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Pref ace by Lutheran Li brar ian

In re pub lish ing this book, we seek to in tro duce this au thor to a new gen- 
er a tion of those seek ing au then tic spir i tu al ity.

The Lutheran Li brary Pub lish ing Min istry finds, re stores and re pub lishes
good, read able books from Lutheran au thors and those of other sound
Chris tian tra di tions. All ti tles are avail able at lit tle to no cost in proof read
and freshly type set edi tions. Many free e-books are avail able at our web site
Luther an Li brary.org. Please en joy this book and let oth ers know about this
com pletely vol un teer ser vice to God’s peo ple. May the Lord bless you and
bring you peace.

A Note about Ty pos [Ty po graph i cal Er rors]

Please have pa tience with us when you come across ty pos. Over time we
are re vis ing the books to make them bet ter and bet ter. If you would like to
send the er rors you come across to us, we’ll make sure they are cor rected.
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The Lutheran Church And The
Di vine Obli ga tion Of The Lord’s

Day.

By Rev. C. Porter field Krauth, Pitts burg, Pa.

IN EX HIBIT ING the ear li est and purest views of our church on the di vine obli- 
ga tion of the Chris tian Sab bath, we pro pose to present first of all, the views
of Luther and Melanchthon.

Luther’s Views of the Sab bath.

I. The Sab bath Orig i nal and Nat u ral.

[1] “God blessed the Sab bath and sanc ti fied it. This he did to no other crea- 
ture; nei ther heaven nor earth nor any other crea ture did he sanc tify to him- 
self, only the sev enth day did he sanc tify to him self. This per tains par tic u- 
larly to this point, that we may there fore learn to un der stand that the sev- 
enth day spe cially is due to the ser vice of God, and should be ap pro pri ated
to it.” — Com men tary on Gen e sis, ch. 2, 3.

[2] “It fol lows there fore from this text (Gen. 2, 3), that even if Adam had
re mained stead fast in his in no cence, he yet would have kept holy the sev- 
enth day, that is, he would therein have taught his pos ter ity of God’s will
and God’s ser vice, would have praised God, made thanks giv ing, etc… On
other days he would have cul ti vated the earth, at tended to the cat tle, etc.”
— Do.

[3] “Had man re mained in in no cence, he would not on that ac count have
been idle in Par adise, but on the Sab bath he would have in structed his chil- 
dren, would in a pub lic man ner have blessed and praised God, and by med i- 
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ta tion on God’s works, and by con tem pla tion of them, have aroused him self
and oth ers to thanks giv ing.” — Do.

[4] “Yea af ter the fall Adam kept this sev enth day holy, that is, on that
day he taught his chil dren, as is tes ti fied by the sac ri fices of his sons, Cain
and Abel. There fore is the Sab bath from the be gin ning of the world or- 
dained for the ser vice of God.” — Do.

[5] “‘Exod. 16:23: This is that which the Lord hath said, To mor row is
the rest of the holy Sab bath unto the Lord.’ From this thou seest that the
Sab bath ex isted be fore the law of Moses came, and had in deed been from
the be gin ning of the world, es pe cially that on this day the pi ous, who had
the true ser vice of God, came to gether and called upon God.” — Com men- 
tary on Ex o dus.

[6] “Where the law of Moses and the law of na ture are one thing, there
the law re mains. Na ture gives and teaches that there must some times be a
day of rest, that men and cat tle may be re freshed: which nat u ral cause also
Moses sets in the Sab bath, in or der that he, as Christ also does (Matt. 12,
and Mark 3), may set the Sab bath among men.” — Against the “Heav enly
Prophets,” 1525.

II. The Jew ish Sab bath.

[1] “The Jews in our day re proach us Chris tians that we preach on the ten
com mand ments and on the Sab bath, but do not keep them af ter their way.
But we know by God’s grace how the Sab bath is to be kept, for we have
learned it from the Son of God. With the Jew ish peo ple it was so that they
kept a cer tain spe cial dis tinct day (as also a spe cial tribe, spe cial per sons
and place) un til Christ, whereby they, through this out ward mode, or dained
and en joined by God him self, were sep a rated from the Gen tiles, and had
also out ward tes ti mony, that they were the peo ple of God, among whom
God’s Son was to be born.” — Ser mon on the Gospel for 17th Sun day af ter
Trin ity.

III. The Sab bath de signed for all Men.

[1] “Since now God on these days (the six) cre ates and works, and on the
sev enth ceases to work, he has caused this to be writ ten (Gen. 2:1-3), that
we should do as He does… There fore has he ap pointed that we also should
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la bor six days and on the sev enth rest. And this has been done that the
world may be gov erned in gen tle ness… There fore they should, when they
have la bored the six days in the week, stand still on the sev enth from la bor,
for them selves and for their cat tle, spe cially also hereto, that men may have
time to hear God’s word.” — Ser mons on Gen e sis, 1527.

[2] “The Sab bath… has been ap pointed for man’s sake, that in it the
knowl edge of God may be ex er cised and in creased. And al though man by
sin has lost the knowl edge of God, yet it has been the will of God to let the
com mand of keep ing holy the Sab bath re main, and he has willed that men
on the sev enth day should train them selves in and pur sue his word, and the
ser vice ap pointed by him, that we men first of all be re minded what is pre- 
em i nently our call ing and po si tion, that our na ture was cre ated that we
might know and praise God.” — Com men tary on Gen e sis, first part —
writ ten 1536.

[3] “With Chris tians ev ery day should be a Sab bath. For ev ery day we all
should hear God’s word, and di rect our life by it. Nev er the less Sun day is
ap pointed for the peo ple, that ev ery man on that day spe cially may hear and
learn God’s word, and live ac cord ing to it. For the other six days must the
mass of men la bor, and earn a sup port. God is pleased that this should be so,
for he has com manded la bor. But the sev enth day he will have sanc ti fied,
that men shall not la bor thereon, in or der that ev ery one may be un hin dered
to ex er cise him self in God’s word and works, and to do them: not what per- 
tains to the tem po ral; but what God in his word de mands and will have.” —
Haus Pos tille, 1532.

[4] “Thus has God ap pointed it; six days has he fixed for la bor, that the
peo ple on these six days in the week should la bor for their sup port. But the
sev enth day he has fixed that they should sanc tify it.” — Haus Pos tille,
1532.

IV. One day in seven for the ser vice of God, moral and
per pet ual.

[1] “Though now the Sab bath is ab ro gated, and the con science free there- 
from, yet is it good, and also nec es sary, that a spe cial day of the week
should be kept, that thereon the word of God may be han dled, heard and
taught. For not ev ery man can at tend to it all the days. It is also the de mand
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of na ture that men should rest one day in the week, and that both man and
beast should re frain from la bor.” — Ex po si tion of the Ten Com mand ments.

[2] “The third com mand of the Sab bath… is in it self a com mand of all
the world… For the proper idea of the third com mand is that we shall teach
and hear the word on God’s day, in or der that we may sanc tify both the day
and our selves.” — Against the Sab batar i ans, 1588.

[3] “The Sab bath is or dained from the be gin ning of the world for the ser- 
vice of God.” — On Gren e sis.

See the pre ced ing sec tion.

V. Not now the sev enth day or Sat ur day.

“The men tion by Moses of the sev enth day, and how God cre ated the world
in six days, as the rea son where fore they should not la bor, this is the at tire
with which Moses robes this com mand for his peo ple in par tic u lar.” —
Against the Sab batar i ans.

VI. But Sun day, “The day of the Lord.”

[1] “I be lieve that the Apos tles trans ferred the Sab bath to Sun day, oth er wise
no man would have been so au da cious as to dare to do it. And I be lieve that
they did it es pe cially that they might tear from the hearts of the peo ple the
imag i na tion that they were jus ti fied and holy through the law, and in or der
that men might be surely and stead fastly per suaded that the law is not nec- 
es sary to sal va tion. But the Apos tles were moved thereto by the Res ur rec- 
tion of Christ our Lord, and the send ing of the Holy Ghost on Pen te cost .”
— Tis chre den, ch. 33:10.

[2] “Here it is to be ob served that Sab bath in He brew means ces sa tion
from la bor, or rest, be cause God ‘rested on the sev enth day from all his
work which he cre ated and made.’ — Gen. 2:3. There fore he com manded
that the sev enth day should be kept, and that we should cease from our
works which we work dur ing the six days. And that same Sab bath is now
changed for us into Sun day, and the other days are work days, Sun day is the
day of rest, or holy day or sa cred day. And would to God that in Chris ten- 
dom there were no holy day ex cept Sun day, and that all the fes ti vals (of the
church) were put upon Sun day.” — Ser mon on Good Works, 1520.
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[3] “Chris tians have al ways kept Sun day, not Sat ur day, be cause Christ
rose on Sun day.” — Ex po si tion of the 19th. and 20th. ch. of Ex o dus.

VII. — Obli ga tion of the Lord’s day, and sin of vi o lat ing it.

[1] “Why then is Sun day kept among Chris tians? Though all days are free,
and one like the other, yet is it use ful and good, yea highly nec es sary that
one day should be kept… For God would gen tly lead, and peace fully gov- 
ern the world; there fore has he given six days for la bor, but on the sev enth
day, ser vants, day-la bor ers and work ers of ev ery kind, yea, also, horses,
oxen, and other an i mals that are worked, should have rest, as this Com- 
mand ment runs, in or der that they may be re vived by rest. And es pe cially
that those who at other times have not leisure, may on the holy day hear
preach ing, and thereby learn to know God. And for such rea sons, viz, for
love’s sake and for ne ces sity’s sake, Sun day has re mained, not on ac count
of the com mand ment of Moses, but on ac count of our need, that ice may
rest and learn God’s word.” — Ex po si tion of the 19th and 20th ch. of Ex o- 
dus.

[2] “Ev ery Chris tian man should ask him self: ‘Why dost thou keep this
day?’ — and thus make for him self a re mem brance and memo rial, by which
he may be re minded that he should be free from oc cu pa tion on this day, that
he may hear God… The sec ond class who break the Sab bath day are those
who do man ual la bor, though it be of a sort which at other times is per mit- 
ted… The first case in which a man is ex cus able for do ing work on the sa- 
cred day, is that of ne ces sity… Yet thou must un der stand that thou art not to
de vise for thy self a work of ne ces sity, but the ne ces sity must be thrust on
thee by ac ci dent… Physi cians, mes sen gers, etc… these are all ex cus able in
case of ne ces sity. But here will be asked whether our Wit ten berg ers are ex- 
cus able in shoot ing at the popin jay with the cross-bow on the sa cred day,
for that could be done on an other day, and there is no ne ces sity, nor love,
nor mod er a tion, to ex cuse such a thing, and the half day of the af ter noon
should be holy to God, as well as the half day of the forenoon. In the same
way is to be re garded the prac tice of in spect ing arms and ac cou ter ments on
Sun day, as if that, too, could not be done on a week day. This is a mat ter to
which the mag is trates should di rect their at ten tion .” — Erk laerung der
Zehn Geb Gottes.
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[3] “Vi o la tion of the third com mand ment. They vi o late it who in dulge in
sur feit ing, drunk en ness, danc ing, loi ter ing about, wan ton ness — they who
in dulge in sloth, lose the bless ings of the sa cred of fice by sleep ing, are neg- 
li gent of the or di nances, take plea sure walks, en gage in idle talk — they
who with out spe cial ne ces sity la bor and deal — they who do not pray, do
not med i tate on Christ’s suf fer ings, do not mourn over their sins and long
for grace — they con se quently who keep it out wardly only, by their clothes,
by feast ing, and by ex ter nal fash ion.” — The Ten Com mand ments, with a
brief Ex po si tion.

[4] “Ob serve that the force and might of this com mand lie not in the rest- 
ing, but in the sanc ti fy ing, that this day con se quently have a spe cial, sa cred
ex er cise… God will have this com mand ment strictly kept, and will pun ish
all those who de spise his word, and will not hear nor learn it, es pe cially at
the time ap pointed there for.” — Larger Cat e chism, 1529.

[5] "We will now con trast the ten com mand ments of God and of the
Pope, that we may see how un der the name of the law of God, he has done
noth ing but change and per vert the law:

These ex tracts are am ply suf fi cient to show how pro foundly and ac cu- 
rately Luther judged of this ques tion, on which churches and the olo gians
within the same churches have dif fered and yet dif fer. The pas sages quoted
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from him to sus tain a laxer view, are torn from their proper place in his sys- 
tem, or that is in ter preted ab so lutely which is meant rel a tively. His free,
bold, un qual i fied style spe cially sub jects him, in com mon with all au thors
in whom the af fec tions are pow er ful, to this species of mis un der stand ing.
Let no man judge of Luther till he has heard all he has to say. No man who
com pares Luther with him self, who qual i fies by one part of his writ ings
what he says in an other, can le git i mately ex tract from them one word cal cu- 
lated to di min ish his love or abate his rev er ence for the day of the Lord, the
Sab bath of the Chris tian. If Ger many has not en joyed a Chris tian Sab bath, it
is be cause she has re fused what the prin ci ples of Luther would have given
her. The Sun day of Luther is an en tire day, not a half day — not a morn ing
for the church and an af ter noon for the beer sa loon or the dance, or idle
saunter; but a day for holy works, and holy thoughts, a holy day, not a hol i- 
day. When in his own match less man ner he has over thrown the idea of in- 
trin sic or cer e mo nial or mer i to ri ous sa cred ness in days or places or out ward
things un der the New Dis pen sa tion, he re gards no lan guage as too strong to
mark how blessed and how nec es sary is the day of the Lord, nor how great
is the guilt and peril of those who pro fane or ne glect it.

Melanchthon’s Views of the Sab bath.

I. From the “Cat e chism for Youth.” — (1536.)

“What does the third com mand teach? The ob ser vance of the Sab bath —
that is, the preser va tion of the ser vices which are de liv ered to us of God.
There fore the law ex pressly says: Thou shalt keep holy the Sab bath day,
that is, shalt em ploy it in holy things, to wit, in cel e brat ing pub lic ser vice,
and in hear ing God’s word. These are true Sab bath works.”

[2] “Is not the com mand in re gard to the Sab bath ab ro gated? I an swer:
The genus which is em braced in the com mand is not ab ro gated, which
genus in deed is the prin ci pal pur pose of this com mand, and em braces the
ul ti mate rea son for the in sti tu tion of the species. The genus which is em- 
braced in this com mand is moral, and as re gards this genus, Chris tians are
bound by this com mand. The third com mand as re gards the genus is moral
and per pet ual, but as re gards the species, that is, the ob ser va tion of the sev- 
enth day, it is a cer e mo nial.”
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[3] “Sins against this com mand ment,… to spend sa cred days in feast ing
and sports, not in pi ous med i ta tion — to lead oth ers by our ex am ple from
pub lic wor ship, and give oc ca sion for their think ing lightly of it — con tu- 
ma ciously to en gage on the sa cred day in works which hin der the min istry
of the word and of wor ship.”

[4] “Works en joined by the pre cept,… to em ploy sa cred days for the cel- 
e bra tion of the pub lic ser vice — like wise in pi ous med i ta tion, and in set ting
an ex am ple which will win oth ers to piety. A Chris tian, there fore, does not
vi o late the Sab bath by tak ing care of the sick, for those works do not hin der
the ser vice; nay, they are tes ti monies by which the gospel is shown in its
beauty and is con firmed. They are, there fore, proper and true Sab bath
works.”

[5] “The nec es sary du ties of love are to be set be fore cer e monies — and
such a duty has a dis pen sa tion of the law, not an ab ro ga tion of it… The de- 
ci sion is now more easy to us, since we know from the gospel that some lib- 
erty is con ceded to us in re gard to the day. For Christ ex cuses his dis ci ples
when they plucked the ears of corn, for they did a work of love, and yet
such an one, that the min istry of the word was not hin dered thereby.”

[6] “The law not only en joins rest, but gives the com mand to keep holy
the day thus left free, that is, com mands cer tain works nec es sary to show
forth and ex tend the glory of God. In this life there is need for this out ward
Sab bath.”

II. From The Augs burg Con fes sion, (The Vari ata) of 1540.

“The same ar ti cles more co pi ously and ex plic itly set forth on ac count of the slan der ous in- 
ter pre ta tions and so phis ti cal elu sions of the ad ver saries, hut with the mean ing un changed.”

[1] “There is no need of a long refu ta tion — one thun der bolt of Paul is
enough for us: ‘Christ is be come of no ef fect unto you, whoso ever of you
are jus ti fied by the law; ye are fallen from grace.’ This sen tence suf fi ciently
teaches, that men do not merit re mis sion of sins by their own works, ei ther
of the di vine law, or of hu man tra di tions.”

[2] “Many in the church are de ceived by a false zeal for Levit i cal cer e- 
monies, and sup pose that in the New Tes ta ment there ought to be sim i lar
rites, and that these are the ser vice of God… This Phar i saic er ror Christ and
his apos tles re prove, who teach that the ser vice in the New Tes ta ment ought
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to be re pen tance, the fear of God, faith and the works of the ten com mand- 
ments.”

[3] “They (the pa pists) al lege that the Sab bath was changed into the
Lord’s day, con trary as it seems to the Deca logue. Nor is there any ex am ple
of which they boast more than of the change of the Sab bath. They main tain
that the power of the church must be great, which has dis pensed with a
com mand of the Deca logue.”

[4] “Nor has the church dis pensed with the Deca logue, but the au thor ity
of God has ab ro gated the cer e monies of the Mo saic law, and yet it is nec es- 
sary that the peo ple should know when they were to come to gether to the
gospel and the cer e monies in sti tuted by Christ. And the genus in the Deca- 
logue that at cer tain times we should come to gether to these holy ex er cises
re mains. But the species which was a cer e mony, is free, there fore the apos- 
tles did not re tain the sev enth day, but pre ferred to use the first, that they
might re mind the pi ous, both of their lib erty and of the res ur rec tion of
Christ.”

III. From the Loci Com munes, edi tion of 1545.

[1] “The law of na ture… co in cides with that part of the law of God which is
called the Moral Law. The chief fea tures of the moral laws have by the ad- 
mirable coun sel of God been brought to gether in one small ta ble, which is
called the Deca logue. When we wish to speak of the moral law, there fore, it
is usual to style it the Deca logue… As these are the eter nal rules of the di- 
vine mind, they sounded at all times in the church even be fore Moses, and
will al ways re main, and per tain to all na tions.”

[2] “Of the third com mand ment. The text does not speak of rest only, but
ex plic itly of sanc ti fi ca tion. It means that on that day holy works are to be
done, that is, works spe cially de voted to God, that is, the peo ple are to be
taught, and ser vices di vinely in sti tuted are to be at tended to. For this end a
day is to be es tab lished. This lead ing idea, per tains to all men and all times,
for it is a late of na ture.”

[3] “As re gards the ob ser va tion of the sev enth day, it is ev i dent that the
Levit i cal cer e monies be ing ab ro gated, the cer e mony also was changed, as is
clearly stated, Col. 2:16. It is rightly said, there fore, that in the third com- 
mand there are two parts, the one nat u ral or moral, or the genus, the other
part or species in re gard to the sev enth day is a cer e mony pe cu liar to the
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peo ple of Is rael. Of the for mer it is said, the nat u ral or genus is per pet ual,
and can not be ab ro gated, to wit, the com mand in re gard to the con ser va tion
of the pub lic min istry, so that on a cer tain day the peo ple are taught and ser- 
vices of di vine in sti tu tion en gaged in: but the species which speaks ex- 
pressly of the sev enth day is ab ro gated.”

[4] “Sins against this com mand ment are… never or rarely to he present
at pub lic wor ship… to turn oth ers ei ther by our ex am ple, or in other ways,
from pub lic wor ship… to en gage in servile works, that is, such as hin der the
ser vice on the day ap pointed for pub lic wor ship, to spend those days in
sports and feast ings.”

[5] “That the words of this com mand ment may be done, it is need ful that
we should know the Son of God, that we may in faith in God, and in call ing
upon him, obey this com mand ment.”

IV. — From the “Ear lier Ex po si tion of the Nicene Creed.”
(1550)

[1] “Moral laws are plainly im mov able, for they are the wis dom of God, or
im mutable rule of right eous ness in the di vine mind… Though some make a
dis tinc tion be tween nat u ral laws and di vine laws, yet we say truly and
rightly that nat u ral laws are em braced in the di vine, for nat u ral laws are a
ray of the di vine wis dom trans fused into hu man minds… The laws of na- 
ture, there fore, are di vine and im mov able… The laws of na ture, all the
moral laws are com pre hended in the Deca logue. More over, many kinds of
cer e mo nial laws are nat u ral laws, as for ex am ple, it is nec es sary that some
fixed times should be de voted to the pub lic min istry of the heav enly doc- 
trine and of the Sacra ments, that the voice of God should sound pub licly in
the hu man race, and con gre ga tions should be as so ci ated to gether tes ti fy ing
of the doc trine of God.”

[3] "The most per spic u ous de scrip tion of the moral law, is to say that the
moral law is the pre cepts of the Deca logue. But this say ing is to be rightly
un der stood. For as re gards the Sab bath, it is true, that the com mand in re- 
gard to the sev enth day is cer e mo nial, and was al tered. But the genus is nat- 
u ral and moral, that is, that cer tain fixed times should be de voted to the
pub lic min istry of the heav enly doc trine, the species, that is, the com mand
in re gard to the sev enth day, is cer e mo nial.
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[3] “In the third com mand ment God has placed as it were, the guards of
the com mand ments that pre cede it. The Sab bath, since it is a day ap pointed
for these of fices, that the voice of doc trine may be pub licly ut tered, and we
may be ad mon ished by pub lic ser vices, and the peo ple may come to gether
to learn, and to the com mon in vo ca tion of God, is the chief cer e mony, and
nerve of the en tire min istry… The sins con flict ing with this third com mand- 
ment are all the of fenses of all per sons which im pede the evan gel i cal min- 
istry.”

V. — From the Later Ex po si tion of the Nicene Creed.
(1557.)

[1] “I will make some re marks on the ar gu ment, fa mil iar even to chil dren:
‘The Levit i cal cer e monies are ab ro gated — the ob ser va tion of the Sab bath
is a Levit i cal cer e mony — there fore it is ab ro gated.’ I re ply to the mi nor,
the ob ser va tion of the Sab bath as to the species, that is, as to the sev enth
day, and the Levit i cal sac ri fices, and the Levit i cal ob ser va tion is ab ro gated,
but not as to the genus, which is the lead ing idea of this com mand… The
third com mand ment is partly moral and per pet ual, partly cer e mo nial, that is,
the Levit i cal ob ser va tion of the sev enth day and of the sac ri fices.”

[2] “When it is asked, What is the law of na ture? it is most right to re ply,
the law of man’s na ture is the Deca logue it self, rightly un der stood, for the
Deca logue is the eter nal and un change able wis dom of God, which is the
rule of right eous ness.”

[3] “It be hooves us on that day not to do works which hin der the ser vice
of the gospel, or lead away oth ers from that ser vice. These are called servile
works. The genus is moral… It is in ac cor dance with this, how ever, that the
apos tles changed the day for this very rea son that they might show an ex- 
am ple of the ab ro ga tion of the cer e mo nial laws of the Mo saic polity in the
sev enth day.”

[4] “There is, there fore, need of the third com mand ment. Sins against the
third com mand ment are — not to come to gether to the pub lic as sem blies in
the churches, etc. In re gard to the penal ties of these most glar ing of fenses, it
is ex pressly said, Jer. 17:37, ‘If ye will not hal low the Sab bath day… then
will I kin dle a fire in the gates of Jerusalem… and it shall not be
quenched.’”
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VI. From the An no ta tions on the Gospels for the Year.

[1] “The Gospel for 17th. Sun day af ter Trin ity. Luke 14. A cer tain day has
been con sti tuted for this end, that there might be pub lic as sem blies, in
which the con gre ga tions shall be taught by the preach ing of the Gospel…
For that pub lic min istry there is need for some fixed time, the ob ser va tion
of the Sab bath, there fore, is not idle ness on that day, but as the text says,
keep ing it holy, that is, spend ing it in holy works… He who is ab sent from
con tempt, or by his ex am ple strength ens the neg li gence of oth ers, griev- 
ously sins… They sin also, who ne glect ing the med i ta tions of the teach ings
of the Gospel, spend the Sab baths in sec u lar oc cu pa tion’ or sports, or other
things which lead off the mind from holy med i ta tion. Let any one re flect
how wide spread is the vi o la tion of the Sab bath, nor let us re gard the con- 
tempt of the pub lic min istry as a light sin. For these are the proper works, in
keep ing with the Sab bath, the preach ing of the gospel, med i ta tion on the
gospel, pi ous ex am ples, things prop erly aid ing the min istry.”

The points to which Melanchthon gives most promi nence in the ci ta tions
we have pre sented, are these:

[1] "The Sab bath as to its generic char ac ter is prim i tive in its in sti tu tion,
a re quire ment of nat u ral or moral law, its obli ga tion is bind ing on all men,
and ex tends im mutably through all time. (III. 1, 2; IV. 1,2; V. 2.)

[2] The Sab bath, as to its cer e mo nial Jew ish species, has been ab ro gated,
as to its genus it is per pet ual. (II. 4, IV. 4.)

[3] The generic idea of the third com mand ment is, that all that per tains
to the ser vice or wor ship of God, shall be strictly kept. (I. 1.)

[4] The use of a fixed day per tains of ne ces sity to that ser vice, and is,
there fore, em braced in the generic idea of the law, is moral and in ca pable of
ab ro ga tion. (I. 1; III. 2, 3; VI. 1.)

[5] That day of the week which is fixed for this pur pose un der the New
Dis pen sa tion, is the first day. (II. 4; V. 3.)

[6] The change from the sev enth day to the first, was not made by
church au thor ity but by the apos tles. (II. 3, 4; V. 3.)

[7] The apos tles changed from the sev enth day to show the lib erty of the
Chris tian Church from the yoke of the law of Moses — they changed to the
first in mem ory of the res ur rec tion of our Lord. (II. 4, V. 3.)

[8] While, there fore, it was part of the free dom of the New Tes ta ment
Church to change what was spec i fied and cer e mo nial in the third com mand- 
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ment, that is, to change from one day to an other, and to de ter mine what day
she would change to, it was no part of her free dom to re ject all days — she
could choose be tween day and day, but not be tween a day and no day —
she was free as to the de ter mi na tion of the day, but not as to whether a day
should be de ter mined. (II. 4; V. 3.)

[9] The third com mand ment is bind ing on Chris tians as to its moral fea- 
tures, and whoso ever ne glects or des e crates the day of the Lord is guilty of
a sin against this com mand ment. (1.2, 3,4; V. 3.)

[10] The works of ne ces sity and love which may be done on the Lord’s
day, are done not by an ab ro ga tion of the generic law of the Sab bath, but by
a dis pen sa tion of it. (I. 4, 5.)

[11] The Sab bath is the great con ser va tive in sti tu tion — the com mand- 
ment with out which the oth ers would be ne glected. (IV. 3.)

[12] To the Sab bath, as Chris tians are bound to keep it, be long rest from
la bor, ab sti nence from sec u lar oc cu pa tion, from feast ing and sports, hear ing
the word, at tend ing di vine ser vice, oc cu pa tion in holy things, the set ting of
an holy ex am ple. (I. 3; III. 4; V. 3, 4; VI. 1.)

The Augs burg Con fes sion and the Lord’s
Day.

I. The re la tion to this point of the Gen eral Synod’s Doc tri‐ 
nal Ba sis.

The For mula of Sub scrip tion pro posed by our Gen eral Synod does not em- 
brace that part of the Augs burg Con fes sion which touches on the Sab bath.
The qual i fied as sent which that For mula de mands, is to the “doc tri nal ar ti- 
cles;” that is, the first twenty-one ar ti cles of the Con fes sion, and makes no
ref er ence what ever to the ar ti cles on abuses, in the sev enth of which oc curs
what is said in re gard to the Lord’s day. If the views of the Augs burg Con- 
fes sion on this topic be er ro neous, we have bound our selves in no way, as a
part of the Gen eral Synod, to their adop tion or de fense, nor is any dis- 
claimer nec es sary on our part. We have never given even a qual i fied sub- 
scrip tion to the ar ti cles on abuses. We need no new ba sis to re nounce what
the old ba sis has never con fessed.
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II. — The re la tion of those to it who sub scribe the Augs‐ 
burg Con fes sion with out qual i fi ca tion.

Nor would it be easy to show that even those who have given an un qual i- 
fied sub scrip tion to the en tire Augs burg Con fes sion have bound them selves
thereby to what it says on the Lord’s day. That sub ject is in tro duced in ci- 
den tally, is briefly han dled, and sim ply as il lus tra tive of an other. To the doc- 
trine of the sev enth ar ti cle “on church power,” no Protes tant could ob ject.
The un qual i fied sub scrip tion to the ar ti cle would ob li gate no man to the re- 
cep tion as a mat ter of course of all the ar gu ments used in it, or of the il lus- 
tra tions em ployed in its de fense. We may con sider a doc trine im preg nable,
and yet al low that a par tic u lar de fense of it is very weak and il log i cal — we
may adopt a man’s views, and re ject his rea sons for those views, and it is
pos si ble for us to be more deeply wounded by the way in which views we
cher ish are de fended, than we could be by the fiercest as saults on them.

Ev ery word in the ar ti cle on “church power,” which al ludes to the Lord’s
day might be erased, and yet its ar gu ments re main im preg nable. If the syl lo- 
gism on the Lord’s day be re ally this: “The Lord’s day is an ec cle si as ti cal
tra di tion; ec cle si as ti cal tra di tions are not oblig a tory; there fore the Lord’s
day is not oblig a tory,” — it might with per fect truth be replied by one who
main tains the obli ga tion of the Lord’s day, that if the ma jor propo si tion be
true, the con clu sion is cer tainly true. If, there fore, for the sake of ar gu ment,
it be con ceded to Ro man ists that the Lord’s day is an ec cle si as ti cal tra di- 
tion, then the Lord’s day is not oblig a tory — but such a per son would add:
the Lord’s day is not an ec cle si as ti cal tra di tion, there fore it is oblig a tory —
or the Lord’s day is oblig a tory, there fore it is not an ec cle si as ti cal tra di tion.
In a word, ei ther view of the Lord’s day equally meets the sophism of the
Ro man ists. Prove that it is an ec cle si as ti cal tra di tion, and their ar gu ment for
its ne ces sity is over thrown, for this sup po si tion proves it is not nec es sary.
Prove, on the other hand, that it is not an ec cle si as ti cal tra di tion, and their
use of it to il lus trate ec cle si as ti cal au thor ity is an ni hi lated. The most rigid or
the most lax views of the Lord’s day would equally meet the wants of the
ar gu ment, pre sent ing op po site yet equally ef fec tual an swers to the Pa pists.
But we shall see that the point of the Romish ar gu ment was very dif fer ent
from the one here sup posed, and that the ques tion raised by the Con fes sors
was one which a de ci sion in re gard to the di vine obli ga tion of the Lord’s
day could not in it self set tle.
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III. — The Words in Dis pute.

Briefly and cur so rily, and only so far as its re la tion to the ques tion of church
au thor ity is con cerned, did the Con fes sors touch the sub ject of the Lord’s
day. The Pa pis ti cal ad ver saries had main tained a cer tain view of the Sab- 
bath, and of the Lord’s day, in or der to up hold false views of church au thor- 
ity. To meet this fal sity, and only so far as it was nec es sary to meet it, the
Con fes sors touch on the sub ject. The words in which they speak of the
Lord’s day sep a rately, are these:

[1] In the Latin Con fes sion.
“For they who judge that by the au thor ity of the Church the ob ser va tion

of the Lord’s day was in sti tuted in place of the Sab bath as nec es sary, greatly
err. The Scrip ture which teaches that all Mo saic cer e monies, af ter the
gospel is re vealed, may be omit ted, has ab ro gated the Sab bath. And yet be- 
cause there was need to or dain a cer tain day when the peo ple might know it
was their duty to come to gether, it is clear that the Church de ter mined (des- 
ti nasse) for that pur pose the Lord’s day, which seems to have pleased the
more for this rea son also, that men might have an ex am ple of Chris tian lib- 
erty, and might know that the ob ser va tion nei ther of the Sab bath nor of an- 
other day is nec es sary.”

[2] In the Ger man of the or di nary edi tion.
“For they who think that the or di nance of Sun day for the Sab bath was

es tab lished as nec es sary, (nöthig,) err much, for the Holy Scrip ture has put
away the Sab bath, and teaches that all cer e monies of the old law, af ter the
rev e la tion of the gospel, may be dis conit in ued, and yet be cause it was of ne- 
ces sity (von nothen) to or dain a cer tain day in or der that the peo ple might
know when they should come to gether, the Chris tian Church has thereto or- 
dained Sun day, and to this change had the more plea sure and will, that
there with the peo ple might have an ex am ple of the Chris tian free dom, and
that it might be known that nei ther the ob ser va tion of the Sab bath, nor of
an other day, is of ne ces sity, (von nothen.)”

These trans la tions we have tried to make as strictly lit eral as the id ioms
of the lan guages would al low.

IV. — Gen eral Po si tion of the Lutheran Church on the
Sab bath Ques tion.
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With the range thus cir cum scribed by cer tain as ser tions of their ad ver saries,
and touch ing the sub ject only cur so rily, it is not sur pris ing that the lan guage
of the Con fes sion on this point has not al ways been in ter preted in the same
way. Those near est their time and reared in the most thor ough ac quain tance
with their views in ter preted their lan guage in such a man ner as to find in it
no con tra dic tion to the idea of a moral and per pet ual obli ga tion to keep a
day sa cred to the Lord — an obli ga tion whose generic force they re garded
as nat u ral and prim i tive, and con firmed by the fourth (or ac cord ing to the
di vi sion then most cur rent, the third,) com mand ment, and the de ter mi na tion
of which with ref er ence to the par tic u lar day ob served un der the new dis- 
pen sa tion, they re garded as apos tolic. We think we have demon strated in
pre vi ous ar ti cles that the dec la ra tions of Luther and Melanchthon not only
in volve, but ex plic itly set forth all this, and a pro tracted, con sci en tious and
prayer ful ex am i na tion of such works of our great est di vines, as bear on this
point, has led us to the con vic tion that not only do they teach all that is
need ful to the main te nance of true and evan gel i cal views as to the obli ga- 
tion of the Lord’s day, but that they may claim the glory of erect ing the
safest and most im preg nable wall of de fense that has ever been reared
around that sa cred and apos tolic in sti tu tion of Chris tian ity by the hands of
men. He who will search the works of Luther and Melanchthon, and ex am- 
ine with care what has been said by Flacius, Chem nitz, Lyser, John Ger- 
hard, Franz ius, Calovius, Quen st edt, Spener, Carp zov, Bud deus, Mosheim,
the Walchs and Baum garten, not to men tion other the olo gians of our church
less renowned, and who, on the other side, weighs all that has been said to
weaken what they de clare or im ply to be the views of our church as to the
Lord’s day, and the teach ings of the Augs burg Con fes sion on it, will feel
how im mov able is the ba sis on which is main tained the the sis: Nei ther the
Augs burg Con fes sion, nor the great est the olo gians of the church of the
Augs burg Con fes sion, de nies the di vine obli ga tion of the Chris tian Sab bath.

V. — Great im por tance of the point dis cussed.

Re gard ing the Lord’s day as we do, with an in ex press ible fond ness, rev er- 
enc ing it as the con ser va tive in sti tu tion of Chris tian ity, “the very nerve,” as
Melanchthon well styles it, “of the ser vice of God,” and mark ing the as- 
saults which are made upon it, and that dif fi cult ques tions con nected with it
have brought some of the purest and great est men in the Chris tian Church,
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who love it, into an ap par ent as so ci a tion with its en e mies, on the gen eral
ques tion of its di vine obli ga tion, we con fess that we should be sorry to see
the weight of the sen ti ment of our great Re form ers and the olo gians thrown
into the scale of the laxer view of the Lord’s day, to strengthen the dif fi cul- 
ties of doubters, and to give new plau si bil ity to the sophisms of foes.

If the con fes sors de nied the di vine obli ga tion of the Lord’s day, it is im- 
pos si ble for those who hold to that di vine obli ga tion to re gard with out deep
sor row a fact which may be used so plau si bly and forcibly by its en e mies,
to in vest with the as so ci a tions of the most revered names of mod ern Chris- 
tian ity an as sault on a vi tal in sti tu tion of Chris tian ity it self. They will urge
that those great he roes in the Chris tian world, the men who trans lated the
Bible and de voted their lives to the search of it, who lived by it and died by
it, did not find in it an in sti tu tion ex pressly en joined of God, an in sti tu tion
whose ob ser vance was of all pub lic ones most fre quently to re cur, that in
that New Tes ta ment where they could find scores of proofs of the in sti tu tion
of bap tism, which is ad min is tered but once in a man’s life, and of the Lord’s
Sup per, which is but oc ca sional, they missed sight of the di vine obli ga tion
of that in sti tu tion whose de mands come fifty-two times in ev ery year, and
the strict ob ser vance of which is es sen tial to a vi tal Chris tian ity, and whose
ne glect is fol lowed by the most dis as trous con se quences, and that the equiv- 
o cal ob ser va tion of it, which they al lowed was based upon the fig ment of its
be ing an in no cent, ec cle si as ti cal tra di tion, which it might be well enough
for the poor and ig no rant to ob serve, but which was not oblig a tory. They
will draw the in fer ence that these men did not find the di vine obli ga tion of
the Lord’s day in the New Tes ta ment, be cause it was not there, or they will
ex cuse them selves, un pre tend ing men, for not find ing what these great men
could not dis cern.

Where now is your prin ci ple of pri vate judg ment? it may be asked, and
if you re ply that though the di vine obli ga tion is there, those men could not
find it, with what face, it may be urged, can you say that all things nec es- 
sary for man’s spir i tual good are suf fi ciently and clearly re vealed in God’s
word. Here is no ab struse doc trine; it is a ques tion of a pos i tive di vine in sti- 
tu tion, and not cap tious, hereti cal or ig no rant men, but your great Re form- 
ers them selves with their Bibles and their eyes wide open failed to see it.
Has it been by some process of mod ern phi los o phy, by the growth of hu man
sci ence, the re searches of the learned, the ad vances of the sev en teenth,
eigh teenth or nine teenth cen turies in com merce and man u fac tures,or has it
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been by get ting on the shoul ders of the gi ants, that a spe cific di vine obli ga- 
tion of a cer tain in sti tu tion has in late times been found where they could
not find it?

VI. — The horns of a dilemma.

And here a con ve nient refuge, in which safety has so of ten been found from
such dif fi cul ties, ut terly fails. Poor Rome, the uni ver sal sol vent of all the
dif fi cul ties of some Protes tant the olo gians, will fur nish no so lu tion here.
The church of Rome, from which the Con fes sors went out, teaches in the
most de cided man ner the di vine obli ga tion of the Lord’s day. A dis tin- 
guished writer of the Pres by te rian Church, (Prince ton Es says, 1st Se ries,
Es say xix,) truly says that the doc trine of the Romish Church is as de cided
on this point as that of the strictest Protes tantism in Amer ica. She holds to a
spe cific obli ga tion of the Lord’s day in no sense less di vine than that by
which the Jew was bound to the sev enth. The causes of the prac ti cal lax ity
in Romish coun tries as to the mode of its ob ser vance, we can not now stop
to ex am ine, for that has no con nec tion with the ques tion as to what is the
doc trine. Loose how ever, as are the peo ple, the Romish saint keeps the
Lord’s day with a Phar i saic rigor, and the church books of Ca su istry are
filled with ques tions, which have arisen from a strict con struc tion of the
Jew ish law of the Sab bath and its ap pli ca tion to the Lord’s day.

The fa vorite ex pla na tion of all the de vi a tions of the Re form ers from the
cur rent view of any de nom i na tion or of any body, is that these pe cu liar
views are the still ad her ing frag ments of the Romish shell out of which they
had so re cently been hatched. But on this point a new refuge must be found.
As to this spe cific point the po si tion must be taken, that Rome was right and
they were wrong. Their pri vate mis judg ment had led them into an er ror on a
point on which Rome was in the light and they were in the dark, and in
which Amer i can Protes tantism agrees with Rome and takes side against the
Re form ers. Is this true? Shall Rome point to such as ser tions as a fore to ken- 
ing of the time when the Protes tant world will again take ground with her,
on all the other points on which the be nighted Re form ers ar rayed them
against her?

Are we, af ter be ing trained to think that the sole dan ger of the Re form ers
was that they would be nat u rally in clined to keep too near Rome, now to be
told that at the Diet of Augs burg they not only haz arded, hut ac tu ally ran
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into the fault of be ing too far from Rome? That in over throw ing her er rors
they struck a fa tal blow at the heart of the truth which those er rors en- 
crusted, that they were so rad i cal and so ea ger to con sume the “wood, hay
and stub ble,” that they de stroyed “the gold, sil ver, pre cious stones,” and by
con vert ing a di vine in sti tu tion into a merely hu man one, en dan gered the
foun da tion it self. And all this too. in that mild con fes sion, which we are to
be lieve the timid Melanchthon com posed, un der the con stant dread that if
he said a hard word, or came out de cid edly against Romish er rors, the em- 
peror would put the Ref or ma tion in his pocket, and cut Mar tin Luther’s
head off. Now he is a swag ger ing fel low, so blind with rage that he can not
see that a truth is a truth sim ply be cause Rome holds it, and re nounces a di- 
vine obli ga tion be cause Rome ac knowl edges it. This point needs no la bored
il lus tra tion. The dis puted words of the Augs burg Con fes sion, the words in
which it is pre tended that the di vine obli ga tion of the Lord’s day is de nied,
fur nish all the ev i dence that is re quired. It is ev i dent that in these words the
Con fes sors deny some thing which their ad ver saries af firm. Now the ne ces- 
sity of “the Sab bath or any other day,” which is there de nied, re ally is iden- 
ti cal with di vine obli ga tion, or it is not. If it is iden ti cal, then since the Con- 
fes sors are deny ing what Rome af firms, and since the sup po si tion is that the
di vine obli ga tion of the Lord’s day is de nied by them, the sup po si tion also
is that the di vine obli ga tion was af firmed by Rome. Then Rome was right in
af firm ing the ne ces sity, and the Con fes sors were wrong. The charge against
them here then is, that they were not Romish enough.

But if, on the other hand, the “ne ces sity” there de nied is not iden ti cal
with di vine obli ga tion, then in deny ing that ne ces sity of the Sab bath or of
any other day, the Con fes sors by no means deny the di vine obli ga tion of the
Sab bath or some other day. The dilemma is per fect. They who take the for- 
mer horn of it, and say the words do deny the di vine obli ga tion of the
Lord’s day, are forced to grant that here Rome was right in her af fir ma tion,
and the Con fes sors wrong in their de nial — that here they erred by be ing
too far from Rome. We take the other horn of the dilemma, and say that
Rome af firmed a sort of ne ces sity for the Lord’s day, by no means iden ti cal
with that of di vine obli ga tion — a sort of ne ces sity with which the di vine
obli ga tion was so far from stand ing or fall ing, that in fact to make it iden ti- 
cal with that di vine obli ga tion, would have over thrown both — the species
of ne ces sity which they claimed be ing in fact, as the Con fes sors demon- 
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strate, such as to over throw the whole doc trine of grace, the whole New
Tes ta ment plan of sal va tion.

It does not in the small est de gree re lieve the dif fi culty, to say that though
Rome was right as to the po si tion of di vine obli ga tion, she was wrong as to
the grounds on which she rested it — for this is still to sup pose that her po- 
si tion was right, though her ar gu ments were wrong — hut the Con fes sors
not only re pel her false ar gu ments for the “ne ces sity” in ques tion, but they
deny that ne ces sity it self, and more over if the false ar gu ment alone of the
Ro man ists is cov ered by the “ne ces sity,” then the Con fes sors deny not a di- 
vine obli ga tion of the Lord’s day, but a false Romish ar gu ment merely. He,
then, who will not ac cept one horn of the dilemma, must ac cept the other.
Ei ther our Con fes sors went too far against Rome, or the words in dis pute do
not deny the di vine obli ga tion of the Lord’s day. Our af fir ma tion is that the
Con fes sors held that though such dis tinc tions of days as the Levit i cal dis- 
pen sa tion en joined, were no longer al low able, yet that such a dis tinc tion as
the phys i cal and re li gious wants of man de manded, is not Levit i cal, but
orig i nal, moral, and in ca pable of ab ro ga tion, of the same force un der the
New Dis pen sa tion as un der the Old, that what ever is moral in the com mand
re mains in force, and that all is moral in that com mand as it stands in the
Deca logue, ex cept the spe cific de ter mi na tion of the par tic u lar day of the
week; that the keep ing, there fore, of one day in seven holy is not a mat ter in
which the free dom of the New Tes ta ment Church has any play what ever;
but that in the de ter mi na tion of the day she is free, that ex er cis ing that free- 
dom through her in spired lead ers, the Apos tles, she chose the first day in
honor of her Lord’s res ur rec tion, that though that day is not thereby sun- 
dered by a Levit i cal dis tinc tion from oth ers, and though there is not thereby
con sti tuted in re gard to it a pre scrip tion in its own na ture un change able, so
that a trans fer to an other day by the whole Church, un der the guid ance of
God, is morally im pos si ble, yet that the moral ity of a com mon keep ing one
day in seven re quir ing ab so lutely the de ter mi na tion of a day, that de ter mi- 
na tion be ing ac tu ally made by the Apos tles to the first day, no change hav- 
ing taken place, and none be ing con ceiv able, and that de ter mi na tion by uni- 
ver sal con sent be ing in force, that man sins against God, sins against the
fourth com mand, and is guilty of a vi o la tion of the law of the Sab bath, who
dis re gards or does not rightly use the Lord’s day, who does not con se crate it
to the ser vice of God, who does upon it servile works, or en gages in
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worldly oc cu pa tions or amuse ments, or in any thing which in ter feres with its
re li gious char ac ter, ex cept it be a work of ne ces sity or of mercy.

And as re gards the Augs burg Con fes sion in its re la tion to the mat ter, we
af firm that though from the brief no tice it takes of the Lord’s day, it does
not de velop in so many words all of this view, yet it not only does not con- 
tra dict it, but im plies it — the only key to its mean ing is the the ory we have
stated.

VII. — Com pressed state ment of the points of dif fer ence
be tween Rome and the Con fes sors.

If we were com pelled to state very briefly the points in dis pute be tween the
Romish and the Evan gel i cal the olo gians, as re gards the Lord’s day, we
should say — Rome main tained a Levit i cal ne ces sity, the Con fes sors a
moral ne ces sity; Rome a Mo saic dis tinc tion, the Con fes sors a Chris tian dis- 
tinc tion; Rome a pre scrip tive de ter mi na tion, the Con fes sors a free one;
Rome a canon i cal ob ser vance, the Con fes sors an evan gel i cal one. Rome
rested the di vine obli ga tion on the ne ces sity of the Sab bath, the Con fes sors
on the ne ces sity for the Sab bath; the one laid the foun da tion of the law in
the day, the other in man; the one de clared that man was made for the Sab- 
bath, the other that “the Sab bath was made for man.” Just fif teen cen turies
be fore, in the “corn-fields” of Judea, “on the Sab bath day,” the adorable Re- 
deemer had laid the foun da tion of the Evan gel i cal view.

VIII. Proofs of the Po si tion taken.

Let us now look at some of the par tic u lar proofs of the gen eral as ser tions
we have made:

[1] The Con fes sion does not deny that the sanc ti fi ca tion of one day in
seven for the ser vice of God is a prim i tive orig i nal in sti tu tion of God. The
birth of the generic Sab bath is dated by the au thors of the Con fes sion in
their writ ings, in which they dis cuss the sub ject more fully, from the com- 
ple tion of the Cre ation, and prior to the fall. Luther on Gen. 2:3, says, “God
blessed the Sab bath,… the sev enth day did he sanc tify to him self… We
may there fore learn to un der stand that the sev enth day spe cially is due to
the ser vice of God, and should be ap pro pri ated to it. Even if Adam had re- 
mained stead fast in his in no cence, he yet would have kept holy the sev enth
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day… On the Sab bath he would have in structed his chil dren, would in a
pub lic man ner have blessed and praised God… Yea, af ter the fall Adam
kept this sev enth day holy… There fore is the Sab bath from the be gin ning of
the world, or dained for the ser vice of God.”

On Ex o dus 16:23: “The Sab bath ex isted be fore the law of Moses came,
and had been in deed from the be gin ning of the world.” In com mon with
Luther and Melanchthon, the en tire body of Lutheran the olo gians for two
cen turies, with out a sin gle ex cep tion of which we are aware, held to the
prim i tive sanc ti fi ca tion of the Sab bath. While among the Jew ish, the
Romish and the Re formed in ter preters, there were some who main tained the
op po site view, we can not for two cen turies af ter the Ref or ma tion find a
soli tary the olo gian, rigid as was their ad her ence to the Con fes sion, who did
not re ject the idea that the words in Gen e sis 2:3, were put there by an tic i pa- 
tion. All of them con tend for the prim i tive sanc ti fi ca tion of the Sab bath.

The in fer ence, there fore, is re sist less, that the Con fes sors did not teach
nor im ply that the de vo tion of one day in seven to God, is of Mo saic ori gin.
The sev enth day Sab bath of the Jew they de clare ab ro gated — the Sab bath
of one day in seven, the Sab bath of the race, they re tain.

[2] The Con fes sion de clares in com mon with St. Paul (Col. 2:16), the
tenor of the whole New Tes ta ment, the as sent and ac tual prac tice of all
Chris ten dom, an cient and mod ern, Greek, Romish and Protes tant, that the
Jew ish Sab bath or Sat ur day, and with it the Levit i cal ne ces sity of the dis- 
tinc tion of days, has been ab ro gated. “The Scrip ture which teaches that all
Mo saic cer e monies, af ter the gospel has been re vealed, may be omit ted, has
ab ro gated the Sab bath,” (Aug. Conf. p. 43.) It would be an in sult to the
reader to think it need ful to say that the Sab bath “ab ro gated,” be cause “Mo- 
saic cer e monies… may be omit ted,” is not the generic, orig i nal Sab bath
which the Con fes sors teach was not Mo saic, but “was ap pointed,” as Luther
on Gen. 2:3, ex pressly says, “for mans sake,”… “and God has caused this to
be writ ten, that we should do as he does, that we should la bor six days, and
on the sev enth rest,” — “it has been the will of God to let the com mand of
keep ing holy the Sab bath re main,” — “the sev enth day he will have sanc ti- 
fied,” — “the sev enth day he has fixed that they should sanc tify it.” The re- 
mark ought hardly to be nec es sary that when Luther and other writ ers of our
church speak of the “sev enth” day as cer e mo nial, they use the “sev enth” as
an or di nal num ber, to des ig nate the def i nite sev enth day of the week, or Sat- 
ur day — while they de clare that the “sev enth”day, us ing the word “sev enth”
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car di nally and in def i nitely, to mark one day in seven, is moral, not cer e mo- 
nial.

[3] The Romish propo si tions in re gard to the re la tion of the Lord’s day,
to the ques tion of ec cle si as ti cal au thor ity, may be thus stated:

a. The Jew ish Sab bath was or dained un der the Old Dis pen sa tion as a nec- 
es sary means of jus ti fy ing and sav ing men — or as nec es sary. There- 
fore the ob ser vance of days, and not faith alone, jus ti fies — or is nec- 
es sary.

b. The Apos tles have changed the Jew ish Sab bath and sub sti tuted in its
place the Lord’s day, or first day of the Week, with the cer e mo nial
char ac ter, oth er wise un changed, and have bound it on men in the same
way as the Jew ish Sab bath was bound on the Jew, and there fore it
equally with that in the Ar ti cle of jus ti fi ca tion, is nec es sary. There fore
the Apos tles have re newed the prin ci ples of the Levit i cal dis tinc tion of
days, and have made it of equal ne ces sity un der the New Dis pen sa tion.

c. But the Church of Rome is the Church of the Apos tles, sway ing the
same au thor ity. Their right to change days im plies her right. Their right
to im pose the Lord’s day as nec es sary to jus ti fi ca tion, im plies her right
to com mand the ob ser vance of that day, and to im pose oth ers as nec es- 
sary to sal va tion. The prin ci ple of cer e mo nial pre scrip tion re mains in
force — on that prin ci ple the Church of Rome en joins by her Apos- 
tolic au thor ity the Lord’s day and other days — and they there fore are
nec es sary to sal va tion — and in view of that ne ces sity were or dained.

[4] We have seen that as to her gen eral po si tion, that the Lord’s day is of
di vine obli ga tion, the Church of Rome is as sound as any part of the Protes- 
tant world. On that point our Con fes sors had no dis pute with her, but as to
some of her most il le git i mate ways of es tab lish ing it, and her most per ni- 
cious in fer ences from it, they had some thing to say.

Com par ing their views else where ex pressed, with the doc trine they were
com bat ing, it is not dif fi cult to as cer tain what would be the counter propo si- 
tion of the Re form ers. — Ad mit ting the moral or di vine obli ga tion of the
Lord’s day as the one in seven, ac tu ally cho sen or “now fixed,” — they
wished to show that no such ar gu ment as was urged by the Ro man ists could
le git i mately be based on that fact. They make some re marks in re gard to the
dif fer ence be tween the old dis pen sa tion and the new, as to the ba sis on
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which the dis tinc tion in gen eral, of days, rests; and they then speak specif i- 
cally as to the Lord’s day. Their the sis is: The obli ga tion of the Lord’s day
rest not on cer e mo nial or Levit i cal grounds, such as the Church of Rome
pre tends, but on the ba sis of moral, re li gious and phys i cal ne ces sity, and the
con se quent un change able pre scrip tion of the moral law, that one day in
seven shall be kept for rest and for God, but the moral law fixes this ra tio of
a day in seven not as a cer e mo nial thing, still less as nec es sary to jus ti fi ca- 
tion. One day in seven is the nec es sary moral means to a nec es sary moral
end, and is there fore fixed by the fourth com mand ment. But this ne ces sity
does not de ter mine which day should be set apart. One day of the week
would meet the moral ne ces sity as well as an other. A ne ces sity how ever
arises from the na ture of things, that there should be a de ter mi na tion of the
day. The day thus de ter mined does not how ever be come oblig a tory, on the
ground that it is thereby sep a rated by the Levit i cal prin ci ple from other
days, but on the ground that in the very na ture of things, the moral obli ga- 
tion of a con joint keep ing of one day in seven, re quires that there should be
a de ter mi na tion of which day. This day the Church em brac ing the Apos tles,
and di rected by them, chose. The Apos tles chose the first day of the week,
but they chose it not in view of such a cer e mo nial or Levit i cal ne ces sity, as
the Church of Rome pre tended, but be cause obe di ence to the fourth com- 
mand re quired the choice of a day, and though be tween day and day as
such, there could be no choice — one an swer ing the moral de mands of the
law as well as an other — they se lected un der guid ance of the Holy Ghost,
and in view of the glo ri ous moral fit ness of its as so ci a tion, the first day, the
day of the res ur rec tion and of the re-ap pear ing of Christ, the day of the out- 
pour ing of his Spirit, “the Lord’s day.” Brief as it is on this point, the Con- 
fes sion af firms dis tinctly the generic ne ces sity of a Sab bath or fixed day,
holy to God. “It was nec es sary,” it says, “to de ter mine a fixed day, that the
peo ple might know when they were UN DER OBLI GA TION De beret, To be bound
to, un der obli ga tion to, in duty bound.’ Fre und’s Lat. Lex., trans. by An- 
drews) to come to gether,” "that men might thereon hear and learn God’s
word. — Aug. Conf. p. 43, Latin and Ger man.

In these words is ex pressed first, that the ne ces sity of a time for God’s
ser vice is a generic one, and con se quently that the ob ser vance of such a
time is not cer e mo nial or Mo saic, and con se quently ei ther on the one side
of tem po rary obli ga tion ex pir ing with the New Dis pen sa tion, as on that sup- 
po si tion on evan gel i cal prin ci ples would have been the case; nor on the
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other of cer e mo nial obli ga tion hold ing good un der the new dis pen sa tion, as
on the Romish prin ci ple would have been the case, hut nei ther ex pir ing by
lim i ta tion on the one side, nor liv ing on Levit i cal prin ci ples on the other,
but rest ing on the broad prin ci ple that there are wants and du ties of man re- 
quir ing now, as un der the Old Dis pen sa tion, a day for God. They de clare in
the sec ond place that this time is “of ne ces sity,” “a day,” and that day a
“fixed” one, and its fix ing not to be done by the in di vid ual, but from an- 
other source, which is to “de ter mine” a day to be kept in com mon by all, a
day whose ob ser va tion is a duty, and to the keep ing of which men are un der
obli ga tion.

The Con fes sion then ar gues here against the Romish Levit i cal idea, that
the obli ga tion of the sa cred day is one that arises from the idea of the nec es- 
sary sa cred ness of par tic u lar times, or from ec cle si as ti cal pre scrip tion. It re- 
moves the obli ga tion to keep the Lord’s day holy, from a false foun da tion to
its true one. It over throws the Romish prin ci ple of ne ces sity, and brings in
an evan gel i cal prin ci ple of ne ces sity, and rests the ob ser va tion of the Lord’s
day on the generic char ac ter of the law of the Lord, that law which is nat u- 
ral, moral, prim i tive, uni ver sal, and in ca pable of ab ro ga tion. — “Where the
law of Moses,” says Luther, “and the law of na ture are one thing, there the
law re mains. Na ture gives and teaches that there must some times be a day
of rest, which nat u ral cause also, Moses sets in the Sab bath, in or der that he,
as Christ also does, (Matt. 12 and Mark 3) may set the Sab bath among
men.” Let the reader mark in the quo ta tion from Luther, first, that when a
nat u ral ne ces sity is claimed for the Sab bath, the ob ject is not to weaken its
char ac ter as of di vine obli ga tion, but on the con trary to strengthen the obli- 
ga tion of that com mand by show ing its nat u ral ne ces sity and fit ness; sec- 
ondly, that he speaks of this law as placed by Moses among men, in such
fea tures as are nat u ral, and there fore moral; and thirdly, that this generic
Sab bath he rep re sents Christ as plac ing among men. “It is good and also
nec es sary,” says Luther else where, “that a spe cial day of the w r eek should
be kept… It is also the de mand of na ture, that men should rest one day in
the week, and that both man and beast should re frain from la bor.” Mark in
this quo ta tion that it is said not only to be good, but “also nec es sary” that a
“spe cial day of each week” should be kept, it is a “de mand of na ture that
there should be rest one day in the week.” Com pare this with his prin ci ple,
“where the law of Moses and the law of na ture are one thing, there the law
re mains,” and the in fer ence would be re sist less, even if he had not so of ten
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and so clearly ex pressed it that the law of Moses en join ing one day in the
week, of ne ces sity, for rest and wor ship re mains, and that there is, there fore,
a di vine obli ga tion to keep such a day. “The com mand of the Sab bath is in
it self a com mand of all the world. The proper idea of the third com mand is
that we shall teach and hear the word on God’s day, in or der that we may
sanc tify both the day and our selves.” These words dis tinctly as sert that the
Sab bath gener i cally con sid ered, is not com manded to the Jews as such, but
to all the world. And in the “proper,” that is the es sen tial, uni ver sal and im- 
mutable part of it, is em braced not merely the idea of some time for God,
but of “God’s day,” and that day is to be sanc ti fied. “It is use ful and good,
yea, highly nec es sary that one day should be kept, there fore God has given
six days for la bor, but on the sev enth day, ser vants etc., should have rest, as
this com mand ment runs. For love’s sake and ne ces sity’s sake, Sun day has
re mained, on ac count of our need, that we may rest and learn God’s word.”

These pas sages will serve to il lus trate the mean ing of the Con fes sion,
when it says, a “cer tain day” is “nec es sary,” and that it means not that God
has en joined no par tic u lar ra tio of time un der the New Dis pen sa tion, but
that, as ’Luther well says in the last quo ta tion we have given, “it is use ful
and good, yea highly nec es sary, there fore God has given the”sev enth day"
that we may rest and learn God’s word." — This then is the ne ces sity af- 
firmed by the Con fes sors, and we shall see here after how they over threw
the false ne ces sity of the Pa pists with this true one. They have swept away
the sand which Rome had drifted about the base of the pyra mid, and on
which they pre tended it stood, and have left the pyra mid it self with its base
of rock no longer hid den. Calvin was ac cus tomed to say to Beza: “I re tain
my bap tism, but I re nounce the chrism.” So did the Con fes sors re tain the
pyra mid and re nounce the sand.

The Augs burg Con fes sion and The Apos tolic
In sti tu tion of the Lord’s Day.

If the Augs burg Con fes sion de nies the Apos tolic In sti tu tion of the Lord’s
day, it ar rays it self against the be lief of the ear li est church, and the sen ti- 
ment of all Chris ten dom up to its date, and takes a false po si tion where the
Church of Rome takes a true one. We need not quote the the olo gians of that
Church, to demon strate what her doc trine has been on this point. A sin gle
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sen tence from the Cat e chism of the Coun cil of Trent (chap. 4, quest. 7), will
de cide it: “The Apos tles, there fore, re solved to con se crate the first day of
the seven to di vine wor ship, and called it the Lord’s day.”

Is there in the Augs burg Con fes sion a soli tary hint of the de nial of the
Apos tolic ori gin of the Lord’s day? Not one. On the con trary, it im plies the
very re verse, as any one who will read the ar gu ment with care, will per- 
ceive. But it is wholly un nec es sary to go into a vein of in duc tive ev i dence
of this kind, on a point on which the di rect tes ti mony is so ex plicit and
over whelm ing.

The en tire ev i dence on which the charge rests is, that the Augs burg says,
“the Chris tian Church or dained the Lord’s day,” the im pli ca tion, therein, it
is al leged, be ing that the Apos tles did not or dain it. We hope to show that
the im pli ca tion re ally de signed, was the re verse — the Chris tian church or- 
dained it, there fore the Apos tles, with out rest ing on whom no church is
Chris tian, did or dain it.

When the Con fes sors say “the Chris tian Church has or dained Sun day,”
they do not mean to make an an tithe sis be tween the Church and the Apos- 
tles, as much as to say the Church, not the Apos tles, or dained it. It is be- 
tween the Chris tian church, the body of Christ in its prim i tive pu rity, in- 
clud ing the Apos tles, and guided by their in fal li ble di rec tion, and the
Romish church, they de sign to make the an tithe sis, as much as to say, the
Lord’s day was not or dained by the Romish church, or by any par tic u lar
church, but by the pure Chris tian church in its Apos tolic time, through its
in fal li ble rep re sen ta tives and guides, the Apos tles. And this in ti ma tion they
make, not that Rome claimed to have in sti tuted the Lord’s day, for this she
never did claim, and would ex pressly dis avow, but be cause she, claim ing a
power co or di nate with that of the Apos tles, sus tained by their ex am ple her
pre tended right to es tab lish fes ti val days, and other out ward things as of ne- 
ces sity, to the jus ti fi ca tion of men.

The Con fes sors de sign to re mind her that though she claimed such pow- 
ers, they de nied them, and that they drew a dis tinc tion be tween an or di- 
nance of the Chris tian and Apos tolic church, and an or di nance of the
Romish church, if she did not. You ar gue in this mat ter, they would say to
their op po nents, as if the con clu sion from acts of the Chris tian church to
your acts, was valid, hut the Chris tian church is one thing, and the Romish
church is an other, no in fer ence from what the Chris tian church has done un- 
der the di rec tion of the Apos tles, to what the Romish church may do un der
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the di rec tion of the Bish ops, will stand. But more over, if it could stand,
your in fer ence as to the power of the Romish church to or dain days as nec- 
es sary to sal va tion, would not be valid, for al though the Apos tles or dained
the Lord’s day, they or dained it con formably to the law of the Sab bath, as
the nec es sary moral means to a nec es sary moral end. Our Con fes sors would
not, in a word, al low such a view of the Lord’s day as would ob scure the
merit and sac ri fice of that Lord him self; hav ing re jected the opus op er a tum
of sacra ments, they were not go ing to al low the opus op er a tum of days.

We af firm, there fore, most dis tinctly as the the sis of this ar ti cle, that the
Con fes sors held and meant to teach that the Lord’s day is an in sti tu tion of
the Apos tolic church, that is, of the Apos tles them selves, with the con cur- 
rence of the whole body of Christ on earth.

Luther on the Apos tolic In sti tu tion of the Lord’s Day.

[1] That Luther held to the Apos tolic in sti tu tion of the Lord’s day, is eas ily
demon stra ble. In his ex po si tion of Gen. 19 and 20., he says: “Chris tians
have al ways kept Sun day, not Sat ur day, be cause Christ rose on Sun day.” “I
be lieve,” he says, (Tis chre den. ch. 33:10) “that the Apos tles trans ferred the
Sab bath to Sun day, oth er wise no man would have been so au da cious as to
dare to do it. And I be lieve they did it spe cially that they might tear from
the hearts of the peo ple the imag i na tion that they were jus ti fied and holy
through the law, and in or der that men might be surely and stead fastly per- 
suaded that the law is not nec es sary to sal va tion. But the Apos tles were
moved thereto by the res ur rec tion of Christ our Lord and the send ing of the
Holy Ghost on Pen te cost.” If Luther had ut tered the words just quoted, for
the ex press pur pose of il lus trat ing the part of our Con fes sion now in dis- 
pute, he could hardly have said any thing more to the pur pose. It shows that
his view was that the ab ro ga tion of the Mo saic Sab bath, did not de stroy the
generic Sab bath, but only “trans ferred it to Sun day.” that the change was
made by the Apos tles, the in spired rep re sen ta tives of “the Chris tian
Church,” of which they were a part, and that the “ne ces sity” de nied in the
Con fes sion is such a one as would im ply that jus ti fi ca tion and sanc ti fi ca tion
are not through faith, but through the law.

2. Melanchthon on the Apos tolic In sti tu tion of the Lord’s
Day.
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Melanchthon is no less ex plicit. In the Augs burg Con fes sion of 1540 (the
Vari ata) in re gard to which he al ways solemnly protested that no change of
mean ing had been in tro duced, he says in the part cor re spond ing with that
un der dis cus sion: “The genus in the Deca logue… re mains. But the species,
which was a cer e mony, is free; there fore the Apos tles did not re tain the sev- 
enth day, but pre ferred to use the first, that they might re mind the pi ous
both of their lib erty and the res ur rec tion of Christ.”

How lu mi nous this ex tract makes the whole pas sage we are con sid er ing,
need hardly be pointed out. It lays the ba sis of the Lord’s day in the fourth
com mand ment — it ex plains how far the free dom of the Church ex tended,
that it per tained not to the moral ity of the law, but sim ply to the de ter mi na- 
tive part of it, that the rea son of chang ing from the sev enth day, was to
show the church her ab so lute free dom from all in the law de liv ered by
Moses which is not moral, so that the very parts of the Deca logue which
were sim ply cir cum stan tial, were not oblig a tory on Chris tians, that the rea- 
son of the change to the first day was, the res ur rec tion of Christ, and that
the change was made not by unin spired au thor ity, or at a later pe riod, but by
the Apos tles them selves. And this Melanchthon solemnly af firms to be the
mean ing of what ten years be fore had been ex pressed less fully at Augs- 
burg. No one will doubt Melanchthon’s ve rac ity; the plea that he had un- 
con sciously changed in the ten years in ter ven ing, would be ridicu lous, but if
it should be of fered, a fact will be brought out be fore the close of this ar ti- 
cle, by which such a plea wall be an ni hi lated.

A few more words of Melanchthon on this point will suf fice. “The moral
laws are the eter nal rules of the di vine mind, they sounded at all times in the
church, even be fore Moses, and will al ways re main, and per tain to all na- 
tions.” (Loc. Com.) “For this end (rest, sanc ti fi ca tion, holy works, teach ing
the peo ple and di vine ser vices) a day is to be es tab lished. The lead ing idea
per tains to all men and all times.” (Do.) “The com mand in re gard to the
sev enth day is cer e mo nial and was al tered. But the generic is nat u ral and
moral.” (Ear lier Ex pos. Nic. Creed.) “The ob ser va tion of the Sab bath as to
the species, that is, as to the sev enth day, and the Levit i cal sac ri fices and the
Levit i cal ob ser va tion is ab ro gated, but not as to the genus. The genus is
moral… It is in ac cor dance with this that the Apos tles changed the day,”
(Later Exp. N. C.) In these ex tracts Melanchthon rep re sents the generic
com mand of an es tab lished day for rest, sanc ti fi ca tion, etc., as un change- 
able and of uni ver sal obli ga tion. He lays the ba sis of the obli ga tion of the
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Lord’s day in the fourth com mand ment, and de clares it to have been in sti- 
tuted by the Apos tles. The Lord’s day is a day in sti tuted by the Apos tles in
place of the Jew ish Sab bath, in ac cor dance with that part of the fourth com- 
mand ment which is generic, moral and im mutable. Such is Melanchthon’s
view. Does it in volve a de nial of the di vine obli ga tion of the Chris tian Sab- 
bath? Does he who makes the obli ga tion of a fixed day for God’s ser vice,
rest on the change less moral ity of the Deca logue, and who teaches that the
de ter mi na tion of what day in the seven it shall be, was made by the Apos- 
tles in ac cor dance with that law, does he deny its di vine obli ga tion, or does
he rest it on im mutable foun da tion?

3. Views of the Lutheran The olo gians.

The views of Luther and Melanchthon on this point, were main tained
through all the purest pe riod of Lutheranism, with out one dis sent ing voice,
of which we are aware.

FLACIUS IL LYRI CUS, (Clav. S. S.) — “It is clear that at the very be gin ning,
the Jew ish Sab bath was changed by the Chris tians into the Lord’s day. For
Paul (1 Cor. 16:1, 2) says that he had or dained, etc., that on the first day of
the week, etc. So Acts 20:7.” Let the reader mark in tins pas sage that the
change is said to have been made by the Chris tians, and both the proofs are
taken from Apos tolic acts.

CHEM NITZ, on Rev e la tion 1:10: “When the false Apos tles urged the free
ob ser va tions of the Mo saic Sab bath, and of other fes ti vals as of the law,
with an opin ion of their ne ces sity, so urged them as to judge the con sciences
of those who did not ob serve them the Apos tles de ter mined that those days,
months and years were not to be ob served… The Apos tles were un will ing
sim ply to re tain the Sab bath; but on the first day of the week they con vened
to break bread, etc. Acts 20; 1 Cor. 16. But the Apos tles are not said to have
im posed, ei ther by some law or pre cept, the ob ser va tion of this day on con- 
sciences with an opin ion of ne ces sity in the New Tes ta ment.” This pas sage
il lus trates the sense in which the Con fes sion de clares that the ob ser va tion of
days un der the New Tes ta ment is not “of ne ces sity.” The Apos tles changed
from the sev enth day, to over throw a false idea as to the na ture of the ne ces- 
sity of God’s day, and adopted the first, to show that the true idea of ne ces- 
sity was left unim paired.
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LYSER, (Har mony): “We (Luther ans) deny that the change of the Sab bath
into the Lord’s day orig i nated from the church. The Apos tles, whom Christ
con sti tuted in his own place as teach ers of the world, and es pe cially of the
Gen tiles, and whom we justly fol low, in tro duced this change.”

While no Romish writ ers have de nied the Apos tolic in sti tu tion of the
Lord’s day, some of them, in their in or di nate anx i ety to es tab lish the ne ces- 
sity of some other rule than Holy Scrip ture, have main tained that we gather
our knowl edge of the fact from tra di tion. William Bail, in his cat e chism of
Con tro ver sies, presses the Lutheran the olo gians with the ques tion: “Where
are we taught that the Lord’s day is to be cel e brated in place of the Sab bath,
in the face of an ex press com mand of Scrip ture, which sets be fore us the
sanc ti fi ca tion of the Sab bath?” The im mor tal Ger hard an swers the ques tion
in the chap ter of his “Con fes sio Catholica,” on the “Per fec tion of the Holy
Scrip tures.” Bail’s very ques tion im plies that the Lutheran The olo gians
main tained that the Lord’s day is to be cel e brated in place of the Sab bath.
Ger hard shows that this, their po si tion on this point, does rest on Holy
Scrip ture. His gen eral an swer would not be in place here. Quot ing a sen- 
tence from a great Romish com men ta tor, which speaks of the Lord’s day as
“in sti tuted by the right of the church,” he says: — On this point we will not
move a strife with any one, if that right and in sti tu tion are re ferred to the
Apos tles, in whose time this day was solemnly ob served, and con se crated to
the as sem blies of Chris tians, as is clear from Acts 20:7; 1 Cor. 16:2." “The
Apos tles,” says the same great writer, in his Har mony, “set apart this day.”
In his Loci, (Cotta’s ed. v. 319) he says again: “The Apos tles ob served the
first day of the week,” and dis cusses in his own ex quis ite man ner, the ques- 
tion, “Why the first day of the week was de ter mined by the Apos tles?”

FRANZ IUS (De In ter pre tat.): “What Christ did on the first Pen te cost as on
the first Lords day, this he still does… On the Pen te costal Lord’s Day he
poured forth the Holy Spirit upon the Apos tles… The Lord in Cre ation and
in the law sanc ti fied the sev enth day: so now also he has sanc ti fied the
Lord’s day.”

CALOVIUS (Bibl. Il lus trat. in Apoc. 1:10): “From which ti tle, ‘Lord’s day,’
it is clear that the day of our Lords res ur rec tion, which we call Sun day, was
in the time of the Apos tles, and there fore by the Apos tles them selves, sanc- 
ti fied for di vine wor ship in place of the Sab bath.”

QUEN ST EDT (Sys tem. The olog. ii. 97): “The Apos tles, by their di vine au- 
thor ity, es tab lished and in sti tuted as the Sab bath of Chris tians, this first day
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of the week.”
It is need less to quote Bud deus, Spener, Mosheim, Walch, Baum garten

and the later the olo gians, who not only held, but in vin ci bly main tained the
Apos tolic ori gin of the Lord’s day.

We might con tinue to quote our great the olo gians, and sus tain, by ci ta- 
tion af ter ci ta tion, the fact of their per fect una nim ity on this point. Those we
have quoted are not only of the first rank as the olo gians, but sev eral of them
highly dis tin guished by spe cial works on the Augs burg Con fes sion. Chem- 
nitz, for in stance, is not only dis tin guished as the great est the olo gian of the
six teenth cen tury, af ter Luther, but spe cially for a mas ter work on “the Con- 
tro ver sies ag i tated about cer tain ar ti cles of the Augs burg Con fes sion,”
(1594.) He too was one of the great au thors of that Form. of Con cord, in
whose Pref ace the Con fes sors de clare "that they de part not one fin ger’s
breadth from the things them selves, nor from the phrases of the Augs burg
Con fes sion. The work of Franz ius on the Augs burg Con fes sion (1609) still
re mains a Clas sic, and Calovius was the au thor of three works on the Con- 
fes sion, all char ac ter ized by im mense learn ing, dia lec tic skill, and in tense
de vo tion to the doc trines of the Lutheran church. From the au thors of the
Con fes sion, then, and from its great est the olo gians and com men ta tors, we
have an un bro ken chain of demon stra tion, that the Augs burg Con fes sion
does not deny the Apos tolic in sti tu tion of the Lord’s day.

But we might have spared our selves all this la bor, and would have done
so, if we had not sup posed that it would not be prof it less to hear our Con- 
fes sors and the olo gians at some length upon this sub ject. We have made our
ci ta tions for their in de pen dent value, as their ne ces sity sim ply to sus tain our
po si tion in re gard to our Con fes sion on this point, is ob vi ated by a sin gle
fact, which makes the sound ness of the Augs burg Con fes sion on the Apos- 
tolic in sti tu tion of the Lord’s day no longer a mat ter of ar gu ment, but a fact
of his tory.

4. The Orig i nal Edi tion of the Con fes sion.

By the Con fes sion it self, in the au tho rized form in which it first came be- 
fore the world, the form in which, in the judg ment of schol ars it presents it- 
self with the high est crit i cal au thor ity, by the Con fes sion it self we are will- 
ing to let our the sis stand or fall.
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To en able the reader, whose at ten tion has not been called to the crit i cal
his tory of the Augs burg Con fes sion, to ap pre ci ate the demon stra tive and
unan swer able char ac ter of the tes ti mony we are about to ad duce, it will be
nec es sary briefly to re ca pit u late cer tain facts.

On Sat ur day, June 25th, 1530, the Augs burg Con fes sion in the Ger man
lan guage, was read be fore the Em peror and the Diet, by Baier, the Chan cel- 
lor of the Elec tor of Sax ony. A copy of the Con fes sion, both in Latin and
Ger man, was then given by Pon tanus to Charles.

The Ger man copy was de posited in the im pe rial ar chives at Mayence.
The Em peror had for bid den the Con fes sion to be printed with out his per- 
mis sion; nev er the less it ap peared sur rep ti tiously sev eral times in the year,
printed in no case from a copy of the orig i nal, but from copies of the Con- 
fes sion made be fore it had reached the per fect form in which it was ac tu ally
pre sented to the Diet. These edi tions of the Con fes sion not only be ing unau- 
tho rized, but not pre sent ing it in the shape in which it had ac tu ally been de- 
liv ered, Melanchthon is sued the Con fes sion both in Ger man and Latin. The
Ger man was printed from his own man u script, from which the copy had
been taken to lay be fore the Diet. It reached Augs burg and was read and cir- 
cu lated there, while the Diet was still in ses sion. Melanchthon is sued it ex- 
pressly in view of the fact that the unau tho rized edi tions were not ac cu rate.

The first au tho rized edi tion, the edi tio prin ceps, com ing from the hand of
its com poser, and pre sent ing not only in the na ture of the case the high est
guar an tee for strict ac cu racy, but sur rounded by jeal ous and watch ful en e- 
mies, in the Yery Diet yet sit ting, be fore which it was read, sur rounded by
men ea ger to mark and to ex ag ger ate the slight est ap pear ance of dis crep- 
ance, this edi tion was re ceived by Luther and the whole Lutheran Church.
Luther knew* no other Augs burg Con fes sion in the Ger man than this. It
was re ceived into the Bod ies of Doc trine of the whole church. It ap pears in
the Jena edi tion of Luther’s works, an edi tion which orig i nated in the pur- 
pose of hav ing his writ ings in a per fectly un changed form, and was there
given as the au then tic Con fes sion in an tithe sis to all the edi tions of it in
which there were vari a tions large or small.

In the con ven tion of the Evan gel i cal (Lutheran) Princes at Naum berg in
1561, among whom were two of the orig i nal sign ers, this edi tion was de- 
clared to be au then tic, and was again solemnly sub scribed, and the seals of
the sign ers ap pended. Noth ing could seem to be more cer tainly fixed than
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that this orig i nal edi tion of Melanchthon pre sented the Con fes sion in its
most per fect form, just as it was ac tu ally de liv ered in the Diet.

But un happy causes, which it would not be in place to de tail here, led to
a most ground less sus pi cion, that even in the orig i nal edi tion there might be
vari a tions from the very let ter of the Con fes sion as ac tu ally de liv ered. That
there were any changes in mean ing was not even in those times of mor bid
jeal ousy pre tended, but a strong anx i ety was felt to se cure a copy of the
Con fes sion per fectly cor re spond ing in words, in let ters, and in points with
the orig i nal. The orig i nal of the Latin had been taken by Charles with him,
but the Ger man orig i nal, as we have said, had been placed in the ar chives at
Mayence. Joachim II, in 1566, di rected Co clesti nus and Zochius to make a
copy from the Mayence orig i nal. Their copy was in serted in the Bran den- 
burg Body of Doc trine in 1572. In 1576, Au gus tus of Sax ony ob tained from
the Elec tor of Mayence, a copy of the same doc u ment, and from this the
Augs burg Con fes sion as it ap pears in the Book of Con cord was printed.
Wher ever the Book of Con cord was re ceived, Melanchthon’s orig i nal edi- 
tion of the Ger man was dis placed, though the same edi tion of the Latin has
been re tained. Thus half a cen tury af ter its uni ver sal recog ni tion, the first
edi tion of the Augs burg Con fes sion gave way to what was be lieved to be
the orig i nal.

Two hun dred years af ter the de liv ery of the Con fes sion, a dis cov ery was
com mu ni cated to the the o log i cal world by Pfaff, which has re in stated
Melanchthon’s orig i nal edi tion. Pfaff dis cov ered that the doc u ment in the
ar chives at Mayence was not the orig i nal, but a copy merely, and the labors
of We ber have demon strated that this copy has no claim to be re garded as
made from the orig i nal, but is a tran script from one of the less fin ished
copies of the Con fes sion, made be fore it had as sumed, un der Melanchthon’s
hand, the shape in which it was ac tu ally pre sented. While there fore the or di- 
nary edi tion of the Augs burg Con fes sion, the one found in the Book of Con- 
cord, and from which the cur rent trans la tions of the Con fes sion have been
made, does not dif fer in mean ing at all from the orig i nal edi tion of
Melanchthon, it is, nev er the less, not so per fect in style, and where they dif- 
fer, not so clear. The high est crit i cal au thor ity is that of Melanchthon’s own
orig i nal edi tion.1 That edi tion is ex plicit as to the Apos tolic in sti tu tion of
the Lord’s day, and ren ders it cer tain that the Augs burg Con fes sion as ac tu- 
ally pre sented, did not by mere im pli ca tion, but by pos i tive af fir ma tion, set
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forth the fact that the Lord’s day was or dained not by fal li ble men, but by
the Apos tles them selves.

We need but quote the words of the edi tion, to set tle this ques tion for- 
ever.

The words of the Augs burg Con fes sion in its orig i nal
form.

“For the church has not re moved or dis an nulled the Sab bath, but God him- 
self has taught that we, in the New Tes ta ment, should not be bound to the
law of Moses. There fore have the Apos tles let the Sab bath fall, there with to
re mind us that we are not bound to the law of Moses. And yet be cause it is
nec es sary in or der that the peo ple may know when they should come to- 
gether to de ter mine a cer tain day, they (the Apos tles) have or dained Sun day,
that men should therein hear and learn God’s word.”

These words are de ci sive, and demon strate that a de nial of the Apos tolic
ori gin of the Lord’s day, in volves a de vi a tion from the au then tic let ter of
our great Con fes sion. Only the want of a minute ac quain tance with the Con- 
fes sion, can ac count for the fact that some who hold the Apos tolic in sti tu- 
tion of the Lord’s day, imag ine they are in con flict with the Con fes sion, and
that oth ers who deny it, sup pose them selves in har mony with the Con fes- 
sion. Nei ther the as ser tions of friends or of foes can ab solve the seeker of
truth from go ing to its foun tains the orig i nal au thor i ties.

He who can find in the New Tes ta ment a war rant for the di vine obli ga- 
tion of the Lord’s day, need only ap ply the same crit i cal process to the writ- 
ings of our Con fes sors, and he will find it there. The crit i cal ma nip u la tion
by which you ex plain it out of the lat ter, will ex plain it out of the for mer.

They who at tempt to meet the mass of ev i dence we have pre sented, with
the dif fi culty that some who pro fess to re ceive the Augs burg Con fes sion
im plic itly, do not find the di vine obli ga tion of the Lord’s day rec og nized in
it, must first meet the dif fi culty that some who re ceive the New Tes ta ment
im plic itly, do not find the di vine obli ga tion of the Lord’s day rec og nized in
it. If our ar gu ment as to what the Con fes sors teach, is to be nul li fied by the
first fact, theirs and ours as to what the New Tes ta ment teaches, would be
equally nul li fied by the sec ond, if dif fer ence of opin ion ar gues want of ex- 
plic it ness in the one doc u ment, it may be urged to show want of ex plic it ness
in the other. If there is dan ger of our read ing un con sciously into the Con fes- 
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sion what we would like to find in it, there is no less dan ger of our try ing to
read into that Holy Book from which there is no ap peal, what we would like
to find there.

When the dead who are charged with er ror or crime, are among the com- 
mon ranks of our race, the re proach may be unan swered till the judg ment
day; but when the dead are among the mighty who live on in their works,
they can still plead for them selves. If the re sult of these charges against our
Con fes sors shall be that their works shall be more searched, we shall be
thank ful that they have been made.

Views of the great est Writ ers on the Con fes‐ 
sion as to its mean ing.

The view we have at tempted to main tain, is the one in which the great est
writ ers on our Con fes sion con cur.

Carp zov.

Carp zov, whose “In tro duc tion to the Sym bol i cal Books,” is a clas sic, still
with out a ri val in its kind, makes the fol low ing re marks in com ment ing on
the Augs burg Con fes sion:

“1. The ob ser va tion of a day in a week is one thing; the ob ser va tion of
this or that par tic u lar day in a week is an other thing. About the for mer the
Old and the New Tes ta ment are agreed as about a moral pre cept which ex- 
acts and com mands the ob ser va tion and cel e bra tion of a day in each week.
About the lat ter, how ever, there is a dif fer ence be tween the Old and the
New Tes ta ment. For in the Old Tes ta ment that day was de ter mined by a cer- 
tain pos i tive law, not moral but cer e mo nial, so that it could be no other than
the sev enth day of the week: but in the New Tes ta ment the de ter mi na tion of
this day was left to the lib erty of the church, which in mem ory of the res ur- 
rec tion chose the first day in the week for pub lic and solemn wor ship. The
Apos tles did it from lib erty, and not alone, but with the church… Hence the
Lord’s day has a cer tain ac cor dance with the”or der of pub lic wor ship" and
with “other sa cred days” only with re spect to its de ter mi na tion, which is in- 
dif fer ent and free in the church: but by no means as to the ob ser va tion it self
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of a day in each week, which is not cer e mo nial, and is not com mit ted to the
lib erty of the Church ." — Is a goge, p. 320.

The same great au thor in speak ing of the part of the Augs burg Con fes- 
sion which we have been en deav or ing to vin di cate, makes the fol low ing ob- 
ser va tions:

"1. The Lord’s day may be con sid ered in a two-fold way, ei ther for mally
ac cord ing as it is the first day in the week, a pe riod of time ex tend ing from
morn ing to night; or ma te ri ally, ac cord ing as it is a cer tain fixed day in the
week solemnly set apart for di vine wor ship and the pub lic ex er cises of re li- 
gion, and the Augs burg Con fes sion in this place con sid ers it in the for mer
way… Oth er wise when it is re garded ac cord ing as it is one day from the
cir cle of the week, it rests upon the di vine in sti tu tion, by which, it has been
or dained that a cer tain day in the week shall be set apart to pub lic wor ship.

[2] But the Lord’s day re garded ma te ri ally, may also be con sid ered in a
twofold way. First, as it was in sti tuted be fore the fall, and per tains to pub lic
wor ship in it self re garded. Sec ondly, as when af ter the fall a cer tain typ i cal
sig ni fi ca tion was added to it, and which had a cer tain ref er ence to the rest
which Christ was to re store. And in this lat ter re spect, it be came a cer e mo- 
nial rite, to which point also the Apos tle (Col. 2:16; “Let no man there fore
judge you… in re spect of… the Sab bath days’) has ref er ence.” — Do.
p. 751.

These re marks of Carp zov are not only valu able, as show ing the sense in
which our Con fes sion has been un der stood, but as stat ing with great clear- 
ness that dis tinc tion which ren ders lu mi nous the ap par ently con flict ing ex- 
pres sions in the writ ings of our Re form ers. The key that un locks the whole
dif fi culty is just this — that we are not to ap ply to what they con sid ered
moral in the law, the re marks which they de signed for what is merely de ter- 
mi na tive.

Walch

No less ex plicit is the lan guage of Walch, whose “In tro duc tion” is the clas- 
sic work of the eigh teenth cen tury on the Lutheran Con fes sions, as that of
Carp zov is of the sev en teenth. First quot ing the words of the Con fes sion on
the Lord’s day in full, he says: “If these words are so un der stood as if the
Lord’s day was re garded by our fa thers as a hu man in sti tu tion, we con fess
that they are by no means to be ap proved. For it is es tab lished be yond a
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doubt, that the cel e bra tion of the Lord’s day is not a hu man but a di vine in- 
sti tu tion… The Apos tles did it not as men, but moved by the di vine will,
and in structed by the Holy Ghost… We have thought fit to pref ace with
these re marks, the ex am i na tion of the ques tion, what is the true mean ing of
the Con fes sors in re gard to the Lord’s day? They teach noth ing in ju ri ous to
the di vine ori gin of this day… The er ror of the Pa pists was, that the Apos- 
tles and bish ops had re ceived power from Christ to pre scribe rites which
should be nec es sary and mer i to ri ous. This po si tion the Ro man ists at tempted
to prove by the mu ta tion of the Sab bath made by church au thor ity, and thus
fur nished the oc ca sion to the Con fes sors for touch ing on the Lord’s day.
What there fore they say in re gard to it, was spe cially di rected against the
Pa pists, and was de signed to show that this day was set apart for holy pur- 
poses, not to the end that we might at tain a cer tain jus ti fy ing merit by its
ob ser vance; nor in or der that by it a yoke might be im posed upon Chris tians
which would take away all evan gel i cal lib erty.” — In tro duc tion pp. 389,
392, 393.

Chem nitz.

“In the Old Tes ta ment on the sa cred days, the peo ple came to gether; on the
Sab bath Moses and the prophets were read — com mon prayers were of- 
fered — psalms, hymns, and thanks giv ings were em ployed. In brief, those
holy days were sanc ti fied, that is, that time was spent in the holy du ties of
re li gion, all im ped i ments and av o ca tions of an earthly na ture be ing laid
aside. Cer tainly, this genus has not been ab ro gated in the Hew Tes ta ment.
And this is the mean ing of that com mon and cor rect ex pres sion, that in the
com mand ment in re gard to keep ing holy the Sab bath, the New Tes ta ment
has ab ro gated, not the genus which is moral, but the species which is cer e- 
mo nial.” — Chem nitz: “Ex a men of the Coun cil of Trent.”

Lyser.

“The ques tion is raised, ‘As our Lord Je sus Christ him self ob served the
Jew ish Sab bath, how is it that we Chris tians have changed it into the Lord’s
day, which we keep in place of the Sab bath?’ The Je suits re ply that this
change was in tro duced by mother church, to whom we owe obe di ence. And
hence they ar gue: if the church has so great au thor ity that she can change
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what God in sti tuted, and what was ob served from the be gin ning of the
world, al though she has no word of God to au tho rize the change, why is not
that same au thor ity valid in other ar ti cles? And why do not you Luther ans
ob serve the other fes ti vals in sti tuted by the Church? We re ply to the Je suit
ac cu sa tion with the plea of not guilty, and deny that the change of the Sab- 
bath into the Lord’s day orig i nated from the Church. The Apos tles, whom
Christ con sti tuted in his own place as teach ers of the world, and es pe cially
of the Gen tiles, and whom we justly fol low, in tro duced this change.” —
Poly carp Lyser: Har mony of the Evan ge lists.

Ger hard.

“On the very day of the Res ur rec tion, which is the Lord’s day, or as we call
it, Sun day, Christ ap peared to Mary Mag da lene, to the women re turn ing
from the sepul chre, to Si mon Pe ter, to the two dis ci ples on their way to Em- 
maus, and to the rest of the dis ci ples. In this place (John 20:28) he again ap- 
pears to his dis ci ples on the Lord’s day, and this he does to mark with honor
the Lord’s day, which Christ in this way wished to con se crate and set apart
for the wor ship of God, whence be yond doubt it came to pass that the Apos- 
tles set apart this day for di vine ser vices.” — Cer hard: Har mony of the
Evan ge lists.

Calovius.

[1] — The Sab bath prim i tive.
“The con se cra tion of the sev enth day to di vine wor ship, was made from

the time of the di vine Sab bath of Cre ation. This has never been doubted
among our (Lutheran) the olo gians, who here agree”with one con sent. "—
Bibl. Il lus trt. I. 56.

On Gen. 2:3. “The Sab bath was con se crated from the be gin ning, and
was not first in sti tuted when Is rael was led forth from Egypt; and there fore,
even in a state of in no cence, the sev enth day would have been sa cred. From
the very be gin ning of the world, God has sanc ti fied and in sti tuted the sev- 
enth day for his ser vice.” — Do., 232.

[2] — The law of rest on the Sab bath per tains to Chris tians.
“First, it is an er ror (of Grotius) that rest on the Sab bath refers to the He- 

brews alone. It is moral, that on the Sab bath it is our duty to rest from or di- 
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nary and servile labors, but so that works of ne ces sity, piety and char ity are
not re garded as thereby ex cluded… This is per pet ual, and refers to all men,
that one day in the seven should be sa cred, on which both do mes tic an i mals
and men should have some rest from toil. This is not only pre scribed to the
He brews, but to all men. For God wishes the Sab bath to be ob served by all
men… ‘Re mem ber,’ says Je ho vah, The Sab bath day to keep it holy. Six
days shalt thou la bor and do all thy work. But the sev enth day is the Sab- 
bath of the Lord thy God: in it thou shalt not do any work.’ This is by no
means re stricted to the Jews, nor is it ab ro gated in the Hew Tes ta ment. It
was in force be fore the Is raelites were cho sen as the peo ple of God, nay
from the be gin ning of the world. Gen. 2:1. More over, the rea son is a gen eral
one, look ing to all men. ‘For it is the Sab bath of the Lord thy God. For in
six days the Lord made heaven and earth.’ There fore Chris tians also are un- 
der obli ga tion to rest, them selves to cease from servile works, as well as to
per mit all that be long to them to rest. Christ says the Sab bath was made/or
man, not for the Jew only. Mark 2:22… The di vine sanc ti fi ca tion of the
Sab bath, then, is first seg rega tive from com mon use, and then con se cra tive
to sa cred uses. Both sorts of sanc ti fi ca tion are pre scribed to us also; for the
sec ond can not ex ist with out the first.” — Do. p. 412.

[3] — The Lord’s Day sub sti tuted for the Sab bath.
“In the third place, Grotius can not be ac quit ted of er ror, in deny ing that

the Lord’s day was sub sti tuted for the Sab bath, which lie does, doubt less, to
grat ify the An abap tists, who re gard the com mand of the Sab bath as en tirely
abol ished, so that in virtue of Chris tian Lib erty, they think any sort of work
law ful on all days, which seems also to be the po si tion of the Socini ans,
who are near of kin to Grotius. In the New Tes ta ment one day of the week
has been re tained, by virtue of the di vine com mand ment, only the Lord’s
day has been sub sti tuted for the Sab bath.” — Do. 414, 415.

[4] — The Di vine Au thor ity and Obli ga tion of the Lord’s Day.
“It is dis puted whether Christ him self, or the Apos tles, sub sti tuted the

Lord’s day for the Sab bath, but all agree eas ily in this, that the ob ser va tion
of the Lord’s day de rives its va lid ity, not from cus tom alone, or hu man con- 
sti tu tion, but has been sanc tioned by some di vine con sti tu tion, since those
things which the Apos tles sanc tioned by Apos tolic au thor ity, are to be es- 
teemed as di vine in sti tu tions.” — Do. p. 415.

[5] — The Lord’s Day in sti tuted by Christ and his Apos tles.
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“The two opin ions (one that Christ, the other that the Apos tles in sti tuted
the Lord’s day) are not dif fi cult to be har mo nized, if we say that Christ by
his res ur rec tion on this day, and by his ex am ple, has con se crated it, etc., but
the Apos tles by that di vine au thor ity which they pos sessed… sanc tioned
and in sti tuted the first day of the week as the or di nary Sab bath of Chris- 
tians.” — Do. p. 415.

[6] — Coloss. 2; 16, does not re move the moral part of the fourth com- 
mand ment.

“What is said in Coloss. 2:16, ‘Let no man there fore judge you in re spect
of a holy day… or of the Sab bath days, which are a shadow of things to
come,’ does not take away the moral part of the com mand ment in re gard to
the sanc ti fi ca tion of the Sab bath, but only that which was cer e mo nial in it,
and be longed to the shadow of things to come of which sort is not ex emp- 
tion from the or di nary labors, and di vine wor ship, and a cer tain day of the
week con se crated to them.” — Do. p. 416.

Quen st edt.

“By virtue of that in the third com mand which is moral, there is es tab lished
for di vine wor ship un der the New Tes ta ment also, one day in seven; not in- 
deed the sev enth count ing from the Cre ation, but the sev enth in a weekly
cir cle, or one fixed day in seven. To the moral essence of the Sab bath per- 
tains not only that some fixed time should be left for the wor ship of God,
but that a cer tain day of the week should he con se crated to that pur pose, be- 
cause God has con se crated a day en tire and as his own, and has blessed it.
But that this one day in seven should be the sev enth day (or Sat ur day) is not
a part of the moral essence of the Sab bath. The sev enth as the car di nal num- 
ber of the day, is moral, as the or di nal, it is cer e mo nial. Only the cer e mo nial
part of the pre cept is ab ro gated un der the New Tes ta ment, the moral still is
in force; to wit, in place of the Jew ish Sab bath, the day which we call the
Lord’s day has been sub sti tuted, one day in seven, how ever, be ing re tained
by the au thor ity of the com mand of God. The Apol ogy of the Augs burg
Con fes sion and the Con fes sion it self, speak of the Lord’s day as or dained
by the church, but ‘when the au thor ity of the church is men tioned, the
Church of the Apos tles is in cluded, on which the church de pends.’ The res- 
ur rec tion of Christ oc curred on this day, and by his ex am ple he con se crated
it. He ap peared on this day of the week to his dis ci ples, and again to
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Thomas. On the same day he poured forth his spirit on the as sem bled Apos- 
tles, and by the con fes sion of all ‘the Lord’s day’ (Rev. 1:10) is the name of
the first day of the week, as that day which, if not en joined by ex press
words by our Lord, was con se crated by his ex am ple. The an tithe sis to this
view is first that of those who con tend that the whole of the com mand is
moral, and that the Jew ish Sab bath is there fore to be kept; sec ondly, of the
Socini ans, who deny that any part of it is moral, and as sert that all has been
set aside by Christ, and that no part is oblig a tory on Chris tians. With the
Socini ans the An abap tists agree on this as on many other points, so as to
give rise to the proverb:”The An abap tist is an ig no rant Socinian, and the
Socinian is an in tel li gent An abap tist." Quen st edt: ‘Sys tema The o log icum.’

Spener.

"I find that the opin ion is not well grounded, of those who from Rom. 14:5,
Gal. 4:10, Col. 2:16, would main tain that in the New Tes ta ment no par tic u- 
lar Sab bath is any longer en joined, but that all days are to be made Sab baths
or holy days of rest by Chris tians. There is in deed much truth in the sen ti- 
ment that a Chris tian should keep a per pet ual Sab bath in the soul… But this
is not the only Sab bath en joined in the third com mand ment, nor can it be
as serted that this third com mand ment, as a part of the moral law, is en tirely
ab ro gated; but as a par tic u lar Sab bath was al ready in sti tuted of God in Par- 
adise, (Gen. 2:2) where also man might have kept that con stant spir i tual
Sab bath, for the same rea son also it is still re tained in the New Tes ta ment.
The car di nal fea ture in the third com mand ment must cer tainly re main in the
New Tes ta ment. There must be one cer tain time for spir i tual works… The
di vine wis dom has ap pointed for this time the sev enth day.

An earnest sanc ti fi ca tion of the Sab bath is oblig a tory upon us Chris tians.
This sanc ti fi ca tion is not a part of the cer e mo nial fea tures. I feel as sured
that he who will ha bit u ally keep the Sab bath rightly, will dis cover by ex pe- 
ri ence, and by its uses to his own soul, that this com mand ment is a bene fac- 
tion rather than a bur den, that God gives us a day of free dom from the toil
to which we are con demned, that on it we may se cure bless ings to our
souls." — Spener. Be denken.

A sys tem atic state ment of the doc trines of the Sab bath in volved in the
views of these great writ ers of our church, may be pre sented in the fol low- 
ing propo si tions:
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[1] The law that one day in seven shall be set apart for the ser vice of
God, has ex isted by di vine com mand, from the foun da tion of the world, and
its obli ga tion is a part of the orig i nal law of na ture.

[2] The com mand was re peated in the deca logue and in the Mo saic law,
with spe cific cer e mo nial char ac ter is tics adapt ing it to the Jew ish na tion.

[3] The law it self, gener i cally con sid ered, is of per pet ual and uni ver sal
obli ga tion; its spe cific cer e mo nial char ac ter is tics per tain only to the Jews.

[4] The law it self has never been ab ro gated; the spe cific cer e mo nial
char ac ter is tics have been.

[5] To keep one day in seven holy to God, to ab stain from all that may
con flict with its sanc ti fi ca tion, is generic, not spe cific; moral, not cer e mo- 
nial.

[6] The obli ga tion to keep holy the sev enth day, or Sat ur day, is cer e mo- 
nial and not bind ing on Chris tians.

[7] The res ur rec tion of Christ, his suc ces sive ap pear ings, the Pen te costal
ef fu sion of his spirit, on the first day of the week, to gether with the ex am ple
of the Apos tles, and of the Apos tolic Church, have shown to the church
what day in the seven may, un der the New Dis pen sa tion, most fitly be kept
holy, and have led to the sub sti tu tion of the first day of the week for the sev- 
enth, as the Chris tian Sab bath.

[8] To keep holy the first day of the week, to con se crate it to God, and to
this end to ab stain upon it from all works ex cept those of ne ces sity, mercy
and the ser vice of God, is oblig a tory on all men.

No church can show a purer record than the Lutheran Church, on this
very ques tion of sound doc trine in re gard to the moral and di vine obli ga tion
to con se crate one day in ev ery seven to God, and to re pose from toil. The
great est lead ers of the ol ogy in our church, con sid ered a de nial of the di vine
obli ga tion to keep one day in seven as Socinian. The Sab batar i ans, har mo- 
niz ing with the Jews, con sid ered even the de ter mi na tive part of the fourth
com mand as per pet ual, and con tended that Sat ur day should be kept. Our fa- 
thers re jected this er ror. The An abap tists and Socini ans con tended that no
part of the fourth com mand is of di vine obli ga tion — that all is cer e mo nial.
Our fa thers re jected this er ror, and rested on this point as in oth ers, on the
truth re moved from each ex treme — that the generic Sab bath is prim i tive
and has never been ab ro gated — that only what is cer e mo nial in the Jew ish
Sab bath is ab ro gated — that the Chris tian Sab bath is a glo ri ous bond of the
sovereignty of God in the law, and of the free dom of the church un der the
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Gospel; di vine in its generic ori gin and obli ga tion, and apos tolic in its spe- 
cific de ter mi na tion.

1. For the facts here pre sented, com pare We ber Knt. Geschichle. Hase.
Lib. Symb., Francke do. Koll ner Symb.. Luther. Kirch.. 342.↩ 
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How Can You Find Peace With
God?

The most im por tant thing to grasp is that no one is made right with God
by the good things he or she might do. Jus ti fi ca tion is by faith only, and that
faith rest ing on what Je sus Christ did. It is by be liev ing and trust ing in His
one-time sub sti tu tion ary death for your sins.

Read your Bible steadily. God works His power in hu man be ings
through His Word. Where the Word is, God the Holy Spirit is al ways
present.

Sug gested Read ing: New Tes ta ment Con ver sions by Pas tor George Ger- 
berd ing

Bene dic tion

Now unto him that is able to keep you from fall ing, and to present you fault less be fore the
pres ence of his glory with ex ceed ing joy, To the only wise God our Sav ior, be glory and
majesty, do min ion and power, both now and ever. Amen. (Jude 1:24-25)

Ba sic Bib li cal Chris tian ity |
Books to Down load

https://www.lutheranlibrary.org/103-gerberding-new-testament-conversions/
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The Small Cat e chism of Mar tin Luther
The es sen tials of faith have re mained the same for 2000 years. They

are sum ma rized in (1) The Ten Com mand ments, (2) The Lord’s
Prayer, and (3) The Apos tles’ Creed. Fa mil iar ity with each of fers great
pro tec tion against fads and false hoods.
The Way Made Plain by Si mon Pe ter Long

A se ries of lec tures by the beloved Twen ti eth Cen tury Amer i can
pas tor on the ba sis of faith.
Bible Teach ings by Joseph Stump

A primer on the faith in tended for new be liev ers. Rich in Scrip ture.
Chris tian ba sics ex plained from Scrip ture in clear and jar gon-free lan- 
guage. Many ex cel lent Bible stud ies can be made from this book.

Full cat a log avail able at Luther an Li brary.org. Many pa per back edi tions
at Ama zon.

Es sen tial The ol ogy | Books to
Down load

The Augs burg Con fes sion: An In tro duc tion To Its Study And An Ex po- 
si tion Of Its Con tents by Matthias Loy

“Sin cere be liev ers of the truth re vealed in Christ for man’s sal va tion
have no rea son to be ashamed of Luther, whom God sent to bring
again to His peo ple the pre cious truth in Je sus and whose heroic con- 
tention for the faith once de liv ered o the saints led to the es tab lish ment
of the Church of the Augs burg Con fes sion, now gen er ally called the
Evan gel i cal Lutheran Church.”
The Doc trine of Jus ti fi ca tion by Matthias Loy

“Hu man rea son and in cli na tion are al ways in their nat u ral state
averse to the doc trine of Jus ti fi ca tion by faith. Hence it is no won der
that earth and hell com bine in per sis tent ef forts to ban ish it from the
Church and from the world.”

https://www.lutheranlibrary.org/583-jacobs-luthers-small-catechism
https://www.lutheranlibrary.org/190-long-the-way-made-plain/
https://www.lutheranlibrary.org/709-stump-bible-teachings/
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The Con fes sional Prin ci ple by Theodore Schmauk
Theodore Schmauk’s ex plo ration and de fense of the Chris tian faith

con sists of five parts: His tor i cal In tro duc tion; Part 1: Are Con fes sions
Nec es sary?; Part 2: Con fes sions in the Church; Part 3: Lutheran Con- 
fes sions; and Part 4: The Church in Amer ica.
Sum mary of the Chris tian Faith by Henry Eyster Ja cobs

A Sum mary of the Chris tian Faith has been ap pre ci ated by Chris- 
tians since its orig i nal pub li ca tion for its easy to use ques tion and an- 
swer for mat, its clear or ga ni za tion, and its cov er age of all the es sen- 
tials of the Chris tian faith. Two es says on elec tion and pre des ti na tion
are in cluded, in clud ing Luther’s “Spec u la tions Con cern ing Pre des ti na- 
tion”.

Full cat a log avail able at Luther an Li brary.org. Many pa per back edi tions
at Ama zon.

De vo tional Clas sics | Books to
Down load

Ser mons on the Gospels by Matthias Loy. and Ser mons on the Epis tles
by Matthias Loy_

“When you feel your bur den of sin weigh ing heav ily upon you,
only go to Him… Only those who will not ac knowl edge their sin and
feel no need of a Sav ior — only these are re jected. And these are not
re jected be cause the Lord has no pity on them and no de sire to de liver
them from their wretched ness, but only be cause they will not come to
Him that they might have life. They re ject Him, and there fore stand re- 
jected. But those who come to Him, poor and needy and help less, but
trust ing in His mercy, He will re ceive, to com fort and to save.”
The Great Gospel by Si mon Pe ter Long and The Eter nal Epis tle by Si- 
mon Pe ter Long
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“I want you to un der stand that I have never preached opin ions from
this pul pit; it is not a ques tion of opin ion; I have ab so lutely no right to
stand here and give you my opin ion, for it is not worth any more than
yours; we do not come to church to get opin ions; I claim that I can
back up ev ery ser mon I have preached, with the Word of God, and it is
not my opin ion nor yours, it is the eter nal Word of God, and you will
find it so on the Judg ment day. I have noth ing to take back, and I never
will; God does not want me to.”
True Chris tian ity by John Arndt
The Ser mons of Theophilus Stork: A De vo tional Trea sure

“There are many of us who be lieve; we are con vinced; but our souls
do not take fire at con tact with the truth. Happy he who not only be- 
lieves, but be lieves with fire… This en ergy of be lief, this ar dor of con- 
vic tion, made the com mon places of the Gospel, the old, old story,
seem in his [Stork’s] ut ter ance some thing fresh and ir re sistibly at trac- 
tive. Men lis tened to old truths from his lips as though they were a new
rev e la tion. They were new, for they came out of a heart that new
coined them and stamped its own im press of vi tal ity upon them as they
passed through its ex pe ri ence…” – From the In tro duc tion

Full cat a log avail able at Luther an Li brary.org. Many pa per back edi tions
at Ama zon.
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