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Preface by Lutheran Librarian
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The Lutheran Library Publishing Ministry finds, restores and republishes
good, readable books from Lutheran authors and those of other sound
Christian traditions. All titles are available at little to no cost in proofread
and freshly typeset editions. Many free e-books are available at our website
LutheranLibrary.org. Please enjoy this book and let others know about this
completely volunteer service to God’s people. May the Lord bless you and
bring you peace.

A Note about Typos [Typographical Errors]
Please have patience with us when you come across typos. Over time we
are revising the books to make them better and better. If you would like to
send the errors you come across to us, we’ll make sure they are corrected.
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Of The Church In General: The
Lutheran View, Romish, Re‐
formed.
By Heinrich Guericke and Translated by Charles Porterfield
Krauth.

Translator’s note.
The translation we offer from Guericke presents a comparative view of the
doctrines of the various Christian denominations on that subject, which,
more than any other, engages the attention of the theological world at
present. We have given a literal version, but have disentangled the sentences, and broken them up into parts of moderate length. We have thrown
the illustrations into the text, instead of ranging them below it, as in the
original. We have also translated the quotations from the Latin and Greek
symbols.
THE COLLECTIVE SYSTEM of the different parts of the Christian communion, sums itself up in the doctrine of the church. The conception of the
Evangelical Lutheran church proceeds from the inward spiritual essence of
the church, as a communion of faith, love, the Holy Ghost, knit together by
means of the word of God and the sacraments, but which also forms itself
into a body in an outward manifestation. In this outward manifestation, she
is to be recognized by word and sacrament, as the outward conditions of
what is within, and by confession, whose purity and unity, as in the case of
word and sacrament, suffice for the true unity of the church. Thus there is a
visible-invisible, an invisible-visible church, of which the visible is the
manifestation, as the condition of the invisible.
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The Roman Catholic conception of the church, on the contrary, including
also, in essentials, the Greek practice, proceeds from the outward manifestation of the church, and that in a distinct outward form; this outward form
she regards as the essence of the church, the inward as only incidental and
derivative. Thus, she holds a purely visible church, an embodiment of the
essence of the church in materiality. In the opposite extreme we have a
purely invisible church, the resolving, the volatilizing of the essence of the
church into spirituals, an idea found in the germ in the Reformed church,
and more perfectly expanded in the sects. The Reformed church, indeed,
proceeds with the Evangelical Lutheran, from the inward spiritual essence
of the church. With the exception, however, of the church of England, although in not very clear development, she there stands still, without elevating herself to the idea of a true spiritual bodily church, to which she only
proximately inclines. And this she does, in part not without inward contradiction, in her relation to the predestinarian particularism, and in part not
without pushing her view to an extreme, in coordinating constitution and
discipline with word and sacrament. In the same fundamental idea of a
purely invisible church, the Arminians, and close after them the Socinians
unite. The Quakers, and in part also the Mennonites, have expressed it with
more theoretical consequence, and have carried it out practically, in the case
of the Quakers, even to the rejection of the entire ministerial office, and of
worship; the Swedenborgians, after their own fashion, have cemented the
Romish materialism to the Reformed spiritualism.
The church, since with the first Pentecost she has entered specifically
into the world, is, in accordance with the most explicit expressions of scripture, the body of Christ. (1 Cor. 12:27, 13; Eph. 1:23; 4:12, 16; 5:30; Col.
1:18, 24; 2:19; 3:15; Rom. 12:5). We may add in other more definite
words:1
“The church is Christians who, through the Holy Spirit, by means of the pure word of God
and the sacraments, administered in conformity with it, are bound together, into one body,
the body of Christ, the head, in one faith and in one love.”

The church is, consequently, as a body, something which presents itself in
manifestation, external, but as the body of Christ, of the risen and glorified
Christ, it presents itself as something essentially super-earthly, essentially
(if we understand the word aright) spiritual. It is a Σωμα πνευματιχον (1
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Cor. 15:44); hence the church in Luther’s confession of faith2 is called “the
spiritual body of Christ.” This spiritual essence, however, or essentiality of
the church, the spiritual communion of its members in true faith on the
Lord, in the Holy Ghost, must, in order to present to view the complete
church, reveal itself in an outward bodily form, in a common confession of
faith, verbal and sacramental. This verbal and sacramental confession of
faith is certainly more, however, than a creed, inasmuch as it also, as we
have already observed, appears as the condition, the verbal in general of the
structure of the church, the sacramental as the true reality of the conception
of the church as Christ’s body.
Unquestionably, then, according to its material idea, the Evangelical
church, the Lutheran, embraces the conception of the church, as the “Corpus Christi,” body of Christ.3 She proceeds from the inmost spiritual
essence of the church, and defines it as the “assemblage of all believers,”4
as the “congregation of all believers and saints,”5 as the “society (united by)
faith and the Holy Spirit in their hearts,”6 and constantly in thorough connection with the “communion of saints” in the Apostles’ creed, as the “congregation of saints, who are associated together in the same gospel or doctrine, and in the same Holy Spirit, who renews, sanctifies, and rules in, their
hearts,”7 as the spiritual people, not distinguished from the nations by civil
rites, but a true people of God, renewed by the Holy Spirit.“8 Yet this”communion of saints" in the creed is by no means to be regarded as a mere explanation of the preceding “church.” Rather must we regard the word
“church” in the creed, as designating the invisible-visible or visible-invisible church upon earth in general, in its totality, and the expression “communion of saints,” as referring to the invisible essence of the church, and that
naturally of the entire church in heaven and on earth, especially, perhaps,
regarding the heavenly as the basis of the earthly. In the same manner it
connects with the “communion of saints” the “forgiveness of sins,” (the true
intermediate member between what precedes and what follows, two points
bound in unity in the creed), as a basis again of the communion of saints.
With the quotations we have made, compare the smaller catechism on the
third article:
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“I believe that I cannot, by my own reason or strength, believe on Jesus Christ my Lord, or
come to him; but the Holy Ghost hath called me by the gospel, illumined me with his gifts,
sanctified and preserved me in the true faith; even as he calleth, gathers together, illumines,
sanctifies, and through Jesus Christ, preserves in the only true faith all Christian people
upon earth.”

So also the large catechism on the same article,9 (where in truth the idea and
expression are not yet thoroughly clear):
“The holy Christian church is called in the creed a”communion of saints" (communio sanctorum) for it is both embraced in one, …that is a congregation wherein are saints only, or
yet more clearly, a holy congregation (or best of all, and clearest of all, a holy Christian
people (Christenheit),"

As in the same passage, a little before he had called the church as such).
This, however, is the meaning and sum: I believe that there is upon earth
one holy little band and congregation, of believers only, under one head,
Christ, called together by the Holy Ghost, in one faith, mind, and understanding, with manifold gifts, yet in unison in love, without sects and division. Of that same am I also a part and member, sharer and partner in all
blessings it possesses, brought and incorporated therein by the Holy Ghost,
in that I have heard, and do yet hear God’s word, which is the beginning of
the entrance therein, etc. It naturally follows, that with this definition, the
Lutheran church limits the church to no particular country.10
“I believe in one Catholic universal Christian church, such that no man may think that the
church, like another government of an external kind, is confined to this or that land, …as
the Pope asserts it is to Rome, but this remains undoubtedly true, that the genuine church is
that body and those men, who here and there in the world — sparsi per totum orbem —
from the rising of the sun to the going down thereof, truly believe in Christ,” etc.

This is not to be understood as though there were no unbelievers and godless persons in the church, the very opposite of which Donatistic error is expressed already in the Augsburg Confession (art. 8):—11
“Though the Christian church is properly nothing else than the congregation of all believers
and saints, yet, since in this life, there are many false Christians and hypocrites, and open
offenders remain among the godly, the sacraments, notwithstanding, are valid… Consequently the Donatists, and all others, who hold a contrary view, are condemned.”
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We are to understand the passages from our confessions in this sense, that
only believers and saints in Christ compose the true essence of the church,
whilst unbelievers and the unholy are its dead members. “Bad men are dead
members of the church;”12 “evil persons are only in name in the church, but
the good in both deed and name;”13 “when the church is defined, it is necessary to define her as the living body of Christ, since that is in name and in
very deed the church.”14 Not however to exalt this idea, as though the
church were something merely internal, spiritual, invisible; our confession,
at the same time, distinctly defines the church to be “the congregation of all
believers, among whom the gospel is purely preached, and the holy sacraments administered according to the gospel;”15 “congregatio sanctorum, in
qua evangelium recte docetur et recte administrantur sacramenta;16”a society (united by) faith and the Holy Spirit in their hearts, which has, however,
external marks, so that it maybe known, to wit, the pure doctrine of the
gospel, and an administration of the sacraments consonant with the gospel
of Christ."17
In reference to this point, the Apology also speaks of “an external society of the church,” or of “an external society having the signs of the church,
to wit, profession of the word and the sacraments.” Preaching of the pure
gospel, and scriptural administration of the sacraments, are thus the condition of the bodily character of the church, and this indeed not as something
outwardly and incidentally connected with it, nay, they are most intimately
united with the sacred inward essence, as a holy body with a holy soul (the
soul as the true vivifier of the body, the body as the bearer and organ of the
soul), they are the conditions of the true spiritual bodily church in its outward visibility. The Apology 7 gives the deep biblical foundation of this
truth: “Paul defines (Eph. 5) the church in entirely the same manner as that
which is purified, that it may be holy; and adds the external marks, the word
and sacraments. For thus he speaks: Christ also loved the church, and gave
himself for it, that he might sanctify it, cleansing it with the bath of water,
by the word, that he might present it to himself a glorious church,” etc.
Where these two parts, the manifestations of the inward faith, are found,
as conditions, there is the true church in its manifestation, though on the one
side (as the wheat-field does the tares) it may embrace in it unworthy and
dead members, and on the other, may not everywhere be characterized by
the same external constitution and usages. In the first of these points the
Apology18 says:
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“…hypocrites and wicked persons are partakers in this true church, as concerns its outward
rites,”

and in the Form of Concord,19 the idea, “that a church in which sinners are
found, is no true and Christian church,” is rejected as an error of the Anabaptists. As regards the second point, it is only on unity in word and sacrament the true church in outward conformation depends. This sentiment
Luther expresses in innumerable passages. For example, in the sermon on
the epistle for the seventeenth Sunday after Trinity20 he says:
“In this St. Paul points out and touches what is the true church of Christ, and how we are to
recognize her, to wit, that there is but one only church or people of God on earth, which has
one faith, one confession of God the Father, and of Christ, etc., and which holds and abides
by them, in harmony one with another… Therefore this unity of the church is not denominated, and is not an outward government of one sort, a having and holding a law or prescription and church usage, as the Pope with his troop asserts, …but where this harmony of
the one only faith and baptism, etc., exists. Hence it is called the one only, holy,”Catholic,"
or Christian church, since therein is the only pure, clear doctrine of the gospel and outward
confession of it, in all parts of the world, and through all time, irrespective of the want of
similarity, or of the distinction in outward corporeal life, or of outward ordinances, customs
and ceremonies. Furthermore, those who do not hold this unity of doctrine and faith in
Christ, and moreover, cause divisions and offenses, as St. Paul (Rom. 16:17) says, by these
doctrines of men, and self-willed works, for which they contend and maintain them to be
necessary to all Christians, these are not the true church of Christ, nor members of it, but its
opposers and destroyers."

Elsewhere21 he says:
“In brief, where the word remains, there assuredly the church remains also, …for there
must unquestionably be some who have lightly and purely the word and sacrament. Again,
those who have not this treasure, namely the word… cannot be the Christian church.”

Furthermore, Luther employs this language:22
“The church upon earth, when we speak of the external community, is a congregation of
those who hear, believe and confess the true doctrine of the gospel of Christ, and have with
them the Holy Ghost, who sanctifies them and works in them by the word and sacraments;
among whom, nevertheless, there are some false Christians and hypocrites, who yet hold
this same doctrine with one accord, and are partakers in the sacraments, and other outward
offices of the church.”
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And thus in other places. It is clear how wisely and powerfully Luther, in
expressions of this kind, removed from this very church all conflict about
what might be possible, and has thus adapted her for, and firmly established
her in all outward relations, which are in the limits of possibility. Advancing like views with Luther, the Augsburg confession, Art. 7, says:
“This is enough for true unity of the Christian church, that with one mind, and in accordance with a pure understanding, the gospel be preached, and the sacraments set forth conformably with the divine word; and it is not necessary to true unity of the Christian church,
that in all places uniform ceremonies, of human institution, should be observed (Eph. 4:4,
5);”

In the Latin copy it is said:23
“And to true unity of the church it is enough to consent in regard to the doctrine of the
gospel and the administration of the sacraments. Nor is it necessary that there should everywhere be similar human traditions, or rites or ceremonies, instituted by men” “if only” (as
the Form of Concord) also says, “in doctrine and all its articles, and in the true use of the
sacraments, there be concord among the churches.”
“We believe, teach and confess, that one church ought not to condemn another, because it
observes this or that more or less of external ceremonies, which the Lord has not instituted… For this is an old and true saying: Dissonance about fasting does not disturb consonance in faith.”

To the same purport the Apology24 says:
“The article in the creed calls the church Catholic, lest we should imagine that the church is
an external polity of certain nations; and that we might understand that it consists of men
scattered through the whole world, who consent regarding the gospel, and have the same
Christ, the same Holy Spirit, and the same sacraments, whether the human traditions they
hold are like or unlike.”

In the requirement as regards doctrine, is certainly demanded fellowship in
all articles of faith, in the whole word of God; “for,” says Luther25
“…where the Devil can bring it to pass, that concession is made to him in a single article,
he has won, and has virtually got all, …for they are all twined together and closely united,
like a golden chain, so that if one link is loosed, the whole chain is loosed, and one part
falls from the other.”
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“Therefore, doubt not that if thou deniest God in one article, thou surely deniest him in all.
For he will not let himself be parcelled out in many articles, but he is entire in each, and in
all together one God.”

In this view the outward is, however, by no means destitute of value; nor
may we by any means consider outward things merely as such, contributing
in no way to ecclesiastical fellowship; on the contrary, the Apology expressly attributes to them also a value, though a subordinate one; “the
church is not only (tantum) a society of external things and rites, as other
polities, but principally (thus only principally) it is a society having faith
and the Holy Ghost in their hearts.” In times of persecution, however, the
Form Concord expressly places these external things far beyond the limits
of things indifferent. On this point it says:26
We believe, teach and confess that the church of God anywhere in the world, and at any
time soever …may change ceremonies, in accordance with that judgment, which decides
what is most useful and edifying to the church of God. Yet we think that in this matter all
lightness should be shunned, and all occasions of offense avoided."

It continues:
“We believe, teach and confess, that in times of persecution, when a clear and steadfast
confession is demanded of us, that we may not yield to the enemies of the gospel in things
indifferent (Gal. 5:1; 2 Cor. 6:14; Gal. 2:5). For in such a posture of affairs it is no longer
with things indifferent we have to do, but with the soundness and preservation of gospel
truth and Christian liberty, and with the avoidance of the danger of encouraging men in
manifest idolatry, and of offending the weak in the faith. In cases of this kind, we have certainly no right to concede anything to our adversaries, but duty requires that we should
make a pious and candid confession, and endure patiently whatever God is pleased to impose upon us, or to permit the enemies of his word to do unto us.”

Thus, then, the Lutheran church has construed a visible bodily church,
since, and inasmuch as she has an invisible spiritual church, and at the same
time a visible one, whose essence is not at all the visible form, but a deep
internal life of faith. Not inappropriately in this connection, the church has
recently been designated as a the redemption actualizing."27
With justice, the Lutheran church holds fast, not merely that invisible,
spiritual church, but also this invisible-visible, this spiritual bodily church,
as the true and perfect church. This same view is avowed by Melanchthon:28
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“Neither do we dream of some Platonic city, as certain cavilers assert we do, but we say
that this church exists, to wit, the true believers and righteous persons, scattered through
the whole world,”

And of this church (only after inserting: “and we will add its marks, a pure
gospel and the sacraments”) he says: “This church is properly the pillar of
the truth,” “this church alone is called the body of Christ.”29 And in his
Loci30 31 he says: “as often as we think of the church, we contemplate the
assemblage of those who have been called, which is the visible church, nor
do we dream that any of the elect are elsewhere than in this visible church;
for God will not be invoked nor acknowledged otherwise than as he reveals
himself, nor does he reveal himself except in the visible church, in which
alone the voice of the gospel sounds, nor do we feign another church invisible and silent.”
Thus the Lutheran church expresses herself in the abstract on the true
church. In the concrete, she understands herself to be that church, since the
Reformation. Look first at the language of the symbols. The Form of Concord32 draws a distinction between the church, of which it is the confession,
that is the Lutheran and “the papacy and other sects.” In another place it
speaks of “our churches, that have undergone the reformation,” immediately after designates them as “the church of God,” and then “the pure
churches,” and again distinguishes them from “Romanists, and other heresies and sects, whom we reject and condemn.” In another passage33 “church
of God” stands also in antithesis preeminently to the Reformed church.
Luther, in his confession of faith 34 designates the faith he there expresses as
the faith of “all genuine Christians,” whose communion must consequently
be regarded as the only proper Christian people. Compare with this his
words: “Even as the whole Christian people upon earth …maintains in the
only true faith,”35 and of like force, “the whole Christian people upon earth,
maintains (the truth) in but one sense.”36
With such expressions the language of the orthodox Lutheran divines
agrees: as for example the very title of the work of Calovius,37
“Controversies which the church of Christ has had with heretics and modern schismatics,
Socinians, Anabaptists, Weigelians, Remonstrants, Papists, Calvinists, Calixtines and others;”
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And J. Gerhard, in the very application of the idea of “one true religion” to
the Lutheran church.38 Naturally, however, the Lutheran church has applied
to herself this objective expression, neither with a harshness foreign to the
gospel, nor with a Donatizing sectarianism. The entire contents of the
Lutheran symbols distinctly exclude the latter; and long ago the mild words
of the Apology39 were at war with any unevangelical harshness:
(“The church, the pillar of truth) retains the pure gospel, and, as St. Paul says, the foundation, that is, the true knowledge of Christ and faith in him, although there are in it many of
the weak, who build upon this foundation perishable hay and stubble, that is, certain useless opinions, which, however, as they do not subvert the foundation, may be forgiven
them, or may be amended.”

She might, in this reference also, consider herself merely as the visible
church, as the church which clearly, and in all its fulness, confesses the one
divine truth as an outward visible banner, whilst the others, the church communions perverted in the two directions, are to be esteemed rather as certain
dependencies of the invisible, than of the visible church, as far as that one
truth, which they also certainly recognize on its basis, though it be more or
less hidden, endures as an outward common bond, though it be entirely invisible, or visible only in a fragmentary way. That there is, then, in the tenor
of this observation, with all its apparent exclusively Lutheran mode of apprehension, a certain inward apology for the collective Christian church, is
unmistakable; as alone in the position of things, as we have given it, lies in
Let the condition of unity, and that a unity necessary throughout, to the universal Christian church, as she, despite of all the rupture which preents itself in her history and creeds, appears to a more thorough view, in order according to God’s will, in whatever form it may be, more and more as a
church to illumine the world. The position we alluded to is, that there is between the Lutheran and the other church communions, a relation analogous
to that of the visible and invisible church, which has been enlarged upon.

The Roman and Greek View
In an entirely different way does the Roman Catholic church view this matter, with which also, in the main, the practice of the Greek church agrees. In
the Greek confession no distinct definition of the church is set forth.
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Metroph. Kritopolus40 leaves it undetermined whether ecclesia designates
the communion of all whatsoever, who through the preaching of the gospel
have become believers, both the true and the false (“a body of all those,
wheresoever, who yield to the preaching of the gospel, both orthodox and
heretics) or exclusively the former, (”a body of those only who are orthodox, and in all respects sound in their Christianity") independently of the
want of correspondence in the parts of the two definitions, and only in opposition to the Caivinistic position of Cyrillus Lucaris,41 that the elect alone
compose the church, has the Synodal Decree42 of Parthenius expressed itself. The Roman Catholic church, in place of the spiritual bodily, invisiblevisible church of the Lutheran Christendom, has a church which is in
essence merely bodily, a purely visible ecclesiastical establishment. That is
to say, the Catholic church43 proceeds not from the inward spiritual essence
of the church, with a definition of its idea, but from its outward appearance,
and this too, only in the form in which it is displayed in the Romish church
itself.
“Our judgment,” says Bellarmine,44 is that there is only one church, not
two, and that this only and true church is a congregation of men, bound together in the profession of the same Christian faith, and in the communion
of the same sacraments, under the government of legitimate pastors, and especially of the Only vicar of Christ on earth, the Bishop of Rome… The
parts of this definition are three. Profession of the true faith, communion of
sacraments, and subjection to a legitimate pastor, the Bishop of Rome. The
first part excludes all unbelievers, not only those who were never in the
church, as Jews, Turks, Pagans, but those who were in it and have left it, as
heretics and apostates. By the second part, catechumens and excommunicated persons are excluded… The third excludes schismatics, who… do not
subject themselves to the legitimate pastor. All others are included, though
they be reprobate, wicked and impious.45 And this is the difference between
our opinion and all others, that all others require internal virtues to constitute a man a member in the church, and moreover regard the true church as
invisible; we however, although we believe that in the church all virtues are
found… do not think that any internal virtue is required in order to a man’s
being called, in some measure, apart of the true church, but only in external
profession of faith and communion of sacraments, which is perceived by
the sense. For the church is a body of men as visible and palpable as the
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body of the Roman people, the kingdom of France, and the republic of
Venice."
This outward form, in fact, “as the outward assumption of humanity, was
the essence of the Redeemer,”46 constitutes, according to the Roman
Catholic doctrine, the essence of the church; the inward attribute of a pure,
living communion of faith on the basis of the outward means of grace, is
rather incidental and derivative, and by no means an essential and universally binding condition of her existence; thus in the Roman Catholic doctrine of the church as purely visible, there appears an extreme, which materializes the spiritual essence of the church, as though it were only a bodily
manifestation.

Zwingli and Calvin
In contrast with this, we find the opposite extreme, the spiritualistic and
spiritualizing, in its germ in the Reformed church, and in its expanded form
in the sects, whilst the Lutheran view pure and safe, as the development of
the church in history demands, occupies the medium between the two extremes. The church of England forms a distinct exception in this matter, and
especially on this very point, to the general character of the Reformed
church, inasmuch as she insists on " a visible church," and confesses:47
“The visible church of Christ is a congregation of faithful men, in the which the pure word
of God is preached, and the sacraments be duly ministered according to Christ’s ordinance,
in all those things that of necessity are requisite to the same.”

The Reformed church, it is true, proceeds in common with the Lutheran,
from the inner spiritual essence of the church; she continues, however, (with
the exception of the Anglican part) substantially — for a certain obscurity
in her development of the doctrine, renders it difficult clearly to understand
her — resting at this idea of an invisible spiritual church, and is unable distinctly to rise to that of a truly visible, a spiritual bodily church. The conception of a true and truly visible church, apprehended in an entirely objective manner,48 is not held by the Reformed church, nor any sect soever, nor
by the Roman Catholic as anything else, than as an essential appurtenance
to the invisible, and a fragmentary right to be claimed for the visible
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church; the point in question, therefore, is not so much how these churches
not Lutheran are to be regarded in a purely objective aspect, but rather, as
they themselves prefer to be looked at, how they are to be regarded subjectively. In Zwingli’s “Expositio Fidei Christianae,” the “ecclesia invisibilis”
is aloue the true one; she is that which “came down from heaven,” which
through the illumination of the Holy Ghost, “acknowledges and embraces
God to her belong all believers in the whole world, and she is called invisible, because to human eyes it is not manifest who are these believers. Beyond this he had no higher and deeper conception of the”ecclesia visibilis,"
as that which embraces all in the entire world, who outwardly profess
Christianity. Less disjointedly, more connectedly, than Zwingli, the profound Calvin held the conception of the invisible and visible in the church,
although his view, that the church consists only of the elect, — (and consequently is a purely invisible church,49 which yet should present itself as a
strongly disciplined organism) — appears to introduce into his system an
inward contradiction, which the brief statement in the various Reformed
symbols has been able in very slight measure to relieve. For these also appear properly to recognize only an invisible spiritual (actual) church. The
Helvetic confession 50 declares: “There has always been, is, and shall be a
church, that is, a congregation of faithful men, called forth or collected from
the world, a communion, we mean, of all saints, of those, to wit, who truly
know and rightly worship the true God, under the guidance of the word and
Holy Spirit, in Christ the Savior, and finally partake, by faith, of all the
blessings freely offered through Christ;” and the confession of the French
churches “We affirm from the word of God, that the church is a congregation of faithful men, who consent in following God’s word, and in practicing pure religion, in which also they make daily progress,” etc. In a yet
more spiritual manner, the (first) confession of Basil, Art. 5, declares:[^cqx]
51

“We believe in a holy Christian church, that is, a communion of saints, the congregation of
believers in spirit, which is holy and Christ’s bride, in which all those are citizens who truly
confess that Jesus is Christ the Lamb of God… and who also prove this faith by works of
love;”

and the Belgic confession, Art. 27:
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“We believe and confess that only Catholic or universal church, which is a holy congregation or assembly of all truly faithful Christians, who expect all their salvation from Jesus
Christ alone, inasmuch as they are washed in his blood, and sanctified and sealed by his
Spirit… This holy church is assuredly not situated in one particular spot, or limited by it, or
bound to certain persons, but is scattered and diffused throughout the whole world.”

In a similar style, the Heidelberg Catechism (Qu. 54) demands as the condition of the church only a congregation “in unity of the true faith (and
that”from the foundation of the world“),52 consequently, something purely
invisible, and with this is connected the conception of the words in the third
article of the Apostles’ creed, which the Heidelberg Catechism understands
of a faith”in one holy universal Christian church." To these may be added
passages in the Reformed symbols, where the church is frankly defined in
the particularistic language of Calvinism, “as the society of the faithful,
whom God has predestined to eternal life,”53 a limitation of the church exclusively to the elect, in the Calvinistic sense, whence properly only an “invisible church” could remain in the Reformed system. Unworthy members
are not regarded as belonging to the church itself. “We by no means speak
here of the assembly of the hypocrites, who though they be mixed with the
good in the church, are nevertheless not of the church.”54 With this the
words of the French confession, Art.. 27, if we examine them closely, stand
naturally in no sort of opposition:55
“We by no means deny, that many hypocrites and reprobates are mingled with the faithful,
but their wickedness cannot blot out the name of the church.”

Consistently with this, the church is often in the Reformed confessions expressly designated as merely “invisible.”56 At the same time, on the other
side, we must not overlook the fact, that the Reformed church does not
present this theory of hers in regard to a purely invisible church, in all its
nakedness. This is true, partly of her theory, and partly in her practice.
Partly of her theory, as is indicated already in the words “rightly worship,”
in the second Helvetic confession, “confess,” in the Basil confession, in fact
in the very expression “assemblage” or “congregation,” which occurs very
where, and like phrases. There occurs also here and there an allusion to
preaching, or to both preaching and sacrament, as an outward mark. “We
teach that the true church is that in which the tokens or marks of a true
church are found, especially a legitimate or pure preaching of God’s
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word.”57 “The marks, by which the true church is known are these: if she
have a sound preaching of the gospel, if she administer the sacraments
purely, according to Christ’s ordinance, if she possess an ecclesiastical discipline that vices may be corrected.”58 The reference, however, to word and
sacrament is, in this respect, not analogous to the Lutheran, that in the Reformed church they have a more inward significance, in consequence of the
subordination of their outward part to their inward, as it very clearly
presents itself in reference to sacrament, and unmistakably, in principle at
least, as regards the word; they cannot, therefore, with equal force condition
an outward visible existence of the church. It is further true, that in part also
in practice, the Reformed view is modified and improved. This, however, is
done in a manner which, on Calvinistic principles, which are expressly
stated, indeed in the Belgic confession,59 completely coordinates with the
preaching of the word and administration of the sacraments, as an essentially necessary third element, a certain ecclesiastical discipline60 (and especially church government61 ), that thereby another new extreme is presented,
which, instead of withdrawing the church, as the Lutheran church does, as
far as possible from all conflict with the outer world, entangles itself directly with it, and rigidly construed, aims at a goal which, with its ideal
union of church and state, fundamentally only in the different parts of the
Reformed church, has, although without proper symbolical authority, been
maintained always, and especially of late (and by no means merely in the
sects), as zealously as if it could find its complete realization only in those
principles of a Chiliasm more or less gross, which have been distinctly rejected by the Lutheran church in the Augsburg Confession.
The Lutheran church (whose goal is super-earthly, and not at all of this
world, and whose eschatology, based upon the scriptures, can have no place
for a gross Chiliasm which has no scriptural basis, and is beside confuted
by history) expresses her view in the Augsburg Confession, Art. 17: 62
“We likewise here reject certain Jewish doctrines, which also present themselves at this
time, that before the resurrection of the dead, the pure saints, the pious shall have the kingdom of the world, and all the godless shall be destroyed.”

That in these words, sure enough, only the coarse manifestations, even of a
gross Chiliasm, which lie before the eye, are condemned, but by no means
the matter, which serves as the very root of them, is very palpable no doubt.
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The Arminian and Socinian Views
To the Reformed church, in as far as it maintains this theory of a church, in
principle merely invisible, approach the Arminians, and next to them the
Socinians, the former (apart from the doctrine of predestination) without
any modification whatever,63 the latter in a modified form. The Socinians,
inasmuch as they place everything in a knowledge of God and obedience to
his will, such as is possible without a church, regard in general, the conception of the church as a thing of minor importance; in this direction they understand the church to be the communion of those who adhere to the true
Christian saving doctrine, and they call it “invisible,” so far as it embraces
“those who trust in Christ and obey him, and exist, moreover, as his body,”
and visible as “the assembly of those men who hold and profess the saving
doctrine.”64

Mennonites and Quakers
This same fundamental theory is maintained by the Mennonites and Quakers; they are distinct, however, from the Reformed, in this essential feature,
that they, especially the Quakers, have in part developed it with more consequentness, and in part carried it out more strictly in practice. Both these
sects manifest the subjective separatistic character of their doctrine and
practice in regard to the church, by their (symbolic) prohibition of the reception of offices of civil trust, of judicial oaths, of military service, to a
true Christian;65 principles whose falsity the Lutheran church, with a deeper
knowledge of the essence of Christianity, and at the same time, a deeper estimation of government, has in part positively, in part antithetically, distinctly declared.66 The church of the Mennonites, partly in the abstract,67
partly also especially in concrete application, and carrying out, consists
alone and exclusively of righteous and regenerated persons. That of the
Quakers uniquely and alone, of those, as well before as after Christ. Even
among Turks, Jews, etc., who (whether — church in its wider sense — scattered over the whole earth, “although outwardly removed and stranger to
those, who profess Christ and enjoy. Christianity,” or — taking church in its
narrower sense — as “a congregation”) illumined by the inward light, animated by the inward Christ, “obey the divine light and witness of God in
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their hearts, so that by it they are sanctified and washed from evil.”68 In addition, in one point more at least, the Quakers go further than the Mennonites. The Mennonites admit that Christ has ordained an office of teachers,69
for though every believer is a member of Christ, he is not, therefore, either
teacher or bishop; the body of Christ, the church, consists of various members. The Quakers, on the contrary, reject every distinct ecclesiastical ministry, since those who administer them, obtain from men authorization of
their functions, though that authority can only proceed from the Spirit of
God. “Those who have authority of him, can, and should announce the
gospel, though destitute of human commands so to do, and ignorant of human literature,” and this too without reference to sex; “since male and female are the same in Jesus Christ, and to the one no less than to the other,
he gives his Holy Spirit, therefore, when God, by his spirit, moves in
woman, we judge that it is in no respect unlawful for them to preach in the
assemblies of God’s people.”70 On the other hand, however, those who are
devoid of the authority conferred by this divine gift, although they may be
in the highest degree endowed with learning and knowledge, and acting under the commands of churches, and the authority of men, are yet to be regarded as imposters and deceivers, not as true ministers or preachers of the
gospel."71
On the same principle, the Quakers reject all liturgical prayers and other
forms, since every prayer, and all religious worship, should gush immediately from the heart, aroused and directed by God.72
“All worship, which is true and pleasing to God, is offered under the internal movement
and immediate guidance of his spirit… All other worship, therefore, hymns, prayers or
preaching, which men engage in of their own will and at their own season, …whether they
be prescribed forms, as liturgies, etc., or etc… are all, without exception, superstitious worship, and abominable idolatry in the sight of God,” etc.

The Swedenborgian View
Finally, the Swedenborgians combine, in a manner peculiar to themselves,
the materialistic Catholic extreme of a purely visible, and the spiritualistic
Reformed extreme of a purely invisible church, without striking the genuine
organic medium between both. Their new church, according to their catechism, Qu. 40, consists “of all those who worship the Lord Jesus Christ as
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the only God, and flee what is evil as sin against him.” This might be understood as completely spiritualistic; the Swedenborgian practice, however, demands that it shall be taken in a very Catholic fashion; for among these
worshippers of Christ as the only God, they reckon only themselves, “who
have been enlightened by Imm. Swedenborg, the servant of the Lord,”73
“through whom a new institution of the divine goodness and truth has appeared, whereby the pure doctrine of the holy word is to be made known;”
and which must now be considered as the only true church.
As to the new United church as such, she also, when she speaks at all,
utters, throughout, the Reformed idea of a purely invisible church (in the
Reformed mode also of apprehending the third article of the Apostles’
creed), which, however, in practice, she renounces in her effort to attain an
outward autocracy.
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How Can You Find Peace With
God?
The most important thing to grasp is that no one is made right with God
by the good things he or she might do. Justification is by faith only, and that
faith resting on what Jesus Christ did. It is by believing and trusting in His
one-time substitutionary death for your sins.
Read your Bible steadily. God works His power in human beings
through His Word. Where the Word is, God the Holy Spirit is always
present.
Suggested Reading: New Testament Conversions by Pastor George Gerberding

Benediction
Now unto him that is able to keep you from falling, and to present you faultless before the
presence of his glory with exceeding joy, To the only wise God our Savior, be glory and
majesty, dominion and power, both now and ever. Amen. (Jude 1:24-25)
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The Small Catechism of Martin Luther
The essentials of faith have remained the same for 2000 years. They
are summarized in (1) The Ten Commandments, (2) The Lord’s
Prayer, and (3) The Apostles’ Creed. Familiarity with each offers great
protection against fads and falsehoods.
The Way Made Plain by Simon Peter Long
A series of lectures by the beloved Twentieth Century American
pastor on the basis of faith.
Bible Teachings by Joseph Stump
A primer on the faith intended for new believers. Rich in Scripture.
Christian basics explained from Scripture in clear and jargon-free language. Many excellent Bible studies can be made from this book.
Full catalog available at LutheranLibrary.org. Many paperback editions
at Amazon.

Essential Theology | Books to
Download
The Augsburg Confession: An Introduction To Its Study And An Exposition Of Its Contents by Matthias Loy
“Sincere believers of the truth revealed in Christ for man’s salvation
have no reason to be ashamed of Luther, whom God sent to bring
again to His people the precious truth in Jesus and whose heroic contention for the faith once delivered o the saints led to the establishment
of the Church of the Augsburg Confession, now generally called the
Evangelical Lutheran Church.”
The Doctrine of Justification by Matthias Loy
“Human reason and inclination are always in their natural state
averse to the doctrine of Justification by faith. Hence it is no wonder
that earth and hell combine in persistent efforts to banish it from the
Church and from the world.”
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The Confessional Principle by Theodore Schmauk
Theodore Schmauk’s exploration and defense of the Christian faith
consists of five parts: Historical Introduction; Part 1: Are Confessions
Necessary?; Part 2: Confessions in the Church; Part 3: Lutheran Confessions; and Part 4: The Church in America.
Summary of the Christian Faith by Henry Eyster Jacobs
A Summary of the Christian Faith has been appreciated by Christians since its original publication for its easy to use question and answer format, its clear organization, and its coverage of all the essentials of the Christian faith. Two essays on election and predestination
are included, including Luther’s “Speculations Concerning Predestination”.
Full catalog available at LutheranLibrary.org. Many paperback editions
at Amazon.

Devotional Classics | Books to
Download
Sermons on the Gospels by Matthias Loy. and Sermons on the Epistles
by Matthias Loy_
“When you feel your burden of sin weighing heavily upon you,
only go to Him… Only those who will not acknowledge their sin and
feel no need of a Savior — only these are rejected. And these are not
rejected because the Lord has no pity on them and no desire to deliver
them from their wretchedness, but only because they will not come to
Him that they might have life. They reject Him, and therefore stand rejected. But those who come to Him, poor and needy and helpless, but
trusting in His mercy, He will receive, to comfort and to save.”
The Great Gospel by Simon Peter Long and The Eternal Epistle by Simon Peter Long
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“I want you to understand that I have never preached opinions from
this pulpit; it is not a question of opinion; I have absolutely no right to
stand here and give you my opinion, for it is not worth any more than
yours; we do not come to church to get opinions; I claim that I can
back up every sermon I have preached, with the Word of God, and it is
not my opinion nor yours, it is the eternal Word of God, and you will
find it so on the Judgment day. I have nothing to take back, and I never
will; God does not want me to.”
True Christianity by John Arndt
The Sermons of Theophilus Stork: A Devotional Treasure
“There are many of us who believe; we are convinced; but our souls
do not take fire at contact with the truth. Happy he who not only believes, but believes with fire… This energy of belief, this ardor of conviction, made the commonplaces of the Gospel, the old, old story,
seem in his [Stork’s] utterance something fresh and irresistibly attractive. Men listened to old truths from his lips as though they were a new
revelation. They were new, for they came out of a heart that new
coined them and stamped its own impress of vitality upon them as they
passed through its experience…” – From the Introduction
Full catalog available at LutheranLibrary.org. Many paperback editions
at Amazon.
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