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"The history of the Church confirms and illustrates the
teachings of the Bible, that yielding little by little leads to
yielding more and more, until all is in danger; and the
tempter is never satisfied until all is lost. — Matthias Loy,
The Story of My Life

Matthias Loy was a zealous supporter of the Lutheran Confessions, and
to that end founded and edited the Columbus Theological Magazine. Dr.
Loy was Professor of Theology at Capital University (1865-1902),
President of Capital University (1881-90), Editor of the Lutheran
Standard (1864-91), and President of the Ohio Joint Synod (1860-78,
1880-94). Under his direction, the Ohio Joint Synod grew to have a
national influence. In 1881 he withdrew the Joint Synod from the
Synodical Conference in reaction to Walther’s teaching about
predestination.

"There is not an article in our creed that is not an offense
to somebody; there is scarcely an article that is not a
stumbling block to some who still profess to be
Christians. It seems but a small concession that we are
asked to make when an article of our confession is
represented as a stumbling block to many Christians
which ought therefore in charity to be removed, but
surrendering that article would only lead to the surrender
of another on the same ground, and that is the beginning
of the end; the authority of the inspired Word of our Lord
is gradually undermined.

The Lutheran Library Publishing Ministry finds, restores and
republishes good, readable books from Lutheran authors and those of
other sound Christian traditions. All titles are available at little to no cost
in proofread and freshly typeset editions. Many free e-books are available
at our website LutheranLibrary.org. Please enjoy this book and let others
know about this completely volunteer service to God’s people. May the
Lord bless you and bring you peace.
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. THE NECESSITY OF GOOD WORKS.

In this age of extraordinary activity no subject is more
likely to receive an attentive hearing than that of good
works, Their necessity is not only admitted on all sides,
hut they are urged with a zealous persistence and a vehe-
ment emphasis that gives them great prominence in the
teaching of our time. But herein lies a danger to which
Christians must not close their eyes. While too much can-
not be done for the glory of our Redeemer, such stress may
be laid upor the doing and such importance may be attached
to the work done as to vitiate the whole, and at last bring
dishonor upon His blessed name. It seems to us needftl to:
lift up a voice of warning, and to cry aloud: Beware of the
leaven of Romanism! If in our zeal for the work of mis-
sions and of mercy We(pei'mit Satan toinstil into the hearts
of men the fatal error of salvation by works, leaving us a
religion without a Savior, all labor is lost and all the noise
about the glorious activity and the unparalleled abundance
of good works characterizing our age is sheer Pharisaism.
And the fact that in so many churches there is not only a
disinclination to give attention to doctrine, but a certain
contempt for all efforts to explain and enforce it, while the
opinion underlying it all is not unseldom uttered, that if

Vol. VIII.—1 '
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people will only work in the church, it matters little what
they believe, and this other fact, that in all the churches
there is a strong tendency to ignore differences in faith for
the sake of forming a stronger union in works, should put
the watchmen on their guard, lest the enemy accomplish his
deadly purpose, whilst they, professing to be too busy in
good works to give attention to questions of doctrine and
faith, neglect the main business of the Master.

There is no lack of light in regard to the doctrine of
good works. The Scriptures contain ample instruction on
the subject in all its phases, and in the sea)rching days of the
Reformation their teaching was set forth so fully and so
clearly that the churches have no excuse for pursuing dan-
gerous paths. It will be the part of wisdom if they return
to the old way and humbly walk in it.

That good works are necessary is unquestionable. - Those
who charged Lutherans with disparaging and discouraging
them either knew not what they said or maliciously bore
false witness against the Church of the Reformation. Rome
never understood the Gospel of the grace of God in Christ,
and therefore never could understand the evangelical confes-
sion which denied a place to good works in the article of
justification and salvation. Under the circumstances it was
natural that Romanists should bring wailing accusations
against the Lutherans touching this point. And of many
who call themselves Protestants we are constrained to make
the same remark. They falsely charge us with opposing
good works because they have not heartily and fully em-
braced the evangelical doctrine of justification by faith alone.
But whatever may be the reason for making them, the charges
were made in Luther’s time, and are repeated still when the
doctrine is set forth in its scriptural purity and simplicity
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and they were in conflict with the fact then and are so now.
“Qurs are falsely accused of forbidding good works,” says
the Augsburg Conféssion. ‘ For their writings extant upon
the Ten Commandments, and others of the like argument,
do bear witness, what they have to good purpose taught con-
cerning every kind of life and its duties; what kinds of life
and what works in every calling do please God. Of which
things preachers in former times taught little or nothing:
only they urged certain childish and needless works, as,
keeping of birthdays, set fasts, fraternities, pilgrimages, wor-
shiping of saints, the use of rosaries, monkery, and such like
things.” 4. C. 4r£.20,§1-3. To the Lutheran Reformation
belongs the credit of bringing again to the light not only the
way of salvation through faith in Christ, but also the way of
glorifying the Savior through good works.

Of the new obedience our churches ‘“teach that this
faith should bring forth good fruits, and that men ought to
do the good works commanded of God, because it is God’s
will, and not on any confidence of meriting justification be-
fore God by their works.” Augsbh. Conf. Art. 6. Good works
are necessary, but they are not necessary to salvation.

“There is no controversy among our theologians con-
cerning the following points in this article; namely, that it
is God’s will, regulation, and command that believers should
walk in good works; and that truly good works are not those
which every one, with a good intention, himself contrives,
or which are done according to human ordinances, but those
which God Himself has prescribed and commanded in His
Word. Also, that truly good works are done, not from our
own natural powers, but when by faith the person is recon-
ciled with God and renewed by the Holy Ghost, or, as St.
Paul says, ‘created anew in Christ Jesus to good works,
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Ehp. 2, 10. " There is also no controversy as to how and for
what reason the good works of believers, although, in this
flesh, they are impure and incomplete, please God and are
acceptable ; namely, for-the sake of the Lord Christ, by faith,
because the person is acceptable to God.” For the works
which pertain to the maintenance of external discipline,
which are done also by -the unbelieving-and unconverted,
and required of them, although commendable before the
world, and besides rewarded by God in this world with tem-
poral possessions; yet, because they do not proceed from true
faith, are in God’s sight sins, i. e. stained with sin, and are
regarded by God as sins and impure on account of the corrupt
nature and because the person is not reconciled with God.
For a ‘corrupt tree cannot bring forth good fruit,” (Matt. 7,
18), as also it is written (Rom. 14, 23): ‘For whatsoever is
not of faith is sin.” For the person must first be accepted of
God, and that alone for the sake of Christ, if the works of
that person are to please Him, Therefore of works that are
truly good and well pleasing to God, which God will reward
in this world and the world to come, faith must be the
mother and source; and on ‘this account they are called by
St. Paul true ‘fruits of faith,” as also ‘of the Spirit.’” Form.
Cone. P. IL. chap. 4, § 7-9.

In considering the somewhat complicated question aris-
ing in connection with good works it is important to keep
these lucid distinctions in mind.

First, man was created in the image of God in ri‘ghtebus—
ness and true holiness. He was good. That was as God
would have him be. When sin entered into the world the
will of God was not changed. His requirement is still the
same, “Be ye holy, for I am holy.” Man missed his destiny
when he departed from God and became His enemy by
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wicked works, and he remains a failure among creatures un-
til he returns to good and quits himself like a man by the
power of the Holy Spirit. The purpose of the Creator is not
attained in men until they become holy and abound in good
works. “This is the will of God, even your sanctification.”
1 Thess. 4,3. Hence this is mentioned also as an object in
_the redemption of the human race. Our Lord Jesus “gave
Himsgelf for us, that He might redeem us from all iniquity,
and purify unto Himself a peculiar people, zealous of good
works.” Tit.2,14. ¢ For we are His workmanship, created
in Christ Jesus unto good works, which God hath before or-
dained that we should walk in them.” Eph. 2, 10. The
will and order of God from the beginning was that man
should be ﬁoly and live in a state of good works. Hence the
restoration of man to his original state is to Christians a
matter of daily prayer,'according to the apostle’s exhorta-
tion, “ Be renewed in the spirit of your mind, and that ye
put on the new man, which after God is created in righteous-
ness and true holiness.” Eph. 4, 23. 24.

~ Secondly, not all works are good that man may please
to dignify with that epithet. Not even all that are done
with good intentions are therefore good works. Man never
was an independent being who could choose his own path
and determine what is good by his own will. When he de-
parts from the rule of His Maker, his way and work are evil,
whatever may be his own view or feeling in the matter. God
alone is Lord. He wills that we'should do good works, and
His will alone determinés what works are good. Keeping
fasts, going on pilgrimages, worship and work in secret socie-
ties, union meetings with errorists, anxious bench excite-
ments, worshiping saints, and similar devices and ordi-
nances of men may seem good and may be practiced with
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good intentions, but God has not commanded them, and it
is a grievous sin to bind them on men’s consciences. There
is none good but God, and there are no good works but those
which He has commanded. Others may be adjudged by
human reason to be expedient, but they are not such as are
required by the will and order of God, and are not necessary.

Thirdly, good works do not proceed from our sinful
nature and cannot be done by our natural powers, but neces-
sarily presuppose a person reconciled and pleasing to God, so
that faith is their “mother and source.” There are several
points of fundamental import embraced in this proposition.

‘One is that the natural condition of man is such that
he can do no good work. The corrupt tree cannot bring
forth good fruit. He may outwardly perform what the law
prescribes, but his heart is not in accord with the will of
Him who gave the law and with His purpose in giving it.
Hence the work of the law performed by such a person is
not a good work and is not pleasing to God, who is not
deceived by outward appearances.

A second point is that faith is the necessary antecedent
and condition of all good works. The reason for maintain-
ing this is, that only when faith is wrought in the soul does
the Holy Spirit direct it and lead it to righteousness of pur-
pose and act. As long as this faith is wanting, the human
mind, though it may have moral desires and ends, has no
power but that of nature, and can accomplish nothing but
sin, even though the sin appear in the guise of virtue. No
man is actuated by the Spirit of holiness so long as he
resists the work of the Holy Spirit; and the first product of
this work is faith in the Redeemer of the world. Only when
this is wrought does the Spirit dwell in the heart and con-
trol its action. ‘“As many as received Him, to them
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gave He power to become the sons of God, even to them
that believe on His name; which are born, not of blood,
nor the will of the flesh, nor of the will of man, but
of God.” John 1, 12. 13. And only thus is the soul
in a condition to make gobd works possible. For how
can we love God as long as He stands over against us with
legal claims that seem to our reason tyrannical, because they
demand what we cannot render? Only when God is be-
lieved to be reconciled through Christ and presents Himself
to us as our loving Father, not as our stern Judge, can we
love Him and delight to do ‘His will. “We love Him be-
cause He first loved us.” 1 John 4, 19. There is no power
and there is no motive for good works in the sinner as long
as he is not a believer in Jesus. The heart is purified by
faith. Aects 15, 9. Accordingly our Confession declares:
“Because indeed faith brings the Holy Ghost and produces
in hearts a new life, it is necessary that it should produce
spiritual movements into hearts. And what these move-
ments are the prophet shows, when he says, Jer. 31, 33: ‘I
will put my law into their inward parts and write it in their
hearts.” Therefore, when we have been justified by faith
and regenerated, we begin to fear and love God, to pray to
Him, to expect from Him aid, to give thanks and praise
Him, and to obey Him in affliction. We begin also to love
our neighbors, because our heart§ have spiritual and holy
movements. Those things cannot occur until we have been
justified by faith and, regenerated, we receive the Holy
Ghost : first, because the law cannot be kept without the
knowledge of Christ, and likewise the law cannot be kept
without the Holy Ghost. But the Holy Ghost is received by
faith, according to the declaration of St. Paul, Gal. 3, 14:
‘That we might receive the promise of the Spirit through
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faith. Then, too, how can the human heart love God while
it knows that He is terribly angry, and is opposing us with
temporal and perpetual calamities? But the law always
accuses us, always shows that God is angry. God is not
therefore loved until we apprehend mercy by faith. Thus
He at length becomes an object that can be loved.” Apology,
chap. II1. § 4. 8.

And finally, it is thus pointed out.why, notwithstand-
ing all the imperfection and sin attaching to our works, they
are still accepted of God as good and are pleasing in His
sight. It is because the perso‘n is justified. Every work of
man would be damnable without that. Not even Christians,
though born again and led by the Spirit, can fulfill the law
and be perfect in God’s sight. All their virtues are full of
blemishes. Their best works are such as would condemn
them if their sin were not covered by the robe of Christ’s
righteousness. They are accepted in the Beloved, and there-
fore their works are acceptable. “ What I have hitherto and
constantly taught concerning this,” says Luther in the Smal-
cald Articles, “I cannot in the least change; namely, that
by faith, as St. Peter says, we acquire a new and clean heart,
and God accounts and will account us righteous and holy
for the sake of Christ, our Mediator. And although sin in
the flesh has not been altogether removed and become dead,
yet He will not punish or regard this. For, good works fol-
low this faith, renewal, and forgiveness of sins. And that
in them which is still sinful and imperfect is not accounted
as sin and defect, even for Christ’s sake; but the entire man,
both as to his person and his works, is and is called just and
holy from pure grace and mercy, shéd upon us and displayed
in Christ.. Wherefore we cannot boast of our merits and
works, if they be viewed apart from grace and mercy, but as
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it is written, 1 Cor. 1,31: ¢ He that glorieth, let him glory in
the Lord,” viz: that he has a gracious God. For thus all is
well. We say besides that if good works do not follow, faith

is false and not true.” Art. Smalc. P. III. Art. 13, ‘

It is thus apparent that good works are necessary and
why they are necessary. They are the proper utterance of
the life of conformity to God’s will which was man’s original-
endowment in his creation and which is restored in his
redemption and regeneration. God had ordained from the
beginning that man should walk in them, and to carry out
His original purpose He creates us anew in Christ Jesus.

But it is thus apparent also in what sense they are
necessary. It is not by a necessity of coercion, nor by a
necessity of means to attain salvation, but simply as fruits
of that faith which embraces Christ and thus restores us to
the divine favor and makes us and our works acceptable to
God, notwithstanding all our sin.

“As to the necessity or voluntariness of good works,”
says our Formula of Concord, “it is manifest that in the
Augsburg Confession and- its Apology the following expres-
sions are often used and repeated, that good works are neces-
sary, which also should necessarily follow faith and recon-
ciliation, also, that we necessarily should do and must do the
good works which God has commanded. Thus also in the
Holy Scriptures themselves the words ‘necessity,’ ‘ needful,”
and ‘necessary,’ also ‘should’ and “must’ are used concern-
ing what we are bound to do because of God’s arrangement,
command, and will, as Rom. 13,5; 1 Cor. 9,9; Acts 5, 29;
John 15,12; 1 John 7, 21. Therefore it is wrong to censure
and reject the expressions or propositions mentioned in this
Christian and proper sense, as has been done by some. For
it is right to employ them for the purpose of censuring and
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rejecting the secure and epicurean delusion, by which many
fabricate for themselves a dead faith or vain persuasion which
is without repentance and without good works, as though
there could be at the same time in a heart true faith and the
wicked intention to persevere and continue in sins—an im-
posgibility ; or, as though any one indeed could have and
retain true faith, righteousness and salvation, even though
he be and remain a corrupt and unfruitful tree, whence no
good fruits whatever come; vea, even though he persist in
sins against conscience, or wilfully relapse into these sins —
all of which is incorrect or false.” F.C. Part II, Art. 4,
§ 14.15. It is all a delusion to suppose that a person can be
a true believer, and thus an heir of heaven, while by choice
he setves the devil and wilfully engages in deeds of dark-
ness. For, as Luther says, “it is impossible to separate
works from faith; yea, just as impossible as for heat and
light to be separated from fire.” Against all such vain fan-
cies of the carnal mind it must be earnestly contended that
good works are necessary.

“But here also mention must be made of the following
distinction ; namely, that necessity of Christ’s arrangement,
command and will, and of our debt, be understood ; but not
necessity of coercion. That is, when the word ‘needful’ is
employed it should be understood not of coercion, but alone
of the arrangement made by God’s immutable will, to which
we are debtor; for his ¢ommandment also shows that the
creature should be obedient to its Creator. For in other
places, as 2 Cor. 9, 7; Philemon 14; 1 Pet. 5, 2., the term ‘of
necessity ’ is used for that to which any one is compelled
against his will, by force or otherwise, so that he acts extern-
ally for appearance, but nevertheless without and agaihst
his will. For such hypocritical works God will not have,
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but wishes the people of the New Testament to be a ¢ will-
ing people’ (Ps. 110, 3) ‘and to sacrifice freely ' (Ps. 54, 6),
“not grudgingly or of necessity ; but to be obedient from
the heart’ (2 Cor. 9,7; Rom. 6, 17). ‘For God loveth a
cheerful giver”” (2 Cor. 9, 7.) In this understanding and
in such sense it is correctly said and taught that truly good
works should be done freely, or from a voluntary spirit, by
those whom the Son of God has liberated, as the disputation
concerning the voluntariness of good works has been intro-
duced especially with this intention. But here again it is
also well to note the distinction of which St. Paul speaks,
Rom. 7, 21: “I delight in the law of God after. the inward
man; but I see another law in my members; that is not
only unwilling or disinclined, but also ‘ warring against the
law of my mind.’ And concerning the unwilling and rebel-
lious flesh Paul says (1 Cor. 9, 27): ‘I keep under my body
and bring it into subjection,” and (Gal. 5, 24; Rom. 8, 13):
¢ They that are Christ’s have crucified,” yea, slain, ¢ the flesh
with its affections and lusts.” But the opinion is false and
must be censured, when it is asserted and taught that good
works are so free to believers that it is optional with them to
do or to omit them, or that they can act .contrary thereto,
and none the less are able to retain faith and God’s favor and
grace.” Form. Conc. Part II, Art. 4, § 16-20.

If these distinctions are kept in mind many of the dif-
ficulties which are found in the doctrine of good works will
vanish. Such works are necessary according to God’s im-
mutable will and order respecting His human creature. But
ag man was maie in the image of God and thus did his
Maker’s will freely until all was marred by the fall, so when
he is restored by God’s grace in Christ he again does his Re-
deemer’s will freely. There is no coercion employed, and
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could be none, because the work ceases to be good when the
person is not in harmony with God’s will. Hypocritical
works, however good they may appear, are not good works.
Hence when necessity is placed in opposition to liberty, there
is no necessity laid upon any person‘todo good works. They
are always voluntary and always free, never coerced and con-
strained. Even in Christians the work is not in itself good
go far as the flesh inspires wrong motives, or so far as it is
done by coercing the flesh when it resists the law of the
mind, but it is accepted as good only because the person is
justified by faith and accepted in Christ, who is made unto
us sanctification as well as redemption. But when the ques-
tion is whether a person may please God without'delighting
in the law of the Lord after the inward man, or whether he
may be a believer in Christ without having the impulse to
do good works, the answer must be emphatically in the neg-
ative. In that sense and in that respect good works are
necessary, not optional. ‘

But that brings us to the second part of our subject,
which is more difficult and more controverted.- Necessary as
good works are in the respect explained, they are not in
any sense necessary to salvation. They are not necessary to
attain it and not necessary to retain it. They do not justify
and do not save. It is an error of far-reaching consequence
to admit them into the article of justification and salvation,
corrupting the whole doctrine of the gospel and depriving
poor souls of the comfort and peace which the gospel is de-
signed to bring.

“Here we must be well on our guard,” says our Confes-
. sion, “lest into the article of justification and salvation
works may be introduced and confuged with it. Therefore
the propositions are justly rejected, that to believers good
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works are needful for salvation, so that it is impossible with-
out good works to be saved.” For they are directly contrary
to the doctrine concerning the exclusive particles in the
article of justification and salvation, i. e. they directly con-
flict with the words by which St. Paul entirely excludes
our works and merit from the article of justification and sal-
vation, and ascribes everything alone to the grace of God
and merit of Christ, as explained in the preceding article.
Again, these propositions concerning the necessity of good
works for salvation take from tempted, troubled consciences
the comfort of the gospel, give occasion for doubt, are in
many ways dangerous, strengthen presumption in one’s
own righteousness and confidence in one’s own works; be-
sides, are accepted by Papists, and quoted in their interest,
against the pure doctrine of salvation by faith alone. Thus
they are contrary also to the form of sound words, where it
is written that blessedness is only ‘of the man unto whom
God imputeth righteousness without works’ Rom. 4, 6.
Also in the sixth article of the Augsburg Confession it is
written that ¢ we are saved without works, by faith alone’.”
Form. Conc. P.IL. Art. 4, §22-24.

Those are much mistaken who suppose that the theolo-
gians of the Reformation period had not taken into account
the various considerations which a later age urged as objec-
tions to their doctrine. There is little which the learning
of recent times has added to the stores in possession of the
giants who lived in those days, and the best works in.our
controversy with Rome are still those of the olden time,
when men realized the import of their wars and victories.
Our busy times are again urging the necessity of good works
as if they could supply the place of Christ and Him crucified,
and the more the leaven of Romanism works among the
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people, the greater is the need for calling to mind the results
of many a battle in the wars of the Reformation. What
our Church confessed was the blessed truth which was not:
only the product of patient and protracted study of the:
Holy Scriptures, but of many an inner conflict of souls that
were sighing for salvation at a time when it cost something
to be an evangelical Christian. That truth shall stand and
shine when Romanism ‘with all its pomp and pageantry
shall have passed away, and those who confess it need not
fear, though many a sect be included by Romanist sophis-
tries to abandon the Protestant truth and fall into the snare
of the devil. ‘“Heaven and earth shall pass away, but my
word shall not pass away,” saith the Lord. That word de-
clares: By the deeds of the law there shall no-flesh be jus-
tified in His sight; for by the law is the knowledge of sin.”
Rom. 3, 20. “By grace are ye saved through faith, and
that not of yourselves; it is the gift of God: not of works,
lest any one should boast.” Eph. 2, 8. 9. “Where is boast-
ing then ? It is excluded. By what law? of works? Nay,
but by the law of faith. Therefore we conclude that a man
is justified by faith without the deeds of the law.” Rom. 3,
27. 28, These and many similar words of Holy Scripture

_place it beyond doubt to a sincere believer that whatever
important place good works may have in the Christian sys—
tem, that place is not in the article of our justification and
salvation.

Our confessors rightly judged when they pronounced
the error of mingling the demand of good works in the
article of justification as not only disparaging to Christ, our
only Savior, but also destructive to the peace of consciences.
Such an error places our salvation on untenable grounds
and renders salvation uncertain, whilst it attempts to take
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-the honor of saving us away from Christ and to give it to
man’s good works. “ Who would not rejoice to die in the
confession of such articles as that we obtain the remission of
sins by faith freely for Christ’s sake, that we do not merit
the remission of sins by our works? The consciences of
the pious will have no sufficiently sure consolations against
the terrors of sin and of death, and against the devil solicit-
ing to despair, and who. in a moment blows away all our
works like dust, if they do not know that they ought to be
confident that they have the remission of sins freely for
Christ’s sake. This faith sustains and quickens hearts in
the most violent conflict with despair. Therefore the cause
is one which is worthy that for its sake we should refuse no
danger. ‘Do not yield to the wicked, but on the contrary
go forward the more boldly,” whosoever thou art who hast’
assented to our confession, where the adversaries endeavor,.
by means of terrors and tortures and pvhishments, to drive
away from that consolation which has been tendered to the
entire Church in this article of ours. Testimonies of Serip-
ture will not be wanting to one seeking them, which will
establish his mind. .For Paul with his entire voice, so the
saying is, cries out (Rom. 3, 24 and 4, 16) that sins are freely
remitted for Christ’s sake. ‘It is of faith,’ he says, ‘that it
might be by grace, to the end the promise might be sure.
That is, if the promise would depend upon one’s works, it
would not be sure. If remission of sins would be given on
account of our works, when would we know that we had ob-
tained this, when would a terrified conscience find a work
which it would consider as sufficient to appease God’s
wrath 2 Apology, Art. 20, § 84-87. If salvation depends in
any respect or in any degree upon man’s good works, he can
never be certain that he-has performed enough and must
through fear of death be all his life time subject to bondage.
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It is contended, indeed, by many who claim to reject all
theories of work-righteousness and accept the Bible doctrine
of justification by faith alone, without the deeds of the law,
that good works are still necessary to salvatibn, not because
they merit it or have any share in securing it, as the
Romanists teach, but because they are always necessarily
present when salvation is attained and before it is secured.
Faith, it is argued, is never saving faith until it brings forth
good works, and while these do not merit the justification
which faith apprehends, they are still necessary to qualify
faith for its apprehension. But plausible as this seems, it is
in fact the Romish error of faith formed by charity, which
makes all depend at last upon human work, not upon the
grace of God and the merits of Christ. In that view grace
is only the divine mercy infusing into the souls of men a
righteousness conditioning the imputation of Christ’s right-
eousness, and the sidner is consequently directed to look all
the while at his own soul, not at the merits of Christ, for
his salvation, and the whole evangelical order is perverted.”
That is the way of doubt and despair, not of assurance and

peace.

What is true in this theory is that faith ié, as Luther
expresses it, “a living, efficacious, active thing,” so that it
is impossible for it to exist without doing good, and that the
faith which is not thus active is dead, and does not justify.
But what is false is that such activity and works must be
present in order to justify and save, or must be present to
qualify faith for apprehending Christ’s righteousness, or must
even be present at all, when the act of justification takes
place. With the sinner’s justification good works have
nothing whatever to do. God’s grace and the merits of
Christ are all-sufficient, and nothing more and nothing else -
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‘can be alleged to be necessary without detracting from that
grace and those merits. When faith is wrought in the soul
by the Spirit of God unto.justification, that is indeed called
into existence which necessarily produces good works, It is
a living faith that embraces Christ’s merits, and being alive
it will bear its proper fruits. And those fruits will spring
forth immediately, so that in the order of time justifying
faith and good works will, because they are inseparable as
fire and heat, seem simultaneous; but in the order of cause
and effect the faith comes first and the good works follow.
Our Confession is unquestionably right when it says: “Of
works that are truly good and well pleasing to God, which
God will reward in this world and the world to come, faith
must be the mother and source, and on this account they are
justly called by St. Paul ¢ fruits of faith’ as also ‘fruits of the
Spirit.’” Prior to faith there is no power in the sinner to
perform good works, and prior to justification the person is
not accepted of God; and his works, even if he had any power
for good, would not be acceptable, seeing that all man’s good,
in his best earthly state, is tainted by the flesh.

To this it seems a formidable objection that when the
sinner is justified he must already be in a state of regenera-
tion and that therefore the new obedience must have already
been begun in him. But it is mere confusion when it is
argued that good works must necessarily belong to the article
of justification and salvation because the believer who is
justified is also regenerated. Certainly, ¢ whosoever believeth
that Jesus is the Christ is born of God,” and “as many as
received Him, to them gave He power to become the sons of
God, even to them that believe on His name.” 1 John 4, 1;
John 1,12. But that only shows that faith is the one essen-
tial thing in man’s salvation, from which everything else

Vol. VIII.—2 *
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follows. It does not imply, as opponents would have men
believe, that there is a new obedience and that there are
congsequently good works which precede justification and
are even prior to the faith which apprehends the merits of
Christ unto salvation. For the act of regeneration takes
place in the Holy Spirit’s act of working faith, and whilst
the power is thus wrought which performs good works, these
works are not wrought and cannot be wrought until faith
has done its proper work of apprehending the merits of
Christ presented in the Gospel by which the believer and
his works become acceptable to God, who sees nothing good
in the sinner as long as he is not clothed in Christ’s right-
eousness. ‘‘Faith is a divine work in us,” says Luther,
“that changes us, of God regenerates us, and puts to death
the old Adam, makes us entirely different men in heart,
spirit, mind, and all powers, and confers the Holy Ghost.”
Only when this change has taken place and the Holy Ghost
is given can the sinner do the works which God has com-
manded; and only when the faith which is “the mother and
source” of good works has laid hold of the Savior and em-
braced His merits unto justification and salvation are the
works of the believer good and acceptable in God’s sight.
Justification must precede all good works, and the fruits
contribute nothing to the essence of that of which they are
simply fruits.

But are there not of necessity, it is asked, some motions
produced by the Holy Spirit in the soul before justification
takes place, and are not these activities good? Must there
not be contrition before there can even be faith, and does
not penitence imply the resolution to abandon sin and do
right? Nay, more: is not faith itself a good work, and

must that not precede justification? It is of course easier
]
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to ask questions pertaining to the mysteries of grace than it
is to answer them. But not for a moment should we allow
ourselves to doubt the cheering truth that we are justified
by faith without the deeds of the law, even though there
should be difficulties presented that may puzzle theologians.
And the difficulties are not as formidable ag they seem. The
‘motions in the souls of men before conversion has taken
place are not good works. So far as they are good at all they
are works of the Spirit which are not yet works of the person
in whom they take place; so far as they are works of the
person at all, they are not good, because the heart is evil
and that continually. And as to faith itself, that is indeed
the best of all works, as it is obedience to the first command-
ment. But as such good work it has nothing to do with our
justification and salvation, and even it cannot be accounted
a good work before God until it has performed its proper
function of apprehending the merits of Christ and rendering
the person acceptable. It is a gift of God bestowed to the
end that it may serve as the organ to embrace the salvation
in Christ, and that office it performs the very moment that
it is brought into existence. Whatever good there is in it is
such in God’s sight only after the person has become accept-
able through the merits of Christ which it apprehends.
Aside from that even our faith, because of its weakness and
imperfection, would not only leave us in condemnation, but
be itself a work that comes short of the glory of God and
thus belongs to the category of human sin. Faith as a deed
of the law, like all other good works, has nothing to do with
our salvation. “Therefore we conclude that a man is justi-
fied by faith without the deeds of the law.” Rom. 3, 28.

There is, however, another aspect in which the subject
is presented with a view of maintaining the necessity of good
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works to salvation. If it must be admitted, it is said, that
good works have no place in the article of justification, it
should be admitted, on the other hand, that they have some-
thing to do with preserving the soul in a state of justifica-
tion and thus ultimately with securing salvation. But this
too is an error. “Since also it is disputed,” says our For-
mula of Concord, “ whether good works preserve salvation,
or whether they be needful for preserving faith, righteous-
ness, and salvation, and upon this much that is of great"
importance depends; for ‘he that shall endure unto the end,
the same shall be saved’ (Matt. 24, 13); also (Heb. 3, 6. 14);
¢We are made partakers of Christ, if we hold fast the begin-
ning of our confidence steadfast unto tye end,” we must de-
clare precisely how righteousness and salvation are to be
maintained in us, lest it be again lost. And therefore the
false, Epicurean delusion is to be earnestly censured and
rejected, by which some imagine that faith and the right-
eousness and salvation received can be lost through no sins
or wicked deeds, even though wilful and intentional, but
that even if a Christian without fear and shame indulge his
wicked lusts, resist the Holy Ghost, and intentionally ac-
quiesce in sins against conséience, yet that he none the
less retains faith, God's grace, righteousness, and salvation.
Against this pernicious delusion the following true, immuta-
ble, divine threats and severe punishments and admonitions
to Christians who are justified by faith should be often re-
peated and impressed : ¢ Be not deceived, neither fornicators,
nor idolaters, nor adulterers . . . .. shall inherit the kingdom
of God.” (1Cor.6,9.) ‘They which do such things shall
not inherit the kingdom.of God. (Gal. 5, 21; Eph. 5, 5).
‘If ye live after the flesh, ye shall die” (Rom. § 13.) ‘For
which things’ sake the wrath of God cometh upon the chil-
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dren of disobedience.” (Col.3,6.)” “But, on the other hand,
the sense is not that faith only in the beginning lays hold of
righteousness and salvation, and afterward resigns its office
to works, that they may in the future sustain faith, the
righteousness received, and salvation; but in order that the
promise, not only of receiving, but also of retaining right-
eousness and salvation, may be firm and sure to us, St. Paul
(Rom. 5, 2) ascribes to faith not only the entrance to grace,
but also that we stand in grace and boast of future glory ;
i. e. he ascribes the beginning, middle, and end, all to faith
_alone. Also (Rom. 11, 20) : ‘ Because of unbelief they were
broken off, and thou standest by faith.” (Col. 1,22): ‘He
will present you holy and unblamable and unreprovable in
His sight, if ye continue in the faith.” (1 Pet.1,5.9.): ‘By
the power of God we are kept through faith unto salvation.’
‘Receiving the end of your faith, even the salvation of your
souls.” Since, therefore, from God’s Word it is manifest that
faith is the proper and only means whereby righteousness
and salvation are not only received, but also preserved by
God, the decree of the Council of Trent, and whatever else-
where is set forth in the same sense should by right be re-
jected; namely, that our good works support salvation, or
that the righteousness of faith received, or even faith itself,
is either entirely or in part supported and preserved by our
works.” Form. Cone. P, IL. 4, §30-35. Our Confession clearly
presents the truth that good works have no‘pla.ce whatever
~in the article of our justification and salvation. They are
not necessary to secure it and not necessary to preserve it.
Much stress is indeed laid by opponents on the argu-
ment, that if by wilfully wicked works we lose our salvation,
we must also by good works retain it: if deeds of sin destroy,
deeds of righteousness must preserve the divine life in the
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soul. That appears a necessary consequence. But the argu-
ment is fallacious. Evil works are done by a power which
is ours by nature, good works are done only by a power con-
ferred by grace and by a person who is accepted by grace.
Therefore it does not follow that, if by exercising the evil
that is in us in the wilful commission of sin the Holy Spirit
is grieved and driven from the soul, by exercising the new
life in the free performance of good works the Holy Spirit
is retained. The causality of the one need not imply the
causality of the other. Sin merits damnation, good works
do not merit salvation. The wages of sin is death, but eter-
nal life is the gift of God, not the wages of virtue. Sin
brings death, good works do not bring life. The evil may
gain the ascendancy in the believer and bring about the fall
from grace by his consenting to sin against his conscience ;
the good cannot gain the ascendancy in the believer and
briug about perseverance in grace by his good works, because
his works are good only in virtue of standing in grace and
o long as he perseveres. It is the power of God that saves
and that keeps us unto salvation, and that not through
works, but through faith,so that His is all the glory. There
is no co-operation of man in the work of salvation. All the
working together with God is the activity of the believers
who are saved, and all the end and aim of their work is not
their salvation, which is a gift of pure grace, without any
deeds of the law, but the glory of Him who graciously
saves them. “Blessed be the God and Father of our Lord
Jesus Christ, which according to His abundant mercy hath
begotten us again unto a lively hope, by the resurrection of
Jesus Christ from the dead, to an inheritance incorruptible
and undefiled and that fadeth not away, reserved in heaven
for you, who, are kept by the power of God through faith
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unto salvation ready to be revealed in the last time.” 1 Pet.
1, 3-5.

To salvation faith only is necessary. That alone appre-
hends the righteousness of God which is revealed in the
Gospel of Christ unto salvation, and that alone continues to
apprehend it until the glorious goal is reached. Therefore
“we believe, teach, and confess that good works should be
entirely excluded, as well when the question at issue is con-
cerning salvation, as in the article of justification before
God, as the Gospel testifies with clear words where it is writ-
ten: ¢‘Even as David also describeth the blessedness of the
man unto whom God imputeth righteousness without works,
saying . . . . Blessed is the man to whom the Lord will not
impute sin’ Rom. 4,6-8. And elsewhere: ‘By grace are ye
saved through faith, and that not of yourselves; it is the
gift of God ; not of works, lest any man should boast.” Eph.
2, 8. 9. “We believe, teach, and confess also that not works,
but alone the Spirit of God, through faith, maintains faith
and salvation in us, of whose presence and indwelling good
works are evidences.” Form. Conc. Part I. Art. 4, § 7. 15, 16.

Good works are necessary, but they must be scrupulously
excluded from the article of justification and salvation.
When that article is under consideration it only produces
confusion and trouble, and may produce death, to introduce
them. They have nothing to do with it. Men must be
urged to do good works for the glory of God and the good of
man, but they must not be deluded with the vain hope that
such works will save them. When the way of salvation is
to be shown they must be referred to the Gospel of the grace
of God in Christ, and urged diligently to use the means of
grace in the Churech, through which the Holy Spirit does the
whole work of salvation from its trembling beginning to its



24 Columbus Theological Magazine.

triumphant end. Without that, all insistence upon good
works is only zeal without knowledge and without fruit: it
does not save the soul and it does not produce works of
righteousness. Especially in this busy age, where so many
are endeavoring to reduce Christianity to a mere system of
works, and succeeding but too often in making it a mere re-
ligion of the flesh, like all other religions that are clamoring
for acceptance in the world, children of God should take
this to heart, and determine to know nothing but Christ and
Him crucified. Men must be warned against sin, whose
wages are death; they must be shown what is the immutable
will of God in regard to their lives; but first and chief must
be the use of the means by which the Holy Ghost works
faith in Jesus and preserves it unto eternal life in Him.
Then good works follow of necessity, not by constraint and
coercion, but by the necessity of effect when the cause is in
operation. Then it is necessary only to show the reconciled
children of God what He would have them to do: the will
to do it He has already supplied, although that will is still
burdened with weakness and needs new supplies of grace
each day. Thus the object of God is attained through faith
in the blessed Savior, “who gave Himself for us, that He
might redeem us from all iniquity, and purify unto Himself

a peculiar people, zealous of good works.” Tit. 2, 14.
L.

.PROTESTANT CHURCH PROBLEMS IN GERMANY.

In Germany Church and State are united. There is,
however, no state church for the whole empire as such.
The empire in its present shape dates back only to 1871,
and no attempt has been made to unite Germany ecclesiastic-
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ally as she is united politically. In the nature of the case
such a union of the German churches would be an impossi-
bility. Even in the old empire, *“ the Holy Roman Empire
of the German Nation,” when Roman Catholic Austria was
still the controling political factor, there was not even a uni-
ted Roman Catholic church of Germany, much less an Im-
perial church of the whole empire.

The state churches are conditioned by the political divis-
ions of the country. This is the case because the govern-
.ment of the churehes has always been a branch of the state
government and has shared the ups and downs of the latter.
As at present constituted, there are in Germany twenty-fbur
Lutheran, eleven Reformed, seven United and four Confeder-
ated state churches. These Lutheran state churches embrace
not only those where the whole church of an independent
state is officially Lutheran, as is the case in Saxony, the
two Mecklenburgs, Oldenburg, but also where the provincial
chureh is such, as in the Prussian provinces acquired in 1866,
namely, Hanover, Schleswig and Holstein. Some of these
state churches are very small, and in America might pass as
township churches. This is especially true of the Reformed
state churches, which seem to exist only on paper. Indeed
the Reformed church as a distinctive factor in German
church life is virtually a thing of the past. The two uni-
versities which formerly were its bulwarks, Heidelberg and
Marburg, bave passed into rationalistic hands. This is par-
ticularly the case with the former of these two. The United
churches are those where the two branches of the Protestant
church, the Lutheran and the Reformed, have been united
into one by the decree of the government. This policy was
inaugurated in 1817 by Frederick William III. of Prussia,
who in this manner celebrated the third centennial of the
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Reformation. The great majority of his Protestant gubjects
yielded to this arrangement. According to the latest statis-
tics, of the 18,244,405 Protestants in Prussia, 15,385,946
were United or “Eva.ngélics,” while 2,480,184 declared them-
selves distinctively Lutheran and 378,275 Reformed. These
Lutherans, however, embrace not only those who have
formally separated themselves from the united state church,
but also the so-called “Positive United” men, i. e. those
who think that they can retain their Lutheranism in its
purity and yet live in outward connection with the Prus-
sian Union. This party has its learned representatives
in the theological faculty at Greifswald and its organ in the
Kirchenzeitung, formerly edited by Hengstenberg, now edited
by Zoeckler. The Prussian Union was adopted by other
smaller states, the most important among them being Baden.
The confederated state churches are those in which two con-
fessions are equal before the law, but retain their individual
existence. This, for instance, is the case in Elsass, where
the Reformed and the Lutheran churches are legally on the
same footing. ,

This singular arrangement of churches in Germany is
the result of a long historical development. At least as far
as the Protestant church is concerned the roots go back to
the Reformation. At that time the union of state and
church was in many cases a blessing to the latter. The
separation of the two was an idea then hardly thought of.
It was regarded as self-evident that the two must be united,
and that the state must protect the church. Indeed, hu-
manly speaking, it is difficult to see how the Gospel could
have gained a firm foothold at that time without the power-
ful state as an ally. Without the noble Saxon electors
defending Luther, it would seemingly have been impossible
for the Reformation to have accomplished its blessed work.
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The state, however, was then a blessing to the church only
because those who were at the head of the state were
imbued with the gospel spirit and regarded their spiritual
interests as of greater importance than political interests.
When these conditions changed the blessing too could be
changed into a curse, and the.same hand that had gen-
erously been given to support the gospel cause might be
used to strike it down again. Whether the cujus regio ejus
religio was to be a blessing or a curse depended on circum-
stances. That even in those days it was often the latter is
evident from the sad fate of Lutheranism in the Palatinate
and of Protestantism in general in the Roman Catholic
reaction at the end of the sixteenth centilry. The principle
itself, which even in its Old Testament form, when as a
theocracy Israel was governed by God Himself through His
appointed servants, never fully accomplished its ends, must,
where men without direct divine guidance are left to apply
it, be fruitful of dangers to the gospel cause. That it should
be otherwise is rather accidental, and the fact that it was
otherwise in Saxony and other countries where the Reforma-
tion gained firm ground, is another evidence that Lu-
ther’s work was of God. In a certain sense there was ‘“a
fulness of time” in this also.

The danger lying in the principle itself could only be
increased when the government of the church ceased to be
dependent upon the will of the one political head of the
state, whose piety and devotion to the gospel cause might
furnish a guarantee that the church would not suffer. When
through the introduction of the constitutional principle the
personal government of princes gave way to the parliament-
ary government through representatives of the people, then
naturally the legislation and the government of the church
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fell into the hands of the same powers. The principle of
constitutional government, which means practically the gov-
ernment of the people by themselves, would seem logically to
involve also the government of the church through her own
agents, i, e. the independence of the church from the state.
But to this extent the principle has never been applied in
Germany, or indeed in continental Europe. But a principle,
in itself good, if inconsistently applied, cannot but work
mischief. This has emphatically been the case in Germany,
notably in Prussia. As matters now stand the official heads
of the states are in most cases also the official heads of the
Protestant churches. In Prussia the king is the summus
episcopus of the evangelical church; in Bavaria the Roman
Catholic king, or at present the prince regent, is the highest
bishop of the Lutheran church, and a similar state of affairs
exists elsewhere. Actually these potentates have little to do
with the government of the churched, at least not directly.
They indeed appoint-some of the executive ofﬁéera, such as
members of consistories, of synods, etc., but the legislative
control of the churches lies in the hands of the parliament.
Upon the political complexion of the parliament again
depends the complexion of the ministry, including the _
cultus ministerium, which has practical control of the eccle-
siastical government in the country. In this way the church
is dependent upon bodies and persons who are selected for
political purposes and whose actions are controlled by political
considerations. In the parliament which decides the weal
and the woe of the Protestant church of Prussia and other
~German states, there sit and vote upon measures affecting
‘the most vital interests of the church all sorts and condi-
tions of men, Jews and Infidels, Roman Catholics and Social
Democrats, Atheists and Agnostics. The church is the
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humble servant of the state and must gratefully accept the
crumbs that fall from the master’s table.

That such a condition of affairs cannot but be detri-
mental to the best interests of the Church requires no dem-
onstration. When for instance no case of discipline can be
taken up by the Church, or at any rate no public announce-
ment that this or that member has been disciplined or excom-
municated, can be made without the consent of the political
authorities, the Church cannot be true to her divine mis-
sion. In the nature of the case purity of doctrine and the
protection of this purity of doctrine by the application of
divinely appointed means to preserve it, as also the mani-
festation of upright consistent Christian lives on the part
of members—these two true marks of a genuine Christianity
—cannot be maintained where a Church is dependent for the
exercise of her proper function upon the consent of men who
are actuated by principles that often run counter to the best
spiritual interests of the Church. In no particular does this
appear more glaringly than in Germany in the selection of
theological professors. These are chosen entirely by the
political authorities and the Church has no word or voice in
their selection. No matter how conservative or Lutheran
a church may be, the State can and often does appoint a
rabid rationalist as the teacher of the young men who are
to be the future pastors of these churches. The churches,
neither individually nor as represented in the synods, have
a right even to protest against such an appointment. In
some cases the government takes into consideration the con-
victions of its subjects in the selection of the professors, as
e. g. in the appointments made to Erlangen and to Rostock.
But elsewhere some of these appointments are outrages, as
in Goettingen, Giessen, Bonn and Heidelberg, where ration-
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alism rules supreme, although at least in Hanover and in
the Prussian Rhine provinces the churches are Lutheran or
at least conservative.

One great trouble in the matter is that the Protestant
churches of Germany are not one in the matter of faith.
From Confessional Lutheranism on the right to rampant
rationalism on the left all possible and impossible shades of
thought are represented in what is called the Protestant or
Evangelical church. There is probably no state church that
is soundly Lutheran to the core in all particulars. The
nearest approach to it seems to be that of Mecklenburg and
its university at Rostock. Erlangen and Leipzig show a
wider departure from the old landmarks. In the nine Prus-
sian universities, the so-called Mediating theology is offici-
ally recognized, i. e. a theology which tries to mediate and
compromise between Biblical truth and modern philosophy
and science. Naturally the former suffers to a greater or
less extent in this transaction. Naturally also the concep-
tion of Mediating theology is a vague one. The measure
of sacrifice made to what is regarded as modern science, de-
pends not upon the Word of revelation, but upon the
opinion of the “theologian.” Asisquite natural under the
circumstances we find in the make-up of this class, men of
positive Biblical convictions, such as was Tholulk and such
as some of the Halle men are yet, and at the same time also
men who deny every fundamental principle of the Christian
faith. And to make matters worse there are no less than
two rationalistic schools of theology, one which represents
the Baur school of Tuebingen, the other the Ritschl school
of Goettingen. The difference between the two is only on
the philosophical basis of theological speculations. The
old school dismembers and empties Scripture of its contents
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according to Hegel’s philosophy; the new school does so
according to Kant. The representative of the thought,
notably of the old school, in church life is the ratipnalistic
Protestanten Verein, a voluntary association of professors, pas-
tors and congregations, whose devout object is to establish
“liberal,” 1i. e. rationalistic religious thought throughout
Germany. Unfortunately these people exert an influence in
church goverment that is far beyond their relative numerical
strength. Indeed to a great extent in Prussia, and alto-
gether in Baden the government of the church is in their
hands, and they are unscrupulous in the way in which they
use their power to suppress confessional or even conserva-
tive thought. At some of the universities they have abso-
lute control and will not admit of a representative of the
old views by their side. The positive Christians of Baden
have for years petitioned in vain for a conservative man at
Heidelberg. The rationalistic state government simply re-
fuses to give them one. All that the Rhenish Christians
did 'and said against Bender of Bonn and his infamous Lu-
ther speech of 1883 have not shaken him in his chair at
Bonn. He still teaches theological students that the
Biblical religion is only one phase of natural religion.

That positive Christians, or at any rate professed Luther-
ans, have been content to endure this condition of affairs,
can only be explained on the score that the present status is
the result of a long series of historical causes. Abstractly
considered, and without these historical connecting links,
no consistent Christianity would have endured it. Indeed,it
has led to the organization of free churches, separated from
the state, at various places, not only in Prussia, but also in
Saxony. But these free churches are all weak numerically,
and unfortunatély not always strong in their principles. A
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powerful agitation against existing conditions that has en-
listed the sympathies and co-operation of a larger class of
men has not taken place until within the last year,and even
this opposition is only directed against outward abuses in
church-government, and not against the inward decadence of
Christian faith and of confessional life. It accordingly does
not go to the root of matters, but only seeks to cut off some of
the ill-shaped branches that have grown out of the root, or
at least get their vitaiity from these roots.

The outward occasion for the outbreak of this agitation

-throws a clear light on its real character and animus. It
was not the recognition on the part of the leaders of the
church, that,  as organized and governed at present, the
church could not fulfill her heavenly appointed mission,
and that the church might be untrammelled in her Gospel
‘work it would be necessary to free her from the yoke of the
state,—not these convictions prompted the aggressive move-
ments now so powerful in Prussia.

In the origin of the agitation these reasons occupied at
best a subordinate role. The actual cause of the outbreak
was the peace made between Bismarck and the Vatican, in
which the Berlin government made far-reaching concessions
to Rome. The government annulled the May laws and other
legal enactments that had been passed to compel the Roman
Catholic Church of Germany to bow to the authorities that
be in matters in which the former claimed that they could
pot conscientiously submit. After fifteen years of Cultur-
kampf Bismarck, it seems, needed the Roman Catholic votes
in the Parliament, and accordingly officially closed the con-
test by giving the Roman Catholics not all that they wanted
but enough to satisfy for the time being the Vatican author-
ities. Bismarck’s trip to Canossa did not accordingly consist
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in yielding to Rome rights which Rome had never possessed
in Germany, but only in giving up rights which he all along
had claimed were necessary to the state’s existence. -
This matter aroused the Protestants, They demand that
corresponding concessions be made to them. They ask (1)
that the church be allowed to control her own affairs and be”
not dependent upon the political agents that stand between
the church and their legal head, the king ; notably in regard
to the selection of theological professors; and (2) that more
money be given.to the church for its work. The last Prus-
sian parliament refused to take up these measures, and Bis-
marck declared himself opposed to them in the most violent
terms. He claims to see visions of a Protestant hierarchy in
case these petitions are granted, and states that one hierar-
chy has been enough for him. But the Protestants are de-
termined, and are taking the matter into politics. They
have learned the-tactics of agitation from the Roman Catho-
lic neighbors, and are endeavoring to create a political party
in favor of the project. The Prussian parliament will soon
assemble, and the matter will then again be brought up.
The victory of the Roman Catholics has however aroused
Protestant Germany in another way. The Roman Catholics
are ag aggressive in public life as they are in state affairs.
They feel jubilant and think that they can prepare to reap
the harvest which disintegrating Protestantism is preparing-
for them., They are trying to wrestle learning and science-
out of the hands of the Protestants. Janssen’s famous effort,
by objective historiography, to prove that the Reformation
was the greatest calamity that ever befel Europe fully ex-
poses the sentiments and feelings of the Roman Catholics of
Germany over against Protestantism, which it sees typically

represented in the spirit and genius of Prussia and of Ger-
Vol. VIII.—3
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wmany. And the downfall of this principle in the life of the
nations is now confidently expected. Cardinal Manning, of
England, has prophesied that the last battle between Protest-
antism and Roman Catholicism will be fought out on the
sands of Berlin. Whether he means this literally or figura-
tively may not be certain; but in either case the result would
be the same. Janssen’s thesis that the Reformation, or
rather the principles of the Reformation are the cause and
-origin of all the ills that modern society in state, church,
and social order, is heir to, is being practically applied. Ro-
wan Catholic writers are trying hard to persuade the masses
through tracts, articles, and discussions of all kinds, that the
social ills, of which all Germany complains, have their foun-
tain head in Protestantism, and that if those ills are to be
removed it is necessary to remove the cause. Agitation in
this department is headed by the famous Bishop v. Ketteler,
of Mayence, and has enlisted the co-operation of some of
the finest Roman Catholic scholars in Germany., The old
enemy is accordingly aggressive and combative now in Ger-
many ; probably more so than he has been at any time since
the “Deformation” before the thirty years war.” And this
aggressiveness is directed to the undermining of Protestant-
ism in its firmest bulwarks, and evidently aims at winning
the masses back to the “only saving” Church of Rome. *

It is this spirit of modern Catholicism in Germany that
has aroused Protestant opposition. This opposition found
its outward expression in the Evangelischer Bund, which pro-
poses to fight Rome “ with word and pen.” It has secured a
membership of over ten thousand, and is active and ener-
getic. It is fathered chiefly by the mediating men, at their
head Beyschlag, of Halle. The recent Lutheran Conference
in Hamburg declared itself, not against the work of the Bund,
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‘but against a union with it, on the ground that its confes-
sional status was unsatisfactory. The Bund declares that it
adheres to the faith “in Jesus Christ, the only begotten Son
of God and the Mediator between God and man; and
also the principles of the Reformation.” It is a notorious
fact that a number of the leaders of the new association in-
terpret this otherwise correct standpoint in a Pickwickian
sense, and in view of this the Conference thought it best not
to'favor an organic connection.

What the outcome of the whole matter will be only a
-prophet and a prophet’s son could venture to predict. The
principles involved are certainly of the greatest importance
and far-reaching in their application. The means and man-
ner in which it is sought to secure the success of the Evan-
gelical Church, do not seem to be of the best. The interests
of Evangelical truth as such, and for itself, is too much lost
sight of, and the possession of this truth as a weapon of
offence and defence is not properly appreciated. If the bat-
tle is fought as Luther fought his, with the open Bible in his
hand, the outcome would not be doubtful. It isonly truth
-that can conquer error. Magna est veritas et praevalebit.

G. H. S.

THE DOCTRINE OF CREATION.
From the German of Dr. Philippi’s Glaubenslehre, by Rev. L. H. Schuh.

The idea of creation has sprung only from the soil of a
positive divine revelation, and where it is yet found outside
of this sphere (as in Mohammedanism, Rationalism) it may
be-shown that it has been borrowed from it. In ante-Chris-
tian heathendom, in which the content of the natural human
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reason was plainly stamped unmixed with ideas of revela®
tion, the idea of creation is not found, for all pagan specula-
tion, which, on the one hand, is the root, on the other, the
blossom and expression of the religious views of a people,
arises either from the pantheistic doctrine of a cosmic evolu-
tion, or from the dualistic doctrine of a cosmic formation.
Either God is viewed, as it were, as a germ from which the
world, by an inner necessity, has unfolded itself; or, according
to its matter, it is made equally eternal with the world-form-
ing principle, so that with the divine reason (vods) its original
matter (847) in which God gave form to His ideas, is co-or~
dinated. In the first case God is the original substance, the
dark primeval cause of the world evolving itself; in the lat-
ter case the role of a world-former or a universal architect
(8pmeovpyds) is assigned Him. In both modes of conception
the human mind shows itself to be governed by the sensunal
view of empirical reality, in which, of course, all that origi-
nates comes into existence either by way of begetting and
by organic development out of a given germ, or by the for-
mation of germ-matter through a power from without.
Finite, reflecting reason has always firmly held that from
nothing nothing can originate (the ¢% 0ddevos 000¢s of Greek
philosophy), and to which may be opposed only the self-
birth of the universe out of nothing, but not the absolute,
productive, divine causality. Both the pantheistic doctrine
of a universal evolution, as well as the doctrine of a cosmic
formation contradict the fundamental assumptions of our
dogmatic thinking. For from the idea of our real and recip--
rocal communion with God we have arrived at the absolute
personality and the absolute, free omnipotence of God. If
now the world is conceived as an involuntary evolution out
of God, then God is no longer the absolute personal One;
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but if an original matter exists, which has never been en-
tirely overcome by the divine forming-power, there is another
boundary set to divine power than divine will, God is then
no longer the Almighty. Where the conception’of the per-
sonality and the free omnipotence of God is held fast, there
the idea of creation in opposition to a mere cosmic evolution
or formation must find a place. The world is then not
merely a neceésary development out of the divine original
substance, but a free personal positing (SeBung) by divine
omnipotence, and both in regard to the matter as well as-
the form. For the cosmic matter is only intended to be the
bearer and embodiment of the cosmic idea, and must, as its
perfect realization, be permeated and governed by it. If
matter were co-eternal and co-original with God Himself,
His absoluteness would, to start with, appear limited by a
self-dependent principle opposing Him, and He would not
have been able to use this matter entirely according to His
own will and through it to give form to His cosmic ideas,
evén_ as the plastic artist is never able entirely to overcome
the germ-matter and permeate it thoroughly with his creative
idea. Even in the most perfect earthly work of art, an un-
permeated rest of resisting earthly Ayle is to be observed.
Therefore, matter also must have been made by God.

The doctrine of creation is also one of the fundamental
doctrines of the universal Christian Church on earth. It is
already contained in the Apostolic Symbol, was defended
against Gnostic dualism by .the oldest church-fathers, by.
Irenzus and Tertullian, and remaihed throughout all time
the common property of  Christendom acknowledging the
revelation of God. It was more particularly described as a
creation out of nothing; and the scholastic divinity, to avoid
all ambiguity, distinguished between privative and negative
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nothing (nihilum privativum and negativum) i. e. the relative
and the absolute nothing, and defined the creation of the
world as a creatio ex nihilo negativo. The nothing from which
the world was created is not to be conceived of as a sub-
stance, as matter still formless and shapeless, which there-
fore relatively is not yet, and is only through its formation
stamped to a definite existence: but rather is the world made
out of the absolute nothing, whereby not only the world’s
form, but also its matter is negated as being originally given
(= megatio omnis entitatis). Also the older dogmaticians of
our church followed this distinction, among whom Quenstedt
explained the ex nikilo by post nihilum. The world is made
out of nothing, would mean, the world is made after noth-
ing, since before creation there was nothing from which it
could have been created.

Concerning the expression creatio ex nthilo, it is known
to originate from 2 Mace. 7, 28, where it is said that God
é€ odx Svrwy éndeyoey, heaven, earth and man, which the Vul-
gate renders fecit ex nihilo. It was claimed that in this pas-
sage there was found the Platonic Dualism of Philo, to whom
td p3y dvre is matter lacking all qualities, from which God
* made the world. Nevertheless, this passage in Macc. has
_not the relative negation p7, but the absolute negation vz,

and 7o odx dvra defines the nikilum negativum in distinction
from the td py évra, the nikilum privativum. In addition, the
whole train of thought of this passage is decisive for this
view. For it points to the absolute omnipotence of God,
that it is even able to raise from death, that it has given life
and created heaven and earth, and it admonishes in this faith
confidently to die the martyr’s death, Where in the sphere
of the dualistic contemplation of the world is such confi-
dence found? It is justifiable only in regard to the creator
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of the world, but not to its former. Even Ecc. 11, 18, where
it is said that God’s all-mighty hand formed the earth out of
shapeless matter (¢ dudpgpov vlys) there is not to be found an
intimation of dualism, but a mere reference to the Tohu
Wabohu, to the unordered chaos of Genesis, which was called
into existence through the so-called creatio prima, and was
afterwards formed through the so-called creatio secunda. For
it is said that God could make and send terrible, unknown
animals against the godless, even as in the wilderness He
formedjand sent fiery serpents(7pas mvpz véoy gvodirag dodpa).
It was in order here to refer only to His original world-form-
ing power, by which creative power is in no wise denied Him.
Yea, it is even expressly added, that without means by one
single breath and through the spirit of His power He could
destroy His enemies.

But if men have read their doctrine of a dualistic world
formation even into the Apocrypha without any sufficient
warrant, much more is this the case with the canonical
writings. Their whole tendency is at the outset opposed to
such presumption. Everywhere God appearsin them in His
omnipotence to have absolute dominion over the creature,
and to be using it according to His good pleasure. The
scriptural conception of miracles is decisive here. As the
eternal cosmic formation or development excludes miracles,
so miracles as the result of free personal omnipotence ex-
clude dualism and pantheism. What is binding for the
religious view taken by the Scriptures is also valid for its:
ethical view., For dualism and pantheism make matter the
principle of evil, the Bible, on the contrary, conceives sin as
the setting up of the will of the creature against that of the
Creator. The former derives the contamination of the soul
from the body, the latter ascribes the original corruption of
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the body to the soul. The more arbitrary is it therefore, to
put into the account of creation in Genesis a dualistic world-
forming doctrine. Compare on the other hand Delitzsch
and Keil on Gen. 1, 1, and also notice that barah certainly
is intended to express the divine causality as absolute. Or
should the passages referring back to the account of creation,
Ex.20,11; 81,17; Ps.33,6-9; 90,2; 95,4-7; 102, 26 ff.; 104
29f.; 115, 15; 121, 2; Job 28, 24 ff.; Isa. 42,5; 45, 18; Jer.
10, 11; 12, 16; 32, 17; John 1,3; Acts 17, 24; Rom. 1, 20,.
25; 11, 36; 1 Cor. 8, 6; Col. 1,16; Heb. 2,10; 3; 4; Rev. 4,
11; which so plainly exhibit the unconditional omnipotence
as the sole ground for the origin of all creatures, really Gesire
to teach nothing else than the forming of the world from an
originally existing matter? Thus then the exalted ideaof a
creation out of nothing extends throughout the entire Holy
Scriptures from the first to the last book. Where is there
even the trace of a reference to an eternal matter and a for-
mation of the world out of the same? Also Rom. 4, 17
(vide my commentary on this passage), and Heb. 11, 3,
(comp. Luenemann in C.) do not affirm this, rather the exact
opposite. Especially the latter passage offers a direct dictum
probans for the churchly doctrine of the creation ex nihilo.

Thus then the doctrine of the absolute creation approves
itself as dogmatical truth through the unanimity of our
Christian consciousness, the universal faith of the Church
and through the revelation of Scripture. And here the in-
dividual special faith as also the common Church faith is
undoubtedly only the correct subjective transposition and
reflection of the original objective divine revelation of the
whole creation as the pure product of free personal omnip-
otence. l

When now according to this dogmatical principle we
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are by necessity led to accept a creation of the world in
opposition to a development or formation of the world, the
question arises, whether from the same principle we can de-
duce a statement concerning the origin or the want of origin
(Anfangalofigkeit) of the world, or in other words, whether we
are to accept a temporal or an eternal (i. e. without begin-
ning) creation? To a certain extent the necessity of accept-
ing the latter view has been insisted on. Even if this view
originally has its root in pantheistic soil, and is also by
Schleiermacher interwoven with his Spinozian philosophy, it
may yet be asked, whether it cannot be separated from this
and be properly used in the sphere of theism? The world
according to matter and form could possibly be considered
as a free product of divine omnipotence and as a product
without beginning. The necessity of a creation lacking a
beginning was sought to be derived from the conception of
time. It seems impossible to conceive an end to time, for in
our thinking we may proceed forwards or backwards, yet we
cannot fix any moment of time and make it the first or the
last, but we are compelled to advance to a preceding or suc-
ceeding moment, and so we have by necessity a temporal
progressus in infinitum. Nevertheless such purely metaphys-
ical arguments, even could they claim irrefutable validity,
would yet in themselves be insufficient to prove an article
of faith. Besides this the contrary to this manner of reason-
ing could with equal right be maintained. For one could
never come out of this “without a beginning” and reach a
certain historical moment of time, because without a begin-
ning and a sure point of departure there is no goal. Kant
has therefore rightly set up side by side as being equally
capable of proof the thesis: The world bas a beginning in
time; and the antithesis: It hasno begin'ning, but in respect



42 Columbus Theological Magazine.

of duration it is infinite. It is just as possible to prove the
necessity, as to conceive the impossibility of time without
a beginning. And even if thought would not contradict
thought, yet certainly the thought would contradict the con-
ception. For even though we must conceive of time as
-having neither beginning nor end, yet we cannot conceive
an infinite time, to which contradiction of the intellectus and
of thesmaginatio already Spinoza and after him Strauss have
referred, and for themselves they have naturally decided in
favor of the conception. However, that the abstract con-
ception of time as the conception of consecutiveness or of
succession, compels us to set a time without beginning or
end, because even the pure conception of consecutiveness
would be destroyed as soon as the consecutiveness in
thought would be cut and stopped, from this it by no means
follows, that also real things, in whose succession time be-
comes a fact, are to be conceived as wanting a beginning or
an end, or that concrete time itself is to be conceived as im-
finite. The assertion, the world must be without a begin-
ning, because time in itself, i. e. the conception of unceas-
ing succession must be conceived as without a beginning, is
therefore neither a dogmatically binding, nor a metaphys-
ically irrefutable assertion.

If now no deciding argument for a creation necessarily
without a beginning could be deduced from the creature
subject to time, the further effort has been made to derive
it from the idea of God Himself, more accurately, from the
divine unchangeableness and from the love of God.

The assumption of the transition of God from not-creat-
ing to creaf;ing‘, seems at first to subject Him to changeable-
ness. Against this already Augustinus has remarked that the
decree of creating the world is to be placed as one eternal in
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God with one and the same eternal unchangeable will willed,
that created things at first should not be, as long as they
were not, and that afterwards they should be, when they be-
gan to be, etc. (Comp. de civit. Dei, XII, 17.) However,
even if in this way the transition from not-willing to willing
is solved, yet the transition from mere willing to fulfilling is
not thereby solved and thus God still appears to be subject
to changeableness. The same transition meets us everywhere,
where God in the midst of time has performed some new act
of creation, and if we wished utterly to deny it, giving our-
selves up unconditionally to the drift of logical consequences,
we would also be compelled to deny miracles in general and
with. these also the fundamental miracle, the incarnation of
God, and thus we would destroy the saving faith itself, If
we must continue in the mystery of faith in the middle, then
we can also do so in the beginning, that God without change
of His eternal essence produces temporal results, which pre-
sent themselves to us on the finite standpoint of our reflec-
tion as the transition from the willing to the deed.

Finally the effort has been made to derive the necessity
of a creation without a beginning from the idea of love, be-
cause the essence of love includes that by an internal neces-
sity it must prove itself active, and that love ceases to be
such when it ceases to employ itself. With men of course
love, where it is, must manifest itself both on account of the
given object as well as on account of the living subject itself,
because the latter would find nothing satisfying its existence
withoutan activityinlove. Butasfarastheformerisconcern-
ed, human love presupposes an object of its activity, as thisis
already negatively proven in this, that a father does not love
his child hefore he has begotten it. So long as there is no
object of love offered, man has no duty of expressing his love,
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If one assumed that divine love, in distinction from human,
is not limited to an existing object, but that it is accord-
ing to its essence creative and as such was already obliged
from the beginning to place an object of its love, which man
also by virtue of his subjective desire of love would do, if
no object were offered his love and he were able to produce
one: then this demand is fully satisfied through the eternal
begetting of the Son, in which the divine desire of love has
found its absolute satisfaction, since from eternity the Father
stands in blessed reciprocity to the Son of His love, giving .
and taking love, which, limited to an object co-original with
Himself, can alone satisfy His inner necessity of Jove. Thus
besides the eternal begetting of the Son we have no need of
a creation of the world wanting a beginning for the primeval
realization of divine love, nor will the latter, because not co-
original with God but finite, suffice to the satisfaction of this
infinite desire of love. All those who have maintained the
necessity of a creation without a beginning, based upon the
idea of divine love, have therefore also always questioned
the Biblical and ecclesiastical doctrine of the Trinity.

With our dogmatical premises we must antagonize the
necessity of a creation having no beginning. The question
arises: whether we can not at least admit the possibility ?-
The scholiasts, as Thomas Aquinas, admitted this logical
possibility, or as Duns Scotus they at least thought that the
possibility and the impossibility of an ofiginless creation
could be maintained with equal probability. Among the
dogmaticians of. our church even Calov and Quenstadt con-
cede that the question, whether the world could have been.
created from eternity, concerns no article of faith, wherefore
neither of both views could be condemned as heresy, much
less as atheism. They themselves, of course, denied the
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possibility of an originless creation. And we think they
did it rightly. The conception of creation kept pure ex-
cludes the possibility of an originless creation. For the con-
ception of creation includes also the idea of initiation. That
which was not at first and afterwards was called into exist-
ence, by free omnipotence, can not already have been always.
This is true of an indivitual as well as of all creatures,
whather we understand by the latter this present universe,
or with Origen a succession of worlds. It is difficult, prob-
ably impossible, and Origen himself is an example, in accept-
ing an originless creation, to keep apart the conception of
creation out of nothing and that of begetting out of the
essence of God. But when the clear boundary line between
the Son and the world is once obliterated, the falling from
theism into pantheism will be difficult to prevent. The con-
ception of an aboriginal world nominally brought forth out
of nothing by the free omnipotence of God, will always set
forth the contradiction * out of nothing’ and “originless,”
and thus pass over into the conception of an originless de-
velopment out of the eternal essence of God. If between
God and the world we affirm a relation not of mere substan-
tiality but of true causality, and if we are in earnest with
the latter assumption, then the causal priority of God before
the world includes His temporal priority. Kurtz has strik-
ingly said (The Bible and Astronomy, 3d ed., p. 36): “When
once infinity has been ascribed to space, and eternity to
time, then the conception of creation and with it the con-
ception of a personal creator exalted above time and space,
has been dissolved in the aqua fortis of human thought and
has vanished from our hands.” The denial of the possibil-
ity of an originless creation does not include a limitation of
divine omnipotence. For if the concept, creature, excludes
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the “without beginning,” then the sentence, that God could
not make the creature without a beginning, is only identical
with this other, that He could not do what was unreasonable
and contradictory.

With this we reject the necessity as well as the possibil-
ity of an originless creation. Its actuality thus falls of its
own accord. The actuality would at all events have to be
questi‘oned, even if one admitted the possibility. The “in
the beginning” (im Unfang) of Genesis, as also the “in the be-
ginning ” (im Ynfang) of the prologue of St. John, designate a
temporal beginning. Only that Genesis says what God did
in the beginning, but John what already existed at.the be-
ginning of divine action. By this is marked the difference
between the world begun in time and the eternal Logos.
That the book of Genesis means a temporal beginning ap-
pears irrefragably from this that it accepts a beginning as
well as an end of creation. For God rested on the seventh
day from all His works. Already the childlike view and
manner of expression that govern this whole account which
everywhere refers only to the doings of God on time, exclude
at the outset the abstract conception of an originless creation,
We are not only not justified in transposing the Biblical
presentation of an origin of the world into the speculative
idea of an originless creation, but this is also excluded by
other passages of Scripture. For before this world and
its origination the Bible places eternity. Ps. 90, 2; Comp.
John 17,6and f. With this the thought of another world hav-
ing preceded this present one is excluded. If not then there
would have been a time prior to this world in which the
world preceding the present world was made, and not etern-
ity itself. The transposition of the temporal prius into a
mere causal prius is the purest arbitrariness. He who has



The Doctrine of Creation. 47

once comprehended the idea of an originless creation, will
no longer express himself as the Scriptures do,and designate
eternity as something that was before the laying of the
world’s foundation. Comp. Prov. §, 22. f. Besides this the
90th Psalm places the eternity of God immediztely before
the forming of this earth, which, according to the Psalm
agreeing with Genesis, is co-temporal with the creation of the
world. (“Before the mountains were brought forth, or even
-Thou hadst formed the earth and the world, even from ever-
lasting to everlasting Thou art God.”) That the formation of
the earth took place in time, also the advocates of an origin-
less creation admit. Even if from this standpoint one could
say, God was befort the creation of the earth, yet never in
order to designate His eternity could it be said that He was
before the forming of the earth, for before this forming, if it
did not take place in the beginning of time, there would yet
be another time and not eternity itself. It is evident that
the placing of eternity before the beginning of time, setting
in with creation, is a popular way of expression, for what-
ever is antecedent is, viewing the concept closely, temporal
and not eternal. Nevertheless the human manner of repre-
sentation is compelled, if once a beginning of time is ac-
cepted and eternity is placed in its relation to time, to put it
before this beginning and this oxymoron is thereby justi-
fied, since we -are not here concerned about a “before” in
time, but about a “before” prior to time. For it is just the
“pefore” prior to time which in our popular and finite way
of thoughf and expression, constitutes our conception of an
absolute negative of time. What is not before this or that
time, but before time in general, is not in time.

The mocking question, What then did God, alone and
idle in all eternity, do before the creation of the world? Lu-
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ther, as is well known, has rebutted by the ironical answer,
that He sat in the forest cutting rods for useless questioners.
The churchly dogmaticians rejected it as a quaestio furiosorum,
which is of no account. And indeed this question is also not
only a vain but also senseless one, since in eternity there is
neither time nor leisure which might grow tedious to one;
and in addition to this God in His absolute being within
Hirmself (Sn fid) fein) had in Himself already absolute satis-
faction, and did not need to seek this in the creation of a
world. :

This leads us to enquire into the reason which deter-
mined God to create the world. The unanimous answer of
the Church of Christ is that God created the world as the re-
sult of a free volition, that it is to be looked upon as the
product of the good pleasure of His love. Only the Son is
the necessary production of His being, the world on the con-
trary is the free production of His will. Since we antago-
nized the necessity of an originless creation, we have at the
same time rebutted the assumption of a necessary creation.
It has been claimed that the divine love-manifestation
necessitates the creation of a world. But we have seen that
this was from eternity satisfied through the begetting of the
Son, If it requires the world for its satisfaction, then God
needs the creature as much and is as dependent upon it, as it
needs Him and depends upon Him. It will then be neces-
sary to say with the cherubinish wanderer of Angelus Siles-
ius:

“That God is so blessed and lives without desire,

He has received from me as well as I from Him.”

And then further:

“God cares as much for me as I do care for Him,

I help Him to cherish His being as He helps me to cher-
ish mine.”
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What God needs for His self-complacency, that He will.
also have produced for his self-completion according to the-
necessity of His being. The assertion of a necessary crea--
tion, necessarily leads to pantheism. This indeed is contro--
verted by modern speculative theism. It has even set up-
the opposite assertion, that the acceptance of a necessary
creation follows from the rightly conceived idea of the divine-
personality. Thus Rothe, Theological Ethics, Vol. I, p. 851f..
He distinguishes between a threefold form (modus hypertain)
of the being (Sein) of God, the divine essence, the divine-
nature and the divine personality. Only inasmuch as God.
exists essentially as such a triad (Dreied): as absolute
essence, as absolute nature and as absolute personality, He-
really is. With this that God determines Himself unto ab--
solute personality is His immanent life-process brought to-
conclusion in a manner perfect. However, whilst God,
thinking and determining both in one act, determines Him-
self as personality, i. e. as Ego, He thinks and determines
Ego ipso at the same time His mon-ego a something other,
which is not God. This conception of personality, or of the
Ego, necessarily involves that the Ego oppose to itself a non--
ego. So the creation is the immediate consequence of His
self-determination unto personality. For that non-ego of”
God which He as personality immediately posits over
against Himself that in it He may give Himself being:
(&ein), is the world. According to this the creation is an-
absolutely necessary act of God. As truly as God is God,.
He must be a Creator. Thus Rothe.—Here again we have a.
metaphysical deduction which at the outset gives us no dog--
matical certainty. Nor does this deduction appear to us as
in any way binding. The justifications of the idea of divine
personality, formerly essayed by us, has proven, that the

Vol. VIII.—4
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genesis and consequence of human self-consciousness cannot,
without any further ado, be transferred to God. That man
with the placing of the ego, must at the same time set up
the non-ego, lies in this, that He is a finite ego, that he is a
member of the universe, and that therefore the relation of
the ego and mon-ego which was here in reality established
already, afterwards also reflects itself in his consciensness,
Yet even if hy way of speculation it could be proven that
the divine ego must set up over against the non-ego and
unite with it, there would thereby be given only the return
1o the churchly doctrine of the trinity, or the return to pan-
theisn would be unavoidable. For this divine Ego requir-
ing a Tw would be the Son; if not, and if it be the world,
then would the divine personality concededly already perfect
still need the world for a supplement and if not for its sup-
plementary completion, yet at all events for its preservation.
For then too the Ego would cease to be Ego, if it did not set
up over against itself the world as the required Tw (Thou).

In general we hold that this modern speculative ra-
tionalism is trying to sustain itself in an untenable suspense
between theism and pantheism. In the first place the
world—i. e. pantheistically considered the explication of the
divine essence—is theistically in the form of the divine
nature transferred into God Himself, and then -again
through creation, which is to be the explication of the
divine nature in the sphere of finiteness, it is taken out of
God. One would think that this so-called nature in God
itself would already be the mon-ego, the divine essence dif-
ferentiated (Ynberdfein) and through which He arrives at self-
consciousness so that this divine personality would not
supplementarily need a non-ego. . Thus however we really
have given us a non-ego at once as a precondition and as a
consequence of the divine personality.
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The fact is, he who firmly and earnestly holds the con-
ception of a divine personality and of creation in opposition
to a pantheistic cosmic development out of an absolute di-
vine first cause, cannot avoid to conceive the creation of the
world as an act of the free divine will to which there is no
kind of compulsion in God. Such freedom has been de-
rided as wilfulness and the absolute identity of freedom
and necessity in God has been maintained. Nevertheless
theism preserved in its purity cannot dispence with the dif-
ference of the necessary will, with which God wills Himself,
and of the free will with which He wills the world, and in
this point also we need not be ashamed of the boundary of
our reason in the interest of faith. It will not do to limp
on both sides, and endeavor to unite faith in the revealed
mystery with absolute comprehension on our part. The
new speculative patch will at last tear loose from the old
garment of faith. Here an open and an honest either, or, is
demanded. The actual refutation of the assertion that free-
dom and necessity are identical in God, which necessarily
leads to the denial of the Biblical-ecclesiastical conception of
miracles, is contained in the actual experience of the greatest
of all miracles, the miracle of regeneration. Whoever
thinks that he has no need of this, will never be convinced
by human argument. The Lord God will in due time
find the fig leaf of the so-called demands of thought (Denibe-
biirfniffe) with which man seeks to cover the nakedness of
his lack of desire for salvation (§eilsbediitfnislofigleit) and his
little reason against the great truth of God, and with which
he tries to hide himself from the Omniscient One. The ab-
solute freedom with which God wills the world is just as
little to be called wilfulness, as the absolute necessity with
which He wills Himself. For as the latter is no compulsion
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brought to bear upon Him from without, but an inner free
necessity, so the former is no accidental notion, but it bor-
rows the motive of its action from divine love and proceeds
according to the norms of divine wisdom.

If we abide as by the temporal so also by the free in
contradistinction to an eternal and necessary creation, it
naturally follows, that God could also have not made the
world, as well as that He could have made it otherwise
than He did. He could with the inexhaustibleness of His
creative reason have given it another arrangement, organi-
zation and nature than He did; but in accordance with the
harmony existing between His free omnipotence and His
wisdom and love, which is always to be held fast, any other
form and shape of the world as well as the present would
have to be an expression and a representation of divine
attributes in the sphere of the finite. How and what God
would ever have created, His creation would in every case
be good and complete, as this is expressly said of the present
world by the Word of revelation, Comp. Gen. 1, 10. 12. 18.
21. 25. 35; Deut. 32, 4; Ps. 104. 31; also Jesus Sirach 18, 1;
39, 21. 39.

The question arises, in how far the world in spite of
existing physical and moral evil can be called good. We
will not dare to answer this question in the manner of the
Leibnitz Theodicee. Ior unto us evil is not the neces-
sary predicate of thie finite defectiveness, not a something
necessarily implied in the very conception of the crea-
ture, not the mnot yet existing good, the never realized
coincidence but the infinite approximation of the finite
to the infinite so that God, if indeed He wished to create
a world, must make it, to be creatural, also finite, and to
be finite also defective, and therefore could not forego the
use of evil in its realization. Then we arrive at the
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paradox that the imperfection of the world is a factor in
the conception of its perfection. To wus, moreover, moral
evil or sin is the free personal opposition of the creature to
God, and therefore something that should absolutely not be.
On the other hand, we must admit, that not the existence,
but probably the possibility of sin belongs to the conception
of the perfection of the world, for this possibility is nothing
else than the actuality of creature freedom, because freedom
involves the possibility of abuse, i. e. of sin.

If the fact is established that the universe is incom-
plete, if it were only a mechanism moving according to
necessary laws of nature, or a developing organism, with-
out culminating in free personality, which alone makes
the fellowship of love between God and men possible, the
highest point of the perfection of the world; then it fol-
lows self-evidently, that with freedom also the possibil-
ity of sin belongs to the conception of cosmic perfection.
Nevertheless only the possibility not also the actuality
of sin is to be considered, which sin moreover, being a
‘consequence of the abuse of freedom on the part of man,
is to be concidered as a disturbance of the original perfec-
tion of the world coming in later, and which is permitted
by God-for the purpose of maintaining the freedom of man.
The perfection on the part of God however is reinstated and
upheld over against this disturbance, first through the im-
posing of physical evil culminating in death, and then
especially through redemption. For physical evil is to be
just as much considered a disturbance of the original per-
fection of the world, as moral evil; however, after the
entrance of sin as the first negation of the harmonic order of
the world set through creation, evil with its culmination in
death, as negation of the negation, as a just punishment of
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sin, is nothing more than the adjusting of the disturbance
and the reproduction of original harmony. Thus not sin in
itself nor death in itself, but the possibility of sin and death
in connection with and as a reaction against sin made real,
belong to the idea partly of an original, partly of a recon-
structed cosmic perfection. The redemption, however, is
not only an equalization of sin throngh the placing of death,
but an abolition of death through the abolition of sin and a
renewed placing of righteousness, in fact a restitutio in integ-
rum, so that the harmony of the world disturbed by sin is to
some extent restored and externally maintained on the part
of God negating through punishment, and to some extent
positively through redemption; man, however, whichever
kingdom he may subjectively choose, that of punishment or
that of redemption, is yet not able anew to disturb the ob-
“jective perfection of the world.

The redemption is not only a positive reconstruction of
original cosmic perfection, but in its accomplishment in the
form of cosmic transfiguration it is also cosmic completion.
For the original cosmic perfection does not in itself include
cosmic completion, because perfection does not exclude de-
velopment, even as the perfect germ finds its full unfolding
in the plant and thus its completion. The original cosmic
perfection consists in this, that as in itself it was already a

‘revelation of divine glory, yet at the same time it was capa-
ble of receiving the glory disclosing itself, and progressing
unto its goal. Even without the intervention of sin it
would by way of immediate development have reached this
goal, now it reaches it in the round-about way of redemp-
tion. Holy love has created it, has redeemed it, and will
glorify and perfect it. But there belongs to its perfection
this, that freedom be given the personal creature to resist
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this decree of the holy love, and then to call forth the one-
sided revelation of divine holiness, the revelation isolated
from divine love, and this indeed in its final completion.
As He did in the beginning so in the end will God look up-
on what He has made and will pronounce it good, very
good ; and indeed as in the beginning in an initial so in the
end will He declare it good in a completed manner.

From the question concerning the perfection of the
world we arrived at the motive of its creation, which motive
was none other than the freedom of divine love. With this
the last question concerning the world’s creation, to wit, its
end, has already been answered. This end, conditioned as it
is by divine love, can only consist in the divine communi-
cation of life to the creature. Divine impartation of life to
the rational creature is in its highest potency divine self-im-
partation. The purpose of creation thus aims at the bless-
edness of the rational creature in the personal life-communion
with God, in the possession of God, of eternal life. In this
impartation of self to the creature, on which account crea-
tion might with Hamann be called a work of divine humility,
God yet sustains Himself and takes Himself back from it,
so that creation might just as well be called a work of divine
self-exaltation as a work of divine self-humiliation. For just
through the manifestation of His condescending love, He
has glorified Himself in the highest degree, made great His
name, and made His wonderful works to be remembered
among the children of men. And this effect of His love
realized in creation will also be given as the object, so that
we arrive at the acceptation of a double purpose followed by
God in creation, namely, the blessedness of the creature and
the glorification of His allmighty and allwise love.. The
first the older dogmaticians designated as the intermediate
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“purpose (finds intermedius), the latter as the ultimate purpose
(finds ultimus.) Certainly God is glorified in His love through
the blessedness of the creature, as well as vice versa the
“blessedness of the creature consists only in the glorification
of God, so that the glorification of God and tho blessedness
of the creature, or the middle and ultimate purpose, unite
into one. Yet we are to consider the glorification of God as
the ultimate purpose of our existence and in as far as God
-desired this, He has made the glorification of Himself the
~altimate purpose of -creation. He wished to glorify Himself
‘through a complete manifestation of His love in the blessed-
mess of the creature. But also the purpose of self-glorifica-
-tion, of which He as the most glorious and majestic One
‘Himself was not in need, is also a free decree of His will as
-well as the purpose of making known His love. The Holy
“Scriptures also designate the creation and the redemption as
a work of divine love, but also they refer all in the last in-
stance to the glorification of God and they look upon this as
the ultimate purpose of creation, Comp. Ps. 19, 2; Prov. 16,
4; Eccl. 13, 5; Rom. 1, 19-25; as well as of redemption.
Comp. Matt. 5, 16; Luke 2, 14; John 7, 18; 11, 4; 14, 13;
17, 4; 21, 19; Rom. 15, 7; 16, 27; 1 Cor, 10, 31; 2 Cor. 1,
20; 4, 6,15; Gal.1,5; Eph, 1, 6, 12. 14; 3, 21; Phil. 1, 11;
2,11; 4,20; 1 Pet. 4, 11; 5, 11; Rev. 1, 6.

Even if Fichte and after him Strauss denominated the
«conception of creation the fundamental error of all false
metaphysics, yet to us it is the fundamental truth of all
genuine faith.
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TRANSFORMISM.

The late Dr. C. P. Krauth in his Introduction to Ulrici's
Review of Strauss speaks as follows in reference to the materi-
alism of our day:

“The lowest and the most practical of the character-
istics of our day unite with some of the most brilliant and
_extravagant, to give to materialism a special potency. In
no land is the temptation, in some of its forms, greater than
.our own, where material nature in her unsubdued majesty
challenges man to conflict, or, in her fresh charms and
munificent life, lures him to devotion. Materialism is popu-
larized in our day. The magazines and papers are full of it.
It creeps in everywhere, in the text-books, in school-books,
in books for children, and in popular lectures. Materialism
has entered into the great institutions of Germany, Eng-
land, and America. Our old sects of orthodoxy have been
invaded by it.

“Much of the materialism of our day is servile and
dogmatic, implicit in credulity, and insolent in.assertion.
- Professing to be independent of names and calling men to
rally about the standard of absolute freedom from all au-
thority, it parades names where it has names to parade, and
vilifies the fame of those whom it cannot force into acquies-
cence or silence. Claiming to be free from partisanship, it
is full of coarse intolerance. It is an inquisition, with such
tortures as the spirit of our age still leaves possible. The
rabies theologorum of which it loves to talk, pales before the
- rabies physicorum-of this class, sometimes as directed against
each other, yet more as directed against the men of science
or of the Church, who resist their theories.”
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It is becoming more and more customary in our day to
speak and write of Darwin’s theory of the descent of man
from the ape, as if it were an established fact, universally
accepted by all genuine scientists and rejected only by a few
theologians, who, it is asserted, are actuated by ignorance,
pride or selfishness. Whilst it is true that a great many
scientists are exerting their influnce in favor of Darwinism,
it is nevertheless a fact that some of the foremost physicists
of the age manfully oppose that theory and show by the re-
sults of their own thinking and investigations that it has
not so much as a peg to hang its claims upon. Among men
of this stamp Prof. Virchow holds a prominent position.
“He is one of the glories of the medical faculty of the Uni-
versity of Berlin, first President of the German Anthropo-
logical Association, and founder of Cellular Pathology.” It
cannot fail, therefore, to be of interest to our readers to have
the words of such a.man placed before them. We have ac-
cordingly translated the following from the Beweis des Glau-
bens of December last :

“Transformism ” was the theme of a lecture recently de-
livered by Prof. Virchow of Berlin, in which he took occasion
to repeat his Munich protest dgainst the errors so frequently
made by Darwinists in drawing theoretical conclusions from
certain results of paleontology and anthropology. * Prac-
tical anthropology,” he said among other things, “does not

"begin before the quarternary or diluvial period, from which
in reality skulls and parts of skeletons have come down to
us, although not quite so many as have been described, but
still a not insignificant number. What do these remains
teach us? Do they show us man in a lower étage of bodily
development not otherwise known? There was a time when
in many places, with a species of fanaticism, diluvial skulls
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were sought after and spoken about. It would require too
much time to set forth the history of all ‘the investigations
of the skulls from the Engis and the Neanderthal to the
lower jawbone from the Schipka cave. The essential part is
that even the fanatics were satisfied if they could make the
character of these skulls approximate to the type of the
Australians or of the inhabitants of Terra del Fuego, or even
‘of the Batavus genuivus, that is of an ancient Friesian. The
difference between this and what had been expected is
very great. An Australian may have various defects or ex-
‘cessive developments about him which give him somewhat
of an animal expression. Formerly this was called bestial,
but latterly, in the interest of the theory of descent, it has
been thought better to call it pithecoid. But however bestial
and however pithecoid the Australian may be, he is still
neither an ape nor a proanthropos; on the contrary, he is a
true man, and even if our ancestors were once constituted in
the same manner, which, be it remarked in passing, is doubt-
ful, the fact would be quite irrelevent to the theory of descent.
Fuegians have recently come to us, we have learned to know
them, some of them have even been examined with the ut-
most care, and it has been shown that the methods which we
have thus far employed have not even sufficed to establish
essential differences between those people and Europeans.
The fact that otherwise they were savages, or it the other
term be preferred, barbarians, must not prevent us from ac-
‘knowledging their true human character. Suffice it to say,
‘the diluvial people, so far as we know anything about them,
‘had no less perfect an organization than those of the present.
Since we have, in recent years, seen Esquimaux, Tchutchis,
Araucanians and Kirgliez in Europe, since at least specimens
of all the races designated as the lowest have been brought
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to us, it is out of the question that any new variety of peo-
.ple now existing must be regarded as a connecting link
.between man and any animal whatsoever.” P.

‘THE INDEBTEDNESS OF THE GERMAN LANGUAGE
TO LUTHER.

In the eyes of loyal Roman Catholics there was nothing
great and good in Martin Luther. By foregone conclusion, he
.must have been in every way a bad man. Religiously a here-
tic, morally corrupt, and a good-for-nothing fellow in all other
respects—such was Luther; and it seems to do their hearts
good so to picture him, or so to have him pictured to them-
selves. Nevertheless, they are not at ease; Luther dead and
‘buried seems to trouble them as much as ever he did when
living. What troubles them is that the Reformer is still
present and active among men by means of his words and
works, and then, that other people will not see Luther and
.judge him as Roman ‘Catholics do. And hence they con-
.tinue by misrepresentation and lying to combat his doctrine,
to vilify his character, and to decry his work generally,
wherever an opportunity to do so presents itself to them.
Not only is this done in ponderous works of * history” and
/in popular works of narrative and description, but in every
~newspaper of the land if such papers can in any way what-
ever be induced to lend itself to the nasty work. Let the
praises of Luther be sounded in any column of the secular
‘press, and the editor is almost certain to receive-a protest
from some devout Romanist, if not a “rejoinder” or * cor-
rection” from some priest of the “holy church ’—always
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provided the priest, or some neighboring priest, is able to
write a “ rejoinder.”

And it is not only Luther the man of the Church that
stirs up the ire of papists; Luther the man of letters also
"comes in for a share of their hatred and detraction. When-
lately a * professor of German” in a lecture spoke of Luther
as the father of that language, and this was reported in the
leading German paper of the place, the “ correction ” sent in
to that paper was so emphatic that the poor “ professor” be-
came frightened and in his fright made public statement
that he did not exactly mean what he had said.

The merits of Luther as regards the German language
are of late years questioned by many people; his friends
and followers should stand up for him also in this matter,
and in order to do so, acquaint themselves with the facts in
the case. To this end their attention is called to the sub-
joined article taken from the 7%e Nation (of New York).
Considering the high character of The Nation as a critic in
questions of philology the reader will find the criticism
about as interesting and important as is the book reviewed.

“Von Luther bis Lessing. Sprachgeschichtliche Aufsaetze
ron Friedrich Kluge. Strassburg: Karl J. Truebner. 1887.

Prof. Kluge, author of the well-known etymological
dictionary, here gives us, in brief compass and very read-
able form, the results of his own careful examination of an
interesting and much mooted question of German philology,
namely, the precise indebtedness of modern literary German
to Luther and the Reformation. The prevailing tendency
has long been to date the new High German standard lan-
guage from Luther, and to regard him as the creator of it.
In opposition to this view, Scherer dated the new language
from about 1650, and ascribed the epoch-making influence



62 Columbus Theological Magazine.

¥

to the grammarians Schottel and Gottsched. He regarded
Luther as simply a prominent figure in what he called the

¢period of transition ’ from Middle to High German, that is
the period from 1350 to 1650. Other writers besides Scherer
have also endeavored to weaken the prestige of Luther as
the creator of modern German. Brandt observes, in his
Grammar, that ¢ Luther’s share in the establishment of the
written language is generally not well stated and often
overrated,’ and further calls attention to the fact that fourteen
translations of the Vulgate Bible had been published in
High German previous to the year 1518. The work before
us, although a mere pamphlet, gives all the data necessary
to enable the reader to form an independent judgment with
regard to the matter at issue. It is based upon a careful
study of old and long-forgotten points that have been ex-
humed from public libraries here and there, and are now
made to shed their peculiar light upon the linguistive con-
dition of the sixteenth century. The essays are not contro-
versial in tone, but their whole tenor goes to show that the
language now universally known as ‘German’ really is,
from an historical point of view, what Grimm called it, a
Protestant dialect; and also that the influence of Martin
- Luther in giving shape to this dialect can hardly be over-
estimated. We must content ourselves here with indicating
very briefly the general course of Kluge’s interesting argu-
ment. .

At the beginning of the sixteenth century there were
three great obstacles to be overcome before anything like a
national German language could start into existence. In
the first place there was the supremacy of the Latin as the
language of the Church and of scholarship. The cosmo-
politan character of the Church seemed to require an inter-
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national language, and the Latin not only served this
purpose, but had also become in some sense the symbol of
the Church’s historical dignity. Thus the Church cast its
influence in favor of the use of Latin for all literary pur.
poses, and endeavored to foster the idea that the mother-
tongue was not only vulgar and barbarous, but not com-
parable with the Latin as a means of expressing thought.
How persistent jand rigorous this opposition was, Kluge's
quotations show conclusively. When, accordingly, the Wit-
tenberg agitation began, it was Luther's language as well as
his ecclesiastical views that drew upon him the hostile at-
tention of the Churc®. And the Reformer threw down the
gage of linguistic battle as boldly as he had that of the battle
theological. There is evidence that he fully foresaw the im-
mense advantage that would come to his cause by connecting
it with the use and advocacy of the mother-tongue. Who
can estimate the importance of the fact that the protest of
the Wittenberg priest was thus allowed by the Church to
take on more and more the aspect of a quarrel between the
German people, the German heart, the German tongue, and
a Latin-speaking priesthood directed from Rome? How dis-
tinctly and strongly the cause of Protestantism became
identified with that of the German language appears from
the statistics of book-making for the early part of the six-
teenth century. In 1512 there were 140 books printed in
German ; in 1513, 90; in 1514, 110; in 1515, 150; in 1516,
110; in 1517, 80 (it was on October 31, 1517, that the theses
were nailed on the church-door at Wittenberg) ; in 1518, 150;
1519, 260; in 1520, 570; in 1521, 620; in 1522, 680; in 1523,
935; in 1524, 990. The history of Catholic opposition to the
nascent national language is fully traced by Kluge. The last
point to be surrendered was in regard to the use of the final
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e in such words as Blume, Krone. Even as late as 1782 a
Catholic organ could still complain: Es klang doch ehemals
so genuinkatholisch die Seel, die Cron, die Sonn, die Blum,
u, 8. w.—und nun.schreiben die unsrigen fast durchgengig
die Seele, die Krone, die Sonne, die Blume—wie die leib-
haften Ketzer auch schreiben.

The second of the obstacles referred to above lay in
the existence of numerous highly differentiated dialects.
Tenacious local prejudices had to be overcome, and it was a
long time before even Protestants in various parts of the
empire could persuade themselves to vzrite the language of
Luther instead of their own local speech. During the entire
sixteenth century comparatively little progress was made.
The early reprints of the Bible contained glossaries in which
words of Luther.were explained in terms of the local ver-
nacular. Among all the literary dialects, that of Zwingli
and the Swiss reformers was most tenacious of life, though
it was never a formidable competitor for the honor of be-
coming the standard literary idiom. Such a competitor did
exist, however, in the official language (Kanzleisprache) of
the Emperor Maximilian, which was in a fair way to become
a generally accepted standard when its progress was checked
by the dialect of the Reformation. What Kluge has under-
taken to do is to follow the fortunes of Luther’s language
during the period in which it was becoming generally ac-
cepted as the literary standard; to recount in a somewhat
popular form, and without going too much into philological
details, the struggle of the new idiom with the Catholic
church, the dialects, and, later, with the Latinizing tenden-
cies of the humanists. C.H.L. 8.
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THE VII. ARTICLE OF THE AUGSBURG
CONFESSION.

(FIRST PAPER.)

The German and Latin texts of this Article are not
exact parallels; but being of equal authority, the one may
be used to supplement the other. For convenience, both
are subjoined together with their translations.

&3 itd aud) gelebrt, baf -allegeit miifie eine Deilige dyriftlidye

,Sirde fein und bleiben, welde ijt dbie BVerfammlung aller
. ®laubigen, bei weldjen bad Eoangelium vein gepredigt und
,ie Saframente laut bed Coangelii gereidt werden.

,Denn diefed ift genug gu wabrer Cinigleit der dyriftliden Kir-
»Ben, bap da eintradtiglid nad) reinem Berftand vad Cvan-
ngelium gepredigt und die Saframent bem gittliden Wort
,gemdp gereidt werben. Und ift nidt noth zu wabrer
,Cinigleit der dyriftliden Kivden, dbaf allenthalben gleid)-
,formige Geremonien, von ben Menjdyen eingefest, gehalten
Jwerben, wie Paulud fpridt Cph. 4, 5. 6: Ein Leib, ein
~Oeift, wie ibr bevufen feid ju einerlel Hoffnung euved
Berufs, ein Herr, ein Glaub, ein Taufe.”

It is also taught, that at all times there must be and

remain one holy Christian Church, which is the assembly
Vol. VIII.—6
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THE VII. ARTICLE OF THE AUGSBURG
CONFESSION.

(FIRST PAPER.)

The German and Latin texts of this Article are not
exact parallels; but being of equal authority, the one may
be used to supplement the other. For convenience, both
are subjoined together with their translations.

€8 titd aud) gelehrt, bap allegeit milfle eine beilige driftlide

,SRivde fein und bleiben, welde ijt die BVerfammlung aller
,@liubigen, bei welden dad Cvangelium rein gepredigt und
,bie Gafvamente laut be3 Cvangelii geveidit werben.

»Denn diefed ift genug gu wabhrer Cinigleit der dyriftlihen Kir-
e, daf da eintradtiglid nad) reinem Berftand dasd Goan:
,gelium gepredigt und die Salrament dem gottliden Wort
Jgemip geveidht werben. Und ift nidht noth zu wabrer
,Cinigleit der dyriftliden Kirden, dag allenthalben gleid)-
,Jormige Geremonien, von den Menjden eingefesst, gebalten
Jwerben, wie Paulud fpridt Cph. 4, 5. 6: Cin Leib, ein
,@eift, wie ihr berufen feid gu einerlei Hoffnung eured
Berufs, ein Herr, ein Glaud, ein Taufe.” '

It is also taught, that at all times there must be and

remain one holy Christian Church, which is the assembly
Vol. VIIL.—6
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of all believers, among whom the Gospel is purely pro-
claimed and the Sacraments are administered according to
the Gospel.

For this is sufficient to the true unity of the Christian
Church, that with unanimity according to its pure sense the
Gospel be preached-and the Sacraments be administered in
conformity with the divine Word. And it is not necessary
to (the) true unity of the Christian Church, that uniform
ceremonies, instituted of men, be everywhere observed, as
Paul says, Eph. 4, 5. 6. (4-5): “There is one body, and one
Spirit, even as ye are called in one hope of your calling; one
Lord, one faith, one baptism.”

“Item docent, quod una sancta ecclesia perpetuo man-
“sura sit. HEst autem ecclesia congregatio sancto-
“rum, in qua evangelium recte docetur et recte
“administrantur sacramenta.

“Et ad verum unitaterm ecclesiae satis est consentire de
“doctrina evangelii et administratione sacramento-
“rum. Nec necesse est ubique esse similes tradi-
“tionas humanas, seu ritus aut ceremonias ab ho-
“minibus institutas. Sicut inquit Paulus: ‘Una
¢ fides, unum baptisma, unus Deus et Pater omnium,
43 cet.’ ”

- They also teach, that one holy Church is to remain
continuously. The Church however is the congregation of
saints in which the Gospel is rightly taught and the Sacra-
ments are rightly administered.

And to the true unity of the Church it is sufficient to
agree concerning the doctrine of the Gospel and the admin-
istration of the Sacraments. Nor is it necessary that human
traditions, or rights and ceremonies instituted by men, be
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alike everywhere. As Paul says: *One faith, one baptism,
one God and Father of all,” etc.

To arrive at a correct analysis and from this at a right
understanding of the. Article, it is necessary first of all to
get into the clear on the logical character and scope of its
wording. In this regard it will be readily admitted that
the language employed at least contains, if it does not
throughout its entire rendering constitute a definition; and
then, that what is intended is a definition of the Christian
Church. TIts subject is, “Concerning the Church,” — Bon
per Kirdje, De Ecclesia—and it makes it a point to state what
the Church is, and what are some of its most prominent
properties, etc. ; so that about the general drift of the Article
there can be little if any dispute. It istrue that the ques-
tion at the head of the followin‘g VIII Art. seems to contra-
dict this view, but the article itself establishes it; for the
question, What is the Church ?— a8 bie Kirdje fei? . Quid
sit Ecclesia ?—is here answered only indirectly and by way
of introduction to another subject, and one not at all sug-
gested by the question heading it, to wit: the efficacy of
sacramental ministrations when performed by the godless.
Moreover, the incidental answer here given to the question
propounded is the same as that of Art. VII, only intensified
and more explicit in a certain direction. Nevertheless, Art.
VII. furnishes a more direct answer to the question proposed
by the eighth, and one that is more satisfactory because fuller,
than that given by the latter itself. Proceeding on the gen-
eral assumption that Art. VIL purposes a definition of the
Christian Church, other and more perplexing problems at
once present themselves, and such as must be disposed of
before an examination into the more exact sense of the
words in hand can be entered on. They may be stated as
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follows: Is the definition the Confession here gives to be
taken as a description of the Church as it should be or as it
is? In either case, is it spoken of with reference simply to.
its inner and invisible side of existence, or also with refer-
ence to its outer and visible side? Then, is the definition,
whatever its particular subject may be, a simple or an ex-
tended one—in other words, is it what is called an essential
or ig it an accidental definition? Again, does the Article
aim at something more than a definition of the Church, and
of the Church only? If so, then what other thing or things
are meant to be described? These questions, it will be ob-
served, are not strictly exclusive; but they are thus formu-
lated and divided, in order clearly to set forth the salient
points involved in the general premises.

When now it is stated that the Christian Church is the
“ congregation” or “assembly of believers,” and that in that
congregation — Latin version—or among these believers—
German version —the means of grace are “rightly” or
“purely” administered, it becomes apparent at once that
the Confession aims to define the Church in its ideal or
normal condition of being. This is what might have been
expected ; for it is the common rule among men in the
abstract definition of things to describe them in their con-
stitutional perfection and not, as they may be and generally
are, in their impaired or mutilated condition. The VII.
Article naturally follows the common rule. It may be ob-
jected however that if the Church in its integrity is meant
to be described, how can perpetuity be ascribed to it, since
it is well known that the Church has not always been, is not
now, nor is ever likely to be, what it should be according to
its ideal? To this it may be answered, first, tha.t the Article
does not say that the Church in its full mtegrlty “at all
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times must be and remain;” moreover, and this will be
shown farther on, that the Article is not intended to be a
strict and simple definition merely of essentials.

The same words that have thus served to clear up the
point raised by the first question, give answer also to the
second ; for it is evident that when the Confession designates
believers as the constituent element of the Church, that it
must mean the Church invisible; but again, that when it
closely connects with this congregation or with these be-
lievers the preaching of the Gospel and the administration
of the Sacraments, it becomes just as evident that the
Church is contemplated also as it manifests itself. More-
over, that the Church as well in its visible as invisible aspect
is spoken of, is put beyond all doubt by the reference at the
end of the Article to human traditions, rites and ceremo-
nies—things which lie altogether beyond the sphere of the
Church invisible.

The third questidn is readily answered; for whereas an
essential definition pertains only to the entity of the thing
defined, and is, within- this sphere, limited to essential con-
‘stituents even to the exclusion of essential attributes, it
becomes clear on a single glance at the Article that such a
definition is not designed by it; and hence, that the defini-
tion it gives must be classified as belonging among the acci-
dental ones. But this suggests the fourth and last of the
questions propounded above: Does the Article confine itself
to an extended definition of the Church? Certainly not,
unless the term definition be so widened as to include, be it
an explanation or a definition of something that is indeed
related to the dbject"deﬁned but yet is so far removed from
it as to enter into it neither as a constituent part nor as one
of its attributes or properties. Now when the second para-
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graph opens with the words: “For this is sufficient to the
true unity of the Christian Church,” it is seen at once that
the subject has been changed: the subject is no longer the
Church, nor is it an essential property of the Church, but
it is the things necessary to an essential property of the
Church, namely, to its unity. The second paragraph may
accordingly be considered either as an explanation accom-
panying the definition of the Church, or as a second defini-
tion and one that treats of a matter most closely connected
with the Christian Church.

Following the latter view of it, as the most natural and
practical one, the Article resolves itself into two parts; that
is, each paragraph becomes a proposition by itself, the one
being a definition of the Christian Church, including the
mentioning of the Church’s p‘roperties and marks; whilst
the other is a definition of the things necessary to the
Church’s unity.

’ PROPOSITION 1.

The first paragraph, a) defines the essence of the Christian
Church; b) makes mention of its essential properties,; and c)
names the means and marks by which the Church is or may be
known. '

Ad. a. The Christian Church “is the gssembly of all be-
lievers "—** is the congregation of saints.,” Here then is a brief,
precise and clear statement of what constitutes the Church of
Christ in its essence and essential existence, The words “as-
sembly,” congregatioﬁ,” employed to designate the generic
character of the Church, may under first impressions be felt
as being somewhat weak and unsatisfactory, inasmuch as
they fail to point out the organic nature of the object de-
noted by them. But in this regard it may be observed in
the first place, that the terms are suggested by the word the
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Scriptures themselves use to designate the Church, and that
they are intended to be, as nearly as possible, the radical
verbal equivalents of the term &xxizsia, signifying a meeting
of men brought together by call or proclamation. Wherever,
therefore, the former expressions are held to be radically in-
adequate, the latter will certainly be objected to also. In
the second place, the terms “ assembly” and * congregation”
are not the whole of the definition, and hence the question
is, whether what may be lacking in them is not otherwise
supplied. The Confession does not say that the Church is
any assembly or an assembly merely, but that it is the as-
sembly of believers, or the congregation of saints. And
bearing in mind that the entire sentence, and not one or the
other word of it, is intended as the equivalent of the Script-
ure’s ecclesia, and so considering it, it will be found to state
exactly what the Church designed of God, founded on Christ
and built up by the Holy Ghost really is.

To set forth clearly the sense of the statement as also
the more important truths directly involved in it, that
method of interpretation is best which follows the order of
the Church’s genesis, that is, the one that begins with the
individual members and thence leads over to the body col-
‘lective. Now the Church, according to the Article, is made
up of believers; not of men who are believers accidentally,
but who must be believers in order to constitute the integral
and essential parts of the Church, so that this is composed
of men considered in the capacity of believers. Then, that,
when Christians speak and the Christian Church is the sub-
ject, Christian believers are meant when believers are spoken
of, is a matter so obvious that it must seem almost super-
fluous to call attention to it. But and if the Church is con-
stituted of believers, as the Confession declares, or of those
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who have the faith in Christ and of them as having this
faith, then is the Church thereby characterized as in its
essence a spiritual, invisible, living and organic entity—as
an entity essentially spiritual, because faith is an action
and a habitus entirely of the heart or of the inner man;
invisible, because faith is as such not discernible by the
senses ; living, because faith is in itself life and has life for
its substance; and, lastly, essentially organic, because the
living God is the common source and object of this faith,
and hence also on account of the affinity of the faith in the
one to the same faith in all the other members,

Members; for from this last consideration it appears
that what in view of the subject elements in the predicate
— “agsembly,” ‘congregation” — might simply be called
parts or persons, should, in view of the adjective element—
‘“of believers,” ‘“of saints”—be called members. If then,
as by right it must be, it is admitted that the terms “as-
sembly”” and “congregation” do not give direct expression to
the organic character of the Church, it should at the same
time be acknowledged that this its vital feature is at least
directly involved in the terms “believers” and “saints.”
Since the same faith-life courses in the hearts of all who
constitute the assembly or congregation, the persons as-
sembled are related as are members to members; and there-
fore is the assembly or congregation of them all produced by
that faith, properly speaking, a body. So again, since this
common faith-life is by all derived from the same source,
even from Christ the Son of the living God, therefore is He
the Head of this body; “the Church, which” — as the
Scriptures say—*“is His body, the fullness of Him that fill-
eth all in all.” Eph.1,23. Comp. Rom. 12,5; 1 Cor. 10,
17; C. 12, 20. and Eph. 5, 23. “I believe,” says Luther
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whose relation to the authorship of the Augsburg Confes-
‘gion is. well known, ‘“ that there is a holy little flock or con-
gregation on earth, made up only and wholly of saints who -
are put under one head, Christ, being called together by the
Holy Ghost in one faith, mind and soul; they possess mani-
fold gifts, yet are they one in love and without divisions
and schism, Of that I also am a part and member, possessed
and partaking of all the treasures it has; and I was brought
to it and éncorporated into it by the Holy Ghost through this
that I bave heard, and do still hear, the Word of God, which
(hearing) is the way of entering it.” Erl. Ed. XXI. p. 103.
In this same place and on the page preceding, Luther also
remarks that the Church were best called simply eine bei-
Tige Ghriftenbeit, a holy Christendom or holy Christian peo-
ple. Luther’s view of the Church as the body of Christ is
éverywhere apparent when he speaks of it in the proper
sense of the term; and the fact is that every conception of
the Christian Church which fails to take note of it as of
something organically constructed and full of life, is essen-
tially incomplete; and besides, it deprives men of a great
many precious truths, as witness the Scripture passages re-
ferred to above. Lastly, that the result thus arrived at is
correct and in full accord with the views entertained by the
authors of the Confession in regard to the fundamental na-
ture of the Church, is established by the words of the Apol-
ogy on this Article in particular. There attention is called
expressly to the fact that Christ is the Head and that the
Church is the body, as St. Paul says, Eph. 1, 22.

Not less vital than this last, and in some respects even
more important, is the spiritual feature of the Church’s en-
tity. It is well known, that in pre-Reformation times the
Church had become sadly secular, that if had degenerated
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almost to a mere external institution analagous to that of
the State, and that the general conception of the Church
was not much better than was its sad realization. More
than that: even to this day do the Romanists hold the
Christian Church to be essentially an external polity, dif-
fering from the governments of the earth only in this that
it pursues different ends by somewhat different means and
methods. It draws a distinction between the essence of the
Church of Christ on earth and the essence of the Church of
Christ in heaven; it considers the former as the vestibule
or hall-way to the latter, which only is the real building.
Hence, to be in and of the Church on earth does not mean
to be in and of the Church in heaven—at best, to be a mem-
ber of the Church as it is, here means, to be on the way to
the Church above. The distinction which Rome would
thus cstablish between the two, is quite radical; it is one
not of degree merely but of kind. To constitute a man a
member of the Church not faith in.Christ is said to be neces-
sary, but subscription to the principles promulgated by the
dignitaries of the Church, and unfailing obedience to their
commands. That with such tenets at its foundation, a woe-
ful secularization of the Church and a shameful profanation
of things holy, are the inevitable consequences, this the en-
tire history of the Church built and building on those tenets
go to show.

Now there can be but little doubt that Luther, when in
the affairs of God and the soul he was met by stern author-
ity when he felt that grace and suasion alone should have
ruled, and galled by such tyranny was led to examine into
the principles at the bottom of it, thus discovered them
to be utterly false*; yes, and that the Church itself as it

*Paper-walls he somewhere aptly calls the doctrines with which
the papists endeavored to defend theirnotions of ecclesiasical authority.
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existed in the conception and in the reality at his time, was
not the Church of Christ but a miserable caracature of it.
Of the Church properly conceived he writes as early as 1520,
and hence ten years prior to the presentation of the Augs-
burg Confession: “The Scriptures speak of the Christian
Church— Ghriftenheit—in a very simple way, and in but one
sense to which men have added two others. The way the
Scriptures speak of it is, that the Christian Church — Ghri-
ftenheit—is the assembly of all Christian believers—G€hriftgliu-
bige—on earth; as also we pray in the Creed: I believe in
the Holy Ghost, (and) the Communion of Saints. This
Congregation or assembly consists of all those who live in
the true faith, hope and love; therefore, its essence, life and
nature do not consist in a bodily gathering of the hearts in
one faith; as also Paul says, Eph. 4., ‘One baptism, one
faith, one Lord.” And hence, though they—the members—
be apart a thousand miles as to their bodies, yet are they a
communion in the Spirit, because every one of them preaches,
believes, hopes, loves and labors just as do the others
.. .. This is, properly speaking, a spiritual unity, and by
reason of it these people are called a congregation of saints.
And such unity alone is sufficient to constitute a Christian
Church—eine Gbhriftenheit; and never is such a Christian
Church constituted either of place, time, person, work, or of
any such thing whatsoever.. . ... There are among Christ-
ians many who stand in the bodily assembly and unity with
them, but who by their own sins exclude themselves from
the internal spiritual unity..... They who would have
this Christian unity or congregation a bodily and an exter-
nal one, are veritable Jews; for these likewise are expecting
a Messiah, who shall at a certain place, to wit, at Jerusalem,
establish an external kingdom—. . ... Moreover: man be-
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ing made up of two natures, body and soul, he is not to be
counted a member of the Christian Church in view of his
body but in view of his soul, or rather, of his faith, Other-
wise it might be said that the man is a more noble Christian
than the woman, since the body of the former is more noble
than that of the latter”....But no, “in Christ there is
neither male nor female, neither bond nor free, neither Jew
nor Gentile; for as concerns the mere person they are (in
Christ) all alike. But whoever excels in faith, hope and
love, the same is the better Christian, and thus it becomes
manifest that the Christian Church — Chriftenfeit —is a spir-
itual congregation or communion and that it is not to be
reckoned among the bodies social or politic of this earth—
teltlie Gemeindbe—no more than the spirit is to be classed
with the body or faith with earthly treasures.”—Against the
‘Romanist—the Franciscan Alveld—in Leipzig. Erl. Ed. XXVII
Pp. 86 ete.

From these few extracts it may be seen how clear and-
decided was the view Luther had ef the real nature of the
Church, and must have had of it from the beginning of his
great work; then also, and more particularly, that he was
fully aware of the interests at stake in his defense especially
of the Church’s spiritual nature. -That his conception of
the Church is the one subsequently given of it in the sev-
enth—and eighth—Art. of the Aug. Conf., need hardly be
stated; they are the same almost to the letter, as a compari-
son of the words used here and there will show at once. As
to the far reaching importance of the point at issue just here,
it may suffice to state, that, whereas the Church of Christ is
an essentially spiritual body, nothing of this earth can
properly enter into the substance whereof it is composed
and by virtue of which it exists. Earthly treasﬁres, human
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authority, means and measures, order and organization, rites
and institutions, however useful the one or the other of them
may be to the Church in some way, not one of them belongs
to it as an essential constituent.

It would be next in order how to discuss the Church
as a body essentially invisible; but for practical purposes it
is best to do this in connection with ¢), or the marks of the
Church, and it is therefore deferred.

Ad. b. The properties of the Church considered thus
far, are the strictly elementary and generic ones; that is,
such as indicate what the Church is made up of and how it
is to be classified in the all and order of things that be.
Distinct from these are the specific, or such properties as
determine in particular the chief qualities and powers of
the Church, Having shown that the Confession, though
implicitly yet quite directly, designates the Christian Church
as being in kind a spiritual organic entity, it is next in place
to see what by way of qualities are the virtue and worth,
the extent and compass ascribed to it. In this regard, the
seventh Article says that “at all times there must be and
remain one holy Christian Church”—thus predicating of it:
holiness, oneness, and perpetuity.

Before taking up these proportions for separate consider-
ation, it may be well to state why and in what sense every
one of them is essential to the Church. Speaking of a spir-
itual organism in the abstract, these are not what are called
primary qualities, but secondary, that is, such as may and
may not belong to the body in question; but when, in the
concrete, the spiritual organism which is the body of Christ
1is spoken of, then are these qualities primary ones, that is,
essential to the very being of that body, and this because
they are native to and inherent.in the constitutional ele-
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ments of that body. Hence, whilst for example an unholy
Church is a thing readily conceived and one that may exist
in reality, an unholy Church or body of Christ is, to thought
and in fact, a something that can absolutely not be. It is
just as impossible to conceive of an unholy body of Christ
ag it is to conceive of an unholy Christ of God; the one no
less than the other is a contradictio in adjecto.

Another preliminary question that may be asked here
is, whether the triple predicate of the Article is exhaustive,
or nearly so. In view of the many “glorious things” spoken
of God’s Zion, both in the book of God and by His people,
it might seem that the description of it here is far from
being complete. On close examination, however, it will
be found that the three properties mentioned are intensively
and extensively ‘very significant. Taking them in the order
in which they are named above, and specifying them as to
their general import, it will be seen that the first is ethical,
the second quantitative, and the third potential, or one that
expresses the power of resistance and duration. The leady
categories of quality and condition, of quantity and relation,
a8 also of time and place and action, are all referred to:
what and how much is said of the Church in its aspect of
the one or the other of them, remains to be seen.

To ascertain on what grounds and in what sense holiness
is predicated of the Church, reference must be had, first, to
Articles 2—5 of the Confession, and secondly to the explana-
tion the Apology gives of this, the seventh Article. Accord-
ing to the former, no one is holy by nature and no one be-
comes holy by any power and effort of his own; but, on the
other hand, men become righteous before God by grace on
account of Christ and through faith in Him. It is then
farthermiore declared that by the means of the Gospel and
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Sacraments God bestows on men the Holy Ghost, and that
by Him the faith that makes righteous before God through
the merits only of Christ is enkindled ir their hearts. Read-
ing in the light of this doctrine the statement of the seventh
Article, that the Church is the congregation of believers
among whom the Gospel is preached, &c., it becomes evident
that the Church is declared holy because all its members
have imputed to them the perfect righteousness of Christ
their Head. Moreover, by the bestowal on them of the
Holy Ghost and of the faith He works, there is placed in
the hearts of Christian believers the principle and power
of personal holiness, so that this may be taken as a second
reason why the Church is called holy. A third is involved
in the words, that in this (én qua) congregation the Gospel
is rightly taught and the Sacraments are rightly adminis-
tered; hence, that the Church is the bearer and administrator
of the means of grace—holy, therefore, because it holds in
trust the substance of saving grace and ministers in holy
things unto holy ends.

This same interpretation is obtained from the Apology.
Here it is said that the words “one holy Christian Church”
were inserted in the Confession in view of Eph. 5', 25-217, to-
wit: “Christ also loved the Church, and gave Himself for it;
that He might samctify it, having cleansed it by the washing of
water with the Word, that He might present the Church to
Himsgelf a glorious Church, not having spot or wrinkle or
any such thing; but that it should be ‘holy and without
blemish.” This Scripture passage contains the doctrines of
grace and redemption, of justification and sanctification, and
of the ‘means of grace—all in one; and on the strength of
it, the Apology says, the Christian Church is, and is’in the
Confession called, a holy Church. In another place the
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Apology says that the Church of Christians alone is by the
Scriptures called the body of Christ. “For”—it continues
—*“Christ is its Head, and He sanctifies and strengthens it
through His Spirit, as Paul says, Eph. 1. (22-23.), “ And”—
the God of our Lord Jesus Christ, the Father of glory, v.17
—“gave Him to be Head over all things to the Church,
which is His body, the fulness of Him that filleth all in all.”
Thus do both Confessions —and it may be added, in full
harmony with Scripture—declare the Church a holy one,
because it is clad in the perfect righteousness of Christ, fol-
lows after sanctification, and constantly dispenses, as it has
received, the fulness of saving grace.

Logically now, and by the teachings of both the Script-
ures and the Confessions, happiness and glory stand in an
immediate and inseparable connection with holiness. This
being the case, every happy and glorious property belonging
to the Church of Christ, though not expressed in words, is
nevertheless implied in the one predicate of holiness; and
the line of thought thus suggested, taken together with
what has been said, is enough to show how profoundly sig-
nificant and widely comprehensive is the term “holy” as
applied to the Christian Church.

Its oneness, in the second place, calls attention to the
Church in another and different aspect. The Christian
Church is one—¢ine, una—single in number and hence an
only Church; but it is a unit in number by virtue of the
inherent harmony and unity of its parts. By the very na-
ture of it, it can neither be divided into many nor become
divided against itself. Then, too, is it peculiar and speciﬁc,f
and hence it can undergo no changes whereby its distinc-
tive character were lost. Because the Christian Church is
ad intra or in iteelf a unit and unique, therefore it is such
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also ad extra ; that is, among the things without and put in-
reference to them, there is no second. Church nor anything:
that is the Church’s like or equal.

But now the question is, whether this is the sense in
which the seventh Article speaks of it cxpressly as being
“one.” It must be admitted that the predicates eine, una,

taken literally denote quantity and not quality. The same,
however, may also be said of the substantive derivative
unitas employed in this same Article; and yet it is clear,.
both from the context and from the word appositive to it in.
the German text, that unitas as the equivalent of Ginigleit is
used in the qualitative sense. This goes to show that una-
at least may have been intended to denote quality as well
as quantity. Whether such was really the case, can not be
determined from the Article itself, at least with no degree of”
certainty. The subject of the Church’s inner and outer
unity is however by the second paragraph, introduced in a.
manner which would seem to indicate, not only that such
unity was considered a well established and generally ad--
mitted fact, but also that attention had already been called
to it in some way or other. If such really be the drift of
thought. then the reference to the Church’s unity can only
be found in the oneness predicated of it int the beginning.
Be this as it may, it is plain that the Article asserts the
Church’s unity and furnishes sufficient data from which it
may be learned wherein that unity is held to consist.

When, in the first place, it is said that the Church is the-
assembly of believers, it means exactly what is said. If a
man is a believer in the sense of the Confession, then is he-
" n')ember of the Church; but not if he be not a believer.
The German text says, “of all believers,” and in the follow-
ing eighth Article it is.expressly stated that the Christian

Vol. VIII.—6
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Church is really nothing other than the assembly of all be-
lievers—Cong. sanctorum et were credentium—and that hypo-
crites and wicked persons do not belong to it. From this it
follows that there can be no second Church, all believers
being gathered into the one ; fhen, that there can be noth-
ing like the Church of Christ, all the material without be-
ing extraneous to what is Christian and churchly, “and
lastly, that wherever believers are there the Church is, from
which it appears that the oneness of the Church is reall) a
factor also of its catholicity.

In the second place, what, in the sense of the Confes-
sion, constitutes the inner unity of the Church may readily
be evolved from its conception of the Church as explamed
above; most clearly, however, may it be learned from the
words of St. Paul, from which it derives its idea of such
unity, and to which words it points for the support and ex-
planation of its doctrine concerning it. Turning to Ephe-
sians 4, it is found that Christians are theré exhorted “to
keep the unity of the Spirit in the bond of peace.” This
Spirit is the Holy Ghost—the Spirit of promise, of grace, of
truth, of faith, of adoption, of prayer, of power and love and
discipline, of glory, etc.—the Spirit of Christ, and who by
Him is sent to live and reign in the hearts of all that are
His. Now since the unity of which the Apostle speaks, is
“of the Spirit” of Christ and a unity which Christians are
to keep and therefore already possess, what other can it be
than the identity in all of that knowledge and faith, and
love and hope which the Holy Ghost bestows on God’s peo-
ple and in consequence of which these constitute the one
body of the one Lord, Christ Jesus? The foundation, more-
over, on which this unity is built up is the Divine Trinity,
or, as stated, the One God, the One Spirit, and the One
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Father—One, each in Himself and One w1th each other, the
One God. Such ‘then is, briefly explamed the umty of the
Christian Church as taught by St. Paul; and to his view of
it ‘the seventh Article appeals as its own. What all is im-
plied in this inner unity, especially in the line of churchly _
activity—then, how it is affected by errors in points of doc-,
trine and by imperfections 'ir‘lwth:eA life, of, members — these
and kindred questions belong to the second paragraph, and
will therefore be discussed in connection with the second
proposition.

The third and last of the properties, as enumerated,
is perpetuity. This is expressed in the words: “there must
” These..words taken in their
connection with the whole sentence.do not mean that in

always be and remain—.

every period of time there must be somewhere on earth
some one holy Christian Church, but they aflirm that
the one and the same Church “must always be and remain.”
The Article knows of but one Church, and of this it predicates
an uninterrupted existence, or perpetuity. The sense entire
of these words, therefore, is really a double one: they assert
the essential immutability of the Church of Christ and its
unbroken existence throughout all time. The Church
that was, say, in the times of Christ, and His disciples, and
the Church of the present are not two Churches; no, the
Church of to-day is the Church of those days and of all the
past. The Lord has founded only one Church; and this
He has founded once and once for all time. Hence His
words to Simon: thou art Peter—Petros—, and upon this
rock—Petra—I will build my Church; and the gates of hell
shall not i)revail against it. And I will give unto thee the
keys of the kingdom of heaven; and whatsoever thou shalt
bind on earth shall be bound in heaven: and whatsoever thou
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shalt loose on earth shall be loosed in heaven.” Matt. 16,18-19.
Paul indeed says: “According to the grace of God which
was given unto me, as a wise master-builder I laid a foun-
dation”—but this be explains by adding:” For other foun-
dation can no man lay than that which is laid, which is Jesus
Christ.” 1 Cor. 3,10-11. The Foundation of the Church
is laid, and is laid by God Himself; and when, in another
sense through the instrumenfality of men, He lays this same
Foundation at another time in the hearts of individuals,
it means that these are placed upon the Foundation of the
“Church “which is laid,” or in other words, that these are
added to the one and only building already existing and
whereof Christ is the Foundation. The edifice—to preserve
the figure—is the house and temple of God, and this is essen-
tially one and the same throughout all the ages following its
creation; but during'all this time the act of building has
continued, so that now the same edifice extends widely over
the earth and far up into heaven. The Church on earth
and the Church in heaven are one. By the use of its keys
—and they are “the keys of heaven”—to the binding and
loosing of its doors, the one to the impenitent and the other
to the penitent, the edifice on earth is built up; and by it
the edifice in heaven, because of their essential identity and
substantial oneness, is built up at the same time. This
wonderful house of God is always building; and it is or-
dained of God that it be so as long as time shall furnish
material that can be fitted for it; and therefore the Master’s
assurance, that the gates of hell shall not prevail against it,
pertains to both the edifice and its building.. What a com-
fort to those who are of this house of God, whether they
consider themselves as lively stones in some parts of its
structure, or as builders of it together with God and under
Him!
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“By Eccles1a”—says Luther while speakmg of the subject
‘‘is meant the holy Christian Peop]e which was not only
at the time of the apostles, who have passed away long ago,
but is unto the end of the world. Thus there is on earth
evermore living a Christian Holy People, in whom Christ
lives, operates and governs per redemptionem, through grace
and forgiveness of sin; and in whom the Holy Ghost per
vivificationem et sanctificationem, through daily purging out of
sin and the renewing of life has His work likewise.” xxv.
355. So again and in another place, he writes: “The
words, ‘the Comforter, even the Spirit of truth, abideth
with vou, and I will not leave you desolate, John 14, 16
etc. give to the Christian Church (the assurance) and the
strong comfort of Christ, that it shall not be without the
Holy Ghost till the end of the world: so that we can and
should be certain that the Holy Ghost shall always and for-
ever abide on earth there to possess and preserve His own
Christian Church; as also we say in the Creed . . . . For as
Christ our Lord abides and is believed on in the world till
its end, so likewise the Holy Ghost . ... Nor shall the
Christian Church perish as long as the world stands . . .
And we do well to heed these words of our Lord; for it is a
most difficult thing to believe what thiese words really say
and proclaim, because there are so very few people who are
Christians and with and in whom the Holy Ghost abides and
dwells, so that to assert it is considered a lie by everybody.
And not ounly are the Christians few, even ‘these few have
the Holy Ghost in such weakness and in such beggarliness
withal that in view of their weaknesses they are almost led
to doubt their own possession of Him. How very needful
then that they be thus strongly assured that the Holy Ghost
is ever present with the Church since the days of the’



86 . Columbus Theological Magazine.

apostles, to—da,vand evermore.”  xlix p. 162. «Tt is a com-
fort indispensable to Christians that they doubt not that
the Christian Church ever remains in the world even
amidst infidels, Turks, heathens, Jews, heretics, schismatics,
yes even amidst the devils and his angels.” Tb. p. 220.

The substantial identity of the Church on earth with
that in heaven, which, as has been shown, is implied in the
perpetuity taught by the Confession, contains another strong
coneolation and one that is most fruitful of good to Chris-
tians. The body on earth is destined for heaven; and so is
every true and faithful member. There is nothing enjoyed
by those who have gone before and reached the goal, but
what those remaining have a title to already: it only re-
mains for these to move onward and upward, as the Captain
of their salvation would lead them, in order that they too
may enter on the enjoyment of the common inheritance in
the home above. "Wherefore, “Blessed be the God and Fa-
ther of our Lord Jesus Christ, who according to His great
mercy begat us again unto a living hope by the resurrection
of Jesus Christ from the dead, unto an inheritance incor-
ruptible, and undefiled, and that fadeth not away, reserved
in heaven for you, who by the power of God are guarded
through faith unto salvation ready to be revealed in the last
time.” 1 Pet. 1, 3-5.

Before passing on to the “means and marks” of the
Church, another observation is made, and one certainly not
itrelevant to the subject. The Article starts out with the
words, “ It is taught—"; but how ? obviously as an article
of faith “it is taught” etc., so that if the word taught were
supplemented or even displaced by the word * believed,”
no violence could be said to be done to the general sense of
the Article. But why this apparent addition or change?



The VII. Articlé of the Augsburg Confession. 87

Simply in order to call attention to the fact that also in the
sense of the Confession all that is there said , the existence,
the substance and the properties of the Church of Christ, is
an object of faith and not of sight. That the Church is,
what it is, how it is constituted, and what is its nature—
all these are facts. derived from the Word of God, and be-
lieved and taught on its evidence alone. This is, because
the objects they pertain to are all spiritual and therefore
also invisible and everlasting. “We”—i. e. we believers,
says the Apostle St. Paul—*“look not at the things which
are seen, but at the things which are not seen: for the things
which are seen are temporal; but the things which are not
geen are eternal.” 2 Cor. 4, 18, Tt follows that if the Church
were not also everlasting, neither would it be spiritual nor
an object of, faith ; therefore is its perpetuity throughout all
time and throughout the endless ages beyond, a part of the
ground on which the Christian says, as he does in the Creed :
“T believe—the holy Christian Church, the communion of
saints.”

Ad. ¢. In the controversy concerning the visibility and
invisibility of the Church, the Article occupies the true
mediating ground between the materialism notably of the
Romish Church on the one hand and the spiritualism of
certain Protestant sects on the other. Against the former
it urges the inner spiritual side of the Church’s existence as
the essential one; against the latter it maintains the outer
carthly side as the formal one. The spiritual is the sub-
stantial and eternal, the earthly is the exhibitive, struc-
tural and temporal side of the one and the same Church of
Christ. Against Rome, as has been shown, it is denied that
the Church, even on earth, is in substance anything other
than a spiritual and therefore invisible body—that body of
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saints of which the-all and ever present Christ of God, both
according to His divine and human nature, is the Head;
and to whom, by the life of His own Spirit, all His believers
are joined as the living members, and thus being in Him
and baving by Him come to the Father, they have fellow-
-ship with God and in all the graces and treasures of God.
‘This is the Church in its entire substance, even here on
earth already; and this must be insisted on against all
materializing tendencies wherever found.

But the Church in its entire substance is one thing,
and the Church in its entire being and manner of being
here on earth is another. Tts members indeed are saints,
but saints gathered from among men and still dwelling in
the body of this present life; they are as yet in this earth,
are of God Himself put into relation to it and charged with
a mission with regard to it. Moreover, both as mcu and
saints, they are subject to the law of the Creator by which
all life will manifest itself, and manifest itself in consistency
with its own nature. Accordingly, the faith-life of Christ’s
believers will press for utterance: their unity of Spirit, for
example, will result in unions, external and visible unions,
and these again in an active fellowship and co-operation
manifest to the world. In a word, that the one Church
gives birth to many churches, and that the invisible ope-
rates by visible agencies—these are facts as natural and
mnecessary as they have become real and historic. And thus
-Grod would have it to be; for the Scriptures make mention
repeatedly and approvingly of churches as well as of the
Church. To this latter the former stand related, generally
speaking, as its homogeneous parts; and these, held to-
gether within by the bond of one common faith, have from
the earliest times of the Church’s existence entered into as-
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sociation miore or less formal also externally, as may be seen
from the assembly convened at Jerusalem, and from othiers
since.

This fundamental and thoroughly Scriptural view of
the Christian Church as touching the principles underlying
and directing ‘its manifestation, mode of constitution and
method of action, is the strictly Protestant one. It con-
demns the arbitrary withdrawal of the individual from his
fellow Christians, and the stifling and silencing of the faith
that is in him, as acts unnatural in the sphere of the Sp.ir‘
itual life, and as contrary especially to that will of God of
which the visible Church is the fulfillment. The anchorites
and pillarists of the far past, the monkish and nunnish re-
cluses of popedom, the separatists of Luther’s and the con-
venticlers of .Spener’s day, the church-slighting and church-
despising Christians, if Christians they be, of all times——by
the Lutheran view of the Church they are one and all con-
demned as the products of a corrupt faith and as the repre-
sentatives of a perverted Christian life. A visible invisible
Church is taught; then, its ideal is that this Church on the
visible side of its existence should in all respects reflect as
nearly as possible the side invisible; and moreover, that he
who is a member of the Church invisible should be and will
want to be a member also of the Church visible.

The use of the double predicate, “ visible invisible,”
needs an explanation; for either it may lead to the notion
of two churches, when really there is but one, and but one
is meant, or again, it may be asked, and with reason, how
one and the same thing can be at one and the same time
hoth visible and invisible. The answer to this is, that the
two predicates do not apply to the Church in exactljv' the
same way and with equal force. The Church as such and
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in its essential totality is truly and literally invisible, nor
does it as such ever become visible. But, as has been shown,
the one Church is productive of churches,—i. e. Christian
congregations —and of unions of churches —i. e. of general
bodies of congregations — and in these and by them as in
and by external societies this Church manifests, not itself
as such and as though the spiritual body itself ever became
visible, no, but the fact of its existence, as also the reality
and quality of its life. In other words: in the visible
churches the one invisible Church assumes a certain exter-
nal form of being and mode of operation; and this, in order
to work out its mission on earth and in time. And because
it does so in and for time only, everything external and vis-
ible about the Church is transient and at the end of time,
having served its purpose, it shall pass away. Whether the
churches, in which as houses the Church may be said to
live and labor as a tenant, are always and everywhere
houses becoming in all respects to her who occupies them
—and when ?—these are questions which, as belonging to
the second paragraph, are for the present passed by. In
point of fact, however, there is neither a visible church nor
a collection of churches that were the exact representative
counterpart of the entire one holy Church of Christ; nor
can there be so long as there are found unbelievers within
and believers without the Church, as this is constituted on
earth. Error, hypocricy and spiritual lethargy hinder the
Church of Christ from representing herself in a likeness in
all respects true to her own pure, upright and living self.

Turning to the seventh Article with reference to the
present phase of the subject, it will be noticed that it speaks
of the Church in its double aspect; that is, of the one
Church which is indeed a spiritual body but which, while
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on earth, assumes some tangible mode of existence and ac-
tivity, Its external social, if not corporate, form of being
and manner of working are there assumed to be a matter of
course. That such is the case, is indicated already by the
use of such terms as assembly and congregation; it becomes
more evident by its reference to the administration of the
means of grace, and to rites and ceremonies as factors not
necessary to the churchly unity; and lastly, it is put be-
yond all doubt by the explanation and defense of it in the
Apology where, among other things, it is expressly stated
that ‘“the Church is not merely a society of externals—
NAber die dyrifil. K. ftehet nidt allein in Gefeljdaft duperlidger Jei-
den—At Ec. non est tautum societas externarum rerum cet. Ed.
Mueller p. 152—.1t is a society of externals, but not that
only; it is-more, much more, still it is that too. Hence, in
view of the fact that the Church contemplated in the de-
scription of it in the seventh Article, is, as it has since been
termed, the visible invisible Church, it is hard to under-
stand how it can be charged against the Confession that its
Church-conception is one altogether too spiritual; so much
g0, it is thought, as to render it difficult to derive from it a
correct idea of the Church visible. If it can be said—as it
may—that special stress is laid on the Church invisible, it
need only be remarked that that is no more than proper
gince the substance of a thing is of more importance than
its form, at least in this case; besides, the Protestant apolo-
getic character of the Confession should likewise be kept in
sight. Of churchly forms there was in those days enough
and more than enough, whilst of substance there was little,
and this little was held in low esteem.

Of the things external to the Church, and by which it
may be said to become visible in a manner and to charac-
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terize itself also before men, the Article seems to say very
‘little ; nevertheless, in reality a great deal is said, in fact all
‘that can well be said. How, for example, the Church should
socially and politically constitute itself into churches and
combinations of churches, such, and others of a like nature,
are questlons not of faith but of polity; and hence—their
‘fundamentals excepted—belonging to the sphere of liberty,
they do not properly find their answer in articles of faith.
But what is necessary to the true and pure faith in whose
strength the Church is designed to mark and manifest itself
in the world, that the Article points out when it states that,
in the Church it contemplates, “the Gospel is rightly taught
and the Sacraments are rightly administered.” This is saying
a great deal in more than one phase of the subject. The
Church is, and is what it is, through the Word and its use
of the Word; and it is dependent on this latter both for its
safety and prosperity. Moreover, from its use of the Word
men may know that the Church is, and where; and also
what its condition is in point of character and efficiency.
To this it may be added that where the means of grace are
administered as the Article would have them, there the
Church’s polity is sure to be a safe one, since by its doc-
trines of the common priesthood of all believers, of their
parity, of their Christian liberty, etc., the Gospel will effect-
ually secure the Church rightly teaching it, against the
lordship of men on the one hand and against licentious-
ness on the other.

All this, and much besides, is comprehended in the
right use of the Gospel and the Sacraments; and there can
be but little doubt that the authors of the Confession were
fully aware of it and well knew how much they said when
to their description of the Church they added the words



The VII. Article. of the Augsburg Confession. 93 .

under consideration. But if such be the case, then why are
these particular words referred to as though they were in-
tended to point out only the marks of the Church, or as
though that werc at least their chief purpose? Such an
interpretation certainly fails to do them full justice. True,
as the Article reads, this itself may possibly make the im-
pression that the Gospel and Sacraments are introduced
inasmuch as by their use the Church gives evidence of its
existence, and so on; but supposing that such were the
case, then the question arises at once: Why are just these
things, rather than some others, the marks of the Church?
To this the answer of the Confession itself would be: Be-
cause these things, and these alone, are the means of God
to the Church’s creation, preservation, extension and ,pér-
fecting ; for, as the fifth Article plainly declares: “Unto the
obtaining of this”—justifying and thcrefore Church-build-
ing—*faith, Grod has instituted the office of the ministry,
and given the Gospel and Sacraments, through which as
through means He bestows the Holy Ghost” etc. Accord-
ingly, in any case the Gospel and the Sacraments find men-
tion in the seventh Article likewise as means, not as marks
only. Thus viewed, the question is narrowed down to this
—and one no longer of vital importance, to wit :—whether
the Gospel and Sacraments are mention as means and as
marks in co-ordination; or whether as means expressly and
as marks by implication, or vice versa.

A pointer on this point is found in the Apology where
it is said that *“the Christian Church is not merely a society
in external things and rites, but chiefly—principaliter—a
society of faith and of the Holy Ghost in the hearts; but
vet, that it has external marks—externas notas—by which it
may be known, namely, the pure doctrine of the Gospel
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and the admmlstratlon of the Sacraments in conformlty
with the Gospel of Christ.” Mueller p. 152. Still, thls
‘allusmn to the seventh Article does not decide the questlon
whether or not the Gospel and Sacraments are there named,
be it chleﬁy or simply as marks and not as means. The
Romish objection to the Article was that by it the Christian
Church was too much, if not altogether, splrltuahzed, to
‘meet it, the seventh Article is interpreted as conceiving the
Church to be a society also in externals having the ministry
of the Gospel and Sacraments for its marks of recog\ntlon
On the other hand reading the Articles of the Confession in
their given sequence, the most. natural interpretation of the
seventh will be found to be this: since faith is through the
means of grace and since the Church is made up of be-
lievers, therefore is it an assembly in which the means of
grace are in use. This is the primary sense. Then comes
the secondary, and the one immediately involved, to wit:
since the ministration of the means of grace is a public
function, therefore does it mark the Church’s existence, loca-
tion, condition, and so on.

That such was the train of thought in the mind of the
author becomes pretty clear from the fact that Luther thus
looked at the matter. “Therefore,”—he wrote as early as
A.D. 1517 or 18—“wheresoever the Word of God is preached
and believed, there is the true faith, the immovable rock "—
i. e., the petra of Matt. 16, 18.—*but where the faith is,
there is the Church; and where the Church is, there is the
Bride of Christ, and where the Bride of Christ is, there are
all the treasures of the Bridegroom.” Erl. Ed. Lat. xxix. p.
335. In 1520 he wrote: ‘ The signs from which it can be
externally known where in this world the Church is, are
Baptism, the Sacrament (of the Altar) and the Gospel; and
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not Rome, or this or that place. For where Baptism and
the Gospel are, it is not to be doubted that there are saints
also, and if these were none other than the children i'nvthe.ir
cradles, But Rome and papal auphority are no signs of the
Church; for such authority produces no Christians as do
Baptism and the Gospel; nelther therefore does it belong to
the Chl‘lstldn Church, and it i 1s a mere human arrangement.”
Krl. xxvii. p. 108. Likewise in 1521 he wrote: “You ask
by what sign the Church is known? and say, that theyé
must be given some visible sign by which Christians mdy
come together to hear the Word of God. I answer, such a
sign is necessary and such we have, namely, Baptism, the
(sacramental) Bread, and, above all, the Gospel. These
three are the symbols, the watchword and the characteristic
marks of Christians. For where thou seest Baptism, the
Bread and the Gospel to be present, be the place or the per-
sons any whatsoever, there doubt not the Church to be.”
“The Gospel ”—he then adds—*“more than the ( sacraméntai)
Bread and Baptism, is the one, and the most certain and
noble symbol of the Church since the latter is originated,
built up, nourished, begotten, educated, fed, clothed, beauti-
tied, strengthened, armed and preserved alone by the Word
of God, and in this the Church has its whole life and sub-
stance, even as Christ says, ‘ Man liveth by every Word that
proceedeth from the mouth of God.” (Matt. 4, 4.). Ed.
Lat. xxxi. p. 311.

This view of the means of grace as the chief marks of
the Church unfortunately satisfies neither the Romanists
nor all Protestants. Among the latter there are those who
say that the visibility of the Church is not to-be placed.in
the administration of the means of grace,—as in fact it is
done, they say, by Luther and the seventh Article—, but in
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the churches themselves as externally organized. In answer
to this it may be remarked, in the first place, that neither
Luther nor the Confession name the administraticn of the
means of grace as the identity of the Church visible; but
they do declare the means of grace and their administration
to be such external things as evidence the reality and
presence of the Church invisible, and as characterize the
Church visible. And in view of this latter fact it may, in
the second place, be asked, if the Church visible is the mark
of the Church invisible, what cxternal thing in the former
is it that specifies it as a church? Is it the mere name, or
the union of people for churchly purposes, or their profession
of faith and their good works? Certainly not; for all these
things are, by general admission, deceptive and unreliable.
If however the means of grace are administered in a church,
then may the presence of the Church in such Church be
inferred with a degree of éertain‘ty not otherwise obtainable:
and this on account of the divinely assured efficacy and
efficiency of the means that are there dispensed.

Another objection to this position, and one also raised
by Protestants now and then, is, that by this view of the
matter the visibility of the Church is again fixed chiefly in
the ministry; and thus they claim to see in it a tendency
Romewards. But the mistake of these people is a double
one. . In the first place, they seem to think that Lutherans
exclude from the marks of the Church everything that is
not.in tull form a function of the public ministry —such as
the professions of faith and the works of love on the part
of the people—and that thus a prominence is given to the
ministry, by which the laity is put in the background.
Surely, such is not the case; it is nowhere claimed among
Lutherans that, for example, the Christian life of the people
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goes for nothing, and that it in no wise and to no extent
indicates the presence of believers, and hence, of the Church
of Christ; nor is the administration of the means of grace
as the work of the Church anywhere among them so con-
fined to the clergy as altogether to exclude the teaching of
the Word by the people. Of course, on wrong premises,
it is easy to draw all sorts of conclusions; but it will not be
found so easy to account for them.

In the second place, those who come to such conclusions
seem to overlook the fact that, according to the Lutheran
doctrine of the ministry, the latter belongs to the whole
people, and not to the clergy; and moreover, that this is an
order of men possessing nothing but what belongs to the
Church and the latter entrusts to them. If then to some it
does look as though the ministry were exalted and the laity
slighted, when the preaching of the Gospel and the admin-
istration of the Sacraments are declared to be zar opyjy the
marks of the Church, in fact it is not the case, and to Lu-
therans it will not so appear since the work of the ministry
is in truth the work of the people.

The adverbials rein, purely, and recte, rightly will be
discussed in connection with the second paragraph.

C.H.L. 8.

THE JESUITS.

The indications are multiplying that the controlling
spirit of modern Roman Catholicism is Jesuitism. At no
time since the order was restored by Pius VII. in.1814 has it
been as powerful and as aggressive as at present. It is
deeply significant that when Windthorst, at the recent
Catholic Congress at Treves, where repre}éenta.tives from all

Vol. VIIL—7 '
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the Romish clans in Germany were present, demanded of
the government the abrogation of the law expelling the
Jesuits, he was cheered to the echo. An enthusiastic attend-
ant describes this scene as one “worthy of angels and men.”

There can be no doubt about it that the spirit of reck-
less disregard of method and means in the accomplishment
of any desired end, which is the essence and genius of Jesu-
itism, is characteristic of the Roman Catholicism in Ger-
many at present and is rapidly becoming the controlling
power in the church of error over the whole earth. The
election returns have shown that about eighty per cent. of
the Roman Catholic voters of Germany sustain the radical
measures of the Centre party in political and social meas-
ures. It is accordingly not correct to say that the Roman
Catholic masses do not endorse the Vaticanism and Ultra-
montanism of their leaders in parliament and church. In-
deed in this regard the strength of the leaders consists
chiefly in the support of the hosts that are willing to be led.
The era of good feeling which existed to a great extent in
Germany between the two great religious bodies in the ante-
Kulturkampf days is a thing of the past. It was confidently
predicted before 1870 that the intelligence and honesty of
German Catholics would never submit to a council decree of
papal infallibility ; and when that decree was announced it
was announced with equal assurance that the Old Catholic
movement would prevent its acceptance by the Teutonic
people. The attitude of the Romanists before that day gave
some grounds to expect such an issue. The authorities at
Rome complained not a little about the luke-warmness of
their German subjects in reference to the interests of the
Roman hierarchy.

Now all this is changed and the complaint is of the
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other party. When Leo XIII concluded his modus vivendi
with Bismarck last April, the German Roman Catholic
leaders were dissatisfied with the conditions, maintaining
that they woald have been able to secure more favorable
terms from the iron chancellor. So discontented were they
that Windthorst even suppressed the first letter sent to him
from Rome urging the Roman Catholics of Germany to vote
for the Septennate. In his Cologne address he appealed a
Papa male informato ad papam melius informandum, i, e., from
the pope poorly informed to the pope better to be informed.
The Treves congress was held partly for the purpose of em-
phasizing these additional claims which the politicians of
the Vatican had disregarded.

These proceedings are characteristic of the new Roman
Catholicism in the fatherland. Their ideals are those of the
Jesuits, namely, the extreme exaltation of the church as a
theocratico-political hierarchy and as the controlling factor
in the religious political and indeed the entire public and
private life of the nations. Their methods, too, are those of
the Jesuits. To attain their ends they plan and work and
vote with social democrats, anarchists and other revolu-
tionary political parties. Any and all means are fair if only
the object in view can be gained. The ups and downs of
the Kulturkampf are instructive in this line.

There is probably no more typical representative of this
spirit than Janssen’s Geschichte of the German people since
the clc;se of the Middle Ages. His object is to show that the
Reformation was a sad calamity for Europe; that it has been
the fountain-head of all the misfortunes that befel society
from that day to this. The work is intended fo justify
Roman Catholicism before the face of history. ere the
author to deal justly with facts, he wbuld_ have an impossi-
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ble task before him, for historical facts and his thesis could
not be harmonized. He accordingly arranges his authorities,
uses and abuses them in such a manner as to make yea nay
and nay yea. The characteristic feature of his work is his
method, and the characteristic feature of his method is his
Jesuitic maltreatment of them in order to make them, nolens
volens, hold out to his thesis. He does not write history, he
manufactures it.

The recent papal jubilee has also illustrated the Jesuitic
character of modern Roman Catholicism. Not the person,
but the office of the pope was the subject of parade and
prominence. The institution of papacy as a controlling
power in the life of nations was that which was mégniﬁed,
and the great importance of regaining a temporal power for
the Vatican was the gospel preached to the multitudes. It
was in a line with the Immaculatc Conception and more
particularly with the Infallibility figment of the Vatican
Council. There is no tendency observable in the Roman
Catholicism of our day looking toward the growth of a spir-
itual life of the faithful, in so far as this is yet possible to
the formal religionism of that sect. The one aim and end
is the glory of the hierarchy as a power controlling the des-
tinies of nations, and therein are concentrated the ideas and
the ideals of the Jesuits.

Nor are the Romanists of America actuated by a different
spirit. The fact that President Cleveland, at Philadelphia,
last September, considered it incumbent upon him to call
upon Cardinal Gibbons on the occasion of the Centennial of
the Constitution, was probably dictated primarily by private
or party-political interests. But this makes the matter all
the worse, if the Romanist must be recognized by the head
of the nation as a prominent political factor in the land.
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That it is the ambition of that e¢hurch to secure this prom-
inence no man can doubt, and that in a measure they are
successful is equally certain. = And farther, that this power
is to be used primarily for ecclesiastical purposes and not for
political ends in themselves, no observant reader of the signs
of the times can hesitate to believe. The Romanists have
made a decided advance during the past decade or two in
securing an influence on public sentiment and public action.
They preach now where twenty-five years ago they scarcely
ventured to whisper. Statistics tell us that there are 1,100
Jesuit patres in America, who control 23 higher institutions
of education. These figures are doubtless far too low, as
there seems to be no doubt that at least 1,000 fathers came
to America after their expulsion from Germany. At all
events they work here for the same ends that they have in
view in Europe, and to *convert”.America and bring it to
the feet of the pope would be their greatest glory.

Such a state of affairs makes a renewed glance at this
order and its methods and aims one of considerable interest.
The view often met with, that it was founded by Ignatius
of Loyola, for the express purpose of rooting out the gospel
church of the Reformation, is erroneous, although of all the
Romish orders it is the most determined foe to the gospel
cause.

The character of the founder and the occasion of its es-
tablishment are significant in regard to the character of the
order. Ignatius of Loyola was a member of an ancient
noble family. He was a soldier, he was ambitious, and he
was a Spaniard. Each of these characteristics have indel-
ibly left its impress upon the institution he established. As
a soldier he made obedience the pi’ime, indeed the only vir-
tue of its membership; his ambition finds its expresston in.
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the aggressiveness of the order;-and his Spanish lack of con-
scientiousness explainsthe unscrupulousness typical of its
work. The establishment was entirely the outcome of an
ambitious project. Wounded at a siege, Ignatius was com-
pelled to submit to dangerous surgical operations. When
slowly convalescing he occupied his time by reading the
lives of the founders of the various fraternities and orders
in the Medizval Church. He at once determined to estab-
lish an order himself that should make his name as hon-
ored and as glorious as were those of Franciscus and Dom-
inus. The comparison sometimes made between the spirit-
ual development of Luther and Loyola are instructive only
by their contrast. The one went forth tried and cleansed in
the furnace of God’s law, with the purpose of restoring the
truth as it is in Christ Jesus; the other meditated and stud-
ied how he could satisfy his selfish and carnal ambition.
The spiritual development of these- doubtless greatest leaders
of the Reformation period differ as do day and night.
It was the soldier Loyola, who had been engaged in many
a contest for the faith in Spain, who established the new
order. He did not call his association “an order” but
“company”; its chief leader is the ‘“General” at Rome,.
The leading principle of the society is absolute obedi-
ence' to superiors. Ignatius himself declares that over
against the authorities the members should be as dead
bodies, i. e. move only as moved. A leading teacher of
the order says this obedience is pernide ac cadaver, vel
similiter at que sents baculus,” i. e. to be as a dead body or to
be as a staff in the hands of old men. The cadaver obedi-
ence has become the classical expression for J esuitic obedi-
ence. Over against the supenors, the Jesuits have practically
no will, no thought, no feeling, no soul and especially no



The Jesuats. 103

conscience. The sum and substance of their duty is to
obey, absolutely and without murmuring as a good soldier
‘does his commander.

Another feature of the order from the beginning was
that it is an independent organization. It is similar to the
other societies that it enjoins certain kinds of ascetic exer-
cises—indeed these are sometimes carried out to extremes.
On the other hand it is dissimilar in this that it stands in
no organic connection whatever with the hierarchy and the
ramification of the hierarchical system. No Jesuit is al-
lowed to accept an office under the hierarchy. They engage
in missionary, in educational and other work, but are inde-
pendent as an order in their operations. Their head is not
the pope but the General at Rome. They form an institution
not of but by the side of the great hierarchy. That the
papacy could consent to the organization of such a society
is owing to the fact that they were organized from the very
beginning to be the soldiers of the papacy, to uphold that
system, and in this work saw the object of their existence.
It is a singular irony of history that in our day the servant
has become the master and the master the servant, The
Jesuits control the papacy, not the papacy the Jesuits. The
pope may have some reason to his claim of being a prisoner.
But his captors are not the Italians; they are the Jesuits.

The principles of the Jesuits have been the subject of'
many angry discussions, especially their principles of morals.
Interpreted however in the light of their actions it would
seem that even the strongest of accussations of their ad-
versaries are well grounded and established. A number
of principles are acknowledged by the society itself which
are of the most damaging kind. Ranke and some other
historians think that the leading objectional features are
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the outgrowth of a degeneration of the society and were not
in the original organization. This however is manifestly -
an error. As early as 1560 the Jesuitic definition of sin
defines sin as only the intentional and voluntary transgression
of the law of God. From the very beginning the doctrine
of reservatio mentalis was taught and practiced by the order.
According to this a promise may be made and even an oath
given with the secret understanding on the part of the
speaker that he means this word or oath. in an entirely dif-
ferent sense from what the words themselves imply. The
charactaristic feature of their casuistry is the determination
of the permissibility of an action for the. accomplishment
of an end according to the principle of probability. Accord-
ing to this not the right and the wrong decide the virtue
of an action, but the evidence in its favor gathered from
their standard ethical authorities. According to this a man
. may perform an action for which he can cite only a single
authority, even though his own conscience condemns it
as wrong. The Jesuits acknowledge this as a leading
principle of their ethics, but seek to excuse this by claiming
that it is not original with them but is derived from older
systems. A farther feature of their moral is the methodus
diregendae intentionis. According to this it is lawful to com-.
mit a deed known to he a violation of law, if only it is the
intention of the doer not to do any wrong thereby. Closely
allied to the principle of the reservatio mentalis is that of
amphiboly or ambiguity. This allows a man to use ambigu-
ous terms for the express purpose of misleading others as to
the real intentions and object.

The great rock of offence in the order’s system has been
the maxim that the end justifies the means, and around this
angry discussions. have frequently been carried on. The;
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Jesuits indignantly deny that this is their principle, and.
their opponents maintain with equal determination that it
is the cardinal principle of their order. The discussion has
recently been carried on in America also. It was occasioned
by the address of Bishop Coxe, at the Washington Alliance
Meeting, on Ultramontanism. A prominent Roman Catho-
lic biskop offered two hundred dollars reward if any passage .
in an acknowledged Jesuit author could be cited to prove
that at any time this maxim had been accepted by that
society. The discussion has been chiefly carried ‘on in the
New York Herald where too the authorities are cited prov-
ing the correctness of Bishop Coxe’s assertion.

It is true that tbhe founder of the order does not ex pro-
Jesso and in so many words teach this maxim, but it is
equally true that it is really implied in the principles al-
ready stated and acknowledged by the Jesuits themselves,
as also that a number of Jesuit writers of high authority in
the order expressly teach this nefarious doctrine.

The oldest defender of the doctrine is their standard
writer Busenbaum, whose work, entitled Medula has gone
through more than fifty editions, and by its reprint not
many years ago at the press of the Jesuit Propaganda in
Rome, can claim continued and solemn dpproval of 1 the
supreme authority of the Church, ¢ Cum finis est licitus, etiam
media sunt licita”* are his very words. And again “ Cud lici-
tus est fines, etiam licent media’’t (cf. pages 320. 504. Frank-
fort Edition of 1653,

A Jesuit'luminary of the first rank is Layman, of whom
Gury, the greatest of Jesuit moralists says: Inter maximos

#*]If the end is lawful the means are also lawful.
¥To whom the end is lawful the means are also lawful. . -
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theologia moralis doctores sine dubio referendus. In his “Theo-
logia Moralis” (Munich 1625) the same proposition in al-
most the identical formula is taught, ¢ Cus concessus est finis,
cancessa, etiam sunt media ad finem ordinata.”$

In 1762 the Jesuit Wagemann, professor of Morals at the
University of Innsbruck, published a synopsis of moral the-
ology, duly authenticated by official approbation, in which
occurs the following passage: “Is the intention of a good
end rendered vicious by the choice of bad means? Not if
the end be intended irrespective of the means.” This pro-
position is exémpliﬁed in the following manner. ‘Caiusis
reminded to bestow alms, without at the same time taking

"thought as to the means. Subsequently, from avarice, he
elects to give them out of the proceeds of a theft, which to
that end he consequently commits.” Hence Caius is de-
clared entitled to the merits of charity, though he has aggra-
vated the offence of violence by the mode of avarice. Wage-
mann clearly states his underlying principle in these words:
“ Finis determinat probitatem actus”%[—a definition of neat
preciseness.

Father Voit is another of the shining stars of Jesuit
morals., In his “ Moral Theology ” (Paris, 1843, p. 99), he
puts it in this shape: “Arcadius kills Caius in some city
where the law inflicts capital punishment on a murderer.
Arcadius is delivered up and condemned to death; but he
escapes, forcibly breaking out of prison, though foreseeing
that he may render his jailors liable to gl:ievous injury.

1 Undoubtedly he must be regarded as among the greatest in moral
doctrine. ]

2To whom the end is lawful to him also the means to attain this
end is lawful.

 The end determines the virtue of an-action.
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The question is whether Arcadius, by escaping after sentence
had been pronounced, has done wrong. My answer is in the
negdtive. Has Arcadius done wrong by breaking his chains
and forcibly breaking out of prison? He has done no
wrong; cut enim licit finis, et et media permissa sunmt.” To
whom the end is lawful to him the means are also allowed.

Voit stands in such high estimation among his order
that his propositions have been adopted almost verbatim by
the two greatest literary luminaries of Jesuitism in our day,
namely, Father Liberatore and Gury. In an essay, origin-
ally inserted in what has been proclaimed by Pius IX. the
special organ of true doctrine, namely, the Civilta Cattolica of
Rome, Father Liberatore, after an elaborate argument in
support of the title of the church to press into her service
the agency of physical means, thinks of strengthening his
position by the maxim “that from the obligation to attain
an end arises the right to procure the means needful and
useful for obtaining the same.” (Cf. La Chiesa e lo Stato. p.

185.)
Gury’s Moral Theology is the standard compend in

Roman Catholic seminaries, and citations from his work
abound to show that he teaches the traditional wisdom of
his order on this subject. Cf., also Encyclopedia Brittanica,
9th Edition, article Jesuits. G. H. 8.

HERMENEUTICAL PRINCIPLES.

Every pastor, in virtue of his special office as a teacher
of revealed truth, is a biblical interpreter, He is called to
present the Word of God to the understanding and the con-
science of the people committed to his charge, and in doing
this he must needs study and expound that Word, Hence
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no pastor can dispense with the study of Biblical Herme-
neutics. To be faithful he must use what helps are at his
command to ascertain the mind of the Spirit who speaks in
the Holy Scriptures. Each one may follow the dictates of
his own judgment in the employment of means and meth-
ods to find the sense expressed in the words of revelation.
We do not presume that any one who is mindful of the ac-
count which he has to render on the judgment day will be
induced to pursue ways which his own mind does not ap-
prove. Each must answer for himself and must therefore
judge and decidé for himself. But there are certain general
principles of biblical interpretation which are applicable to
all persons under all circumstances. They are of a funda-
mental nature, and must be recognized at the outset by all
who would successfully expound the Word of God. To
these fundamental principles of Hermeneutics we propose
to devote this article, and several others which are to follow,
in the hope of benefiting especially the ministers, whose
calling it is publicly to expound the Scriptures, but also the
intelligent laity who read the MaAcAziNg, and who, when
they search the Scriptures daily, have need of these princi-
ples as well as the pastors. The first of the principles is

I. THE SENSE OF HOLY SCRIPTURE 1S CLEAR.

It is perhaps not at once apparent, without some ex-
planation, how this should have anything to do with inter-
pretation in general, and with Scripture interpretation in
particular. Whether a statement is perspicuous or not
seems to make little difference when the mode of discover-
ing its meaning is in question. Clear or not clear, we must
find out, if we can, what the author designed to say; and in
finding this out it seems of little consequence whether we
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assume that his language is clear or obscure. But it is of
some consequence. If we assume that in the Bible we have
before us a volume of perplexing riddles, we will be sure to
overlook the simple sense of the words employed in our
quest for some hidden meaning, and the truth which is
plain will be rejected in the effort to find something more
in accord with our preconceived opinions. Moreover, the
assumption that the Scriptures are.dark will stand in the
way of their zealous sfudy, because it will discourage with
the ever recurring thought that the work is useless, since
the Bible is hopelessly obscure. A Romanist, even apart
from the dissuading influence of those in authority, has no
incentive to search the Scriptures, Believing that they are
dark and that they will remain dark to the soul in spite of
all its study, he can have no assurance that the sense of the
Holy Ghost has been ascertained in any case by his diligent
search, even though it should seem to him that the passage
studied is capable of no other meaning than that which he
has found in it. Assuming that the Scripture is not clear,
he remains in doubt even when it seems clear. In short, the
doctrine of the obscurity of Scripture is an obstacle in the
way of all honest and intelligent exegesis. As long as the
truth is not accepted that the Bible is clear, there is little
use for Biblical Hermeneutics. We therefore maintain the
perspicuity of Scripture as a first principle of interpretation.

That the sense of Holy Scripture is clear and perspicu-
ous, so that man can understand it and be sure of it, is cer-
tain for two reasons.

In the first place, the matter contained in our proposi-
tion all implies its truth. The Scriptures communicate the
Word of God. That Word was given for our learning, that
it should make us wise unto salvation. But to:é;ccomplish
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this design the truth must be given in such a way that we
can understand it. It would fail of its purpose if it did not
clearly reveal the divine will. Such a failure could be pos-
sible only if God had not the power or had not the will to
speak clearly. To say that He had not the power would be a
denial of His Godhead, and would at the same time involve-
the absurdity of teaching that He created man and is the
Author of all language, and yet that He could not, when He
desired to make a revelation of His purposes and will to
men, so use language as to make it perfectly intelligible to
His intelligent creatures. But to say that He had not the
will would be a denial of His mercy; for it would assume
the existence of an alleged revelation, on the apprehension
of which the soul’s salvation is dependent, but which is yet
so framed that it cannot be apprehended by those for whom
it isintended. If our eternal hapﬁiness hangs on our know-
ing the truth of God, how could God in mercy desire our
happiness, and yet refuse to make known the truth indispen-
sable to this end? A revelation that is not clear would in
fact be no revelation at all, and there could be no mercy in
tantalizing man with a seeming gift of light that leaves all
in darkness. God could give us a clear revelation, and the
purpose for which He gave it required that it should be
clear.

In the second place, the Scriptures expressly claim for
11 emselves such clearness. ‘For this commandment which
I command thee this day, it is not hidden from thee, neither
is it far off. It is not in heaven, that thou shouldest say,
Who shall go up for us to heaven and bring it unto us, that
we may hear it and do it? Neither is it beyond the sea,
that thou shouldest say, Who shall go over the sea for us and
bring it unto us, that we may hear it and do it? But the
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word is very nigh unto thee, in thy mouth and in thy heart,
that thou mayest do it.” Deut. 30, 11-14. These words
plainly show us that when God speaks to us it is in language
that is easily understood. The matter contained in His
communication is then not hidden from us, but is revealed ;
it is not far off, but brought near to us, so that it can be re-
ceived into our hearts and spoken again with our mouths.
And what is thus said of the commandment of God is re-
ferred to by St. Paul as embracing also the Gospel. Rom.
10, 5-8. Accordingly the whole Word of God is declared to
be clear and easily understood. Furthermore it is said:
“The law of the Lord is perfect, converting the soul; the
testimony of the Lord is sure, making wise the simple.
The statutes of the Lord are right, rejoicing the heart; the
commandment of the Lord is pure, enlightenAing the eyes.”
Ps. 19, 7. 8. The sure testimony that makes the simple wise
cannot be obscure and leave the reader in doubt about its
meaning; the pure commandment that brings light to the
e‘yes of men cannot itself be dark. It enlightens, 'converts,
makes wise, rejoices, because it is the revelation of Gdd,
which shines by its own light and banishes darkness. The
same truth is repeated in another psalm, where it is written:
“Thy Word is a lamp unto my feet and a light unto my
path.” Ps. 119, 105. And again: “The entrance of Thy
words giveth light; it giveth understanding to the simple.”
Ps. 119, 130. The holy writer here declares that the words -
of Scripture are so clear that they serve as a lamp to illum-
ine all our path, and that if we permit them to enter our
souls they will chase away the darkness and -make us wise,
so that we shall walk as children of light.

That which is so plainly expressed in the Old Testa-
ment is repeated with the same directness and distinctness
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in the New. St. Paul writes: “From a child thou hast
known the Holy Scriptures, which are able to make thee
‘wise unto salvation through faith which is in Christ Jesus.
All Scripture is given by inspiration of God, and is profit-
able for doctrine, for reproof, for correction, for instruction
in righteousness, that the man of God may be perfect, thor-
oughly furnished unto all good works.” 2 Tim. 3, 15. 17.
The Holy Ghost thus teaches us that the contents of the
Scripture may be so known that the soul becomes wise and
is saved through the faith which embraces them, and that
by their light and power the learner is supplied with all
that is needed to bring him into conformity with God’s holy
will. To this end it was given by inspiration of God, that
the man of God might be perfect. If it is not clear and
brings no light to the darkened soul it fails of its purpose,
and is not profitable for doctrine or reproof, for correction or
instruction in righteousness. But.it is clear, and is fully
adequate to its design, as the words of the apostle testify.
Again, St. Peter says: “We have also a more sure word of
prophecy, whereunto ye do well that ye take heed, as unto
a light that shineth in a dark place until the day dawn and
the day-star arise in your hearts.” 2 Pet. 1, 19. The
prophetic word that is given by inspiration of the Holy
Spirit is more sure than even the testimony of our senses;
and it shines into the night of earth and makes all the way
plain, until we shall have reached the celestial city, of
which Christ, the bright and Morning Star, is the everlast-
ing light. But how could it confer such blessings upon us
if it were itself dark? It is not dark, but is a light shining
in a dark place. The Holy Scriptures are clear, and clearly
show the way to heaven.

But when this is maintained some remarks seem need-
ful by way of explanation.

£
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In the first place, when we maintain the perspicuity of
Scripture we do not assert that no conditions and qualifica-
tiens are necessary for understanding them. Nothing is
plain where there are no eyes. God speaks clearly in His
Word, but the clearly expressed truth.will not be perceived
where there is no intelligence to perceive anything. To un-
derstand the Scriptures we must have a knowledge of the
language in which its truth is presented, a mind capable of
apprehending what is clearly presented to it, and that spir-
itual enlightenment which is needed for the discernment
of spiritual things. We do not claim that the clearness of
Scripture renders the gifts of nature and of grace unneces-
sary to attain a knowledge of the truth, What we do claim
is that there is no fault in the Word of God if people do not
have the light of salvation. The Word is clear, and they
who have the necessary qualifications for understanding a.
clear revelation can know its contents.

In the second place, we do not maintain that every
word and every sentence is so clear that all dispute about:
the sense of any passage is impossible. Such a claim would
contradict not only experience, but also the declaration of
the Holy Spirit Himself, who says of St. Paul’s epistles, “In.
which are some things hard to be understood, which they
that are unlearned and unstable wrest, as they do also the-
other Scriptures, to their own destruction.” 2 Pet. 3, 16.
What is asserted is that everything necessary to eternal life
is set forth clearly in the sacred books, so that every person
qualified to understand clear language can apprehend it. If.
not every passage is equally clear, the truth which God de--
signed to reveal man’s salvation is so expressed that all may"
know it from the Scriptures. If even in regard to a point.

necessary to be known for our salvation a statement should.
Vol, VIII,—8
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not be perfectly clear, other passages bearing on the same
subject will explain it, The truth unto salvation is clearly
revealed in Holy Scripture.

In the third place, we do not maintain that the clear-
ness of the revelation does away with all mysteries by mak-
ing all manifest that was incomprehensible. There are
things pertaining to the Christian faith which in their very
nature are above human understanding. But these mys-
teries too are clearly revealed. They do not by such revela-
tion cease to be mysteries. They are set before us in the
inspired word of Scripture just as distinectly as things which
are not put in this category. What God designs to reveal
is clearly revealed. That the objects thus revealed contain
much that passes our comprehension does not depart from
the clearness with which it is set before the soul through the
inspired words. The thing that is a mystery is revealed to
us as a mystery, and in setting this before us the Scriptures
are perfectly clear, so that we can know the mysteries as
God would have us know them.

When we maintain the perspicuity of Holy Scripture,
then, the import of our proposition is that everything neces-
sary for man’s salvation is so clearly expressed in the words
of divine inspiration that any one acquainted with the lan-
guage and endowed with ordinary understanding, can, if he
reads these words with attention, under the guidance of the
Holy Spirit find their meaning and apprehend their con-
tents. If people have not the necessary qualifications for.
understanding language that is perfectly clear, that can in
no sense and in no degree detract from such clearness. That
the matter contained in the revelation often surpasses the
comprehension of man is no impeachment of the perspic-
‘uity with which that matter is presented in the words of
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the Holy Spirit. And where there is a real difficulty in as-
certaining their grammatical connection, the subject is of
such a nature as to have no direct bearing on the foundation
of our faith, or it is rendered perfectly clear in parallel pass-
ages which remove all doubt as to the meaning. If names
of minerals or plants or animals, or words pertaining to an-
cient customs or arts or places, are not perfectly intellegible
now, and if occasional grammatical difficulties occur in the
unusual structure of a sentence, that in no wise renders the
proposition doubtful, that the truth of God unto-the salva-
tion of man is clearly revealed in Holy Scripture, so that
men may know it.

From the principle, that the Holy Spirit speaks clearly
in the Holy Scriptures, we deduce the important hermaneu-
tical rule, that the interpreter is not to show what might be .
the meaning of the words interpreted, but what their mean-
ingis. Histask is not to make ingenious guesses at the pos-
sible signification of the words, but to set forth what the
Holy Spirit really meant to say and did say when He em-
ployed them. Itis manifest that this must apply primarily
to the very words which the Holy Spirit used, and that
therefore the original tekt must be the ultimate standard.
It is manifest also that the interpreter must be under the
guidance of the Holy Spirit so as to be protected against
explaining his own thoughts into the Scriptures, instead of
drawing the thoughts of God from them. When these ob-
vious conditions are complied .with, the interpreter may, on
the ground of the perspicuity of Scripture, expect his dili-
gent and devout study to result in the ascertainment of the
meaning of the text, so that he can set forth the result not
as that which might be, but as that which is the meaning
of the text.
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Faith implies assurance. What we do not know as the
word and will of God we cannot with-any propriety be said
to believe. We believe the testimony of God. He gives
this by His Word, and only thus. We cannot believe what
the Word of God does not declare; we cannot believe a de-
claration which we do not understand. The clearness of the
divine testimony given in the Holy Scriptures is the pre-
supposition of faith, because it is the indispensable condi-
tion' of having an intelligent object of faith. We cannot
believe when there is nothing to be believed, and that is the
case 50 long as the Word conveys no clear meaning. How
can a soul be said to believe a divine declaration which con-
veys no certain meaning, and which therefore presents noth-
ing to be believed. Faith is certain. The belief which has
no certainty has no faith. It may be a surmise or an opin-
ion, but it is not faith, because it has no rest on a divine
assurance. If it did, what that assurance is must be known..
Faith has the clear testimony of God, who cannot err, to
rest upon, and therefore it is faith, not doubt.

The interpreter must find the meaning of the text, so-
that faith can have a sure ground in the knowledge of God’s
testimony. That such assurance is attainable is not only
implied in the nature of faith, as it is also in the nature of
revelation, but it is repeatedly taught in Holy Scripture.
When the apostle says, “All Scripture is given by inspira--
tion of God, and is profitable for doctrine, for reproof, for
correction, for instruction in righteousness, that the man of
God may be perfect, thoroughly furnished unto all good
works,” (2 Tim. 3, 16, 17.) he not only implies that the
Scripture is clear, as under that condition alone it could
accomplish the end indicated, but he plainly teaches that.
in the man of God it affects the end for which it was given.
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There are some who receive the light into their hearts and
have the assurance which the divine testimony is designed
to give. This is in accord with our‘Lord’s cheering promise
in this regard: “Then said Jesus to those Jews which be-
lieved on Him, If ye continue in my Word, then are ye my
disciples indeed; and ye shall know the truth, and the
truth shall make you free.” John 8, 31.32. The Word is
clear, and those who devoutly hear it and meditate upon it
shall apprehend the truth which it clearly presents, and
shall therefore not remain in darkness. Christian hearts
are to be firmly established in the truth which God has
spoken and which faith apprehends as His infallible testi-
mony. That is to unite the people of God and guard them
against false teachers and damnable heresies. God gave
ministers to the Church with the commission to preach the
Word, “for the perfecting of the saints, for the work of the
ministry, for the edifying of the body of Christ, till we all
come in the unity of the faith and of the knowledge of the
Son of God unto a perfect man, unto the measure of the
statue of the fulness of Christ; that we henceforth be no
more children, tossed to and fro and carried about with
every wind of doctrine, by the sleight of men and cunning
craftiness whereby they lie in wait to deceive.” Eph. 4,
12-14." The Word of God and the work of the ministry do
not attain their end as long as the truth is not known and
not believed as divinely certain. The sure word of proph-
ecy is to render us certain of the things which we believe,
“whereunto ye do well that ye take heed as unto a light
that shineth in a dark place, until the day dawn and the
day-star arise in your hearts.” 2 Pet.1,19. The Word is
the only thing that can make us certain amid the uncer-
tainties of life, and that can give us light in the darkness of
earth, That is a safe and sure guide, which is followed with
confidence because it is God’s testimony known and believed
ag everlasting truth. He is a faithful witness of the things
pertaining to our peace, and those who receive His testi-
mony are left in no uncertainty. They know them and are
assured of them through the Word whose entrance gives
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light and renders the man of God sure that his faith appre-
hends the mind of the Spirit.

The objections made against the perspicuity of Script-
ure and the certainty of the interpretation made by diligent
and humble believers, are usually raised in the interest of
Romanism and Unionism.

Romanists are prompted to teach that the Bible is ob-
scure in order to discourage its use among the laity and gain
some plausible ground for their doctrine, that the pope in
his alleged infallibility is the only trustworthy expounder
of the Scriptures. And Unionists are moved to accept the
same error in order to further their plans of uniting different
parties notwithstanding their manifest lack of unity. If
the former can persuade Christians that the Bible is dark-
ness, not a light shining in a dark place, and that it can in
itself reveal nothing, but gives light only when the Spirit
shines upon it from the mind of the pope, who alone can
declare its meaning, their object is attained; for then men
will have acknowledged that they are groping in darkness
notwithstanding the Scriptures given by inspiration of God,
unto which He commands us to take heed as unto a light
shining in a dark place, and that their only hope of deliv-
erance from the blackness of ignorance and death is to throw
themselves at the feet of the pope. If the Unionists can
persuade Christians that the revelation given in Holy
Scripture is not sufficiently clear to enable all to see the
saving truth and to unite upon that basis, but that different
doctrines must be admitted in the Church with equal rights,
because in view of the obscurity of the language revealing
the doctrine we can not tell which is right and which is
wrong, their purpose is accomplished ; for then it will seem
but stubbern bigotry and uncharitableness to refuse holding
Christian fellowship with others who, seeing that we can not
know what is truth and which is right, are just as likely to
have the true doctrine as we, while we of course are just as
likely to have the false doctrine as they. Romanism and
Unionism agree in the fundamental error that the Bible is
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not clear, and the deplorable results of the error experience
has shown. ’

. But it is argued that, whatever may be our theories, the
facts indicate a lack of clearness in Holy Scripture, for how
else, it is asked in a tone of triumph, could we account for
the different interpretations given and the different denom-
inations of Christians, who all, notwithstanding that they
hold conflicting creeds, profess to stand alone upon the Word
of God? When the alternative is presented to impute the
fault to God’s revelation or man’s perverseness, we cannot
hesitate a moment in giving our decision. The Scriptures
can accomplish their avowed purpose only if they are clear,
and they themselves claim to show the way of God clearly
and perfectly: if then men fall into vicious errors, notwith-
standing their plain teaching, the reason for this must be
sought in the same source which furnishes the reason for the
fact that many are lost notwithstanding that the Gospel,
which is the power of God unto salvation, has been preached
to them., “If our Gospel be hid, it is hid to them that are
lost, in whom the god of this world hath blinded the minds
of them . which believe not, lest the light of the glorious
Gospel of Christ, who is the image of God, should shine
unto them.” 2 Cor. 4, 3. 4.

. This does not imply that all who err in any point or in
any degree are necessarily lost. It does not even imply that
all who make divisions on account of their errors are neces-
sarily unbelievers. The Holy Spirit assures us that some
who build upon the true foundation wood, hay and stubble
instead of gold, silver and precious stones ‘“shall be saved,
yet so as by fire.” 1 Cor. 3,15, But the apostle does thus'
show the root of the evil to be in the benighted heart of man.
The darkness is that of the soul, not of the Word; and if
even in some that are believers there be errors remaining
that lead to schisms, this is not owing to any defect of light
in the Gospel, but to the sin which is still in them and
which obscures the view, The promise is given that the sin-
cere inquirer in the Scriptures shall know the truth, and the
truth shall make him free,
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The history of rationalistic exegesis illustrates the sub-
ject before us. Men gave way to the questionings of their
own reason, as the Reformed churches in contradistinction
to the Lutheran were inclined to do from the days of the
Reformation, and efforts were made to bring the Word into
harmony with the thoughts of men’s hearts. It will hardly
be claimed by any person that, e. g. the words, “This is my
body,” which our Lord uses in connection with that which
He commands us to take and eat in the Lord’s Supper, are
not clear. The difficulty that men find lies not at all in un-
derstanding the Lord’s simple words. But when they begin
to question whether that can be true which the words clearly
declare, and begin to doubt the possibility of that which the
words are plainly enough seen to mean, difficulties come in
troops. The problem then is‘to find an explanation which
will do away with the clear meaning without renouncing
the words. Of course in this process pronouncing the
words obscure is the first and most essential step. That
opens up the whole realm of thought and fancy to the ex-
positor, and many are the conflicting results which have
thus been reached. So men questioned the miracles of our
Lord, the resurrection, the divinity of Christ, the Trinity of
the Godhead, and many other doctrines plainly taught in
Holy Scripture. They did not find it difficult to understand
the grammatical meaning of the words. The difficulty was
.about accepting that which the words plainly say. Whether
these things could be was the troublesome question. And
.doubting whether they could be of course led to doubting
whether they were said. Hence some other meaning was
;sought for the clear words, which had to be pronounced obscure
.in order to justify any search for another meaning than that
-‘which shone from the words like rays from the sun. This
led to the marvelous displays of exegetical gymnastics which
were the admiration of the enlightened and the merriment
.of the world a century ago. Such acrobatic performances
«could not endure. As the exegesis became ridiculous in its
.straining to get rid of the sense, some began to abandon the
-effort to make the words say what they persistently refused
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to say, and to reject the words themselves as spurious. That
seemed an easier path to the same goal. Thus Criticism took
the place of Exegesis, and words that said what did not suit
the interpreter and whose meaning could not be explained
away, must be rejected from the canon. But when this was
done the meaning which strenuous efforts had been made to
explain away was recognized as indisputably the meaning
which the words convey. Nothing is plainer than that ra-
tionalistic interpreters found passages setting forth articles
of faith obscure and doubtful only as long as they desired
to retain the words without accepting their obvious sense.
When they once became bolder and hesitated not to reject
portions of Scripture whose teaching was objectionable to
them, they no longer found the words obscure, but admitted
them to be clear, and boldly pronounced that false which
the words so clearly expressed and which the Lutheran
Church accordingly so unswervingly confessed.

God gave us His Word in Holy Scripture that we might
understand it. That Word is clear and accomplishes its
gracious purpose. It does this not in any such absolute
way as to render every hearer or reader cognizant of the sav-
ing truth, whether he gives attention or not, or whether he
permits the light to shine into his soul or not. The Word
brings light asit brings life, and both may be resisted, so that
we remain in darkness and in death. Unquestionably the
work of the Holy Spirit is necessary to enable us fully to under-
stand the words conveying the truth unto salvation. The
" natural man receiveth not the things of the Spirit of God,
for they are foolishness unto him ; neither can he know them,
because they are spiritually discerned.” 1. Cor. 2,14. Men
cannot see the plain meaning of the words setting forth
gpiritual things as long as they follow their own carnal
surmises and judgments. They must be brought into
sympathy with them in order to understand them, as even
in earthly things we can have no deeper insight into the
things that have not won our hearts. The Holy Spirit who
gave the words and lives and breathes in them leads
those who hear to the full understanding. “No prophecy
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of the Scripture is of any private interpretation.” 1. Pet.
1,20. No one can fully apprehend the sense unless the
Sp1r1t lead him into the truth. But the Spirit speaks by
the Word which is clear, and they who devoutly study the
words shall in their light see the truth and be gladdenegd by
its power. ‘

First of all then let the interpreter approach the Bible
with the assurance that God speaks by it, and that He speaks
to the end that we may understand and be saved. Let him
recognize it as a first principle of Hermeneutics, that the
Holy Scriptures are clear, and that the interpreter’s task is
to set forth the truth which is found in the words, not to use
the words as an occasion for promulgating an opinion that
-is foreign to their sense. L.

INFANT BAPTISM.
Translated from the German of K. Kuehn.

What all in the doctrine of our Church have we not, in
the course of time, seen made to totter, and that not only
by our opponents, but also by our friends in their efforts to
present it anew? We have also had the gain, in conse-
quence, that thereby efforts have been called forth to estab-
lish it anew. The disturbing shocks have also reached the
doctrine of the Sacraments as taught by our Church, With
reference to Infant Baptism the doctrine of our Church no
longer stands secure. Although but few directly antagonize
Infant Baptism, there are also but few who still stand firm
in this, that children are baptized according to the faith
which they themselves have; and in the case of many the
sacramental conception has already yielded to that of a con-
secration. The best proof that there is here really a weak
point where the doctrine of the Church is threatening to
vanish, is found in the new church liturgies in their bap-
tismal formulas, although in other points they set the seal
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upon the victory of the doctrine of the Church in our time.
Therefore let the effort be made here to apply to this weak
point the revision which will render it secure and to enforce
the grounds on which Infant Baptism is justified as the
same sacrament which adults receive when they are bap-
tized.

Baptism is an act of the Triune God by which He
adopts lost man as His own and transfers him to His king-
dom. But this is done only in Christ. Therefore Baptism
bestows Christ upon the person baptized and incorporates
him into Christ. But only he is received whose guilt is for-
given, and whoever is regenerated and renewed by the Holy
Spirit, is in Christ. Therefore what is said in the Catechism
is true: ¢ Baptism works forgiveness of sins, delivers from
death and the devil, and gives everlasting salvation.” It is
furthermore true that Baptism is a washing of regeneration
and the renewing of the Holy Ghost.. . . . . .

This is scriptural doctrine. The Lord says: ¢ Except
a man be born of water and the Spirit, he cannot enter into
the kingdom of God.” John 3,5. By these words the en-
trance into the kingdom of God is directly connected with
Baptism, just as regeneration by the Holy Spirit is placed
in an indissoluble relation with Baptism. In harmony with
this the Apostle Paul says: God ‘“saved us by the washing
of regeneration and renewing of the Holy Ghost.” Titus
3, 5. Hereby he also connects salvation, or, what is the
.same thing, the kingdom of God and regeneration, with
Baptism. And in order that, per chance, the washing of
regeneration may not be referred to something else than
Baptism, we need only to compare the other passages in
which the Apostle treats of Baptism, and we will be con-
vinced that he everywhere ascribes such power to Baptism.
Thus he ascribes to Baptism the appropriation of the whole
merit of Christ, when he says: Christ gave Himself for the
Church, “that He might sanctify and cleanse it with the
washing of water by the word.” Eph. 5,25 and 26. Fur-
thermore he ascribes to Baptism the fact that we have
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through it put on Christ, when he says: ¢ As many of you
as have been baptized into Christ have put on Christ.” Gal.
3, 27. He ascribes regeneration to it, when he says: Ye are
“buried with Him (Christ) in Baptism, wherein also ye are
risen with Him through the faith of the operation of God.”
Col. 2,12. And in another passage: “We are buried with
Him (Chr1st) by Baptism into death.” Rom. 6, 4. .
Just as the Apostle Peter makes the ark of Noah a type of
Baptism. 1 Pet, 3,21. For he thereby says that by means
of Baptism an escape from the deluge of a drowning world
is possible; and as much is asserted by this one figure as is
said by Luther in the words: ¢ Baptism works forgiveness
of sins, delivers from death and the devil, and gives everlast-
ing salvation.”

Were we not permitted to have our children baptized,
they would have no Christ and no regeneration. It isno
remedy against this disconsolation that the opponents of
Infant Baptism confine their opposition to quite small chil-
dren who are unable to speak. For a very large number of
children die at such an age. Moreover, it is a great self-de-
ception, if they think that their opposition to Infant Bap-
tism is confined to the small circle of those children who
die in infancy; it covers the whole sphere of the world of
children in general. For if Baptism absolutely presupposes
foregoing faith and foregoing confession, there is nothing left
but the Baptism of proselytes,and Infant Baptism is annulled.
For then we must needs be at least as particular with the
children before baptizing, as with the catechumens; nay,
we would have to have indubitable signs of their conversion
before we could baptize them, from which it follows as a
matter of course that only in very rare cases could we make
up.our minds to baptize a person not yet of mature age.
Therefore we can well say with Calvin: “If Infant Baptism
is not right, then is the grace of God less extensive and
smaller in the New covenant than in the Old;” for in the
latter it was His will that the children also should be re-
ceived into the covenant of God by means of circumecision,
whilst in the New He would have denied the seal of the
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covenant to every child. And yet it is clear from the whole
manifestation of Christ and from all the proclamations of
the New Testament, that God’s grace is much fuller and
more general in the New Covenant than in the Old. There-
fore a comparison of Baptism with circumecision should of
itself teach us that Infant Baptism is possible and neces-
sary. Neither is it permissible to say that this parallelizing
of Baptism and circumcision is a human invention; for the
Apostle Paul took the lead in this matter by calling Bap-
tism, without further ceremony, the circumcision of Christ.
Col. 2, 11.

But also the whole analogy of faith must strengthen us
in our belief. For nothing is more certain than that God
offers His grace in Christ to all men without exception. It
does not harmonize with this fact to say that He has abso-
lutely made no way of access to His grace in the case of a
part of mankind—the numerous part embracing the little
ones. Therefore it is not claiming too much when we say,
in accordance with the passages which teach that Christ died
for the sins of the whole world, that the universality of the
baptismal command also requires that children should be
baptized.

But much more plainly and exactly even than by the
analogy of faith or by the comparing of Baptism with cir-
cumcision, is Infant Baptism accorded its rights by a state-
ment of the Lord Himself. The Lord shows in the well-
known passage: “Sufter the little children to come unto me,
and forbid them not; for of such is the kingdom of God,”
Luke 16, 18, that He wants the children to be baptized.
True, this statement primarily says merely that Christ re-
ceives children and gives them the kingdom of God. But if
this is the case, then He also desires them to be baptized.
For this same Christ has said: No one can enter into the
kingdom of God, except him who is born again of water
and of the Spirit; and the same Christ promises salvation
to those who are baptized. It does not countervail this to
say that Christ in this passage merely blessed the children
and did not baptize them. It is enough that He here tells
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His disciples that the kingdom of God belongs to the chil-
dren, and, in another passage, that every one who wishes to
enter into the kingdom of God must be baptized. In this
way He has commanded Infant Baptism. Let no one, more-
over, seek to make this statement nugatory by saying that
the children spoken of in it were not such infants as we are
in the habit of baptizing. They were certainly infants who
are yet being nursed ; for Luke 18, 15, they are called “young
children” (Bpegn, nurselings), and it is said of them that
they were brought (Greek carried) to Christ. Moreover, let
no one make use of the rationalistic dodge, that the state-
ment: “Of such is the kingdom of God,” means no more
than that such will be able at some future time to enter the
kingdom, namely when they have grown up and been in-
structed. For if Christ had not wished to say more than
this, the disciples would have done right in forbidding the
children to come to Him ; seeing that then their time had
not yet come. -Christ, too, would not have said anything
having special reference to the children; for what He said
would have been no more than what He could have said
also in regard to every adult Jew and Gentile: namely, that
they should be properly instructed, and that whoever
among them would repent should come into the kingdom of
God. But evidently Christ wishes to say something special
about children, and to impress something special upon the
minds of the disciples. Therefore the words: “Of such is
the kingdom of God,” must be taken in all the force and
fullness of which they are capable; namely this: “Of
such,” that is, of children that come unto me, “is the king-
dom of God;” that is to say, these I, Christ, receive and give
them really and truly the kingdom of God.

But if Christ Himself wished the children to be bap-
tized, and if the apostles baptized them, then an unim-
peachable tradition must trace Infant Baptism back to the
apostolic age. Such is the case. Origen says in reference to
the sixth chapter of Romans: ‘ Therefore the Church also
received from the apostles the tradition that little children



Infant Baptism. _ 127

are to be baptized. For those to whom the mysteries of
God were entrusted, knew that in all who are born the filth
of sin is present, which filth must be washed away by water
and the Spirit.” Cyprian, however, writes that at a synod
the opinion, which some one wished to enforce, that chil-
dren should not be baptized before the eighth day, was re-
jected. The synod, moreover, declared that children are to
be baptized, and that without the necessity of being bound
to any prescribed time, such as the eighth day. Augustine
in his work: De baptismo contra Donatist., says'in reference to
Infant Baptism: * What the entire Church holds and what
has not been instituted by councils, we can rightly regard
as coming from the apostles.

All that could yet be said is this, that, if Infant Bap-
tism has come down to us from the apostles, it cannot but
be surprising to us that there are no traces of it in the holy
Scriptures. There are assuredly traces of it in the Bible;
but they are, as a matter of course, regarded as of no avail
by those who are prejudiced against Infant Baptism. The
pentecostal sermon of Peter already shows that it was the
intention of the apostles to baptize the children together
with the others. For thus it reads: “Therefore let all the
house of Israel know assuredly, that God hath made that
same Jesus, whom ye have crucified, both Lord and Christ.”
Acts 2,36, All the house of Israel is all the people of the
0Old Covenant, including the circumcised children. In ac-

.cordance with this Peter also continues: “The promise is
unto you, and to your' children.” We are furthermore told
in Acts 16, 31, that Paul said to the jailor at Philippi: “Be-
lieve on the Lord Jesus Christ, and thou shalt be saved, and
thy house;” and thereupon it is said that the jailor “ was
baptized, he and all his, straightway.” In a similar man-
ner Paul relates: “I baptized also the household of Stepha-
nas.” 1 Cor.1,16. In both cases the children are included,
unless, per chance, there were each time no children present.
The same apostle gives the admonition: *Children, obey
your parents in the Lord.,” Eph. 6,1. This is written to
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baptized children; for only baptized children are in the
Lord. Just so St. John says: “I write unto you, fathers;”
“T write unto you, young men;” “I write unto you, little
children, because ye have known the Father.” 1 John 2,13,
These again are baptized children; for to know the Father
is, according to the apostle, the same as to have the Son, in
accordance with his statement: “Whosoever denieth the
Son, the same hath not the Father.” 1 John 2, 23.

But if we no longer doubt that Infant Baptism is right,
then we must also not doubt that children, when they are
baptized, have faith, even if it be but a beginning, a potency
of faith. For in and through Baptism they are embraced
by the love of Christ; the Father and the Son have entered
into and taken up their abode in them; the Holy Spirit
has begun the spiritual life in them. But all this is not to
be thought of without faith, even if this faith is a hidden
and unconscious one. Yes, upon him who is regenerated
the entire saving faith, at least according to its foundation,
is bestowed. The supernatural spiritual life does not differ
from the natural spiritual life. Even to the smallest child
reason must be ascribed, but we cannot tell how and we
help ourselves with images, such as that of a germ or of a
slumbering spark. Even so must be ascribed to the smallest
regenerated child the Holy Spirit and His eftect, namely
faith, albeit as a germ or a slumbering spark.

Accordingly the words of Christ: ¢ He that believeth
and is baptized, shall be saved,” are not to be understood
thus: he in whom faith precedes and Baptism follows, shall
be saved; nor thus: he in whom Baptism precedes and faith
follows, shall be saved; but thus: he who has both, the ob-
jective grace of God, Baptism, and its subjective reception,
faith, no. matter which of the two precedes the other, shall
be saved. P.
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THE VII. ARTICLE OF THE AUGSBURG
CONFESSION.

SECOND PAPER. ‘.

It is the manifest purport of the second paragraph to
enunciate the fundamentals of churchly unity, and to draw
a line between them and such things as are considered non-
essential. To this end it is declared what is sufficient to the
true unity of the Church, and then what is held to be not
necessary to it. The paragraph thus plainly suggests its
own partition or order of discussion. Accordingly, and

stated briefly, its
II. PROFOSITION

treats a) of the essen=
tials, and b) of the non-essentials to the unity of the Church.

‘ Ad a). As regards the first point the Confession says:
“ And to the true unity of the Church it is sufficient to agree
concerning the doctrine of the Gospel and the administra-
tion of the Sacraments.” To ascertain the real sense of these
words, it is necessary to have a clear conception in particular
of the unity which is here in question. It isthe unity of
the Church, but of the latter as it is viewed by the Confes-
sion: that is, chiefly—because it is such essentially—as a
spiritual body ;yandjthen subordinately—because it is such

Vol. VIII.—9
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accidentally—as in somewhat a body politic also. The
Church, as the Apology declares, is chiefly— principaliter,
fitenehmlig—a society of faith and of the Holy Ghost in the
hearts. From this it follows that also the unity of this
“society ” must be principaliter, fiitnehmlid), a unity “of the
faith and of the Holy Ghost in the hearts.” Then, because
the Church is in this world and is constrained on that ac-
count to adapt itself for the time being to the circumstances
surrounding it, it is, moreover, a society of externals also—a
fact expressly admitted by the Apology. Extendedly and
in a remote degreeg therefore, its unity is also one in things
external—in so fdr, namely, as these latter may involve or
affect “the faith and the Holy Ghost in the hearts.” More
particularly: whatever formsand opinions as touching things
earthly or human may be in vogue within the Church, in
no case dare they militate against ¢ the faith and the Holy
Ghost in the hearts” lest the unity be disturbed. This is
the least of what can be required of them. The Article’s
conception of Church unity is thus to be comported through-
out with its conception of the Church itself. As the latter
is in substance a society in things spiritual and divine, so
ig its unity likewise a unity in the same things and in them
all. What is essential to the one, is the same to the other,
and the accidental there is the accidental here. The unity
itself, however, which is in question, admits of a double
aspect, and the Article so views it too; for it speaks of it
both from the subjective and from the objective point of
view. From the former it is the unity in the Christian faith
and love; from the latter it is the unity in the truth and
right set forth in the Word of God. The latter is the ideal,
the former the real, and empirically the ideal is generally in
advance of the real.
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The unity at which the Article aims in the words,
“to the true unity,” is the subjective one, but conceived
of in the light of the objective ideal unity. It is the unity
of the Church, and of this in the genitive of possession
and conditivn: a something, therefore, that has entered
into and that pervades its entire state of being, and in
which the Church lives as in an element of life all its own.
It is that unity which the Scriptures describe when, for ex-
ample, in Acts 4, 32, they say of the first-fruits to the Spirit:
‘“ And the multitude of them that believed were of one heart
and of one soul.” It is that identity of holy heart-life which
is called “the unity of the Spirit in the bond of peace”’—
Eph. 4, 3—and for which the Savior pleads with the Father
when He prays: “ That they all may be one; even as Thou,
Father, art in me, and I in them, that they also may be in
us . . . . I'in them, and Thou in me, that they may be per-
fected into one; that the world may know that Thou didst
send me, and lovedst them, even as Thou lovedst me.” John
17, 21 and 23. It includes the Christian walk; for “If we
say that we have fellowship with Him, and walk in dark-
ness, we lie, and do not the truth: but if we walk in the
light, as He is in the light, we have fellowship one with
another, and the blood of Jesus Christ His Son cleanseth us
‘from all sin.” 1 John 1, 6-7. Accordingly, it is, in sub-
stance, a union of hearts, of the many hearts that are all
joined alike to the one heart of Christ. The strands, so to
speak, of the cord by which Christians are thus bound to
one another and all to their common Lord, are the knowledge,
the faith, the hope, the love, the joy, in short, all the graces
of God; and hence is their unity one that engages all the:
powers of the soul.

By this last remark it is of course not to be said that
the spiritual life in virtue of which Christian believers are:
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“of one heart and of one soul,” is in all of them the same
in degree; what is meant is, that, whatever be the strength
of it or its weakness, the life in all who are thus united is
the same in kind, A mere lack of fulness and firmness in
the faith-life, although it deplorably and even dangerously
limits the Church’s unity, yet it is not thereby corrupted. It
is only when such lack is the result of error, of infidelity, of
vice, and the like, that the unity is disturbed ; and then the
disturbing factor is, properly speaking, not the lack of the
true and the good but the error and evil that cause it and
that have insinuated themselves into the heart in the place of
Christian truth and virtue. In a word: the Church’s unity
depends not so much upon the completeness as upon the
purity of the faith and love of its members. What is essen-
tial is the identity of the spiritual life, the identity of sub-
stance and not of measure. If it were otherwise, then were
Christian unity a thing impossible in this life, not to say,
in the life to come. On the other hand, that all incomplete-
ness in the Faith, even when excusable, is in itself an evil
and may readily lead to corruption and thus destroy the
unity in the Faith, is something not to be overlooked in this
connection.

Two corollaries of great practical value are involved in
the statement maintained here. The one is, that no Chris-
tian is to be considered as excluded from the unity with
Christ and His Church, simply on account of ignorance and
weakness in matters of faith: the measure and strength of
faith that suffice to make a man a Christian, the same suf-
fice also to introduce him into and keep him in unity with
Christ and Christians, The other inference is, that error in
the faith and godlessness in the life, because they corrupt
and viciate the Church’s unity, can in no case be tolerated,
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and wherever they become manifest, the person guilty of
them must be taken into discipline and, should it become
necessary, expelled from communion with the Church.
“Him that is weak in the faith, receive ye” the Scriptures
exhort, Rom. 14, 1; but nothing of the kind do they enjoin
concerning such as are positively heretical and wicked.
However of this more anon.

The modifier ““true” is, without doubt, introduced by
the Confession in opposition to every false notion of unity,
but, as would appear from the context, especially against
the opinions, first, of those who would connive at error and
vice in the Christian life, and, secondly, of those who so ex-
tend their idea of unity as to have it embrace as necessary a
uniformity in the polity and cultus of the Church. That
the unity of the Church which the Article has in view is
such as it has been described above, that is, a unity of the
Christian faith and within the sphere of the latter, appears
not only from the nature of the Church as it is conceived by
the Article, but also from the means by which it says that
such unity is to be brought about. The unity as one that
is produced and preserved exclusively by the Gospel and
Sacraments, is a unity also essentially only in the substance
. of the Gospel and Sacraments; and when, moreover, it in-
sists on a “right” administration of the means of grace it
does this in order to secure the ““true” unity, that is, one
from which is excluded all error in matters of the Faith.

Now since this unity, from the point of view taken of
it.thus far, is something inward and spiritual, it ie, as much
as is the faith of which it is the harmony, something which,
as such, eludes the sense of man. Therefore it is an object
of faith, but of a faith most certain, even as the unity is
most real and one which manifests itself by its wholesome
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and pleasant fruits wherever it has found entrance among
men. Nevertheless, on account of its intangible nature, all
the more important is it from its objective point of view;
the one to which the Article calls attention more directly in
the words that follow.

“To the true unity of the Church "—the unity subject-
ive—‘“it is sufficient to agree concerning the preaching of
the Gospel and the administration of the Sacraments;” that
is, the consensus in the “right” administration of the means
of grace, or the objective unity, is necessary and is sufficient
to produce the true inward unity of the Church. The Chris-
tian faith and its fruits are the products of the divine Word;
but on account of the absolute oneness of the Word as the
producing cause, there must be and will be unity also in its
products, that is, in the faith and fruits of faith engendered
by the Word. In order, however, that the unity among those
who receive the Word may be pure and holy and conform in
every respect to the pure and holy source from which it is
derived, the application of the Word must likewise be pure;
hence the Confession insists that the administration of the
means of grace take place “recte” or, as the German text has
it, ,in reinem Berftand.” The best of powers can be corrupted
and the best of instruments be badly handled; in either
case the product will be a more or less abortive one, and in
nothing more than in things spiritual does this relation be-
tween cause, operation and effect work itself out with greater
precision and certainty. Hence the importance to the Church
of pure doctrine and practice.

That this its principle of unity then be recognized and
acted on also, the Article advances to still another point by
declaring unanimity on the part of Christians necessary in
order that, by the pure Word, the Church’s unity may be
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secured. Evidently the adverbials ,eintriadtiglid) und im rvei-
nen Berftand” in the German, and the verb “consentire” in the
Latin® text, refer to the members of the Church, though no
mention is made of them. To preserve and foster the unity
of the faith to which they have already attained, and to bring
others into this unity, the members themselves must have
the right mind and the firm will that the means of grace be
purely administered; the sound theory must needs be re-
duced to a no less sound practice by the intelligence and the
resolute determination of all concerned.

The scripturalness'of the position taken by the Confes-
sion on the subject in hand is apparent from many passages,
and, indeed, from the whole tenor of the Bible’s teaching.
Not only do the Scriptures teach, in the main, that the en-
tire Christian life is the product wholly and solely of the
Word, they even at times single out and specify as a fruit of
that Word the unity and fellowship of those whom it has
regenerated unto the new life. “That which we have seen
and heard declare we unto you, that ye also may fellowship
with us: and truly our fellowship is with the Father, and
with His Son Jesus Christ.,” 1 John 1, 3. These words
clearly show that Christian unity is an object of, and an
.object attainable by the preaching of the Gospel. The same
is true of Baptism; “ For in one Spirit were we all baptized
into one body, whether Jews or Greeks, whether bond or free,
and were all made to drink of one Spirit.” 1 Cor.12, 13.
The Supper, moreover, is instituted to purify, if need be,
and strengthen the bond. “The cup of blessing which we
bless, is it not the communion of the blood of Christ? The
bread which we break, is it not the communion of the body
of Christ? For we being many are one bread, and one body;
for we are all partakers of that one bread.” 1 Cor. 10, 16-17,
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‘The importance the Scriptures attach to this unity is by
them congidered to be of such magnitude that they declare
it to be an end .of all offices to the Church. ‘“And He gave
some, apostles; and some, prophets; and some, evangelists;
and some, pastors and teachers; for the perfecting of the
saints, for the work of the ministry, for the edifying of the
body of Christ: till we all come in the unity of the faith,
and of the knowledge of the Son of God,” etc. Eph. 4, 11-14.

One God and one Word of God ; one faith and one spirit
by this Word ; in that faith and spirit, unity and union;
and in these, and in these alone, fellowship and co-opera-
tion—such, in brief outline, is the teaching of the seventh
Article and of Holy Writ. Simple and incontrovertibly
true as it is and in .its main features is acknowledged to be
by Protestant Christians generally, yet is there hardly any
principle which in practice were met by greater difficulties
than is this one. Nothing, espécially at the present time, is
treated with such utter disregard by people professing to be
Christians, as is God’s own way to unity. Finding it too
narrow and too arduous for.themselves and others to reach
the coveted goal, they have taken it on themselves to widen
and smooth the way to unity until of both the unity accept-
able to God and the way he has appointed to it, very little
remains.

The Scriptures, as does the Confession, require the means
of grace to be administered in their truth and purity, but by
many the divine will is not heeded ; the teaching of error is
forbidden, but errors are both taught and believed within
the Church. Whatever the cause or the causes at the bot-
tom of it, the evil is a most real one and quite extensive.
Such being the case, the Word of God must necessarily fail,
as it does fail, to produce the one pure faith everywhere;
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and thus are true unity and fellowship of all with all be-
lievers rendered impossible. It is a stubborn fact but a fact
nevertheless that, ds regards the problem of unity, it is ut-
terly impossible to reach the end without the proper means
and by ways other than the correct one. Those, therefore,
whose love for union seems to run away with their love for
truth and who appear to dread divisions more than they do
the displeasure of God, will find to their cost that every
proposal looking to a union of the churches by a way differ-
ent from the one ordained of God, will of a certainty prove
itself entirely futile, and in all probability only increase the
the evil of heresy and schism. The division of the Church
is a deplorable evil; the proposition, however, for the sake
of good feeling and kindly fellowship to ignore the differ-
ences and to bear with the perversity at the root of the evil,
while it can do nothing toward mending it, is in fact a dis-
graceful submission to the existing state of affairs and. by
its mum-mum policy plants the seal of approval upon it.
Every such overture to a persistent rejection of God’s truth
is on its own face a flagitious overturn of the Scripture’s
injunction: ‘“Be not overcome of evil, but overcome evil
with good.” Rom. 12,21.

What is necessary to the true unity of the Chrlstlan
Church, the seventh Article sets forth very plainly and
precisely when it declares that the Gospel in its pure sense
be proclaimed, and that the Sacraments be dispensed in
accord with God’s Word. The declaration, it will be ob-
gerved, is wholly positive; it does not say, in so many
words, what is to be thought of those Christians and bodies
of Christians who indeed have the Gospel but not in purity,
nor what is to be done with them. But then its answers to
such questions may easily be inferred from what is said. It
is a mistake, for example, to impute to the Article and to
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those who rigidly walk by the rule it lays down, that they
thereby unchurch every Christian and body of Christians
among whom the Gospel and Sagraments are not in pure use.
The existence of erring churches is tacitly recognized, and
whilst the Article acknowledges them to be churches, or if
not as Christian churches yet as embracing Christians, it is
careful to imply that such churches are not what they ought
to be. The first paragraph states distinctly that the Chris-
tian Church is the assembly of those believers among
whom the Gospel is purely preached, etc.; at the same time,
aware of the fact that for many centuries the churches as
they really were constituted had not the pure Word of God,
it notwithstanding that fact maintains the unbroken con-
tinuity of the Church of Christ throughout all time. It is
thus tacitly admitted that the Church at times and in places
may fall into error, and yet be the Church of Christ in spite
of such errors. In view of the Gospel truth which suffices
to make the people of certain denominations Christians,
such denominations are still to be considered as being Chris-
tian churches; in view of their rejection of and antagonism
to other Gospel truths, however, they are sects and are to be
treated accordingly ; the mediating and comprehensive term’
by which they are properly denominated is, “erring Chris-
tian churches.” Comp. Philippi, Glaubenslehre Vol. 5 P. 3. p. 18.

It must be admitted, however, that the Article is at times
made use of in such an inconsiderate way as may readily
bring it into disrepute among those not adquainted with its
true import. Its own words, properly understood, furnish
no grounds on which any one could reasonably charge upon
it an undue severity or unrighteousness of judgment. The
fact is, it does not presume to pronounce on the relation to
their God of any class of Christians, its sole purpose being
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to stand up for the truth of God and for the sovereignty of
that truth in all the affairs of the Church; and this it does
in an entirely objective way of presentation.

If now an extremist may be found occasionally among
the subscribers to the Confession on this point, its most nu-
merous and most doubtful friends are the liberal minded.
The spirit of the age is decidedly latitudinarian, and the
Lutheran Church has not everywhere succeeded to protect
herself against its influence. The consequence is that the
Confession is interpreted to suit the times; and under the
stress of the prevailing spirit violence is done to no Article
more than fo the seventh. Opposed as it is to the liberal and
unionistic tide that has set in, this is what might have
been expected ; though that men professing to be Lutherans
should join in the attack, makes the grievance all the greater,

The assurance is given by the latter that they subscribe
to the Augsburg Confession, the seventh Article included, in
good faith. They do so” with such frequency and fervor as
to make their word suspicious; be this as it may, there is no
reason to doubt their honesty; what is in question, is, the
interpretation they put on the Article and the. way they
apply it; and here they are most assuredly in the wrong.
They claim, in the first place, that the Gospel in the sense
of the Confession does not mean all the teachings of the
divine Word ; and then, in the second place, that all fellow-
ship with non-Lutherans is not proscribed by it. Both
points require separate consideration.

Under the first point the opinion is advanced that the
Gospel preaching which is declared sufficient to the true
unity of the Church is intended to embrace only what are
called fundamentals; and a corresponding limitation is put
on the administration of the Sacraments, as also of necessity
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upon the unity of the Church to be achieved through them
and the Gospel.. By thus raising the question of funda-
mental and non-fundamental doctrine, a way is devised by
which the Confession may be so interpreted as to make it
acceptable to all who can yet be looked upon as belonging
to the better class of Protestant Christians—always provided
that the latter are willing to have their own distinctive doc-
trines treated as non-essential ones. That by such a disrep-
utable policy—mildly designated—not the least advance can
be made toward a genuine unity in the faith, must be ap-
parent, one should think, to everybody; and yet there are
people whose eyes and consciences have become so dull un-
der the unionistic influence of the times, that th.ey consider
indifference to God’s truth and the suppression at will of
one’s most holy convictions to be both a lawful and efficient
way to bring about a unity of the sadly divided Church. A
pretty sort of unity, forsooth, were that to effect which
everybody is held to believe or not to believe, teach or not
to teach, do or not to,in order that he hurt no one and please
every other body. That would certainly be a unity made to
order and one in which, on principle and in practice, all
differences in the faith are ignored, no matter how precious
might be the truths and how weighty the interests at stake.
Really, people come to such a pass as this, are fanatics; and .
at heart they can care no more for a true and thorough unity
of the Church than they do for the truth of God, its legitimate
foundation : what they want is, union and fellowship; and
this, if it can be, with the truth in it; if not, then without
it—union “with a vengeance.”

Sad to say, there are people professing to be Lutherans
who have fallen in with this bad way. To vindicate their
Lutheranism and unionism both, they have especially the
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seventh Article to deal with; and thence, as stated above,
the subterfuge of doctrines fundamental and non-funda-
mental. But this shifs can not serve them here; neither
the plain words of the Article and of Scripture nor the facts
in the case allow it. The division of doctrines into funda-
mental and non-fundamental ones, is quite proper and of -
use in its place; out of place and misapplied, as it is by
unionists, it becomes positively injurious. When, for ex-
ample, the question is asked, How many truths of God’s
Word must a person know and believe in order to be saved,
and which are they? the answer is, Very few, and these are
the fundamental doctrines, and his ignorance of the other,
the non-fundamental ones, will not condemn him. But
what if the question be put: How many of these latter
ones may he know and deny ? what then were the answer?
Not one! No, not one; for who should give to man the right
at any time and for any purpose to deny what he holds to
be a truth of God, and were it the least one of His revela-
tion? But Lutheran Christians know and by the operation
of God believe the distinctive doctrines of their Church to
be the God-given truth: how then can they surrender or by
suppression deny any part of it; and how can they be asked
todo so? Every such presumption bears on its own face
‘the downright wickedness of what it demands and in a
manner so glaring that it is hard to believe Christians guilty
of putting it to their fellow Christians. Nevertheless, that
this very thing is done, is the bitter truth; and what is
worse, those who do not yield are for their fidelity reviled
by their tempters as sticklers, presumptuous, hard of heart,
bigoted, and the like. Howbeit, the point to be noticed
here is, that the possibility of salvation by a few truths of
God’s Word—the essential ones—does not imply the priv-
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ilege of indifference to and of an arbitrary denial of the
other truths of that Word. A conscious denial of divine
truth, be it which it may, is a damning sin; and they who
persist in it shall surely perish. To eat of the forbidden
fruit : what a small offense it appears to have been, and yet
the sin, how heinous, the consequences how disastrous!
But what was it in its naked reality? Man’s knowing ob-
jection to and revolt against the sovereign will of God his
Creator. Hence the sentence just: Thou shalt surely die!

Is not the supremacy and majesty of God’s will and way
set at naught by every sin, big or little, and whether it con-
sist in the rejection of His truth or in the disobedience to
His command? And is the righteous judgment of God less
severe now than it was in Adam’s day? No, if “cursed be
he that confirmeth not all the words of the law to do them,”
ghould this be less true concerning the words of the Gospel ?
As old as is the curse held out over the Law is this other
over the Promise: “I will raise them up a Prophet, like
unto thee, and I will put my words in His mouth; and He
shall speak unto them all that I command Him. And it
shall> come to pass, that whosoever will not hearken unto
my words which He shall speak in my name, I will require
it of him.” Deut. 18, 18, Comp. John 12, 48. and similar
passages.

But there is another phase in which the division of
doctrine deserves to be looked at, to-wit, in that of the worth
of doctrine to the Church. What is essential to the bare
saving of a soul, is one question; what is essential to the
Church is another. If the single and supreme object of the
Church’s existence were the narrow escape from hell by its
members, then might the questions be considered identical—
though, as has been shown, with no results agreeable to un-
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ionists. The object of the Church is the salvation to the
glory of God of all mankind, and that salvation in the fullest
senge of the term, hence including the edification of souls
unto a perfect manhood in Christ Jesus. As the meais to
that end the entire Word is given her, and the entire Word
is necessary, If then the question be put: What is necssary
to the Church—and therefore to the churches also—in order
that souls be not merely rescued from hell but be perfected
in the new life and for God’s glory? the answer must be:
To that, the entire Word is necessary. Not a single truth
of it can be spared; and least of all can the Church at any
time and for any purpose whatsoever knowingly surrender
a jot or tittle of what is entrusted to her by her Lord and
Master. “All Scripture is given by inspiration of God, and is
profitable for doctrine, for reproof, for correction, for instruc-
tion in righteousness: that the man of God may be perfect,
thoroughly furnished unto all good works.” 2 Tim.5,16-17,
(Comp. the charge following in chap. 4,1-5). “Go ye there-
fore, and teach all nations, baptizing them in the name of
the Father, and of the Son, and of the Holy Ghost: teaching
them to observe all things whatsoever I have commanded you ; and,
lo, I am with you alway, even unto the end of the world.”
Matt. 28, 19-20. “Tt is written, Man shall not live by bread
* alone, but by every word that proceedeth out of the mouth
of God.” Matt. 4, 4.

That every truth of the Word—be it which it may—is
God’s truth, is profitable, is to be received, adhered to and
put to use: all this ought to be a self-evident matter among
Christians, even if the Scriptures were not so clear, as they
are, in setting it forth. Within the sphere of the things of
God there can be no compromise; men have no liberty and
no privilege here except the liberty and privilege of use.
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God’s will is supreme, and, as seen, His will toward men is
that all His Word, being holy and precious, be so esteemed
also and used accordingly. Charity must. admit that they
know not what they do when Christian people nowadays
say to one another: “For the sake of peace, let us yield our
differences;” but in reality such talk is shockingly wicked.
They boldly propose to surrender what they hold to be
God’s truth, or, as the case may be, God’s command; and
thus do they profane the High and Holy One, set at naught
His sovereignty, and put themselves in a way that leads to
destruction. And for what? For the forbidden pleasure
and for the doubtful profit of a sham peace!

Neither is there any escape from this conclusion and from
the condemnation it carries with it, unless such people admit
that the differences between them involve no truth and no
command of God, but human opinions and human practices
only. If so, then by all means let them drop their differ-
ences, but at the same time repent of the grievous sin
whereby they have troubled the Church and brought, God
knows, how much woe on her. As for Lutherans, they have
no quarrel with anybody for opinion’s sake: their contention
is for what they believe to be, and is, the truth and the will
of God. Such being the case, they can yield nothing, no,
not a single point. What they have they hold in trust for
God, and they were faithless stewards if they abandoned
the property of their Lord—faithless to their Master, and
faithless to themselves because of the inestimable benefits
they derive from the things they are asked to give up.
“For we can do nothing against the truth, but for the
truth.” 2 Cor. 13, 8, Against the truth, nothing; for the
truth, everything! that is the rule whereby they would
walk, God helping them. And this they would do for the
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sake also of their opponents, each one saying to all even
while these oppose him: “Am I therefore become your
enemy, because I tell you the truth ?” Gal. 4, 16.

The reason then why the Lutheran Church can have no-
fellowship with other churches is simply this, that within
the sphere of divine truth and order there is between them:
no unity which is the heart and life of fellowship. The
actual state of things, sinful and painful as it is, cannot be'
denied, and dare not be because the things of God are at
stake. The only honest and manly way in this warfare for’
the truth is that the contestants acknowledge the situation
and face the difficulties; and then not rest content with it
but endeavor to get out of it by God’s own way and with
the truth as the victor. What that way is, the Confession
clearly states; and if the achievement of the unity of all
Christians in the true faith and by the pure truth of that
faith must appear a hopeless task—because even Christians
at times will, in spite of their better selves, love darkness
better than light—let it be borne in mind that, whether
much or little be accomplished, the way thus pointed out is
God’s own. What shall be attained by it is His care; it is
the Christian’s business to follow as his Master directs.

Another point: if the Lutheran Church appear to some
to be too exclusive and as averse to a union with other
churches, the apparent excess of rigidity must be ascribed to
her deep conviction that she is in possession of the truth,
and then to the fact that she sees this truth rejected and
assailed by the churches about her. The separate existence
of these churches is to her a plain declaration of war againat
what she believes to be the God-given truth, And in this
she is not mistaken. The truths which other churches hold
in common with her can not be and are not the ground of

Vol. VIII.—10
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their separate organization; their separate existence is due

to and has for its express purpose the defence and dissem-

ination of their own particular views and observances; and

hence, what they aim at is the overthrow and displacement

in other churches of everything antagonistic to those tenets

and customs which to establish they have set up for them-

selves. To treat such churches as good friends and to re-

ceive with open arms a people organized and busily em-

ployed to despoil her of treasures God has put in her custody

—to do that, verily, the Lutheran Church would have to be

smitten with blindness if she were thus to expose herself to

the foe in disguise. On the other hand she is not forgetful

of her mission with regard to the truth committed to her,

nor of the duty to those who go without it. Accordingly

she holds herself ever ready in the spirit of love to reason

with the erring, and to fight with them that oppose her the

good fight of faith; even as the Scriptures exhort: In meek-

ness instructing those that oppose themselves; if God per-

adventure will give them repentance to the acknowledging

of the truth; and that they may recover themselves out of
the snare of the devil, who are taken captive by him at his

will. 2 Tim. 2, 25-26. And here be it remarked by way of
parenthesis: what hinders her from doing more of this-
work of correction is, among other things the prejudice of
ignorance she encounters among her opponents. The latter

count their doctors of divinity by the thousand; but of
the history of dogmas and of comparative theology and of
other such useful things the great mass of these doctors

would seem to know very little. But too often do they de-

pend upon Worcester and Webster for their information

concerning points of theology that are quite vital.

It may seem presumptuous on her part to say so, but
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the ultimatum of the Lutheran Church to all who seek a
union with her or with whom she would enter into union,
is: You must come to us, our faith must become yours, your
faith cannot become ours, Other terms she cannot offer as
long as she is convinced that she possesses in their purity
the means of grace, administers them rightly and desires no
other union than that which is based on the unity in the
true faith as this is set forth in her 