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Pref ace by Lutheran Li brar ian

In re pub lish ing this book, we seek to in tro duce this ed i tor and con tent to
a new gen er a tion of those seek ing au then tic spir i tu al ity.

The Augs burg Con fes sion is the first part of the Book of Con cord, the
Lutheran Con fes sions. The Saxon Vis i ta tion Ar ti cles were used by pas tors
to in struct their con gre gants and ap peared in Saxon edi tions of the Book of
Con cord un til the forced union of Lutheran and Re formed in the Nine teenth
Cen tury.

HENRY EYSTER JA COBS (1844-1932) served as Pro fes sor of Sys tem atic
The ol ogy and Pres i dent of the Lutheran Sem i nary at Phil a del phia. He was
pres i dent of his church’s board of for eign mis sions, and edited the Lutheran
Church Re view, the Lutheran Com men tary, and the Lutheran Cy clo pe dia.
He wrote and trans lated many books.

The Lutheran Li brary Pub lish ing Min istry finds, re stores and re pub lishes
good, read able books from Lutheran au thors and those of other sound
Chris tian tra di tions. All ti tles are avail able at lit tle to no cost in proof read
and freshly type set edi tions. Many free e-books are avail able at our web site
Luther an Li brary.org. Please en joy this book and let oth ers know about this
com pletely vol un teer ser vice to God’s peo ple. May the Lord bless you and
bring you peace.
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Pref ace To The Book of Con‐ 
cord

THE CHURCH’S CON FES SIONS OF FAITH are its au tho rized dec la ra tions on
sub jects con cern ing which its teach ing has been mis un der stood or mis rep re- 
sented, or is li able to such mis un der stand ing and mis rep re sen ta tion. They
are not com pre hen sive sys tems of doc trine cov er ing the en tire sphere of di- 
vine rev e la tion, but have arisen en tirely from his tor i cal cir cum stances,
where the teach ing of the Church has be come a mat ter of con tro versy. An
ex cep tion to this state ment may prob a bly be found in Luther’s Cat e chisms;
and yet, while they were writ ten for other than polem i cal pur poses, they
were of fered as stan dards for the more pop u lar pre sen ta tion of the truths of
the Chris tian re li gion at a cri sis when both pas tors and peo ple needed es pe- 
cial guid ance. In each Con fes sion the top ics treated, as well as the or der, the
ex tent, and the mode of treat ment of each topic, are not ideal or de ter mined
by any ef fort to present an ex haus tive and log i cal sum mary of the faith, as a
whole, from the Holy Scrip tures, but only to meet an his tor i cal need and to
re spond to a call for a par tic u lar emer gency. Each Con fes sion is in re al ity
only a part of the one Con fes sion of the faith, which the Church, un der the
guid ance of the Holy Spirit, is con tin u ally draw ing from the Holy Scrip- 
tures and from com mu nion with the Church’s Lord.

The Holy Scrip tures are the sole source and au thor ity of the Church’s
teach ing, and am ply suf fi cient for all or di nary pur poses of in struc tion; but
when that which the Holy Scrip tures teach is called into ques tion, it is the
Church’s duty, in all ages, as a wit ness to the truth and set for its de fense, to
give clear and un mis tak able tes ti mony as to what is the mean ing of God’s
Word on the sub jects un der dis cus sion. All the au thor ity of such tes ti monies
de pends upon their con form ity with Holy Scrip ture. Con fes sions are au thor- 
i ta tive, not be cause the Church has adopted them, but be cause of the Word
of God which they are found to con tain. “We ac cept the Un al tered Augs- 
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burg Con fes sion, not be cause it was com posed by our the olo gians, but be- 
cause it has been de rived from God’s Word.” (For mula of Con cord.)

What the Church has once con fessed, with re spect to ques tions of more
than merely tem po rary or lo cal sig nif i cance, be comes a part of her very life.
If it be what the Con fes sion de clares that it is, the very truth of God’s Word,
ex pressed in terms so clear and un am bigu ous as to guard against all mis un- 
der stand ing, the Church of the fu ture can not be in dif fer ent to it, but cher- 
ishes it as a sa cred trust (“the de posit,” 1 Tim. 6:20), which is to be trans- 
mit ted to pos ter ity that later gen er a tions may be prof ited by the ex pe ri ence
of their pre de ces sors. Nev er the less, in so do ing, the Church can not re strict
its tes ti mony, as new cir cum stances arise, sim ply to that which, un der en- 
tirely dif fer ent cir cum stances, has been given at some par tic u lar cri sis in the
past. She is not so bound to the past as to be un able to de fine her faith in
terms adapted to new con di tions, but is “ready al ways to give an swer to ev- 
ery one that as keth a rea son” of her faith (1 Pet. 1:15). Ac cord ingly, the
Augs burg Con fes sion very ap pro pri ately as serts the prin ci ple of Con fes- 
sional de vel op ment in its clos ing words:

“If any thing fur ther be de sired, we are ready, God will ing, to present am pler in for ma tion
ac cord ing to the Scrip tures”.

The sim plest and briefest of all the Con fes sions, the Apos tles’ Creed, his- 
tor i cal in ves ti ga tions show was the prod uct of a grad ual growth of four hun- 
dred years, as suc ces sive con tro ver sies fur nished the oc ca sion for ad di tional
ar ti cles. It was not pri mar ily a litur gi cal for mula, as it is with us to day, but a
clear and dis tinct ut ter ance on var i ous con tro verted points, with out men- 
tion ing those who taught oth er wise. A sim i lar growth can be traced with out
dif fi culty in the Nicene Creed, where the Coun cil of Nice marks only a par- 
tic u lar stage in its for mu la tion, but nei ther its be gin ning nor its com ple tion.
The Athanasian Creed is the ul ti mate fruit of cen turies of con tro versy con- 
cern ing the Trin ity and the In car na tion, as the arena for the o log i cal dis cus- 
sion is pass ing from the East to the West.

Nei ther the struc ture nor the con tents of the Augs burg Con fes sion can be
ad e quately in ter preted with out the study of the his tor i cal oc ca sion for each
ar ti cle. Even where it is least polem i cal, an his tor i cal mo tive for each state- 
ment is present. The Apol ogy is the au thor’s own protest against per ver- 
sions of the mean ing and the at tempts to an swer the po si tions of the Augs- 
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burg Con fes sion; in other words, it is the of fi cial in ter pre ta tion of those who
pre pared and pre sented the Au gus tana.

When, some years later, af ter the con cil ia tory spirit that an i mates the
Augs burg Con fes sion had failed to make an im pres sion on its op po nents,
Luther, in the Smal cald Ar ti cles, pro vided for the Gen eral Coun cil that the
Em peror had promised to call a state ment of the is sues in volved in the con- 
tro ver sies with Rome that was en tirely up to date, while Melanchthon sup- 
ple mented it with an ap pen dix on Church Power, that is the foun da tion of
all Lutheran Church Polity.

The last of the Con fes sions, the For mula of Con cord, af ter more than a
gen er a tion had passed since the con tro versy with Rome was most acute, at- 
tempts to af ford a com mon ba sis upon which Luther ans could stand, and
thus end a pe riod of con fu sion, di vi sion, and es trange ment that had bro ken
the Lutheran Church of Ger many into frag ments. Never was there a more
care ful and dis crim i nat ing Church doc u ment writ ten, guard ing in each ar ti- 
cle against ex ag ger a tions on each side, and then, in most pre cise and def i- 
nite words, set ting forth the teach ing from the Holy Scrip tures on the sub- 
jects con cern ing which there had been mis un der stand ing and alien ation of
feel ing. In it the Lutheran Church shows her fi delity in judg ing er rors
within, just as in the other great Con fes sions she had judged er rors from
with out, her bor ders. To judge oth ers with out also judg ing our own selves
(1 Cor. 11; 31) is to be fair and just nei ther to our selves nor to oth ers.

Upon the ba sis of all these Con fes sions the foun da tions of the Lutheran
Church in Amer ica were laid. They were in cluded not only in the Con sti tu- 
tions of many of the ear lier con gre ga tions, but also in the first Con sti tu tion
of the Mother Synod. With the en trance of a pe riod when the im por tance of
this con fes sional po si tion was not rec og nized, there came into our his tory
re tard ing and dis or ga niz ing forces that threat ened the very ex is tence of our
Church as it be came an gli cized, and that to the present day have greatly di- 
vided and con fused it.

With a wide spread and all but gen eral re turn to wards the con fes sional
po si tion of the Fa thers, a pe riod of new life and prom ise for our Church in
Amer ica has be gun. Upon the hearty ac cep tance of these Con fes sions in
their his tor i cal sense, and their con sis tent ap pli ca tion in the spirit of the
Gospel to prac tice, the Gen eral Coun cil, in com mon with oth ers, of fers a
ba sis for the union of the en tire Lutheran Church in Amer ica, The work in
which she has so suc cess fully co op er ated in the prepa ra tion of a Com mon
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Ser vice will not be com plete un til the agree ment pos si ble in such joint work
is traced to a more thor ough har mony in the faith than had been sup posed,
and its ul ti mate ex pres sion in agree ment as to the terms of con fes sional
state ment.

But for the at tain ment of such end the Con fes sions must be read ily ac- 
ces si ble in the com mon lan guage of the coun try, and should be found in the
stud ies of all our pas tors and in the homes and li braries of all our in tel li gent
peo ple. Even al though our Church has never asked its lay men to sub scribe
to more than the Cat e chism, yet the im por tance of their ac quain tance with
all that, as mem bers of Lutheran syn ods, they re quire their pas tors to know
and teach can not be ques tioned.

Hereto fore trans la tions into Eng lish have been ac ces si ble only in ex pen- 
sive edi tions. The edi tion of which this is a re vi sion was un der taken in 1882
by a re tired cler gy man, the Rev. G. W. Fred er ick, at great pe cu niary risk. He
spared no ex pense in pro vid ing for the work a most at trac tive form, and in
en abling the ed i tor to in tro duce any amount of mat ter, which he deemed of
value for il lus trat ing the his tory and teach ing of the Con fes sions. That edi- 
tion is not sup planted by this. It will con tinue to be pub lished by the Gen- 
eral Coun cil’s Pub li ca tion Board for the use of schol ars. In it will be found
the his tory of each con fes sion, and the var i ous doc u ments upon which they
were based. But the pop u lar edi tion, here of fered, ful fills the hope of the ed- 
i tor from the very be gin ning, to have the Con fes sions pub lished at such
price that they may be scat tered broad cast through out all Eng lish-speak ing
lands, where there are con fes sors of the Lutheran faith – for Canada and
Aus tralia, for South Africa and In dia, for the West In dies and South Amer- 
ica, as well as for the United States of Amer ica. Such edi tion will serve an
im por tant of fice in deep en ing and strength en ing the faith of our peo ple in
draw ing them to gether in the bonds of a com mon fel low ship, and in en- 
abling them to ap pre ci ate all the more highly their her itage. But be yond
this, as the pre ced ing edi tion was warmly wel comed by em i nent rep re sen ta- 
tives of other de nom i na tions be cause of much that they found in it en cour- 
ag ing them in their con flicts, so this edi tion will con tinue to a much wider
cir cle than the Lutheran Church the tes ti mony which our Fa thers gave, and,
while in many other re li gious bod ies con fes sional lines have van ished and
con fes sional obli ga tions weak ened, a stan dard is here raised around which
mil lions in this west ern world will rally. The at ten tive reader, what ever may
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be his an tecedents, will see that the mat ters here treated are not an ti quated
or ob so les cent, but en ter most deeply into the is sues of the hour.

The trans la tions in cluded in this vol ume are those of the two vol ume edi- 
tion, ex cept that, for the trans la tion of the Augs burg Con fes sion, cred ited in
that edi tion to Dr. Charles Porter field Krauth, but which is in re al ity a re- 
print of a six teenth cen tury Eng lish trans la tion, pub lished in “The Har mony
of the Con fes sions” in 1586, we have sub sti tuted the trans la tion of fi cially
ap proved by the Gen eral Coun cil af ter its prepa ra tion by a joint com mit tee
of the var i ous syn od i cal bod ies, men tioned in the note in tro duc ing it at the
proper place (p. 32). With this ex cep tion, the plates are those of the larger
edi tion. A num ber of mi nor changes, how ever, have been made, sug gested
by twenty-nine years’ use of the trans la tion in the study and the class-room,
and by crit i cisms of which we have been in formed.

We send forth this vol ume with grat i tude for the priv i lege of hav ing been
called to edit it and its pre de ces sor, and in the full con fi dence that it will be
a bless ing to our Church in Amer ica, and, through it, in ad vanc ing the king- 
dom of our Lord Je sus Christ, in whose name these con fes sions were writ- 
ten.

HENRY EYSTER JA COBS.

Lutheran The o log i cal Sem i nary, Phil a del phia, Pa., Feb ru ary 27, 1911.
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Trans la tion Notes

THE TRANS LA TION of the Augs burg Con fes sion adopted in this vol ume is
the well-known one of Dr. Charles P. Krauth, which he has kindly re vised
as the proof-sheets passed through his hands.

The chief vari a tions of the al ter nate lan guage, of fi cially re ceived in our
churches, from the orig i nal lan guage of each Con fes sion, is in di cated in
brack ets, with the ex cep tion of the Apol ogy, where they were found so nu- 
mer ous and ex ten sive as to ren der it nec es sary to in sert them fre quently
among the foot notes.

The Latin edi tion of Dr. Fred er i cus Franke, pub lished by Tauch nitz,
Leip sic, 1848, has not only been largely fol lowed in in di cat ing vari a tions,
but has also fur nished most of the notes.

The pag ing of Muller’s Sym bol is chen Bücher has been printed in the
mar gin, so as to en able this trans la tion to fur nish all ref er ences to this most
widely-re ceived and highly-es teemed edi tion of the Con fes sions. As the
St. Louis Ger man edi tion, pub lished in 1880 as a ju bilee of fer ing, adopts
the same plan, this edi tion can be read ily used also with it by ob serv ing the
mar ginal num bers in each. The ref er ences in the foot notes con form to the
mar ginal pag ing. [THESE NUM BERS ARE NOT PRESENT IN THIS EDI TION.]

The sec ond edi tion of the New Mar ket trans la tion (1854), for which our
Eng lish churches owe so much to the en ergy and de vo tion of the broth ers
Revs. Am brose and Socrates Henkel, as well as the Swedish edi tion, pub- 
lished un der su per vi sion of the Swedish-Au gus tana Synod, Chicago, 1878,
have been fre quently con sulted, and have fur nished ma te rial aid.

Ad di tional mat ter, pre pared as In tro duc tion and Ap pen dix to this work,
but which has swollen to such an ex tent as to ex ceed the lim its of this vol- 
ume, will be pub lished in the near fu ture. The sec ond vol ume will com prise
a brief out line of the his tory of the Con fes sions; the doc u ments from which
Melanchthon elab o rated the Augs burg Con fes sion; the non-Lutheran Con- 
fes sions of Augs burg – the Tetrapoli tan of the Re formed cities, Zwingli’s
Ra tio Fidei and the Confu ta tion of the Augs burg Con fes sion by the Pa pists
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(so in dis pens able for an in tel li gent study of the Apol ogy, which is its an- 
swer); the Vari ata in its two chief forms; the Of fi cial Ap pen dix to the Book
of Con cord – viz. the Cat a log of Tes ti monies; to gether with a minute in dex
on the ba sis of the ex haus tive in dex in Muller.

With all the care that has been taken, the Ed i tor fully ex pects that er rors
that have es caped his no tice will be oc ca sion ally de tected. Had he waited
un til sat is fied that his work would be all he could wish, it would never have
ap peared. All that he claims is that, with all the means at his com mand, he
has made a sin cere ef fort to sup ply a deeply felt want.

In the hope that it may stim u late a fresh in ter est in the price less trea sures
that are the her itage of the Lutheran Church, and pro mote their more thor- 
ough study, and that it may bear also its part, un der the guid ance of the
Holy Ghost, in bring ing to a clear un der stand ing of the faith and unit ing
upon a firmly-grounded scrip tural plat form our per plexed and di vided peo- 
ple, this new edi tion of the Con fes sions is, in God’s name and for His glory,
pre sented to the Amer i can pub lic.

HENRY E. JA COBS

Penn syl va nia Col lege, Get tys burg, Pa., Feb ru ary 27, 1882.
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The Augs burg Con fes sion

De liv ered To The Em peror Charles V., At The Diet Of Augs burg,
A. D. 1530

This Trans la tion is made from the Latin Edi tio Prin ceps of 1530-31, the au thor ity of which,
equally with that of the Ger man Edi tio Prin ceps, sur passes all other known Edi tions. It has
been care fully pre pared by a Joint Com mit tee of The Gen eral Coun cil, The Gen eral Synod,
The United Synod of the South, and the Joint Synod of Ohio, as a Com mon Stan dard of The
Augs burg Con fes sion in Eng lish. The words in brack ets are in serted from the Ger man Edi- 
tio Prin ceps.

Pref ace

[35] Most In vin ci ble Em peror, Cae sar Au gus tus, most Clement Lord:
Inas much as Your Im pe rial Majesty has sum moned a Diet of the Em pire

here at Augs burg to de lib er ate con cern ing mea sures against the Turk, that
most atro cious, hered i tary and an cient en emy of the Chris tian name and re- 
li gion, in what way ef fec tu ally to with stand his furor and as saults by strong
and last ing mil i tary pro vi sion; and then also con cern ing dis sen sions in the
mat ter of our holy re li gion and Chris tian Faith, that in this mat ter of re li gion
the opin ions and judg ments of par ties might be heard in each other’s pres- 
ence, and con sid ered and weighed among our selves in char ity, le niency and
mu tual kind ness, to the end that the things in the Scrip tures which on ei ther
side have been dif fer ently in ter preted or mis un der stood, be ing cor rected
and laid aside, these mat ters may be set tled and brought back to one per fect
truth and Chris tian con cord, that for the fu ture one pure and true re li gion
may be em braced and main tained by us, that as we all serve and do bat tle
un der one Christ, so we may be able also to live in unity and con cord in the
one Chris tian Church. And inas much as we, the un der signed Elec tors and
Princes, with oth ers joined with us, have been called to the afore said Diet,
the same as the other Elec tors, Princes and Es tates, in obe di ent com pli ance
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with the Im pe rial man date we have come to Augs burg, and, what we do not
mean to say as boast ing, we were among the first to be here.

Since then Your Im pe rial Majesty caused to be pro posed to the Elec tors,
Princes and other Es tates of the Em pire, also here at Augs burg at the very
be gin ning of this Diet, among other things, that, by virtue of the Im pe rial
Edict, the sev eral Es tates of the Em pire should present their opin ions and
judg ments in the Ger man and Latin lan guages, af ter due de lib er a tion, an- 
swer was given to Your Im pe rial Majesty, on the en su ing Wednes day, that
on the next Fri day the Ar ti cles of our Con fes sion for our part would be pre- 
sented.

[36] Where fore, in obe di ence to Your Im pe rial Majesty’s wishes, we of- 
fer, in this mat ter of re li gion, the Con fes sion of our preach ers and of our- 
selves, show ing what man ner of doc trine from the Holy Scrip tures and the
pure Word of God has been up to this time set forth in our lands, duke doms,
do min ions and cities, and taught in our churches. And if the other Elec tors,
Princes and Es tates of the Em pire will present sim i lar writ ings, to wit, in
Latin and Ger man, ac cord ing to the said Im pe rial propo si tion, giv ing their
opin ions in this mat ter of re li gion, here be fore Your Im pe rial Majesty, our
most clement Lord, we, with the Princes and friends afore said, are pre pared
to con fer am i ca bly con cern ing all pos si ble ways and means, as far as may
be hon or ably done, that we may come to gether, and, the mat ter be tween us
on both sides be ing peace fully dis cussed with out of fen sive strife, the dis- 
sen sion, by God’s help, may be done away and brought back to one true ac- 
cor dant re li gion; for as we all serve and do bat tle un der one Christ, we
ought to con fess the one Christ, and so, af ter the tenor of Your Im pe rial
Majesty’s Edict, ev ery thing be con ducted ac cord ing to the truth of God,
which, with most fer vent prayers, we en treat of God.

But, with re gard to the other Elec tors, Princes and Es tates, if they hold
that this treat ment of the mat ter of re li gion af ter the man ner which Your Im- 
pe rial Majesty has so wisely brought for ward, namely, with such mu tual
pre sen ta tion of writ ings and calm con fer ring to gether among our selves,
should not pro ceed, or be un fruit ful in re sults; we, at least, leave be hind the
clear tes ti mony that we de cline or refuse noth ing what ever, al lowed of God
and a good con science, which may tend to bring about Chris tian con cord; as
also Your Im pe rial Majesty and the other Elec tors and Es tates of the Em- 
pire, and all who are moved by sin cere love and zeal for re li gion, and who
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will give an im par tial hear ing to this mat ter, will gra ciously per ceive and
more and more un der stand from this our Con fes sion.

[37] Your Im pe rial Majesty also, not only once but of ten, gra ciously sig- 
ni fied to the Elec tors, Princes and Es tates of the Em pire, and at the Diet of
Spires held A. D. 1526, ac cord ing to the form of Your Im pe rial in struc tion
and com mis sion given and pre scribed, caused it to be stated and pub licly
pro claimed, that Your Majesty, in deal ing with this mat ter of of re li gion, for
cer tain rea sons which were al leged in Your Majesty’s name, was not will ing
to de cide and could not de ter mine any thing, but that Your Majesty would
dili gently use Your Majesty’s of fice with the Ro man Pon tiff for the con ven- 
ing of a Gen eral Coun cil, as the same was pub licly set forth at greater
length over a year ago at the last Diet which met at Spires. There Your Im- 
pe rial Ma jestv, through his High ness Fer di nand, King of Bo hemia and Hun- 
gary, our friend and clement Lord, as well as through the Or a tor and Im pe- 
rial Com mis sion ers, caused this, among other things, to be pro claimed: that
Your Im pe rial Majesty had known of and pon dered the res o lu tion of Your
Majesty’s Rep re sen ta tive in the Em pire, and of the Pres i dent and Im pe rial
Coun sel lors, and the Legates from other Es tates con vened at Ratis bon, con- 
cern ing the call ing of a Coun cil, and that this also was ad judged by Your
Im pe rial Majesty to be of ad van tage; and be cause the mat ters to be ad justed
be tween Your Im pe rial Majesty and the Ro man Pon tiff were near ing agree- 
ment and Chris tian rec on cil i a tion, Your Im pe rial Majesty did not doubt that
the Ro man Pon tiff could be in duced to hold a Gen eral Coun cil; there fore
Your Im pe rial Majesty him self sig ni fied that he would en deavor to se cure
the Chief Pon tiff’s con sent to gether with Your Im pe rial Majesty to con vene
such Gen eral Coun cil, and that let ters to that ef fect would be pub licly is- 
sued with all pos si ble ex pe di tion.

In the event, there fore, that the dif fer ences be tween us and the other par- 
ties in the mat ter of re li gion can not be am i ca bly and in char ity set tled here
be fore Your Im pe rial Majesty, we of fer this in all obe di ence, abun dantly
pre pared to join is sue and to de fend the cause in such a gen eral, free, Chris- 
tian Coun cil, for the con ven ing of which there has al ways been ac cor dant
ac tion and agree ment of votes in all the Im pe rial Di ets held dur ing Your
Majesty’s reign, on the part of the Elec tors, Princes and other Es tates of the
Em pire. To this Gen eral Coun cil, and at the same time to Your Im pe rial
Majesty, we have made ap peal in this great est and gravest of mat ters even
be fore this in due man ner and form of law. To this ap peal, both to Your Im- 
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pe rial Majesty and to a Coun cil, we still ad here, nei ther do we in tend, nor
would it be pos si ble for us, to re lin quish it by this or any other doc u ment,
un less the mat ter be tween us and the other side, ac cord ing to the tenor of
the lat est Im pe rial ci ta tion, can be am i ca bly and char i ta bly set tled and
brought to Chris tian con cord, of which this also is our solemn and pub lic
tes ti mony.

I. Chief Ar ti cles of Faith

Ar ti cle I. Of God

[38] Our Churches, with com mon con sent, do teach, that the de cree of the
Coun cil of Nicaea con cern ing the Unity of the Di vine Essence and con cern- 
ing the Three Per sons, is true and to be be lieved with out any doubt ing; that
is to say, there is one Di vine Essence which is called and which is God:
eter nal, with out body, with out parts, of in fi nite power, wis dom and good- 
ness, the Maker and Pre server of all things, vis i ble and in vis i ble; and yet
that there are three Per sons, of the same essence and power, who also are
co-eter nal, the Fa ther, the Son and the Holy Ghost. And the term “per son”
they use as the Fa thers have used it, to sig nify, not a part or qual ity in an- 
other, but that which sub sists of it self.

They con demn all here sies which have sprung up against this ar ti cle, as
the Manichaeans who as sumed two prin ci ples [gods], one Good, and the
other Evil; also the Valen tini ans, Ar i ans, Eu no mi ans, Mo hammedans, and
all such. They con demn also the Samosatenes, old and new, who con tend- 
ing that there is but one Per son, so phis ti cally and im pi ously ar gue that the
Word and the Holy Ghost are not dis tinct Per sons, but that “Word” sig ni fies
a spo ken word, and “Spirit” [Ghost] sig ni fies mo tion cre ated in things.

Ar ti cle II. Of Orig i nal Sin

[39] Also they teach, that since the Fall of Adam, all men be got ten ac cord- 
ing to na ture, are born with sin, that is, with out the fear of God, with out
trust in God, and with con cu pis cence; and that this dis ease, or vice of ori- 
gin, is truly sin, even now con demn ing and bring ing eter nal death upon
those not born again through bap tism and the Holy Ghost.
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They con demn the Pela gians and oth ers, who deny that the vice of ori gin
is sin, and who, to ob scure the glory of Christ’s merit and ben e fits, ar gue
that man can be jus ti fied be fore God by his own strength and rea son.

Ar ti cle III. Of the Son of God

Also they teach, that the Word, that is, the Son of God, did take man’s na- 
ture in the womb of the blessed Vir gin Mary, so that there are Two Na tures,
the di vine and the hu man, in sep a ra bly con joined in one Per son, one Christ,
true God and true man, who was born of the Vir gin Mary, truly suf fered,
was cru ci fied, dead and buried, that he might rec on cile the Fa ther unto us,
and be a sac ri fice, not only for orig i nal guilt, but for all ac tual sins of men.
He also de scended into hell, and truly rose again the third day; af ter ward he
as cended into Heaven, that he might sit on the right hand of the Fa ther, and
for ever reign, and have do min ion over all crea tures, and sanc tify them that
be lieve in Him, by send ing the Holy Ghost into their hearts, to rule, com fort
and quicken them, and to de fend them against the devil and the power of
sin. The same Christ shall openly come again to judge the quick and the
dead, etc., ac cord ing to the Apos tles’ Creed.

Ar ti cle IV. Of Jus ti fi ca tion

Also they teach, that men can not be Jus ti fied be fore God by their own
strength, mer its or works, but are freely jus ti fied for Christ’s sake through
faith, when they be lieve that they are re ceived into fa vor and that their sins
are for given for Christ’s sake, who, by His death, hath made sat is fac tion for
our sins. This faith God im putes for right eous ness in his sight. Rom. 3 and
4.

Ar ti cle V. Of the Min istry of the Church

That we may ob tain this faith, the Of fice of Teach ing the Gospel and ad- 
min is ter ing the Sacra ments was in sti tuted. For through the Word and Sacra- 
ments as through in stru ments, the Holy Ghost is given, who wor keth faith
where and when it pleaseth God in them that hear the Gospel, to wit, that
God, not for our own mer its, but for Christ’s sake, jus ti fied those who be- 
lieve that they are re ceived into fa vor for Christ’s sake.
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[40] They con demn the An abap tists and oth ers, who think that the Holy
Ghost cometh to men with out the ex ter nal Word, through their own prepa ra- 
tions and works.

Ar ti cle VI. Of New Obe di ence

Also they teach, that this Faith is bound to bring forth Good Fruits, and that
it is nec es sary to do good works com manded by God, be cause of God’s
will, but not that we should rely on those works to merit jus ti fi ca tion be fore
God. For re mis sion of sins and jus ti fi ca tion are ap pre hended by faith, as
also the voice of Christ at tests: “When ye shall have done all these things,
say: We are un prof itable ser vants” [Luke 17:10]. The same is also taught by
the Fa thers. For Am brose says: “It is or dained of God that he who be lieves
in Christ, is saved; freely re ceiv ing re mis sion of sins, with out works, by
faith alone.”

Ar ti cle VII. Of the Church

Also they teach, that One holy Church is to con tinue for ever, The Church is
the con gre ga tion of saints, in which the Gospel is rightly taught and the
Sacra ments rightly ad min is tered. And to the true unity of the Church, it is
enough to agree con cern ing the doc trine of the Gospel and the ad min is tra- 
tion of the Sacra ments, nor is it nec es sary that hu man tra di tions, rites, or
cer e monies, in sti tuted by men, should be ev ery where alike. As Paul says:
“One faith one bap tism, one God and Fa ther of all,” etc. [Eph. 4:5, 6].

Ar ti cle VIII. What the Church Is

Al though the Church prop erly is the Con gre ga tion of Saints and true be liev- 
ers, nev er the less, since, in this life, many hyp ocrites and evil per sons are
min gled there with, it is law ful to use the Sacra ments, which are ad min is- 
tered by evil men; ac cord ing to the say ing of Christ: “The Scribes and the
Phar isees sit in Moses’ seat,” etc. [Matt. 23:2]. Both the Sacra ments and
Word are ef fec tual by rea son of the in sti tu tion and com mand ment of Christ,
not with stand ing they be ad min is tered by evil men.

They con demn the Do natists, and such like, who de nied it to be law ful to
use the min istry of evil men in the Church, and who thought the min istry of
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evil men to be un prof itable and of none ef fect.

Ar ti cle IX. Of Bap tism

[41] Of Bap tism, they teach, that it is nec es sary to sal va tion, and that
through Bap tism is of fered the grace of God; and that chil dren are to be
bap tized, who, be ing of fered to God through Bap tism, are re ceived into His
grace.

They con demn the An abap tists, who al low not the Bap tism of chil dren,
and say that chil dren are saved with out Bap tism.

Ar ti cle X. Of the Lord’s Sup per

Of the Sup per of the Lord, they teach, that the Body and Blood of Christ are
truly present, and are dis trib uted to those who eat in the Sup per of the Lord;
and they dis ap prove of those that teach oth er wise.

Ar ti cle XI. Of Con fes sion

Of Con fes sion, they teach, that Pri vate Ab so lu tion ought to be re tained in
the churches, al though in con fes sion an enu mer a tion of all sins is not nec es- 
sary. For it is im pos si ble, ac cord ing to the Psalm: “Who can un der stand his
er rors?” [Ps. 19:12].

Ar ti cle XII. Of Re pen tance

Of Re pen tance, they teach, that for those that have fallen af ter Bap tism,
there is re mis sion of sins when ever they are con verted; and that the Church
ought to im part ab so lu tion to those thus re turn ing to re pen tance.

Now re pen tance con sists prop erly of these two parts: One is con tri tion,
that is, ter rors smit ing the con science through the knowl edge of sin; the
other is faith, which, born of the Gospel, or of ab so lu tion, be lieves that, for
Christ’s sake, sins are for given, com forts the con science, and de liv ers it
from ter rors. Then good works are bound to fol low, which are the fruits of
re pen tance.

They con demn the An abap tists, who deny that those once jus ti fied can
lose the Holy Ghost. Also those who con tend that some may at tain to such
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per fec tion in this life that they can not sin. The No va tians also are con- 
demned, who would not ab solve such as had fallen af ter Bap tism, though
they re turned to re pen tance. They also are re jected who do not teach that re- 
mis sion of sins cometh through faith, but com mand us to merit grace
through sat is fac tions of our own.

Ar ti cle XIII. Of the Use of Sacra ments

Of the Use of the Sacra ments, they teach, that the Sacra ments were or- 
dained, not only to be marks of pro fes sion among men, but rather to be
signs and tes ti monies of the will of God to ward us, in sti tuted to awaken and
con firm faith in those who use them. Where fore we must so use the Sacra- 
ments that faith be added to be lieve the prom ises which are of fered and set
forth through the Sacra ments.

They there fore con demn those who teach that the Sacra ments jus tify by
the out ward act, and do not teach that, in the use of the Sacra ments, faith
which be lieves that sins are for given, is re quired.

Ar ti cle XIV. Of Ec cle si as ti cal Or der

Of Ec cle si as ti cal Or der, they teach, that no one should pub licly teach in the
Church or ad min is ter the Sacra ments, un less he be reg u larly called.

Ar ti cle XV. Of Ec cle si as ti cal Rites

Of Rites and Us ages in the Church, they teach, that those ought to be ob- 
served which may be ob served with out sin, and which are prof itable unto
tran quil ity and good or der in the Church, as par tic u lar holy days, fes ti vals,
and the like.

Nev er the less, con cern ing such things, let men be ad mon ished that con- 
sciences are not to be bur dened, as though such ob ser vance was nec es sary
to sal va tion. They are ad mon ished also that hu man tra di tions in sti tuted to
pro pi ti ate God, to merit grace and to make sat is fac tion for sins, are op posed
to the Gospel and the doc trine of faith. Where fore vows and tra di tions con- 
cern ing meats and days, etc., in sti tuted to merit grace and to make sat is fac- 
tion for sins, are use less and con trary to the Gospel.
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Ar ti cle XVI. Of Civil Mat ters

Of Civil Af fairs, they teach, that law ful civil or di nances are good works of
God, and that it is right for Chris tians to bear civil of fice, to sit as judges, to
de ter mine mat ters by the Im pe rial and other ex ist ing laws, to award just
pun ish ments, to en gage in just wars, to serve as sol diers, to make le gal con- 
tracts, to hold prop erty, to make oath when re quired by the mag is trates, to
marry, to be given in mar riage.

They con demn the An abap tists who for bid these civil of fices to Chris- 
tians. They con demn also those who do not place the per fec tion of the
Gospel in the fear of God and in faith, but in for sak ing civil of fices; for the
Gospel teaches an eter nal right eous ness of the heart. Mean while, it does not
de stroy the State or the fam ily, but es pe cially re quires their preser va tion as
or di nances of God, and in such or di nances the ex er cise of char ity. There- 
fore, Chris tians are nec es sar ily bound to obey their own mag is trates and
laws, save only when com manded to sin, for then they ought to obey God
rather than men [Acts 6:29].

Ar ti cle XVII. Of the Re turn of Christ to Judg ment

[43] Also they teach, that, at the Con sum ma tion of the World, Christ shall
ap pear for judg ment, and shall raise up all the dead; he shall give to the
godly and elect eter nal life and ev er last ing joys, but un godly men and the
dev ils he shall con demn to be tor mented with out end.

They con demn the An abap tists who think that there will be an end to the
pun ish ments of con demned men and dev ils. They con demn also oth ers,
who are now spread ing cer tain Jew ish opin ions that, be fore the res ur rec tion
of the dead, the godly shall take pos ses sion of the king dom of the world, the
un godly be ing ev ery where sup pressed [ex ter mi nated].

Ar ti cle XVIII. Of Free Will

Of the Free dom of the Will, they teach, that man’s will has some lib erty for
the at tain ment of civil right eous ness, and for the choice of things sub ject to
rea son. Nev er the less, it has no power, with out the Holy Ghost, to work the
right eous ness of God, that is, spir i tual right eous ness; since the nat u ral man
re ceiveth not the things of the Spirit of God [1 Cor. 2:14]; but this right- 
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eous ness is wrought in the heart when the Holy Ghost is re ceived through
the Word. These things are said in as many words by Au gus tine in his Hy- 
pog nos ti con, book iii.: “We grant that all men have a cer tain free dom of
will in judg ing ac cord ing to [nat u ral] rea son; not such free dom, how ever,
whereby it is ca pa ble, with out God, ei ther to be gin, or much less to com- 
plete aught in things per tain ing to God, but only in works of this life,
whether good or evil. ‘Good,’ I call those works which spring from the
good in Na ture, that is, to have a will to la bor in the field, to eat and drink,
to have a friend, to clothe one self, to build a house, to marry, to keep cat tle,
to learn divers use ful arts, or what so ever good per tains to this life, none of
which things are with out de pen dence on the prov i dence of God; yea, of
Him and through Him they are and have their be gin ning. ‘Evil,’ I call such
works as to have a will to wor ship an idol, to com mit mur der,” etc.

They con demn the Pela gians and oth ers who teach that, with out the Holy
Ghost, by the power of na ture alone, we are able to love God above all
things; also to do the com mand ments of God as touch ing “the sub stance of
the act.”

[44] For, al though na ture is able in some sort to do the out ward work
(for it is able to keep the hands from theft and mur der), yet it can not work
the in ward mo tions, such as the fear of God, trust in God, chastity, pa tience,
etc.

Ar ti cle XIX. Of the Cause of Sin

Of the Cause of Sin, they teach, that al though God doth cre ate and pre serve
na ture, yet the cause of sin is the will of the wicked, that is, of the devil and
un godly men; which will, un aided of God, turns it self from God, as Christ
says [John 8:44]: “When he speaketh a lie, he speaketh of his own.”

Ar ti cle XX. Of Faith and Good Works

Our teach ers are falsely ac cused of for bid ding Good Works. For their pub- 
lished writ ings on the Ten Com mand ments, and oth ers of like im port, bear
wit ness that they have taught to good pur pose con cern ing all es tates and du- 
ties of life, as to what es tates of life and what works in ev ery call ing be
pleas ing to God. Con cern ing these things preach ers hereto fore taught but
lit tle, and urged only child ish and need less works, as par tic u lar holy days,
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par tic u lar fasts, broth er hoods, pil grim ages, ser vices in honor of saints, the
use of rosaries, monas ti cism, and such like. Since our ad ver saries have been
ad mon ished of these things they are now un learn ing them, and do not
preach these un prof itable works as hereto fore. Be sides they be gin to men- 
tion faith, of which there was hereto fore mar velous si lence. They teach that
we are jus ti fied not by works only, but they con join faith and works, and
say that we are jus ti fied by faith and works. This doc trine is more tol er a ble
than the for mer one, and can af ford more con so la tion than their old doc- 
trine.

Foras much, there fore, as the doc trine con cern ing faith, which ought to
be the chief one in the church, has lain so long un known, as all must needs
grant that there was the deep est si lence in their ser mons con cern ing the
right eous ness of faith, while only the doc trine of works was treated in the
churches, our teach ers have in structed the churches con cern ing faith as fol- 
lows:

[45] First, that our works can not rec on cile God or merit for give ness of
sins, grace and jus ti fi ca tion, but that we ob tain this only by faith, when we
be lieve that we are re ceived into fa vor for Christ’s sake, who alone has been
set forth the Me di a tor and Pro pi ti a tion [1 Tim. 2:5], in or der that the Fa ther
may be rec on ciled through Him. Who ever, there fore, trusts that by works he
mer its grace, de spises the merit and grace of Christ, and seeks a way to God
with out Christ, by hu man strength, al though Christ has said of him self; “I
am the Way, the Truth and the Life” [John 14:6].

This doc trine con cern ing faith is ev ery where treated by Paul [Eph. 2:8]:
“By grace are ye saved through faith; and that not of your selves; it is the
gift of God, not of works,” etc.

And lest any one should craftily say that a new in ter pre ta tion of Paul has
been de vised by us, this en tire mat ter is sup ported by the tes ti monies of the
Fa thers. For Au gus tine, in many vol umes, de fends grace and the right eous- 
ness of faith, over against the mer its of works. And Am brose, in his De Vo- 
ca tione Gen tium, and else where, teaches to like ef fect. For in his De Vo ca- 
tione Gen tium he says as fol lows: “Re demp tion by the Blood of Christ
would be come of lit tle value, nei ther would the pre em i nence of man’s
works be su per seded by the mercy of God, if jus ti fi ca tion, which is wrought
through grace, were due to the mer its go ing be fore, so as to be, not the free
gift of a donor, but the re ward due to the la borer.”
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But, al though this doc trine is de spised by the in ex pe ri enced, nev er the- 
less God-fear ing and anx ious con sciences find by ex pe ri ence that it brings
the great est con so la tion, be cause con sciences can not be paci fied through
any works, but only by faith, when they are sure that, for Christ’s sake, they
have a gra cious God. As Paul teaches [Rom. 5:1]: “Be ing jus ti fied by faith,
we have peace with God.” This whole doc trine is to be re ferred to that con- 
flict of the ter ri fied con science; nei ther can it be un der stood apart from that
con flict. There fore in ex pe ri enced and pro fane men judge ill con cern ing this
mat ter, who dream that Chris tian right eous ness is noth ing but the civil
right eous ness of nat u ral rea son.

Hereto fore con sciences were plagued with the doc trine of works, nor did
they hear any con so la tion from the Gospel. Some per sons were driven by
con science into the desert, into monas ter ies, hop ing there to merit grace by
a monas tic life. Some also de vised other works whereby to merit grace and
make sat is fac tion for sins. There was very great need to treat of and re new
this doc trine of faith in Christ, to the end that anx ious con sciences should
not be with out con so la tion, but that they might know that grace and for give- 
ness of sins and jus ti fi ca tion are ap pre hended by faith in Christ.

[46] Men are also ad mon ished that here the term “faith” doth not sig nify
merely the knowl edge of the his tory, such as is in the un godly and in the
devil, but sig ni fi eth a faith which be lieves, not merely the his tory, but also
the ef fect of the his tory — namely, this ar ti cle of the for give ness of sins, to
wit, that we have grace, right eous ness, and for give ness of sins, through
Christ.

Now he that knoweth that he has a Fa ther rec on ciled to him through
Christ, since he truly knows God, knows also that God careth for him, and
calls upon God; in a word, he is not with out God, as the hea then. For dev ils
and the un godly are not able to be lieve this ar ti cle of the for give ness of sins.
Hence, they hate God as an en emy; call not upon Him; and ex pect no good
from Him. Au gus tine also ad mon ishes his read ers con cern ing the word
“faith,” and teaches that the term “faith” is ac cepted in the Scrip tures, not
for knowl edge such as is in the un godly, but for con fi dence which con soles
and en cour ages the ter ri fied mind.

Fur ther more, it is taught on our part, that it is nec es sary to do good
works, not that we should trust to merit grace by them, but be cause it is the
will of God. It is only by faith that for give ness of sins and grace are ap pre- 
hended. And be cause through faith the Holy Ghost is re ceived, hearts are
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re newed and en dowed with new af fec tions, so as to be able to bring forth
good works. For Am brose says: "Faith is the mother of a good will and
right do ing. For man’s pow ers with out the Holy Ghost are full of un godly
af fec tions, and are too weak to do works which are good in God’s sight. Be- 
sides, they are in the power of the devil, who im pels men to divers sins, to
un godly opin ions, to open crimes. This we may see in the philoso phers,
who, al though they en deav ored to live an hon est life, could not suc ceed, but
were de filed with many open crimes. Such is the fee ble ness of man, when
he is with out faith and with out the Holy Ghost, and gov erns him self only by
hu man strength.

Hence it may be read ily seen that this doc trine is not to be charged with
pro hibit ing good works, but rather the more to be com mended, be cause it
shows how we are en abled to do good works. For with out faith, hu man na- 
ture can in no wise do the works of the First or of the Sec ond Com mand- 
ment. With out faith, it does not call upon God, nor ex pect any thing from
Him, nor bear the cross; but seeks and trusts in man’s help. And thus, when
there is no faith and trust in God, all man ner of lusts and hu man de vices
rule in the heart.) Where fore Christ said [John 15:5]: “With out me ye can
do noth ing,” and the Church sings:

“With out Thy power di vine In man there noth ing is, Naught but what is harm ful.”

Ar ti cle XXI. Of the Wor ship of Saints

[47] Of the. Wor ship of Saints, they teach, that the mem ory of saints may be
set be fore us, that we may fol low their faith and good works, ac cord ing to
our call ing, as the Em peror may fol low the ex am ple of David in mak ing
war to drive away the Turk from his coun try. For both are kings, but the
Scrip ture teaches not the in vo ca tion of saints, or to ask help of saints, since
it sets be fore us Christ, as the only Me di a tor, Pro pi ti a tion, High-Priest and
In ter ces sor. He is to be prayed to, and hath promised that He will hear our
prayer; and this wor ship He ap proves above all, to wit, that in all af flic tions
He be called upon [1 John 2:1]: “If any man sin, we have an Ad vo cate with
tne Fa ther,” etc.

Con clu sion
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This is about the Sum of our Doc trine, in which, as can be seen, there is
noth ing that varies from the Scrip tures, or from the Church Catholic, or
from the Church of Rome as known from its writ ers. This be ing the case,
they judge harshly who in sist that our teach ers be re garded as heretics. The
dis agree ment, how ever, is on cer tain Abuses, which have crept into the
Church with out right ful au thor ity. And even in these, if there were some
dif fer ence, there should be proper le niency on the part of bish ops to bear
with us by rea son of the Con fes sion which we have now drawn up; be cause
even the Canons are not so se vere as to de mand the same rites ev ery where,
nei ther, at any time, have the rites of all churches been the same; al though,
among us, in large part, the an cient rites are dili gently ob served. For it is a
false and ma li cious charge that all the cer e monies, all the things in sti tuted
of old, are abol ished in our churches. But it has been a com mon com plaint
that some Abuses were con nected with the or di nary rites. These, inas much
as they could not be ap proved with a good con science, have been to some
ex tent cor rected.

II. Ar ti cles, In Which Are Re viewed The
Abuses Which Have Been Cor rected

[48] Inas much then as our churches dis sent in no ar ti cle of the Faith from
the Church Catholic but omit some Abuses which are new, and which have
been er ro neously ac cepted by fault of the times, con trary to the in tent of the
Canons, we pray that Your Im pe rial Majesty would gra ciously hear both
what has been changed, and also what were the rea sons, in or der that the
peo ple be not com pelled to ob serve those abuses against their con science.
Nor should Your Im pe rial Majesty be lieve those, who, in or der to ex cite the
ha tred of men against our part, dis sem i nate strange slan ders among our peo- 
ple. Hav ing thus ex cited the minds of good men, they have first given oc ca- 
sion to this con tro versy, and now en deavor, by the same arts, to in crease the
dis cord. For Your Im pe rial Majesty will un doubt edly find that the form of
doc trine and of cer e monies with us, is not so in tol er a ble as these un godly
and ma li cious men rep re sent. Fur ther more, the truth can not be gath ered
from com mon ru mors, or the re vil ings of our en e mies. But it can read ily be
judged that noth ing would serve bet ter to main tain the dig nity of wor ship,
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and to nour ish rev er ence and pi ous de vo tion among the peo ple than that the
cer e monies be rightly ob served in the churches.

Ar ti cle XXII. Of Both Kinds

[49] To the laity are given Both Kinds in the Sacra ment of the Lord’s Sup- 
per, be cause this us age has the com mand ment of the Lord [in Matt. 26:27]:
“Drink ye all of it”; where Christ has man i festly com manded con cern ing
the cup that all should drink; and lest any man should craftily say that this
refers only to priests, Paul [in Cor. 11:27] re cites an ex am ple from which it
ap pears that the whole con gre ga tion did use both kinds. And this us age has
long re mained in the Church, nor is it known when, or by whose au thor ity,
it was changed; al though Car di nal Cu sanus men tions the time when it was
ap proved. Cyprian in some places tes ti fies that the Blood was given to the
peo ple. The same is tes ti fied by Jerome, who says: “The priests ad min is ter
the Eu charist, and dis trib ute the Blood of Christ to the peo ple.” In deed,
Pope Gela sius com mands that the sacra ment be not di vided (Dist. ii., De
Con se cra tione, Cap. Com per imus). Only cus tom, not so an cient, has it oth- 
er wise. But it is ev i dent that any cus tom in tro duced against the com mand- 
ments of God is not to be al lowed, as the Canons wit ness (Dist. iii., Cap.
Ver i tate, and the fol low ing chap ters). But this cus tom has been re ceived, not
only against the Scrip ture but also against the old Canons and ex am ples of
the Church. There fore if any pre ferred to use both kinds of the sacra ment,
they ought not to have been com pelled with of fense to their con sciences to
do oth er wise.

And be cause the di vi sion of the sacra ment does not agree with the or di- 
nance of Christ, we are ac cus tomed to omit the pro ces sion, which hith erto
has been in use.

Ar ti cle XXIII. Of the Mar riage of Priests

[50] There has been com mon com plaint con cern ing the Ex am ples of
Priests, who were not chaste. For that rea son also, Pope Pius is re ported to
have said that there were cer tain rea sons why mar riage was taken away
from priests, but that there were far weight ier ones why it ought to be given
back; for so Platina writes. Since, there fore, our priests were de sirous to
avoid these open scan dals they mar ried wives, and taught that it was law ful
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for them to con tract mat ri mony. First, be cause Paul says [1 Cor. 7:2]: “To
avoid for ni ca tion, let ev ery man have his own wife.” Also [9]: “It is bet ter
to marry than to burn.” Sec ondly, Christ says [Matt. 19:11]: “All men can- 
not re ceive this say ing,” where he teaches that not all men are fit to lead a
sin gle life; for God cre ated man for pro cre ation [Gen. 1:28]. Nor is it in
man’s power, with out a sin gu lar gift and work of God, to al ter this cre ation.
There fore those that are not fit to lead a sin gle life ought to; con tract mat ri- 
mony. For no man’s law, no vow, can an nul the com mand ment and or di- 
nance of God. For these rea sons the priests teach that it is law ful for them to
marry wives. It is also ev i dent that in the an cient Church priests were mar- 
ried men. For Paul says [1 Tim. 3:2] that a bishop should be the hus band of
one wife. And in Ger many, four hun dred years ago for the first time, the
priests were vi o lently com pelled to lead a sin gle life, who in deed of fered
such re sis tance that the Arch bishop of Mayence, when about to pub lish the
Pope’s de cree con cern ing this mat ter, was al most killed in the tu mult raised
by the en raged priests. And so harsh was the deal ing in the mat ter that not
only were mar riages for bid den for the time to come, but also ex ist ing mar- 
riages were torn asun der, con trary to all laws, di vine and hu man, con trary
even to the Canons them selves, made not only by the Popes but by most
cel e brated Coun cils.

See ing also that, as the world is ag ing, man’s na ture is grad u ally grow ing
weaker, it is well to guard that no more vices steal into Ger many. Fur ther- 
more, God or dained mar riage to be a help against hu man in fir mity. The
Canons them selves say that the old rigor ought now and then, in the lat ter
times, to be re laxed be cause of the weak ness of men; which it is to be de- 
voutly wished were done also in this mat ter. And it is to be ex pected that
the churches shall at length lack pas tors, if mar riage should be any longer
for bid den.

But while the com mand ment of God is in force, while the cus tom of the
Church is well known, while im pure celibacy causes many scan dals, adul- 
ter ies, and other crimes de serv ing the pun ish ments of just mag is trates, yet it
is a mar velous thing that in noth ing is more cru elty ex er cised than against
the mar riage of priests. God has given com mand ment to honor mar riage. By
the laws of all well-or dered com mon wealths, even among the hea then, mar- 
riage is most highly hon ored. But now men, and also priests, are cru elly put
to death, con trary to the in tent of the Canons, for no other cause than mar- 
riage. Paul [in Tim. 4:3] calls that a doc trine of dev ils, which for bids mar- 
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riage. This may now be read ily un der stood when the law against mar riage is
main tained by such penal ties.

[51] But as no law of man can an nul the com mand ment of God, so nei- 
ther can it be done by any vow. Ac cord ingly Cyprian also ad vises that
women who do not keep the chastity they have promised should marry. His
words are these [Book I., Epis tle xi.]: “But if they be un will ing or un able to
per se vere, it is bet ter for them to marry than to fall into the fire by their
lusts; at least, they should give no of fense to their brethren and sis ters.” And
even the Canons show some le niency to ward those who have taken vows
be fore the proper age, as hereto fore has gen er ally been the case.

Ar ti cle XXIV. Of the Mass

Falsely are our churches ac cused of Abol ish ing the Mass; for the Mass is
re tained on our part, and cel e brated with the high est rev er ence. All the
usual cer e monies are also pre served, save that the parts sung in Latin are in- 
ter spersed here and there with Ger man hymns, which have been added to
teach the peo ple. For cer e monies are needed to this end alone, that the un- 
learned be taught. And not only has Paul com manded to use in the Church a
lan guage un der stood by the peo ple [1 Cor. 14:2, 9], but it has also been so
or dained by man’s law.

The peo ple are ac cus tomed to par take of the Sacra ment to gether, if any
be fit for it, and this also in creases the rev er ence and de vo tion of pub lic
wor ship. For none are ad mit ted ex cept they be first proved. The peo ple are
also ad vised con cern ing the dig nity and use of the Sacra ment, how great
con so la tion it brings anx ious con sciences, that they may learn to be lieve
God, and to ex pect and ask of Him all that is good. This wor ship pleases
God; such use of the Sacra ment nour ishes true de vo tion to ward God. It does
not, there fore, ap pear that the Mass is more de voutly cel e brated among our
ad ver saries, than among us.

[52] But it is ev i dent that for a long time, it has been the pub lic and most
griev ous com plaint of all good men, that Masses have been basely pro faned
and ap plied to pur poses of lu cre. For it is un known how far this abuse ob- 
tains in all the churches, by what man ner of men Masses are said only for
fees or stipends, and how many cel e brate them con trary to the Canons. But
Paul se verely threat ens those who deal un worthily with the Eu charist, when
he says [1 Cor. 11:27]: “Whoso ever shall eat this bread, and drink this cup
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of the Lord un worthily, shall be guilty of the body and blood of the Lord.”
When, there fore, our priests were ad mon ished con cern ing this sin, Pri vate
Masses were dis con tin ued among us, as scarcely any Pri vate Masses were
cel e brated ex cept for lu cre’s sake.

Nei ther were the bish ops ig no rant of these abuses, and if they had cor- 
rected them in time, there would now be less dis sen sion. Hereto fore, by
their own neg li gence, they suf fered many cor rup tions to creep into the
Church. Now, when it is too late, they be gin to com plain of the trou bles of
the Church, see ing that this dis tur bance has been oc ca sioned sim ply by
those abuses, which were so man i fest that they could be borne no longer.
Great dis sen sions have arisen con cern ing the Mass, con cern ing the Sacra- 
ment. Per haps the world is be ing pun ished for such long-con tin ued pro fa na- 
tions of the Mass, as have been tol er ated in the churches for so many cen- 
turies, by the very men who were both able and in duty bound to cor rect
them. For, in the Ten Com mand ments, it is writ ten (Ex o dus 20), “The Lord
will not hold him guilt less that taketh His name in vain,” But since the
world be gan, noth ing chat God ever or dained seems to have been so abused
for filthy lu cre as the Mass.

There was also added the opin ion which in fin itely in creased Pri vate
Masses, namely, that Christ, by His pas sion, had made sat is fac tion for orig i- 
nal sin, and in sti tuted the Mass wherein an of fer ing should be made for
daily sins, ve nial and mor tal. From this has arisen the com mon opin ion that
the Mass taketh away the sins of the liv ing and the dead, by the out ward act.
Then they be gan to dis pute whether one Mass said for many were worth as
much as spe cial Masses for in di vid u als, and this brought forth that in fi nite
mul ti tude of Masses. Con cern ing these opin ions our teach ers have given
warn ing, that they de part from the Holy Scrip tures and di min ish the glory
of the pas sion of Christ. For Christ’s pas sion was an obla tion and sat is fac- 
tion, not for orig i nal guilt only, but also for all sins, as it is writ ten to the
He brews (10:10), “We are sanc ti fied through the of fer ing of Je sus Christ,
once for all.” Also, 10:14: “By one of fer ing he hath per fected for ever them
that are sanc ti fied.” Scrip ture also teaches that we are jus ti fied be fore God
through faith in Christ, when we be lieve that our sins are for given for
Christ’s sake. Now if the Mass take away the sins of the liv ing and the dead
by the out ward act, jus ti fi ca tion comes of the work of Masses, and not of
faith, which Scrip ture does not al low.
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[53] But Christ com mands us [Luke 22:19], “This do in re mem brance of
me;” there fore the Mass was in sti tuted that the faith of those who use the
Sacra ment should re mem ber what ben e fits it re ceives through Christ, and
cheer and com fort the anx ious con science. For, to re mem ber Christ, is to re- 
mem ber his ben e fits, and to re al ize that they are truly of fered unto us. Nor
is it enough only to re mem ber the his tory, for this the Jew and the un godly
also can re mem ber. Where fore the Mass is to be used to this end, that there
the Sacra ment [Com mu nion] may be ad min is tered to them that have need
of con so la tion; as Am brose says: “Be cause I al ways sin, I am al ways bound
to take the medicine.”

Now foras much as the Mass is such a giv ing of the Sacra ment, we hold
one com mu nion ev ery holy day, and also other days, when any de sire the
Sacra ment it is given to such as ask for it. And this cus tom is not new in the
Church; for the Fa thers be fore Gre gory make no men tion of any pri vate
Mass, but of the com mon Mass [the Com mu nion] they speak very much.
Chrysos tom says that the priest stands daily at the al tar, invit ing some to the
Com mu nion and keep ing back oth ers. And it ap pears from the an cient
Canons, that some one cel e brated the Mass from whom all the other pres- 
byters and dea cons re ceived the Body of the Lord; for thus the words of the
Nicene Canon say: “Let the dea cons, ac cord ing to their or der, re ceive the
Holy Com mu nion af ter the pres byters, from the bishop or from a pres- 
byter.” And Paul [1 Cor. 11:33] com mands con cern ing the Com mu nion:
“Tarry one for an other,” so that there may be a com mon par tic i pa tion.

Foras much, there fore, as the Mass with us has the ex am ple of the
Church, taken from the Scrip ture and the Fa thers, we are con fi dent that it
can not be dis ap proved, es pe cially since the pub lic cer e monies are re tained
for the most part, like those hith erto in use; only the num ber of Masses dif- 
fers, which, be cause of very great and man i fest abuses, doubt less might be
prof itably re duced. For in olden times, even in churches, most fre quented,
the Mass was not cel e brated ev ery day, as the Tri par tite His tory (Book 9,
chapt. 33) tes ti fies: “Again in Alexan dria, ev ery Wednes day and Fri day, the
Scrip tures are read, and the doc tors ex pound them, and all things are done,
ex cept only the cel e bra tion of the Eu charist.”

Ar ti cle XXV. Of Con fes sion
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[54] Con fes sion in our churches is not abol ished; for it is not usual to give
the Body of the Lord, ex cept to them that have been pre vi ously ex am ined
and ab solved. And the peo ple are most care fully taught con cern ing the faith
and as sur ance of ab so lu tion, about which, be fore this time, there was pro- 
found si lence. Our peo ple are taught that they should highly prize the ab so- 
lu tion, as be ing the voice of God, and pro nounced by His com mand. The
power of the Keys is com mended, and we show what great con so la tion it
brings to anx ious con sciences; that God re quires faith to be lieve such ab so- 
lu tion as a voice sound ing from Heaven, and that such faith in Christ truly
ob tains and re ceives the for give ness of sins.

Afore time, sat is fac tions were im mod er ately ex tolled; of faith and the
merit of Christ, and the right eous ness of faith, no men tion was made;
where fore, on this point, our churches are by no means to be blamed. For
this even our ad ver saries must needs con cede to us, that the doc trine con- 
cern ing re pen tance has been most dili gently treated and laid open by our
teach ers.

But of Con fes sion, they teach, that an enu mer a tion of sins is not nec es- 
sary, and that con sciences be not bur dened with anx i ety to enu mer ate all
sins, for it is im pos si ble to re count all sins, as the Psalm tes ti fies [19:13]:
“Who can un der stand his er rors?” Also Jeremiah [17:9]: “The heart is de- 
ceit ful, who can know it?” But if no sins were for given, ex cept those that
are re counted, con sciences could never find peace; for very many sins they
nei ther see, nor can re mem ber.

The an cient writ ers also tes tify that an enu mer a tion is not nec es sary. For,
in the De crees, Chrysos tom is quoted, who thus says: “I say not to thee, that
thou shouldest dis close thy self in pub lic, nor that thou ac cuse thy self be fore
oth ers, but I would have thee obey the prophet who says: ‘Dis close thy way
be fore God.’ There fore con fess thy sins be fore God, the true Judge, with
prayer. Tell thine er rors, not with the tongue, but with the mem ory of thy
con science.” And the Gloss (“Of Re pen tance,” Dis tinct. v. Cap. Con sid eret)
ad mits that Con fes sion of hu man right only. Nev er the less, on ac count of the
great ben e fit of ab so lu tion, and be cause it is oth er wise use ful to the con- 
science, Con fes sion is re tained among us.

Ar ti cle XXVI. Of the Dis tinc tion of Meats, and of Tra di‐ 
tions
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[55] It has been the gen eral per sua sion, not of the peo ple alone, but also of
such as teach in the churches, that mak ing Dis tinc tions of Meats, and like
tra di tions of men, are works prof itable to merit grace, and able to make sat- 
is fac tions for sins. And that the world so thought, ap pears from this, that
new cer e monies, new or ders, new holy days, and new fast ings were daily
in sti tuted, and the teach ers in the churches did ex act these works as a ser- 
vice nec es sary to merit grace, and did greatly ter rify men’s con sciences, if
they should omit any of these things. From this per sua sion con cern ing tra di- 
tions, much detri ment has re sulted in the Church.

First, the doc trine of grace and of the right eous ness of faith has been ob- 
scured by it, which is the chief part of the Gospel, and ought to stand out, as
the most prom i nent in the Church, that the merit of Christ may be well
known, and that faith, which be lieves that sins are for given for Christ’s sake
may be ex alted far above works. Where fore Paul also lays the great est
stress on this ar ti cle, putting aside the law and hu man tra di tions, in or der to
show that the right eous ness of the Chris tian is an other than such works, to
wit, the faith which be lieves that sins are freely for given for Christ’s sake.
But this doc trine of Paul has been al most wholly smoth ered by tra di tions,
which have pro duced an opin ion that, by mak ing dis tinc tions in meats and
like ser vices, we must merit grace and right eous ness. In treat ing of re pen- 
tance, there was no men tion made of faith; all that was done was to set forth
those works of sat is fac tion, and in these all re pen tance seemed to con sist.

Sec ondly, these tra di tions have ob scured the com mand ments of God; be- 
cause tra di tions were placed far above the com mand ments of God. Chris- 
tian ity was thought to con sist wholly in the ob ser vance of cer tain holy days,
fasts and ves tures. These ob ser vances had won for them selves the ex alted
ti tle of be ing the spir i tual life and the per fect life. Mean while the com mand- 
ments of God, ac cord ing to each one’s call ing, were with out honor, namely,
that the fa ther brought up his fam ily, that the mother bore chil dren, that the
Prince gov erned the Com mon wealth, — these were ac counted works that
were worldly and im per fect, and far be low those glit ter ing ob ser vances.
And this er ror greatly tor mented de vout con sciences, which grieved that
they were bound by an im per fect state of life, as in mar riage, in the of fice of
mag is trate, or in other civil min is tra tions; on the other hand, they ad mired
the monks and such like, and falsely imag ined that the ob ser vances of such
men were more ac cept able to God.
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[56] Thirdly, tra di tions brought great dan ger to con sciences; for it was
im pos si ble to keep all tra di tions, and yet men judged these ob ser vances to
be nec es sary acts of wor ship. Ger son writes that many fell into de spair, and
that some even took their own lives, be cause they felt that they were not
able to sat isfy the tra di tions; and mean while, they heard not the con so la tion
of the right eous ness of faith and grace.

We see that the sum mists and the olo gians gather the tra di tions to gether,
and seek mit i ga tions whereby to ease con sciences, and yet they do not suc- 
ceed in re leas ing them, but some times en tan gle con sciences even more.
And with the gath er ing of these tra di tions, the schools and ser mons have
been so much oc cu pied that they have had no leisure to touch upon Scrip- 
ture, and to seek the more prof itable doc trine of faith, of the cross, of hope,
of the dig nity of civil af fairs, of con so la tion of sorely tried con sciences.
Hence Ger son, and some other the olo gians, have griev ously com plained,
that by these striv ings con cern ing tra di tions, they were pre vented from giv- 
ing at ten tion to a bet ter kind of doc trine. Au gus tine also for bids that men’s
con sciences should be bur dened with such ob ser vances, and pru dently ad- 
vises Jan uar ius, that he must know that they are to be ob served as things in- 
dif fer ent; for these are his words.

Where fore our teach ers must not be looked upon as hav ing taken up this
mat ter rashly, or from ha tred of the bish ops, as some falsely sus pect. There
was great need to warn the churches of these er rors, which had arisen from
mis un der stand ing the tra di tions. For the Gospel com pels us to in sist in the
churches upon the doc trine of grace, and of the right eous ness of faith;
which, how ever, can not be un der stood, if men think that they merit grace by
ob ser vances of their own choice.

Thus, there fore, they have taught, that by the ob ser vance of hu man tra di- 
tions we can not merit grace, or be jus ti fied; and hence we must not think
such ob ser vances nec es sary acts of wor ship.

They add here unto tes ti monies of Scrip ture. Christ [Matt. 15:3] de fends
the Apos tles who had not ob served the usual tra di tion, which how ever,
seemed to per tain to a mat ter not un law ful, but in dif fer ent, and to have a
cer tain affin ity with the pu rifi ca tions of the law, and says [9]: “In vain do
they wor ship me with the com mand ments of men.” He, there fore, does not
ex act an un prof itable ser vice. Shortly af ter, he adds [11]: “Not that which
goeth into the mouth, de fileth a man.” So also Paul [Rom. 14:17]: “The
King dom of God is not meat and drink.” [Col. 2:16]: “Let no man there fore
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judge you in meat, or in drink, or in re spect of an holy day, or of the Sab- 
bath day;” also [v. 20, sq.]: “If ye be dead with Christ from the rudi ments of
the world, why, as though liv ing in the world, are ye sub ject to or di nances,
touch not, taste not, han dle not?” And Pe ter says [Acts 15:10]: “Why tempt
ye God, to put a yoke upon the neck of the dis ci ples, which nei ther our fa- 
thers, nor we were able to bear; but we be lieve that through the grace of the
Lord Je sus Christ, we shall be saved, even as they.” Here Pe ter for bids to
bur den the con sciences with many rites, ei ther of Moses, or of oth ers.

[57] And in Tim. [4:1, 3], Paul calls the pro hi bi tion of meats a doc trine
of dev ils; for it is against the Gospel to in sti tute or to do such works that by
them we may merit grace, or as though Chris tian ity could not ex ist with out
such ser vice of God.

Here our ad ver saries cast up that our teach ers are op posed to dis ci pline
and mor ti fi ca tion of the flesh, as Jovinian. But the con trary may be learned
from the writ ings of our teach ers. For they have al ways taught con cern ing
the cross, that it be hooves Chris tians to bear af flic tions. This is the true,
earnest and un feigned mor ti fi ca tion, to wit, to be ex er cised with divers af- 
flic tions, and to be cru ci fied with Christ.

More over, they teach, that ev ery Chris tian ought to ex er cise and sub due
him self with bod ily re straints and labors, that nei ther plenty nor sloth ful ness
tempt him to sin, but not that we may merit grace or make sat is fac tion for
sins by such ex er cises. And such ex ter nal dis ci pline ought to be urged at all
times, not only on a few and set days. So Christ com mands [Luke 21:34]:
“Take heed, lest your hearts be over charged with sur feit ing;” also [Matt.
17:21]: “This kind goeth not out but by prayer and fast ing.” Paul also says
[1 Cor. 9:27]: “I keep un der my body and bring it into sub jec tion.” Here he
clearly shows that he was keep ing un der his body, not to merit for give ness
of sins by that dis ci pline, but to have his body in sub jec tion and fit ted for
spir i tual things, and for the dis charge of duty ac cord ing to his call ing.
There fore, we do not con demn fast ing, but the tra di tions which pre scribe
cer tain days and cer tain meats, with peril of con science, as though works of
such kinds were a nec es sary ser vice.

Nev er the less, very many tra di tions are kept on our part, which con duce
to good or der in the Church, as the Or der of Lessons in the Mass, and the
chief holy days. But, at the same time, men are warned that such ob ser- 
vances do not jus tify be fore God, and that, in such things, it should not be
made sin, if they be omit ted with out scan dal. Such lib erty in hu man rites
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was not un known to the Fa thers. For in the East they kept Easter at an other
time than at Rome, and when, on ac count of this di ver sity, the Ro mans ac- 
cused the East ern Church of schism, they were ad mon ished by oth ers that
such us ages need not be alike ev ery where. And Ire naeus says: “Di ver sity
con cern ing fast ing does not de stroy the har mony of faith.” As also Pope
Gre gory in ti mates in Dist. xii., that such di ver sity does not vi o late the unity
of the Church. And in the Tri par tite His tory, Book 9, many ex am ples of dis- 
sim i lar rites are gath ered, and the fol low ing state ment is made: “It was not
the mind of the Apos tles to en act rules con cern ing holy days, but to preach
god li ness and a holy life.”

Ar ti cle XXVII. Of Monas tic Vows

[58] What is taught, on our part, con cern ing Monas tic Vows, will be bet ter
un der stood, if it be re mem bered what has been the state of the monas ter ies,
and how many things were daily done in those very monas ter ies, con trary to
the Canons. In Au gus tine’s time, they were free as so ci a tions. Af ter ward,
when dis ci pline was cor rupted, vows were ev ery where added for the pur- 
pose of restor ing dis ci pline, as in a care fully planned prison. Grad u ally,
many other ob ser vances were added be sides vows. And these fet ters were
laid upon many be fore the law ful age, con trary to the Canons. Many also
en tered into this kind of life through ig no rance, be ing un able to judge their
own strength, though they were of suf fi cient age. Be ing thus en snared, they
were com pelled to re main, even though some could have been freed by the
pro vi sion of the Canons. And this was more the case in con vents of women
than of monks, al though more con sid er a tion should have been shown the
weaker sex. This rigor dis pleased many good men be fore this time, who
saw that young men and maid ens were thrown into con vents for a liv ing,
and what un for tu nate re sults came of this pro ce dure, and what scan dals
were cre ated, what snares were cast upon con sciences! They were grieved
that the au thor ity of the Canons in so mo men tous a mat ter was ut terly de- 
spised and set aside.

To these evils, was added an opin ion con cern ing vows, which, it is well
known, in for mer times, dis pleased even those monks who were more
thought ful. They taught that vows were equal to Bap tism; they taught that,
by this kind of life, they mer ited for give ness of sins and jus ti fi ca tion be fore
God. Yea, they added that the monas tic life not only mer ited right eous ness



39

be fore God, but even greater things, be cause it kept not only the pre cepts,
but also the so-called evan gel i cal coun sels."

Thus they made men be lieve that the pro fes sion of monas ti cism was far
bet ter than Bap tism, and that the monas tic life was more mer i to ri ous than
that of mag is trates, than the life of pas tors and such like, who serve their
call ing in ac cor dance with God’s com mands, with out any man-made ser- 
vices. None of these things can be de nied; for they ap pear in their own
books.

[59] What then came to pass in the monas ter ies? Afore time, they were
schools of The ol ogy and other branches, prof itable to the Church; and
thence pas tors and bish ops were ob tained. Now it is an other thing. It is
need less to re hearse what is known to all. Afore time they came to gether to
learn; now they feign that it is a kind of life in sti tuted to merit grace and
right eous ness; yea, they preach that it is a state of per fec tion, and they put it
far above all other kinds of life or dained of God.

These things we have re hearsed with out odi ous ex ag ger a tion, to the end
that the doc trine of our teach ers, on this point, might be bet ter un der stood.
First, con cern ing such as con tract mat ri mony, they teach, on our part, that it
is law ful for all men who are not fit ted for sin gle life to con tract mat ri mony,
be cause vows can not an nul the or di nance and com mand ment of God. But
the com mand ment of God is [1 Cor. 7:2]: “To avoid for ni ca tion, let ev ery
man have his own wife.” Nor is it the com mand ment only, but also the cre- 
ation and or di nance of God, which forces those to marry who are not ex- 
cepted by a sin gu lar work of God, ac cord ing to the text [Gen. 2:18]: “It is
not good that the man should be alone.” There fore they do not sin who obey
this com mand ment and or di nance of God. What ob jec tion can be raised to
this? Let men ex tol the obli ga tion of a vow as much as they list, yet shall
they not bring to pass that the vow an nuls the com mand ment of God. The
Canons teach that the right of the su pe rior is ex cepted in ev ery vow; much
less, there fore, are these vows of force which are against the com mand- 
ments of God.

Now if the obli ga tion of vows could not be changed for any cause what- 
ever, the Ro man Pon tiffs could never have given dis pen sa tion; for it is not
law ful for man to an nul an obli ga tion which is al to gether di vine. But the
Ro man Pon tiffs have pru dently judged that le niency is to be ob served in
this obli ga tion, and there fore we read that many times they have dis pensed
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from vows. The case of the King of Aragon who was called back from the
monastery is well known, and there are also ex am ples in our own times.

In the sec ond place, Why do our ad ver saries ex ag ger ate the obli ga tion or
ef fect of a vow, when, at the same time, they have not a word to say of the
na ture of the vow it self, that it ought to be in a thing pos si ble, free, and cho- 
sen spon ta neously and de lib er ately. But it is not known to what ex tent per- 
pet ual chastity is in the power of man. And how few are there who have
taken the vow spon ta neously and de lib er ately! Young men and maid ens, be- 
fore they are able to judge, are per suaded, and some times even com pelled,
to take the vow. Where fore it is not fair to in sist so rig or ously on the obli ga- 
tion, since it is granted by all that it is against the na ture of a vow to take it
with out spon ta neous and de lib er ate ac tion.

Many canon i cal laws re scind vows made be fore the age of fif teen; for
be fore that age, there does not seem suf fi cient judg ment in a per son to de- 
cide con cern ing a per pet ual life. An other Canon, grant ing even more lib erty
to the weak ness of man, adds a few years, and for bids a vow to be made be- 
fore the age of eigh teen. But whether we fol lowed the one or the other, the
most part have an ex cuse for leav ing the monas ter ies, be cause most of them
have taken the vows be fore they reached these ages.

But, fi nally, even though the vi o la tion of a vow might be re buked, yet it
seems not forth with to fol low that the mar riages of such per sons ought to be
dis solved. For Au gus tine de nies that they ought to be dis solved (xxvii.
Quaest. I., Cap. Nup tiarum); and his au thor ity is not lightly to be es teemed,
al though other men af ter wards thought oth er wise.

But al though it ap pears that God’s com mand con cern ing mar riage de liv- 
ers many from their vows, yet our teach ers in tro duce also an other ar gu ment
con cern ing vows, to show that they are void. For ev ery ser vice of God, or- 
dained and cho sen of men with out the com mand ment of God to merit jus ti- 
fi ca tion and grace, is wicked; as Christ says [Matt. 15:9]: “In vain do they
wor ship me with the com mand ments of men.” And Paul teaches ev ery- 
where that right eous ness is not to be sought by our own ob ser vances and
acts of wor ship, de vised by men, but that it comes by faith to those who be- 
lieve that they are re ceived by God into grace for Christ’s sake.

[61] But it is ev i dent that monks have taught that ser vices of man’s mak- 
ing sat isfy for sins and merit grace and jus ti fi ca tion. What else is this but to
de tract from the glory of Christ and to ob scure and deny the right eous ness
of faith? It fol lows, there fore, that the vows thus com monly taken, have
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been wicked ser vices, and, con se quently, are void. For a wicked vow, taken
against the com mand ment of God, is not valid; for (as the Canon says) no
vow ought to bind men to wicked ness.

Paul says [Gal. 5:4]: “Christ is be come of no ef fect unto you, whoso ever
of you are jus ti fied by the law; ye are fallen from grace.” They, there fore,
who want to be jus ti fied by their vows, are made void of Christ and fall
from grace. For such as as cribe jus ti fi ca tion to vows, as cribe to their own
works that which prop erly be longs to the glory of Christ. But it is un de ni- 
able that the monks have taught that, by their vows and ob ser vances, they
were jus ti fied, and mer ited for give ness of sins, yea, they in vented still
greater ab sur di ties, say ing that they could give oth ers a share in their works.
If any one should be in clined to en large on these things with evil in tent,
how many things could he bring to gether, whereof even the monks are now
ashamed! Over and above this, they per suaded men that ser vices of man’s
mak ing were a state of Chris tian per fec tion. And is not this as sign ing jus ti- 
fi ca tion to works? It is no light of fense in the Church to set forth to the peo- 
ple a ser vice de vised by men, with out the com mand ment of God, and to
teach that such ser vice jus ti fies men. For the right eous ness of faith in
Christ, which chiefly ought to be in the Church, is ob scured, when this
won der ful wor ship ing of an gels, with its show of poverty, hu mil ity and
chastity, is cast be fore the eyes of men.

[62] Fur ther more, the pre cepts of God and the true ser vice of God are
ob scured when men hear that only monks are in a state of per fec tion. For
Chris tian per fec tion is to fear God from the heart, again to con ceive great
faith, and to trust that, for Christ’s sake, we have a gra cious God, to ask of
God, and as suredly to ex pect his aid in all things that, ac cord ing to our call- 
ing, are to be borne; and mean while, to be dili gent in out ward good works,
and to serve our call ing. In these things con sist the true per fec tion and the
true ser vice of God. It does not con sist in the un mar ried life, or in beg ging,
or in vile ap parel. But the peo ple con ceive many per ni cious opin ions from
the false com men da tions of monas tic life. They hear un mar ried life praised
above mea sure; there fore they lead their mar ried life with of fense to their
con sciences. They hear that only beg gars are per fect; there fore they keep
their pos ses sions and do busi ness with of fense to their con sciences. They
hear that it is an evan gel i cal coun sel not to avenge; there fore some in pri- 
vate life are not afraid to take re venge, for they hear that it is but a coun sel,
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and not a com mand ment; while oth ers judge that the Chris tian can not prop- 
erly hold a civil of fice, or be a mag is trate.

There are on record ex am ples of men who, for sak ing mar riage and the
ad min is tra tion of the Com mon wealth, have hid them selves in monas ter ies.
This they called flee ing from the world, and seek ing a kind of life which
should be more pleas ing to God. Nei ther did they see that God ought to be
served in those com mand ments which he him self has given, and not in
com mand ments de vised by men. A good and per fect kind of life is that
which has for it the com mand ment of God. It is nec es sary to ad mon ish men
of these things. And be fore these times, Ger son re buked this er ror con cern- 
ing per fec tion, and tes ti fied that, in his day, it was a new say ing that the
monas tic life is a state of per fec tion.

So many wicked opin ions are in her ent in the vows, such as that they jus- 
tify, that they con sti tute Chris tian per fec tion, that they keep the coun sels
and com mand ments, that they have works of su pereroga tion. All these
things, since they are false and empty, make vows null and void.

Ar ti cle XXVIII. Of Ec cle si as ti cal Power

[63] There has been great con tro versy con cern ing the Power of Bish ops, in
which some have awk wardly con founded the power of the Church and the
power of the sword. And from this con fu sion very great wars and tu mults
have re sulted, while the Pon tiffs, em bold ened by the power of the Keys, not
only have in sti tuted new ser vices and bur dened con sciences with reser va- 
tion of cases, but have also un der taken to trans fer the king doms of this
world, and to take the Em pire from the Em peror. These wrongs have long
since been re buked in the Church by learned and godly men. There fore, our
teach ers, for the com fort ing of men’s con sciences, were con strained to
show the dif fer ence be tween the power of the Church and the power of the
sword, and taught that both of them, be cause of God’s com mand ment, are
to be held in rev er ence and honor, as among the chief bless ings of God on
earth.

But this is their opin ion, that the power of the Keys, or the power of the
bish ops, ac cord ing to the Gospel, is a power or com mand ment of God, to
preach the Gospel, to re mit and re tain sins, and to ad min is ter sacra ments.
For with that com mand ment, Christ sends forth his Apos tles [John 20:21
sqq.]: " As my Fa ther has sent me, even so send I you. Re ceive ye the Holy
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Ghost. Whoseso ever sins ye re mit, they are re mit ted unto them; and
whoseso ever sins ye re tain, they are re tained." [Mark 16:15]: “Go, preach
the Gospel to ev ery crea ture.”

This power is ex er cised only by teach ing or preach ing the Gospel and
ad min is ter ing the sacra ments, ac cord ing to the call ing, ei ther to many or to
in di vid u als. For thereby are granted, not bod ily, but eter nal things, as eter- 
nal right eous ness, the Holy Ghost, eter nal life. These things can not come
but by the min istry of the Word and the sacra ments. As Paul says [Rom.
1:16]: “The Gospel is the power of God unto sal va tion to ev ery one that be- 
lieveth.” There fore, since the power of the Church grants eter nal things, and
is ex er cised only by the min istry of the Word, it does not in ter fere with civil
gov ern ment; no more than the art of singing in ter feres with civil gov ern- 
ment. For civil gov ern ment deals with other things than does the Gospel;
the civil rulers de fend not souls, but bod ies and bod ily things against man i- 
fest in juries, and re strain men with the sword and bod ily pun ish ments in or- 
der to pre serve civil jus tice and peace.

[64] There fore the power of the Church and the civil power must not be
con founded. The power of the Church has its own com mis sion, to teach the
Gospel and to ad min is ter the sacra ments. Let it not break into the of fice of
an other; let it not trans fer the king doms of this world; let it not ab ro gate the
laws of civil rulers; let it not abol ish law ful obe di ence; let it not in ter fere
with judg ments con cern ing civil or di nances or con tracts; let it not pre scribe
laws to civil rulers con cern ing the form of the Com mon wealth. As Christ
says [John 18:36]: “My king dom is not of this world”; also [Luke 12:14]:
“Who made me a judge or a di vider over you?” Paul also says [Phil. 3:20]:
“Our cit i zen ship is in Heaven”; [2 Cor. 10:4]: “The weapons of our war fare
are not car nal; but mighty through God to the cast ing down of imag i na- 
tions.” Af ter this man ner, our teach ers dis crim i nate be tween the du ties of
both these pow ers, and com mand that both be hon ored and ac knowl edged
as gifts and bless ings of God.

If bish ops have any power of the sword, that power they have, not as
bish ops, by the com mis sion of the Gospel, but by hu man law, hav ing re- 
ceived it of Kings and Em per ors, for the civil ad min is tra tion of what is
theirs. This, how ever, is an other of fice than the min istry of the Gospel.

When, there fore, a ques tion arises con cern ing the ju ris dic tion of bish ops,
civil au thor ity must be dis tin guished from ec cle si as ti cal ju ris dic tion. Again,
ac cord ing to the Gospel, or, as they say, ac cord ing to Di vine Law, to the
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bish ops as bish ops, that is, to those to whom has been com mit ted the min- 
istry of the Word and the sacra ments, no ju ris dic tion be longs, ex cept to for- 
give sins, to dis cern doc trine, to re ject doc trines con trary to the Gospel, and
to ex clude from the com mu nion of the Church wicked men, whose wicked- 
ness is known, and this with out hu man force, sim ply by the Word. Herein
the con gre ga tions are bound by Di vine Law to obey them, ac cord ing to
Luke 10:16: “He that heareth you, heareth me.”

But when they teach or or dain any thing against the Gospel, then the con- 
gre ga tions have a com mand ment of God pro hibit ing obe di ence [Matt.
7:15]: “Be ware of false prophets”; [Gal. 1:8]: “Though an an gel from
heaven preach any other Gospel let him be ac cursed”; [2 Cor. 13:8]: “We
can do noth ing against the truth; but for the truth.” Also [v. 10]: “The power
which the Lord hath given me to ed i fi ca tion, and not to de struc tion.” So,
also, the Canon i cal Laws com mand (II. Q. vii. Cap., Sac er dotes and Cap.
Oves). And Au gus tine (Con tra Petil iani Epis to lam): “Not even to Catholic
bish ops must we sub mit, if they chance to err, or hold any thing con trary to
the Canon i cal Scrip tures of God.”

If they have any other power or ju ris dic tion, in hear ing and judg ing cer- 
tain cases, as of mat ri mony or of tithes, they have it by hu man law. But
where the or di nar ies fail, princes are bound, even against their will, to dis- 
pense jus tice to their sub jects for the main te nance of peace.

[65] More over, it is dis puted whether bish ops or pas tors have the right to
in tro duce cer e monies in the Church, and to make laws con cern ing meats,
holy days and de grees, that is, or ders of min is ters, etc. They that claim this
right for the bish ops, re fer to this tes ti mony [John 16:12, 13]: “I have yet
many things to say unto you, but ye can not bear them now. How beit when
he, the Spirit of truth is come, he will guide you into all truth.” They also
re fer to the ex am ple of the Apos tles, who com manded to ab stain from blood
and from things stran gled [Acts 15:29]. They re fer to the Sab bath Day, as
hav ing been changed into the Lord’s Day, con trary to the Deca logue, as it
seems. Nei ther is there any ex am ple whereof they make more than con cern- 
ing the chang ing of the Sab bath Day. Great, say they, is the power of the
Church, since it has dis pensed with one of the Ten Com mand ments!

But, con cern ing this ques tion, it is taught on our part (as has been shown
above), that bish ops have no power to de cree any thing against the Gospel.
The Canon i cal laws teach the same thing (Dist. ix.). Now it is against Scrip- 
ture to es tab lish or re quire the ob ser vance of any tra di tions, to the end that,
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by such ob ser vance, we may make sat is fac tion for sins, or merit grace and
right eous ness. For the glory of Christ’s merit is dis hon ored when, by such
ob ser vances, we un der take to merit jus ti fi ca tion. But it is man i fest that, by
such be lief, tra di tions have al most in fin itely mul ti plied in the Church, the
doc trine con cern ing faith and the right eous ness of faith be ing mean while
sup pressed. For grad u ally more holy days were made, fasts ap pointed, new
cer e monies and ser vices in honor of saints in sti tuted; be cause the au thors of
such things thought that, by these works, they were mer it ing grace. Thus, in
times past, the Pen i ten tial Canons in creased, whereof we still see some
traces in the sat is fac tions.

[66] Again, the au thors of tra di tions do con trary to the com mand of God
when they find mat ters of sin in foods, in days, and like things, and bur den
the Church with bondage of the law, as if there ought to be among Chris- 
tians, in or der to merit jus ti fi ca tion, a ser vice like the Levit i cal, the ar range- 
ment of which God has com mit ted to the Apos tles and bish ops. For thus
some of them write; and the Pon tiffs in some mea sure seem to be mis led by
the ex am ple of the law of Moses. Hence are such bur dens, as that they
make it mor tal sin, even with out of fense to oth ers, to do man ual la bor on
holy days, to omit the Canon i cal Hours, that cer tain foods de file the con- 
science, that fast ings are works which ap pease God, that sin in a re served
case can not be for given but by the au thor ity of him who re served it;
whereas the Canons them selves speak only of the re serv ing of the ec cle si as- 
ti cal penalty, and not of the re serv ing of the guilt.

Whence have the bish ops the right to lay these tra di tions upon the
Church for the en snar ing of con sciences, when Pe ter [Acts 15:10] for bids to
put a yoke upon the neck of the dis ci ples, and Paul says [2 Cor. 13:10] that
the power given him was to ed i fi ca tion, not to de struc tion? Why, there fore,
do they in crease sins by these tra di tions?

But there are clear tes ti monies which pro hibit the mak ing of such tra di- 
tions, as though they mer ited grace or were nec es sary to sal va tion. Paul
says [Col. 2:16]: “Let no man judge you in meat, or in drink, or in re spect
of an holy day, or of the new moon, or of the Sab bath days”; [v. 20, 23]: “If
ye be dead with Christ from the rudi ments of the world, why, as though liv- 
ing in the world, are ye sub ject to or di nances (touch not; taste not; han dle
not, which all are to per ish with the us ing); af ter the com mand ments and
doc trines of men? which things have in deed a show of wis dom.” Also in
Tit. [1:14] he openly for bids tra di tions: “Not giv ing heed to Jew ish fa bles
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and com mand ments of men that turn from the truth.” And Christ [Matt.
15:14] says of those who re quire tra di tions: “Let them alone; they be blind
lead ers of the blind”; and he re bukes such ser vices [v. 13]: “Ev ery plant
which my Heav enly Fa ther hath not planted, shall be plucked up.”

If bish ops have the right to bur den churches with in fi nite tra di tions, and
to en snare con sciences, why does Scrip ture so of ten pro hibit to make and to
lis ten to tra di tions? Why does it call them " doc trines of dev ils"? [1 Tim.
4:1]. Did the Holy Ghost in vain fore warn of these things?

[67] Since, there fore, or di nances in sti tuted as things nec es sary, or with
an opin ion of mer it ing grace, are con trary to the Gospel, it fol lows that it is
not law ful for any bishop to in sti tute or ex act such ser vices. For it is nec es- 
sary that the doc trine of Chris tian lib erty be pre served in the churches,
namely, that the bondage of the Law is not nec es sary to jus ti fi ca tion, as it is
writ ten in the Epis tle to the Gala tians [5:1]: “Be not en tan gled again with
the yoke of bondage.” It is nec es sary that the chief ar ti cle of the Gospel be
pre served, to wit, that we ob tain grace freely by faith in Christ, and not for
cer tain ob ser vances or acts of wor ship de vised by men.

What, then, are we to think of the Sun day and like rites in the house of
God? To this we an swer, that it is law ful for bish ops or pas tors to make or- 
di nances that things be done or derly in the Church, not that thereby we
should merit grace or make sat is fac tion for sins, or that con sciences be
bound to judge them nec es sary ser vices, and to think that it is a sin to break
them with out of fense to oth ers. So Paul or dains [1 Cor. 11:5], that women
should cover their heads in the con gre ga tion [1 Cor. 14:30], that in ter preters
of Scrip ture be heard in or der in the church, etc.

It is proper that the churches should keep such or di nances for the sake of
char ity and tran quil ity, so far that one do not of fend an other, that all things
be done in the churches in or der, and with out con fu sion; but so that con- 
sciences be not bur dened to think that they be nec es sary to sal va tion, or to
judge that they sin when they break them with out of fense to oth ers; as no
one will say that a woman sins who goes out in pub lic with her head un cov- 
ered, pro vided only that no of fense be given.

Of this kind, is the ob ser vance of the Lord’s Day, Easter, Pen te cost, and
like holy days and rites. For those who judge that, by the au thor ity of the
Church, the ob ser vance of the Lord’s Day in stead of the Sab bath Day was
or dained as a thing nec es sary, do greatly err. Scrip ture has ab ro gated the
Sab bath Day; for it teaches that, since the Gospel has been re vealed, all the
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cer e monies of Moses can be omit ted. And yet, be cause it was nec es sary to
ap point a cer tain day, that the peo ple might know when they ought to come
to gether, it ap pears that the Church [the Apos tles] des ig nated the Lord’s
Day for this pur pose; and this day seems to have been cho sen all the more
for this ad di tional rea son, that men might have an ex am ple of Chris tian lib- 
erty, and might know that the keep ing nei ther of the Sab bath, nor of any
other day, is nec es sary.

[68] There are mon strous dis pu ta tions con cern ing the chang ing of the
law, the cer e monies of the new law, the chang ing of the Sab bath Day, which
all have sprung from the false be lief that there must needs be in the Church
a ser vice like to the Levit i cal, and that Christ had given com mis sion to the
Apos tles and bish ops to de vise new cer e monies as nec es sary to sal va tion.
These er rors crept into the Church when the right eous ness of faith was not
clearly enough taught. Some dis pute that the keep ing of the Lord’s Day is
not in deed of di vine right; but in a man ner so. They pre scribe con cern ing
holy days, how far it is law ful to work. What else are such dis pu ta tions but
snares of con sciences? For al though they en deavor to mod ify the tra di tions,
yet the eq uity can never be per ceived as long as the opin ion re mains that
they are nec es sary, which must needs re main where the right eous ness of
faith and Chris tian lib erty are dis re garded.

The Apos tles com manded to ab stain from blood. Who doth now ob serve
it? And yet they that do it not, sin not; for not even the Apos tles them selves
wanted to bur den con sciences with such bondage; but they for bade it for a
time, to avoid of fense. For, in any de cree, we must per pet u ally con sider
what is the aim of the Gospel. Scarcely any Canons are kept with ex act ness,
and, from day to day, many go out of use even with those who are the most
zeal ous ad vo cates of tra di tions. Nei ther can due re gard be paid to con- 
sciences un less this eq uity be ob served, that we know that the Canons are
kept with out hold ing them to be nec es sary, and that no harm is done con- 
sciences, even though tra di tions go out of use.

[69] But the bish ops might eas ily re tain the law ful obe di ence of the peo- 
ple, if they would not in sist upon the ob ser vance of such tra di tions as can- 
not be kept with a good con science. Now they com mand celibacy; they ad- 
mit none, un less they swear that they will not teach the pure doc trine of the
Gospel. The churches do not ask that the bish ops should re store con cord at
the ex pense of their honor; which, nev er the less, it would be proper for good
pas tors to do. They ask only that they would re lease un just bur dens which
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are new and have been re ceived con trary to the cus tom of the Church
Catholic. It may be that there were plau si ble rea sons for some of these or di- 
nances; and yet they are not adapted to later times. It is also ev i dent that
some were adopted through er ro neous con cep tions. There fore, it would be
be fit ting the clemency of the Pon tiffs to mit i gate them now; be cause such a
mod i fi ca tion does not shake the unity of the Church. For many hu man tra di- 
tions have been changed in process of time, as the Canons them selves show.
But if it be im pos si ble to ob tain a mit i ga tion of such ob ser vances as can not
be kept with out sin, we are bound to fol low the Apos tolic rule [Acts 5:29],
which com mands us to obey God rather than men. Pe ter [1 Pet. 5:31] for- 
bids bish ops to be lords, and to rule over the churches. Now it is not our de- 
sign to wrest the gov ern ment from the bish ops, but this one thing is asked,
namely, that they al low the Gospel to be purely taught, and that they re lax
some few ob ser vances which can not be kept with out sin. But if they make
no con ces sion, it is for them to see how they shall give ac count to God for
hav ing, by their ob sti nacy, caused a schism.

Con clu sion

These are the Chief Ar ti cles which seem to be in con tro versy. For al though
we might have spo ken of more Abuses, yet to avoid un due length, we have
set forth the chief points, from which the rest may be read ily judged. There
have been great com plaints con cern ing in dul gences, pil grim ages, and the
abuses of ex com mu ni ca tions." The parishes have been vexed in many ways
by the deal ers in in dul gences. There were end less con tentions be tween the
pas tors and the monks con cern ing the parochial rites, con fes sions, buri als,
ser mons on ex tra or di nary oc ca sions, and in nu mer able other things. Things
of this sort we have passed over, so that the chief points in this mat ter, hav- 
ing been briefly set forth, might be the most read ily un der stood. Nor has
any thing been here said or ad duced to the re proach of any one. Only those
things have been re counted, whereof we thought that it was nec es sary to
speak, so that it might be un der stood that, in doc trine and cer e monies, noth- 
ing has been re ceived on our part, against Scrip ture or the Church Catholic,
since it is man i fest that we have taken most dili gent care that no new and
un godly doc trine should creep into our churches.

The above ar ti cles we de sire to present in ac cor dance with the edict of
Your Im pe rial Majesty, so that our Con fes sion should therein be ex hib ited,
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and a sum mary of the doc trine of our teach ers might be dis cerned. If any- 
thing fur ther be de sired, we are ready, God will ing, to present am pler in for- 
ma tion ac cord ing to the Scrip tures.

JOHN, DUKE OF SAX ONY, ELEC TOR.

GEORGE, MAR GRAVE OF BRAN DEN BURG.

ERNEST, DUKE OF LÜNEB URG.

PHILIP, LAND GRAVE OF HESSE.

JOHN FRED ER ICK, DUKE OF SAX ONY.

FRAN CIS, DUKE OF LÜNEB URG.

WOLF GANG, PRINCE OF AN HALT.

SEN ATE AND MAG IS TRACY OF NUREM BURG.

SEN ATE OF REUT LIN GEN.
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The Saxon Vis i ta tion Ar ti cles

1593. A. Hun nius, J. Löner, W. Mam phra sius, M. Mirus, G.
Mylius, et al. 

Source: The Creeds of Chris ten dom, Vol ume III, by Philip Schaff (Copy right, 1877, by
Harper & Broth ers.

The Vis i ta tion Ar ti cles For the Elec torate and Prov inces of Up per Sax ony,
pub lished A.D. 1592.

Ar ti cle I: Of the Lord’s Sup per

The pure and true Doc trine of our Churches on the Lord’s Sup per.

1. That the words of Christ, “Take and eat, this is my Body;” “Drink, this
is my Blood,” are to be un der stood in the sim ple and lit eral sense, as
they sound.

2. That, in the Sacra ment, there are two things which are ex hib ited and
re ceived to gether: one, earthly, which is bread and wine; the other,
heav enly, which is the body and blood of Christ.

3. That these things [this union, ex hi bi tion, and sump tion] take place here
be low on the earth, and not above in heaven.

4. That the true and nat u ral body of Christ which hung on the cross, and
the true and nat u ral blood, which flowed from the side of Christ, are
ex hib ited and re ceived.

5. That the body and blood of Christ are re ceived in the Sup per, not only
spir i tu ally, which might be done out of the Sup per; but by the mouth,
with the bread and wine; yet in an in scrutable and su per nat u ral man- 
ner; and this for a pledge and as cer tain ment of the res ur rec tion of our
bod ies from the dead.
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6. That the body and blood of Christ are re ceived orally, not only by the
wor thy, but also by the un wor thy, who ap proach them with out re pen- 
tance and true faith; though with dif fer ent ef fect. By the wor thy, they
are re ceived for sal va tion; by the un wor thy, for judg ment.

Ar ti cle II: Of the Per son of Christ.

The pure and true Doc trine of our Churches on the Ar ti cle of the Per son of Christ.

1. In Christ there are two dis tinct na tures, the di vine and the hu man.
These re main eter nally un mixed and in sep a ra ble (or un di vided).

2. These two na tures are per son ally so united that there is but one Christ
and one per son.

3. On ac count of this per sonal union it is rightly said, and in fact and
truth it re ally is, that God is man, and man is God; that Mary be gat the
Son of God, and that God re deemed us by his own proper blood.

4. By this per sonal union, and the ex al ta tion which fol lowed it, Christ,
ac cord ing to the flesh, is placed at the right hand of God, and has re- 
ceived all power in heaven and in earth, and is made par taker of all the
di vine majesty, honor, power, and glory.

Ar ti cle III: Of Holy Bap tism.

The pure and true Doc trine of our Churches on this Ar ti cle of Holy Bap tism.

1. That there is but one Bap tism, and one Ablu tion: not that which is used
to take away the filth of the body, but that which washes us from our
sins.

2. By Bap tism, as a bath of the re gen er a tion and ren o va tion of the Holy
Ghost, God saves us, and works in us such jus tice and pur ga tion from
our sins, that he who per se veres to the end in that covenant and hope
does not per ish, but has eter nal life.

3. All who are bap tized in Je sus Christ are bap tized in his death; and by
bap tism are buried with him in his death, and have put on Christ.
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4. Bap tism is the bath of re gen er a tion, be cause in it we are born again,
and sealed by the Spirit of adop tion through grace (or gra tu itously).

5. Un less a per son be born again of wa ter and Spirit, he can not en ter into
the king dom of heaven. This is not in tended, how ever, for cases of ne- 
ces sity.

6. What ever is born of the flesh is flesh; and, by na ture, all of us are chil- 
dren of di vine wrath: be cause we are born of sin ful seed, and we are all
born in sin.

Ar ti cle IV. On Pre des ti na tion and the Eter nal
Prov i dence of God.

The pure and true Doc trine of our Churches on this Ar ti cle.

1. That Christ died for all men, and, as the Lamb of God, took away the
sins of the whole world.

2. That God cre ated no man for con dem na tion; but wills that all men
should be saved and ar rive at the knowl edge of truth. He there fore
com mands all to hear Christ, his Son, in the gospel; and prom ises, by
his hear ing, the virtue and op er a tion of the Holy Ghost for con ver sion
and sal va tion.

3. That many men, by their own fault, per ish: some, who will not hear the
gospel con cern ing Christ; some, who again fall from grace, ei ther by
fun da men tal er ror, or by sins against con science.

4. That all sin ners who re pent will be re ceived into fa vor; and none will
be ex cluded, though his sins be red as blood; since the mercy of God is
greater than the sins of the whole world, and God hath mercy on all his
works.

The False and Er ro neous Doc trine of the
Calvin ists On the Lord’s Sup per.

1. That the words of Christ [“This is my body; this is my blood”] are to
be un der stood fig u ra tively, and not ac cord ing to the let ter, as they
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sound.
2. That bare signs only are in the Sup per; but the body of Christ is as far

from the bread as the high est heaven from the earth.
3. That Christ is present therein, by his virtue and op er a tion only, and not

in his body; as the sun, by his splen dor and op er a tion, is present and
ef fec tive on earth; but the body of the sun ex ists above in heaven.

4. That the body of Christ is therein a typ i fied body, which is only sig ni- 
fied and pre fig ured by the bread and wine.

5. That the body is re ceived by faith alone, which raises it self to heaven,
and not by the mouth.

6. That the wor thy only re ceive it; that the un wor thy, who do have the
faith which rises to the heav ens, re ceive noth ing be sides bread and
wine.

The False and Er ro neous doc trine of the
Calvin ists On the Per son of Christ

Which dif fers, in par tic u lar, from the Third and Fourth Ar ti cle of the more pure doc trine.

1. That God is man, and man God, is a fig u ra tive mode of speech.
2. That hu man na ture hath com mu nion with the di vine, not in fact and

truth, but in name and words only.
3. That it is im pos si ble to God, by all his om nipo tence, to ef fect that the

nat u ral body of Christ, which is in one place, should, at the same time
and in stant, be in sev eral.

4. That, ac cord ing to his hu man na ture, Christ hath, by his ex al ta tion, re- 
ceived only cre ated good and fi nite power; and doth not know and can
not do all things.

5. That, ac cord ing to his hu man ity, Christ reigns, where he is ab sent, as
the King of Spain gov erns his new is lands.

6. That it is a damnable idol a try to place the hope and faith of the heart in
Christ, not only ac cord ing to his di vine, but also ac cord ing to his hu- 
man na ture, and to di rect the honor of ado ra tion to both.
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The False and Er ro neous doc trine of the
Calvin ists On Holy Bap tism.

1. That Bap tism is an ex ter nal wash ing of wa ter, by which a cer tain in ter- 
nal ablu tion from sin is merely sig ni fied.

2. That Bap tism does not work nor con fer re gen er a tion, faith, the grace of
God, and sal va tion, but only sig ni fies and seals them.

3. That not all who are bap tized in wa ter, but the elect only, ob tain by it
the grace of Christ and the gifts of faith.

4. That re gen er a tion doth not take place in and with Bap tism, but af ter- 
wards, at a more ad vanced age-yea, with many not be fore old age.

5. That sal va tion doth not de pend on Bap tism, and there fore in cases of
ne ces sity should not be re quired in the Church; but when the or di nary
min is ter of the Church is want ing, the in fant should be per mit ted to die
with out Bap tism.

6. The in fants of Chris tians are al ready holy be fore Bap tism in the womb
of the mother, and even in the womb of the mother are re ceived into
the covenant of eter nal life: oth er wise the Sacra ment of Bap tism could
not be con ferred on them.

The False and Er ro neous doc trine of the
Calvin ists On Pre des ti na tion and the Prov i‐ 
dence of God.

1. That Christ did not die for all men, but only for the elect.
2. That God cre ated the greater part of mankind for eter nal damna tion,

and wills not that the greater part should be con verted and live.
3. That the elected and re gen er ated can not lose faith and the Holy Spirit,

or be damned, though they com mit great sins and crimes of ev ery kind.
4. That those who are not elect are nec es sar ily damned, and can not ar- 

rive at sal va tion, though they be bap tized a thou sand times, and re ceive
the Eu charist ev ery day, and lead as blame less a life as ever can be led.
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How Can You Find Peace With
God?

The most im por tant thing to grasp is that no one is made right with God
by the good things he or she might do. Jus ti fi ca tion is by faith only, and that
faith rest ing on what Je sus Christ did. It is by be liev ing and trust ing in His
one-time sub sti tu tion ary death for your sins.

Read your Bible steadily. God works His power in hu man be ings
through His Word. Where the Word is, God the Holy Spirit is al ways
present.

Sug gested Read ing: New Tes ta ment Con ver sions by Pas tor George Ger- 
berd ing

Bene dic tion

Now unto him that is able to keep you from fall ing, and to present you fault less be fore the
pres ence of his glory with ex ceed ing joy, To the only wise God our Sav ior, be glory and
majesty, do min ion and power, both now and ever. Amen. (Jude 1:24-25)

En cour ag ing Chris tian Books
for You to Down load and En joy

https://www.lutheranlibrary.org/103-gerberding-new-testament-conversions/
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