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NOTE TO NEW EDITION

THE Analysis of the Argument prefixed to this
Edition has been prepared by Mr. W, Grinton Berry,
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TRANSLATOR’S PREFACE

THE reader will probably like to know the following
Jacts velating to the writer whose work is heve trans-
lated.

Karl August von Hase was born at Steinbach, in
Saxony, August 25, 1800. He was of great service
by way of reconciling orthodox theology with modern
thought.  Expelled from Erviangen University for
political reasons, his life work may be said to have
been carried out at the University of Jena, where he
was Professor of Theology from 1830 fo 1883. He
was a prolific writer, publishing among other works
the following : System of Doctrine, 1825 (37d ed.
1841); Compendium of Evangelical Dogmatics,
1826 (6¢/: ed. 1870); The Life of Jesus, 1829,
translated by J. F. Clarke, Boston, 1860 (5th ed.
1865) ; Church History, 1834 (1144 ed. 1886); The
New Prophets (74e Maid of Orleans, Savonarola,
and the Anabaptists), 1851 ; a Life of St. Francis,
1856; a Life of St. Catharine of Siena, 1864 ; The
End of the ‘Kulturkampf’, 1879; and Lectures
on Church History, 1880. He published an auto-
biography entitled ldeals and Errors, which, how-
ever, does not bring us further than 1830. Von
Hase died January 3, 1890. He has been called the
‘Nestor of modern scientific theology’. The centenary
of his birth was celebrated at Jena in 1900.



vili TRANSLATOR'S PREFACE

His Handbook of Controversial Theology, /ere
offered to the English rveader, has been fitly called
indispensable for a knowledge of the Roman con-
troversy, and a masterpiece of Protestant theology,
both in form and contents, unrefuted and irrefutable.

Valuable as the work 1s as a powerful statement
of the case against Rome, 1t must not be supposed
to embody 1n every particular the views of all in
LEngland who are hostile to the Roman claims. For
instance, Hase’s use of the word Catholic as though
equivalent fo Roman Catholic (see his attempted
defence of this use in the Preface to his first edition,
p. xxvi) will appear indefensible not only to members
of the Church of England like the present translator,
but to a large number of Englishmen who are not
tn communion with that body, but who feel that to
surrvender the word Catholic is to give up a very
tmportant part of the citadel which they have to
defend. His arguments also on such subjects as
episcopal succession and the Holy Communion will
be far from meeting universal acceptance on the part
of those who are at one with him in opposition to
distinctively Roman doctrine. Nevertheless it cannot
but be of great interest to obtain a first-hand ac-
quaintance, so to speak, with the Protestant theology
of Germany as set forth by a writer of such con-
spicuous abiltty and profound learning.

A. W. S.

+*4« Notes (other than Biblical references) which are taken from von
Hase (mostly the fourth edition) are indicated thus: [H.]



PREFACE TO THE FIRST (GERMAN)
EDITION

LTHOUGH this book might well have been
entitled a Symboli% after the example of Méhler's
powerful attack upon the Protestant Church, I have
given it the correct name, even if it be one of some-
what evil repute, inasmuch as, bearing as it does the
character of an incursion into the enemy’s country, it
sets forth in detail Catholic teaching and practice,
dealing with Protestant matters only so far as they are
antagonistic to these. Nevertheless it is intended to
be a book written in the interests of peace, of ecclesias-
tical peace, of which our country is in so much need.
In open antagonism, in honourable and declared
warfare, there is involved also an ervenicon, because its
one aim is clearly to establish how far people can
recognize and frankly approach each other’s point of
view. Not as though there were any thought of
reconciling the antagonism of the Churches. I see no
earthly prospect of this, even in the distance. Only I
should not be disposed to regard a rejoinder, or certain
severe criticisms, which may perchance be called forth
by this book, as a marked intensifying of the dispute.
But I hope by the power of truth to control the senti-
ment of triumph, and to repress to some extent the
arrogance which from the publication of Mohler’s
Symbolik, accidentally favoured by the general circum-
stances of the time, fills Catholic literature, and has
excited its Church, with the aim of winning once more
absolute dominion, to aggressive measures, putting
a close to the peaceful policy of ‘live and let live " with



X PREFACE TO THE

its strong and its weak side to which most German
countries had been converted in the previous century.
I will not make too much of the incredulity of the
Capucine monk who not long since, when preaching in
the town church of Botzen, said that although there
might be respectable people among the Protestants,
he for his part did not believe that there were. But
Mohler himself affirmed that the source of the
Reformation was a deep perversity which no word
could adequately designate. Perrone reckons in
addition to the sorts of freedom which Protestantism
involves, viz. freedom of investigation, of belief, and
of worship, yet a fourth kind, freedom of morals, as
though synonymous with freedom of conscience. He
gave reasons why the Reformation received wide
national acceptance. He said, ‘If lust had not blinded
their minds, how could they have preferred the
absurdities of Protestantism to the Catholic religion ?
The relation of Protestantism to religion is equivalent
to that of the plague to nature. At the bare mention
of the word you are bound to shrink back as though a
deadly attempt were being made upon your life” In
1860 we read in the Pastoral of the cardinal bishop
of Ferrara: ‘If these heretics come to you, ask them
first which of their sects is the preferable one?
Whether it is the Puseyites or the Evangelicals, the
Pietists! or the Herrnhuters? or the Quakers® who

! Philipp Jacob Spener, a native of Alsace (b. 1635, d. 1705), was called
‘the Father of Pietism’. Accepting Lutheranism, he sought to develop a
theology of the heart. The teaching of the Pietists practically did away
with a belief in sin as existing in true believers.

? A branch of the Moravians, or spiritual descendants of John Hus.
In 1722 a remnant of those repelled from Bohemia and Moravia in 1627
settled at Herrnhut in Saxony, in a village built by them on the estate of
Count Zinzendorf.

3 Founded by George Fox (d. 1691). Their central doctrine is ¢the
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are endowed with the gift of infallibility ? Ask them
how old their religion is, what martyrs they can
enumerate, what nations they have delivered from
ignorance and misery ? Ask them what atmosphere
was diffused round the cradle of their Church, which
has to thank for its origin the lusts of a fallen monk
and of a royal executioner?”” Who is there among
those that interest themselves in these matters, who
has not met with similar and still more scandalous
statements in the recent past ?

It is a sign of advance and of development that the
place of the old theological Polemik, whose watchword
was ‘We alone are right, and all you others are
wrong’, has been taken by the Syméboli%, which com-
pares and considers the Confessions of the different
Churches as various aspects and expositions of the
Christian faith, and it is a victory for higher culture
that even Catholic theology has assumed to itself this
branch of learning, which naturally had its beginning
on Protestant soil. But as in the case of Catholicism
it might merely be a name which invested the old
Polemik with a somewhat prettier garb, so Pro-
testantism in its turn is still compelled provisionally
to hold in its hand its good and tried sword, and the
attitude of the ‘Borghese Gladiator’?, who, however, is
merely a boundary-guard, befits her in any case better
than that of the dying Gladiator? on the Capitol. ‘I
came not’ said our Lord, ‘to send peace, but a
sword.® It is true that the sword is for the attainment

inner light’ and the Word of God as speaking within the heart. They
reject the Sacraments.
1 A notable antique statue by Agacias of Ephesus, dating from about
the beginning of the Christian era. It is preserved in the Louvre, Paris.
* Now called by preference the Dying Gaul; a celebrated antique
statue of the Pergamene school, in the Capitoline Museum, Rome.

3 Matt. x. 34.
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of a higher peace. The Polemi% that is in keeping
with the present age must recognize that its business
is not to contend for the rights of a party, but only on
behalf of the truth, that against this it is powerless, and
that excessive combativeness imperils even the truth.

One would expect that such persons as become
dubious about Protestantism, and have a leaning to
the Catholic Church, or have ‘already returned to the
arms of the ancient mother Church’ with the zeal of
proselytes, who make a parade of newly learnt formulae
and still unfamiliar customs, and seek by attacks upon
the Church of their fathers and of their youth, to
justify themselves in their own sight, and to commend
themselves to their new co-religionists—we should
expect, I say, that these would part company in the
matter of our Protestant Polemik. Herr von Floren-
court, who previously was a vigorous defender of
orthodox Lutheranism, without at that time, according
to his own statement, believing in Christ, relates also
that for six weeks before his secession at the country
seat of a Mecklenburg friend he made a study of
Church history and the older Fathers, and thus
convinced himself of the absolute wrongness of Pro-
testantism. The Countess Ida Hahn-Hahn?! admitted
that, while a member of the Protestant Church, she
had had simply no religion, although she occasionally
ruminated whether with her unbounded emotional
nature she belonged to the age of Aspasia ? or of St.
Theresa®.  Lacking a definite round of feminine
duties, after restless wandering through the labyrinth

! See vol. i. p. 187.

* Born at Miletus, Ionia, mistress of Pericles; flourished circ. 440 B.C.
Her house was the centre of literary and philosophical society at Athens.

® A Spanish saint and authoress. She established a reformed Order of
Carmelites in 1562, and became famous for her mystic visions ; d. 1582,
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of life and of undue emotional excitement, she has now
discovered in the Roman Church a religion, in a
cloister cell—one that is, however, not over firmly
closed—peace, and in the traditions of Catholicism a
new and almost too weighty subject for her facile pen.
She assures us that she compared, placed side by side,
the decisions of the Council of Trent with the symbolic
works of Protestants, in order that, by thus comparing
them, she might perceive the sole claims of the Catholic
Church. With all respect for the Acts of Councils as
handled by a society lady, and for Church Fathers
turned over for six weeks by a journalist, nevertheless
for one who on the occasion of so great a crisis in the
inner and outer life made truth his serious aim, it
might be serviceable to allow our modest book to have
its share in his inquiry. If he has mentally surmounted
and confuted all its arguments, then let him go whither
the spirit leads him.

On first acquaintance we have a prejudice against
proselytes, even when they come over o our side.
Our thought is: ‘ When he has broken the ties of this
kind of obligation, what is there which still remains in
his view firm and inviolable?’ Nevertheless, if a
man has a right, which is to be held worthy of honour,
to follow his own convictions and by freedom of action
to correct the error in which the accident of birth has
involved him, it follows that a secession from one
Church to another must also be justified ; but not until,
after the most serious examination, the moral necessity
of this unpalatable step is established. Thus too a
Catholic, to whom it has become a dubious matter to
pray to the saints, to redeem from Purgatory by pay-
ment for masses those that he has loved and lost, to
merit heaven by his works, or on whom in some other
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way the antagonism between the Christianity of the
Bible and that of his Church obtrudes itself and causes
uneasiness, may see what this Po/emi has to say upon
the matter. It will incite him to regain what he has
already half surrendered in mental conflict, or it will
determine him in favour of the opposite course.

But from the nature of the two Churches it results
that an inclination towards Catholicism leads the con-
scientious Protestant actually to secede; for that
inclination in its most sincere aspect is a yearning
towards obedience and a secure basis of faith under
an absolute authority. On the other hand, an inclina-
tion to Protestantism leads the Catholic to a mental
freedom which has less need of a fixed form; or the
man who is in heart at variance with Catholicism is
yet subjected by none of the existing Protestant
Churches to so definite a force of attraction, that in
order to connect himself with that Church he would
like to venture upon the painful severance of so many
ties which he holds dear. Moreover, among educated
people, and where Protestantism, established as of
right side by side with Catholicism, has an asylum to
offer to every one who is troubled as to his Church,
the Catholic Church has learned to exercise tolerance,
and to hold sway over thousands who have only not
ceased by a definite act to be its members, without
demanding from them any sort of ecclesiastical duty,
save perhaps when they lie dull and feeble upon their
deathbed. Again, the Protestant Church in accordance
with its nature has not so great an anxiety with regard
to the safety of a soul in connexion with the Church to
which it belongs, as to ‘ compass sea and land to make
one proselyte’.! Therefore after the great popular

1 Matt. xxiii. 15,
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movements of the sixteenth century Catholicism won
more numerous and distinguished converts than the
evangelical Church. Those who took refuge in the
latter are for the most part only monks and priests
who, compelled by their position to act upon their
convictions, and thus harassed from without, by their
secession bring with them at the same time the sacrifice
of their entire status in life.

But as in former days a superficial reading of history
accounted for the victories of the Reformation through
its having offered to the Princes Church property, to
the priests wives, to the people liberty, so it is still a
standing reproach that the road to the Protestant
Church is broad and easy, like the way to hell,
inasmuch as it absolves sensual men from so
many troublesome obligations. Even Erasmus said
jestingly that his heart was Catholic but his stomach
Lutheran. DBut, if we set aside the celibacy of the
priesthood and the indissolubility of marriage, even
the hierarchy partly lost, and partly through prudence
surrendered, this power to put their system of ecclesi-
astical laws into operation. A long time has already
elapsed since in Poland those who violated the fasts
had their teeth knocked out. On the other hand, for
the general public, and for easy-going characters, the
Roman Church is a very comfortable one; inasmuch as
alongside of all its lofty demands it always knows how
to come to an understanding with the natural man,
and undertakes a presumably secure guarantee for his
salvation, conditionally upon his accepting in the lump
Church decisions concerning the faith without troubling
himself too much over them, and on the understand-
ing that he carries out certain harmless usages, or at
least, if life is approaching its end, causes them to be

L b
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carried out for him. For the generality of men the
burden of ZZberty in the realm of spirit is more difficult
to bear than #ke converse, for it is much more con-
venient to receive without alteration ready-made
opinions from the hand of the priest and from a
hallowed tradition than to acquire them in the
sanctuary of one’s own conscience amid anxieties and
conflicts. But nowadays a Catholic trait is to be found
in many corners of the Protestant Church, and so
too a Protestant tendency among whole nations of
Catholics .

Moreover it is only in their youth that religious
principles appear to be rapid in making great con-
quests. The limits of youth are, we may admit, very
ill-defined in the case of whatis immortal. Christianity
had reached something like the present age of the
Protestant Church, reckoning from its external estab-
lishment, when it obtained, not it is true its most
valuable individual members, but its greatest acquisi-
tions. Meanwhile, as circumstances have shaped
themselves historically, it is less likely that existing
Protestant Churches will extend their limits by means
of numerous accessions—and bad Catholics do not
readily become good Protestants—than that out of the
Catholic Church itself a new kind of churchmanship
will work itself clear, which, by whatever name it may
be called, will at any rate have for a permanent cha-
racteristic that of a reformed Church, and of one that
is Protestant in the sense of protesting against the
infallibility of the Pope’s Church. German Catholicism,
in spite of its insignificant extent and the inconspicuous

Y Historisch-politische Blitter, 1863, part 5, p. 328 : ‘ Unfortunately
there are so many Protestants who are less remote from Catholicism
than are many Catholics’ (Supplement of 1864). [H.]
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character of its leaders—a feature which we have
never failed to recognize—nevertheless, in the towns
where the population was of mixed religion, wrested to
itself almost all which the Catholic Church has there
won in the course of centuries; yet it was merely the
premature birth and the travesty of that which lies in
the bosom of the future.

During the last decades Roman Catholicism has been
considerably favoured by the political reaction and
an orthodox revival within the Protestant Church.
The former considered the Church’s bowing down
before an absolute authority to be the best training to
impress subjects with the meaning of silent obedience.
The latter, inasmuch as it maintained that decisions in
matters of faith, framed centuries before, were an
unalterable law, as it conferred validity upon tradition
alone, and as it desired again to place all power over
the Church in the hands of the clergy, was driven back
beyond the date of the Reformation, which at length
seemed to them simply as an innovation. Where
pious affection for that which was ancestral refused,
as was mostly the case, to proceed to this logical
consequence, the tendency at any rate showed itself
in the shape of a tenderness, wholly foreign to old
Lutheranism, for the Pope's Church. From the mouth
of these zealous Lutherans we met with expressions of
this kind: ‘The Catholic Mother Church is half of
ourselves, from whom all that we have is derived, our
own flesh and blood, though severed from us: to
overthrow the Catholic Church is to cut away the
bough upon which we are sitting: where a Roman
institution falls, there falls a piece of Christianity.’
Reaction and Church revival perceived themselves
closely bound up with the ‘solidarity of conservative

b2
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interests’, and if they agreed in saying ¢ The question
is reduced to this; is it to be Church or revolu-
tion?” this Church had a strong flavour of incense
and infallibility. To this chimera held by Puseyism in
England and with as yet bashful reserve in Germany,
I desired to show in passing what we should find at
that end towards which they are advancing ; and they
will give me but scurvy thanks for it.

Both the reaction and the ecclesiastical revival
appear for the moment, and it may be but for a brief
moment, arrested in the chief countries of their exist-
ence. It might therefore be said that it is ungenerous
at this crisis, when sounds actually indicative of the
breaking down of the papal seat are said to have been
heard, to open a campaign against the Roman Church.
But this Church still continues to be a great power.
In the sphere of religion we have worse foes, but none
more powerful. Moreover it is not long since Jesuit
missions went the rounds in German countries to stir
up the sentiments which formerly kindled the Thirty
Years’ War,! and under the conditions of religious
freedom which we demand, these appearances with
their menaces of mischief will still often present them-
selves. The sword that a book may wield, even
though it were much more sharply whetted and more
powerfully handled than is the case here, is far from

1 A religious and political war in central Europe, which involved
Germany and other countries. The immediate occasion was the infringe-
ment by the Court of Austria of the rights of Bohemian Protestants, who
accordingly rose in revolt in 1613. Wallenstein and Gustavus Adolphus
of Sweden were prominent figures in the war. It was ended by the Treaty
of Westphalia in 1648 (see p. 81). In general the Protestants were strong
in northern, and the Roman Catholics strong in southern Germany.
Spain was the chief ally of the latter, France, Sweden, and Denmark of
the former. The wmain profits of the war fell to France and Sweden.
Germany suffered severely in loss of life, property, and morals.
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being able to fell the tree of a thousand years’ growth,
as did Winfrid' Boniface the sacred oak at Geismar;
yet even such a tree may have much that is hollow
within, like an old willow which carries fertile soil in
its cavity, and still each spring produces fresh leaves
and branches. The Roman hierarchy needs only to
put such a book upon its Index of prohibited works?
and it remains untouched by millions, while other
millions in any case abstain from reading it, because
they simply know no necessity for giving themselves
any account of their faith. But it is also a mere
accident or pre-established harmony that this Polem:i,
which had its first occasion supplied by Maohler's work,
and was determined upon years ago in view of the
unimpaired temporal glory of the Papacy, comes at
this precise time to the light of day; and it need not
cause surprise that a Protestant theologian at the very
metropolis of the Catholic Church was seized with
the thought of writing this book. Here it was begun,
then continued in my beloved home of learning,® and
finally brought to a conclusion here this spring.
Mohler’s Symobolii* has evoked some well-grounded
replies®; yet it cannot be said of any of them that

! See p. 396. He is said to have thus enforced his missionary teaching
at Geismar near Fritzlar in 724, and to have built a Christian Chapel
with the timber.

? By the 6th Regulation of the Index it is forbidden to read without
special permission any sort of heretical (or, if we take the words in their
strict acceptation, even Catholic) controversial work in the language of
the country, although not, as in the case of the Mohammedans, under
penalty of death. [H.] 3 Jena.

* Symbolik, or Exposition of the Dogmatic Differences of Catholics and
Protestants according to their Public Confessional Writings. Mainz,
1832 [oth ed. 1884]. 1 quote from the 6th ed. of 1843]. It does not differ
from the 5th, the completion of which the author did not live to see.

H.
[ 5 ]F .C.Baur. The Antagonism between Catholicism and Protestantism as
regards Principles and main Dogmas. Tiibingen, 1833,2nd ed. 1836. [H.]
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they have attained either among Protestants or
Catholics a significance equal to that enjoyed by his
own work. While Mohler attacked, by preference, the
doctrine of the reformers, so these rejoinders defended—
those by Baur and Marheineke appeared at any rate to
defend—what Protestantism in its development, and yet
in consonance with its religious import, has to maintain
as antagonistic opinions natural and justifiable at that
time, or has to surrender as appertaining to human
weakness. This development of Protestantism, to
which at times, as differing from its earliest reforming
aspect, I have had to call attention, is with us no
system of dogmas universally recognized and definitely
formulated, but it is the Christian view of the world,
necessarily issuing from the fundamental thoughts of
the Reformation, and harmonized with modern culture.
In this view of things the manifold lines on which run
Protestant learning and the common consciousness are
combined, and recognize themselves as bound together
in a stable unity of sentiment over against the Catholic
Churchl, Two extreme factions, however, that of
absolute freedom and that of absolute bondage to
orthodoxy, although they are still involved in this com-
munity of sentiment by means of invisible links, yet
sometimes were near dropping off in the character of
small minorities? As early as the time when Pro-

To this Mohler replied in Fresh Investigations of Doctrinal Subjects.
Mainz, 1834, 2nd ed. 1836. Marheineke, Review of Mokler's Symbolik
(from the Jakrbiicher fwiss. Kritik], Berlin, 1833. C. Imm. Nitzsch,
Protestant Reply to Mihler’s Symbolik, Hamburg, 1835. Moreover the
latest uncompleted work of E. Sartorius, So/i Deo Gloria !, Stuttgart,
1859, is a direct echo of this controversy. [H.]

' An attempt to establish this is to be found in Zhe Developnient of
Protestantism by K. von Hase, Leipzig, 1855, 2nd ed.; in the Four
Academic Discourses, Leipiig, 1864 (Works, x. 404-426). [H.]

* This separation has already taken place in Germany in the Free
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testantism was laying the foundations of its Church,
through an unhappy circumstance, and yet with the
result of displaying to view its wealth of capacity, it
was severed into two great ecclesiastical communities?,
and their union, as a question involved in their
progressive development, is by one section of those
concerned rejected, but by another recognized, though
with a difference. On the other hand, with the
exception of the insignificant body of ¢ Half-catholics’,
we are all united in the face of the Roman Church.

In the conflict with Mohler I have always regarded
that gentle, noble spirit with the highest consideration.
In any case youthful reminiscences bind me to his
memory. We were private tutors together at Tiibingen,
both of us full of youthful ideals, and many a Saturday
evening have we sat together in the tennis court with a
pint of Neckar wine in front of us, at once attracted
and repelled by one another. At that time he still
deceived himself with hopes for his Church, which later
on he perhaps renounced. The story went that when
a lamentation was uttered among Catholic priests at
Mohler’s heterodoxy, an old priest said: ‘ After all a
young man of learning may perhaps be allowed to
believe a little differently from old men like us: he
will bethink himself later” And so it came to pass.
His feeble health having forced him to resign the
academic chair, he would now be standing conspicuous

Congregations on one side, and in the Lutheran Separatists on the other,
so far as they were not simply cut off from the commencement by
external force. [H.]

! Lutheran and Reformed. Under Frederick William IV a Supreme
Church Council was appointed in 1850, charged two years later with the
interests of both these Churches. His brother William 1, who succeeded
him in 1861, expressed himself as strongly in favour of the continuance
of the Union, which, however, was never looked on with much favour by
the Lutheran section.
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among the most honoured bishops of Germany, if the
Lord had not called him hence early. 1 have spent
much of my life among Catholics, have found many
good and pious men among them, and have experienced
much kindness at their hands, from the exalted Church
dignitary down to the solitary country parson. The
dearest friend of my youth has passed over to that
Church, and has there found an honourable vocation,
being now a person of high repute in connexion with
schools and benevolent institutions, incumbent of the
most beautiful Gothic church which King Ludwig has
erected. This secession has been to me a deep sorrow,
and yet we have been able, as often as occasion served,
to stretch out and grasp each other’s hands across the
gulf which in this way formed itself between us'.

A veteran historian will in any case refuse to esteem
lightly the Church of the Pope in its historical signifi-
cance, and although it appears to me to be rather
behind the times, nevertheless I do not fail to recognize
that even still it is a necessity for certain nationalities
as well as individuals, and that the antagonism of the
two Churches, however much of a painful character it
may have involved, especially for our own country, in
the case of many a heart and family, nevertheless has
also brought blessing to both Churches. The two

! Unhappily I am now free to name him—Dr. Ferdinand Herbst,
incumbent of the Church of Maria Hilf in the suburb of Au, Munich, who
died on May 11, 1863. As he had himself, in his Zi/% of a Priest
[Augsburg, 1842], made warm mention of our youthful friendship, so too
in the obituary memorials of him [Dr. F. [gnaz Herbst; a Sketch of his
Life, by Simon Knoll, Preacher for the City Parish of St. Peter's, Munich;
Munich, 1863], I receive gracious mention thus: ‘He cherished a loyal
and kindly regard for the friend of his youth even at the time when they
were at variance in their convictions, down to the end of his life, and still
often visited the Catholic priest in order to discuss with him in confi-
dential intercourse the dreams of youth and the facts of the present’
(Added in 1864.) [H.]
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continue to have much that they may learn from one
another, and there is much from which they may be
guarded by means of one another. If the conceptions
which cling to us as the result of acquaintance in
youth with the classics acquire a sort of vitality in the
presence of the statues of the gods seen in the Vatican,
or of the Doric temples at Paestum or Agrigentum,
and if accordingly, under such circumstances, I unhesi-
tatingly fancy myself to belong to the religion of the
ancient Greeks, how much more natural was it to
surrender oneself to the sentiments of Catholic worship,
and I might confess more frankly than the erstwhile
Schaffhausen minister?, that I have there sometimes
involuntarily bowed the knee. Influenced by such
thoughts, I have charged myself with strict scrupulous-
ness to be fair towards the Catholic Church, while I am
contending with it.

On former occasions this conflict has been carried on
against great abuses and with considerable extrava-
gance. The latter has been to a large extent discarded.
The former in the face of the present position of learning
could not hold their ground. But it is perhaps chiefly
in the open recognition throughout this Polemik of all
that I am able to recognize as Christian and morally
sound in Catholicism, that the strength of the book
consists. It is a strange thing, that whereas I am
known to be by nature and in all personal relationships
a peaceable character, nevertheless more than once in
the internal disputes of our Church the pen has
been converted into a sword, though always against
opponents of some repute, such as rationalism of
Wegscheider’s type? against pietistic orthodoxy, and

! See vol. ii, p. 458.
? Wegscheider of Halle, a member of the Tiibingen school, who e.g.

repudiates miracles in his Jnstitutiones theol. Christ. dogmalticae.



XXiv PREFACE TO THE

against the new Tiibingen school’. 1 was stirred up
and enticed into these proceedings. Without such
incitement 1 have thrown myself into this Catholic
(and I hope last) conflict against the most powerful
adversary, conscious as I am of an inward call to this
by reason of a long and attentive contemplation of
Catholicism alike in its present and its earlier aspect.
Moreover, I might perhaps say with Prince Wolfgang
von Anhalt? when he was counselled not to sign the
Augsburg Confession, in order not to draw upon
himself the displeasure of the Emperor: ‘I have taken
many a ride for the sake of good friends; I am ready
to mount my horse once more for the sake of my
Master Christ.’

I have termed this book a polemical Handbook,
inasmuch as it was intended to be an ¢prfome of all
which the profoundly learned Martin Chemnitz?
brought forward on the side of Protestantism?*, so far
as it is at the present day justified and possessed of
vitality. Thus I have had the co-operation of many
colleagues and fellow workers of past days, and also
that of industrious and younger fellow workers, the
members of the theological seminary of our University
at Jena. There we spent two sessions in discourses
and conferences with regard to these subjects, which

! A town on the Neckar, whose university is one of the most famous in
Germany. The ‘new Tiibingen school’ (as opposed to an earlier and
strictly orthodox school of teaching in the same university) was founded
(1825-60) as a phase of modern rationalistic philosophy by Ferdinand
Christian Baur, but is now on the whole discredited.

* Prince of Anhalt-Kéthen, who was also a signatory of the famous
Protest laid before the Diet at Spires, 1529, and the Smalcaldic League
(see pp. 7, 9)-

® A noted German Lutheran theologian ; d. 1586.

' Examen Concilis Tridentini, 1565 pages, 4 vols. Editor, E. Preuss,
1861, 4to. [H.]
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furnished or suggested to me much that only needed to
have my own likeness and impress stamped upon it.
Not that this handbook is intended to enter upon all
ecclesiastical disputes and matters of contention in the
schools, as they still appear in the later Polenuzk by
Mohler.  Of this sort is the question concerning
the original state of man, which according to the
teaching of both Churches is regarded as primitive
perfection and sinlessness, but with this difference—that
according to the Catholic dogma it was not till after
Adam’s creation that this perfection was bestowed upon
him as an extraordinary gift of grace, while according
to the Protestant dogma it was imparted to him at the
same time as his creation. Baur insisted that according
to the Catholic doctrine this perfection was merely
suspended over Adam. According to Sartorius?! it was
like a hat resting upon a head. In that case the
creation in the case of him who was the image of God
was imperfect work, and the addition was supple-
mentary and by the way. This view is at once
Pelagian and Manichaean. The antagonism between
these assertions of the two Churches is in keeping
with their general view of things, and depends upon
the fact that it is in the interest of Reformation teach-
ing to make out as far as possible that man has lost
much by the Fall, while the converse interest belongs
to the Catholic. But I fail to perceive how it is
revealed to us either from Holy Scripture, or from the
conception of humanity, or from any sort of law or
necessity appertaining to the spirit in its religious
aspect, that Adam was created in one way rather than
the other, or even how under present conditions of

' A professor of Dorpat, Livonia, and afterwards holding office at
Konigsberg, E. Prussia ; d. 1859.
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intellectual attainment any interest lies in an answer to
a question so framed. For this reason I have left on
one side such controversies of the schools which have
no weight in deciding the great ecclesiastical dispute.

It is obvious that the conception of Catholicism
reaches further than the Roman Catholic Church, but
I have had no occasion to make controversial mention
of the orthodox Church of the East. Moreover, the
Protestant Churches have not ceased to avow them-
selves constituent parts of the Holy Catholic Church
according to the original and ideal meaning of the word
in the Apostles’ Creed. But this term, although at the
present time enjoying a fair amount of acceptance
among us, when transferred to ordinary use only breeds
confusion. Therefore I here employ the expressions
Catholic, Roman, papal Church as synonymous, only,
as occasion may serve, employing one or another
designation in accordance with the predominating
reference in the particular case.

Although Mohler presented himself as the nearest
opponent who gave rise to this book, yet of necessity
there was on view before him in the century of the
Reformation itself the great Roman controversialist,
the Jesuit and cardinal Robert Bellarmine *; and after
Mohler the Jesuit Perrone, Professor of Dogmatics at
the Collegio Romano, whose theological lectures, the
last great work on dogmatics issued by the Roman
Church, appearing in nine volumes, are widely dissemi-

! See p. 11. Disputationes de Controversiis Christianae Fidei adversus
huius temporis haereticos. Lectures delivered since 1576 in the Gymnasium
Romanum, Rome, 1581 pages, 4 volumes, fol. My edition is that of
Cologne, 1628-9. It is cited according to the titles of the individual
sections. The Dedication to Sixtus V commenced with the words:
¢With perfect truth and wisdom has St. Jerome put on record that no
one is so impious as not to be surpassed in his impiety by a heretic.’
(H.]
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nated in something like thirty editions'. This living
opponent is the really modern controversialist of the
Roman Church, and 1 have had specially to reckon
with him. Since it was essential that I should every-
where appeal only to theologians of recognized Roman
orthodoxy I have, apart from monographs, among
moderns appealed for testimony sometimes to Klee's
Dogmatik?, (seeing that his lectures at the time of the
Hermes controversy?®, when those of the other Bonn
professors lay under the interdict of the archbishop of
Cologne, were exclusively commended by the Roman
party), and sometimes to the latest Catholic controversy
issued by the provost of the Collegiate Church, Munich,
viz. Déllinger4. Ina Review, as Flacius®had once done
in an attack upon the Roman Church, he adduced
testimony from among ourselves to prove the decay of
the Protestant National Churches. Considering the
sharp conflict in connexion with development which
Protestantism had been for a century experiencing, it
was not a difficult matter to hunt up some writers,
orthodox pastors of a pietistic turn of mind, some of
them already almost Catholics, who, conscious that
they are not backed up by any congregations, dissatis-
fied with the successful authorities, have painted these

Y See p. 86. Praelectiones Theologicae, quas in Coll. Rom. S. 1. habebat
Joannes Perrone, g volumes. In the last revision of my book I have used
the first edition of the German impression: Ratisbon, 1854. [H.]}

t Katholische Dogmatik, by Heinrich Klee, Mainz, 1835, 3 volumes.
(H.]

? See p. 241.

4 Church and Churches. The Papacy and the Stales of the Church.
Historical and Political Considerations, by J. 1. Dollinger, 2nd im-
pression, Munich, 1861. This is the work which is meant, wherever
Déllinger is mentioned without further specification. As the most keen-
witted and learned spokesman on the Catholic side north of the Alps he
was up to this time to be considered as the Catholic authority. [H.]

® See vol. ii, p. 21.
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circumstances in the darkest colours. There might
also be idealists who, because all their dreams had not
come true, despairing of things as they actually were,
saw hope of deliverance only in a new outpouring of
the Holy Spirit, or are even satisfied to recognize in
the presumably absolute collapse the token of the near
approach of Christ to judge the world. It is not the
aim of my book to defend the Church of my fathers
and of my affections against accusations, except so far
as that defence is necessarily involved in the combating
of Catholic opposition. Rather, where the subject led
me to it, I have without hesitation admitted the faults
of my own Church in the present or in the past. It
is a right possessed by Protestantism in working out
its conception of the Church to have faults, that is
to say, to become aware of them in order to discard
them.

The five whom I have named have been adduced
as pre-eminently Catholic theologians and advocates.
Church doctrine itself is drawn from the decrees of the
Council of Trent!. This Council, which in antagonism
to the Protestant Reformation carefully laid down the
Church’s doctrine on the traditional foundations, and
also on the same basis carried out a reformation of
Church practice and government, in its three sessions
widely separated from one another (1545-63), was, in
regard to its composition, far from being an episcopal
representation of the Catholic Church. Nevertheless,
its decrees concerning faith were gradually accepted as
in keeping with their aim by all the Catholic Churches
of the West. As a cognate source there has been

! Cited from the 4th Leipzig stereotyped edition of 1852, which follows
the impression of the Roman edition issued by the Propaganda in 1834.
(11th ed. published in 1877). [H.]



FIRST (GERMAN) EDITION  xxix

employed the Professio fidei Twidentinac, this short
summary of the Tridentine belief dating from 1564,
for although it is not all Catholics who recognize as
binding a Confession of faith which issues only from
Rome, nevertheless all clergy now are bound to this
by oath. More than once those who, as objects of
suspicion, were unwilling, on the occasion of an inquiry
from bishop or Pope, to subscribe to that document,
have been deprived and disposed of by excommunica-
tion. This Professio, to which moreover converts are
as a rule bound, is thus practically a law of faith and
dogma for the Catholic Church. I have indeed without
hesitation used the Roman Catechism, which in like
manner is merely a Romish production of 1566, as a
faithful exposition of Tridentine belief, but only as a
witness to doctrines which are at present recognized by
all Catholic authorities 1.

Inasmuch, however, as the Catholic Church had a
fairly definite faith even before the Council of Trent,
for otherwise her faith would be of later origin than the
Protestant Confessions, and inasmuch as that Council,
in order to avoid the internal disputes of its schools of
theology, not unfrequently of set purpose used expres-
sions of a vague and indefinite character, it follows that
the Catholic doctrine could not be fully grasped without
this background of ante-Tridentine teaching, which even
in the latter theology comes prominently to the front.
We find this doctrinal tradition in those Fathers and
Schoolmen who are recognized as orthodox, and it is
maintained in the case of the above-named post-Triden-
tine teachers of dogmatics. Their unanimity in respect
to tradition may be regarded as still more firmly

\ Catechismus ex Decreto Con. Tridentini, 4th Leipzig stereotyped
edition, 1853. [H.]
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established for Catholic doctrine, than is found in
the seventeenth century with regard to orthodox
Lutheran doctrine in the case of the Lutheran writers
on dogmatics of the Wittenberg school, for the Roman
Curia since the Reformation has often enough promptly
addressed itself to the solemn condemnation of doctrines
and books, which appeared to follow by-paths that were
a very harmless deviation from the Church’s tradition.
These papal decisions in like manner are documents
indicating Church doctrine!. Nevertheless, we must
distinguish between (1) what has been set forth by an
ecumenical Council with the Pope’s approval as an
unalterable rule of faith, (2) what has logically attached
itself to this as Catholic teaching by means of a long
and uniform tradition, and finally (3) what is still both
maintained and assailed as controversial in the Catholic
schools ®.  The first alone is law for all Catholics. In
respect to the third, diversity can have free course.
Opinions differ with regard to the binding character of
the second. 1 have pointed to these distinctions wher-
ever they were involved in the discussion. Sometimes
it has been necessary to obtain an acquaintance with
the historical progress of a doctrine from very early
times, because it was only in this its historical develop-
ment that it could be defended or assailed, and in any
case (which after all is the most important consideration)
it was only thus that it could be understood.

But it is not dogma alone that forms the battle-field
in this war of mind with mind, in accordance with which
the future of the two Churches will be decided. The

' The most important Constitutiones of this kind are attached as an
Appendix to the Decrees of Trent as given in the edition of Rome and
Leipzig. [H.]

* This corresponds to the ordinary distinction of (1) Quae fidei sunt (or
de fide), (2) fidei proxima, et (3) quae in scholis Catholicis agitantur. [H.)
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sphere of action is also ethical, social, humanistic. The
third Book of our Polem:% enters upon these questions,
which I have naturally termed ‘Supplementary Matters’
only in reference to their limited significance for the
contest which hangs over us. The whole division into
three books with their subdivisions cannot lay claim to
being necessitated by any principle. It is merely a
matter of juxtaposition and interweaving, according as
one matter, following upon another and illustrating it,
appeared to aid the understanding towards the attain-
ment of the end proposed.

This Handbook is no popular book, but it has had
for its object to be intelligible to all persons who are
even in the ordinary sense of the word educated, and
who do not shrink from seriously entering upon such an
investigation. For this reason much had to be set out
at greater length than would have been needed among
experts, and thus, once set free from the stiffness of a set
treatise, the first person, as setting forth one’s own views,
trifling experiences, and matters of passing interest,
has been more prominent than is customary in learned
treatises. [ should add that the notes! are only for
such as understand Latin, and contain, without any
parade of learning, somewhat more of a theological
character and various slight additions, less as proofs
than by way of further explanation. There is nothing
in them that is necessary for understanding the book.

My knowledge does not suffice to prophesy whether
the history of the world, having witnessed a Church of
St. Peter with its authoritative law and its secular
splendour, and a Church of St. Paul with its subjectivity
and spirituality combined with mental dialectic, will yet

! Many of these are omitted by the editor of the 7th German edition,

and so here.
1. C
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live to see the oneness in love of a Church of St. John,
thus corresponding to what Rome possesses in outward
expression in her three great Basilicas!: but I cherish
the joyful assurance that this controversial Handbook
will, when the right time arrives, be forgotten, if again
a Bow of peace, and one that is not fashioned out of
the mists of indifference, throws its arch over the two
Churches, into which through a Divine dispensation our
people are for the present severed, while, nevertheless,
it has the sentiment of a single nation of brethren
under the banner of the Cross, and rightly reposing in
the peace of God.

ROME : May, 1862.

! St. Peter’s in the Vatican, St. Paul’s without the walls, St. John
Lateran.
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[T must have happened to other persons as well, that
when a book which has long been borne in the heart, at
length lies finished before the writer, his thoughts are
willingly diverted from it for a year. Accordingly, when
it was intimated to me that a new edition of this
Polemif was needed, I was disposed to have it struck
off without alteration, and in fact, as things are, I have
nothing to withdraw. Nevertheless, when a book has
once been for some time the centre of a definite circle
of thoughts, one’s meditations sometimes involuntarily
turn towards these interests, and at other times matters
relating to them are brought to one’s notice. Thus
there came to be much supplementary matter, which
had happened since, or been noticed for the first time.
This new material was easily inserted, inasmuch as it
attached itself to what had been already set forth by
way of development or confirmation. For example, I
had already given utterance to a judgement concerning
the establishment of a Catholic Universityin Germany
(see vol. ii, p. 444 ). The matter was then on the Zapss,
when the plan for it came before the Catholic General
Assembly at Aachen. By such additions the notes
are somewhat enlarged!. However, the right to
introduce these without twinges of conscience is already
recognized. In general no one who has possessed or

! But see Note, p. xxxi.
c2
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read this book in its first shape, has any need of
procuring or reading it in its new form.

The general tone in dealing with our peaceful
Polemik in Protestant and in secular periodicals has
justified my confidence that there exists a general
Protestant consciousness, or at least community of
sentiment, which in accordance with the Austrian motto
viribus unitis is permanently opposed to Catholicism.
It has been recognized, although of course with varying
degrees of sympathy or antipathy towards the indi-
vidual shape which this general tendency takes in my
conception, that I have not written this book on my own
authority, but have disposed in order of battle the
common thoughts of Protestantism, and in this sense
have written in the name of the Protestant Church.
Only the small ‘half-catholic, Lutheran party, from
whom I expected better things, in one of their obscure
periodicals?, while not indeed taking the trouble of
saying anything against the book, read a ludicrous and
severe lecture to the Newe FEvangelische Kirchen-
Zeatung, on the ground that they, although desiring
above all things to be orthodox, had reviewed the book
with learned consideration.

Catholic organs of opinion have up to the present
given few occasions for me to make a correction or
rejoinder. The Catiolic of Mainz has attacked my
view as to the attitude of Tertullian towards Eucharistic
doctine.? This is an old subject of contention between
Protestant and Catholic theology, and difficult to com-

Y Monatsschrift for the Evangelical Luthevan Churck of Prussia,
edited by Wangemann, Berlin, 1863, Nov. and Dec. parts. [H.]

2 The Eucharistic Teacking of Tertullian and the latest Protestant
Polemik, by Dieringer (7ke Catholic, edited by Heinrich und Moufang,
March, 1864). I have now at the proper place (pp. 243 f.) examined the
Catholic contention. [H.]
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pose owing to the obscure, exuberant, and figurative
style of that eager-minded Father. In order not to
entangle my readers in this subtle investigation, I did
not do more than simply quote his two statements, from
which it is clear to the most homely understanding that
Tertullian knows nothing of the Catholic doctrine of
transmutation of the elements. The Catkolic, on the
other hand, has set forth ten reasons which in its view
make it appear that the chief passage is plainly to be
understood in the Romish sense. I mention the matter
here only on account of the practical application which
the Cat/olic deduces from it. In the first place it says
that I seem to lack acquaintance with the writings
of Tertullian. This may be set on one side. In the
second place it says that from this one instance we may
form a safe judgement as to the scientific value of this
book. ¢The Polemik, as it here appears, can merely
result, where it finds credence, in the deception of the
ignorant.’?

Thus if it be once granted that I had not rightly
understocd a difficult passage in the writings of one of
the most obscure of the Fathers, which Catholic
theologians themselves expound in different ways, and
which also according to the Catholic view is not actually
decisive on the subject of our contention, Catholic
theology would thereby have completed its case against
this whole Polemi%! In this is shown the craft of the
attack. The leading organ of the Jesuits’ party in
Germany could not well be silent as to our Polemit,
but it also considered it of questionable expediency to
deal with it seriously. Then it selected a small quota-
tion, and after it had launched against this a whole

! Adding the kindly limitation : ‘We do not say that Herr Hase desives
to deceive his readers, but only that he does in fact deceive them.” [H.]
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crowd of supposed proofs, it complacently reaches the
warning ; ‘ He who in an easy-going way relies upon
the statements of this book with regard to Catholic
doctrine and organization, has permitted himself to be
led astray. And yet the humblest readers are in a
position to lay bare its errors as errors to themselves
and others by adducing proofs of the opposite. By far
the greater number of persons, therefore, will do well to
let the book alone.” And this, they say, is the more
feasible, inasmuch, as * certain products of literature of
themselves go the way of all flesh’.!

Doubtless the time will come when there will only
stand here and there in a library a dusty copy of this
book ; but this will not be until its work is done, till the
truth which it contains is passed into the common
consciousness, and its form replaced by one that is
better and more adapted to the times, or when the
happy day has dawned when there is absolutely no
more need of such writings. That it is a book for
which is foretold the speedy way of all flesh in the
ordinary sense of those words, is certainly not the belief

! The Catholic finds a second reason for the attitude it takes up in the
following : ‘In any casc Protestants have no right to expect or to desire
that we should take a friendly interest in their literature, any more than
they trouble themselves about ours.” The author certainly did not expect
a friendly interest to be taken by the Catholics of Mainz in his book ; for
this would be to follow Christ’s command, to love one’s enemies. Whether
Catholic theologians consider it worth while to trouble themselves about
this Polemnik, is their affair, and certainly gives me no concern. But it
will be evident to learned Catholics that unjustified and unbecoming
conclusions, such as Herr Dieringer has drawn from the disputed inter-
pretation of some passages from Tertullian, do not further their cause.
It is a great and serious conflict which our Churches are carrying on with
one another. Where that conflict sometimes brings about a literary out-
burst, there can be no objection to making use of all intellectual methods,
but mere rudeness cannot be of any avail to that end. Moreover, iron
works most efficiently if it be furbished, and be indeed in the form of fine
steel.  [H.]
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of the Catholic itself, and in two earlier publications?,
only not with a direct reference to me, it has given
itself great trouble in combating the consequences
which accrue to Protestantism from our sketch of the
ideal Church.

It was not until the greater part of the reprint of this
Polemif was complete, that I became aware that a work
by the bishop of Paderborn? is specially directed
against it. This bishop followed learned studies at
Halle, although he knows nothing good to relate of his
teachers there, the rationalistic as well as the pietistic,
according to his own division of them, except that Leo
in joyful admiration promoted him on his terming our
Emperor Henry IV a trumpery fellow. He then
became professor of moral philosophy at Bonn, where
he passed as a liberal theologian, while as bishop of a
large diocese containing a mixed population, where
moreover he has frequent intercourse with Protes-
tants, he appears just the man to champion the Catholic
cause. This championship, with the favourite reference
to the break up of Protestantism as already begun
(with which anticipation the fear of its threatening
extension seeks to soothe itself), has an element of
vividness about it, inasmuch as it consists to a large
extent of a report of conversations which he had
carried on with Protestants of various degress of culture
on the occasion of his official journeys. If all these in
the presence of the gracious prelate sung small either
from courtesy or embarrassment, this was merely what
the purpose with which he wrote demanded; only that

! In the treatise entitled The Two Sides of Catholicism, in the numbers

for January and February, 1864. [H.]}
® Dr. Konrad Martin, An Episcopal Ulterance addyessed to the

Drotestants of Germany, Paderborn, 1864 ; in several editions. [H]
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the statement that the one person designated by name,
his former colleague, Dr. Hasse, at Bonn, accepted
correction so humbly on the subject of Catholic
sanctification by works, although it may be true, is
nevertheless unlikely.?

The exposition is as a rule of this kind. A Pro-
testant interlocuter adduces in some way an old con-
troversial exaggeration directed against some tenet
of the Catholic Church, or the bishop himself adduces
a foolish prejudice of this sort, as he terms it, and
considers that when this is refuted, the Catholic side
is thereby justified. Thus auricular confession is
declared to be a Divine institution. ‘But the false
assertion, with which you, good Protestants, are sup-
plied, as though confession was first introduced in the
Middle Ages by Innocent III at the fourth Lateran
Council, is really too preposterous. Neither would it
be clear how, if it were not from God, it could ever
have thus without any opposition been introduced
by a mere man. Such a duty, so diametrically opposed
to our inclinations, which so sorely injures our self-love,
and imposes upon us so great a sacrifice in the form of
self-denial, is not one which the whole Christian world
would so easily and all at once permit to be obtruded
upon it, If a lie is told, it must at least be so told
as to make it possible to be reasonably believed.” But
Protestant theology by no means asserts that Inno-

! The Protestant Church historian might also comment on a trifling
circumstance, viz. that his Catholic colleague had not clearly in view the
historical course of the German Reformation, when he said to him: ‘You,
my dear and honoured colleague, know as well as I do how Amsdorf (for
Amsdorf see vol. ii, p. 12), the former bishop of Naumburg, and afferwards
a friend and adherent of Luther, etc.” The teaching of the Reformers with
regard to original sin and predestination is then set forth in a still more
ignorant manner, as though they took their stand by man in his fallen
state, man without Christ. [H.]
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cent III was the first to introduce auricular confession,
but that he made this confession into a law and an act
of ecclesiastical compulsion on the basis of a custom
taking its rise in the oldest form of penitential disci-
pline, and one which from the time of Leo the Great
gradually obtained a footing in the West. The bishop
moreover adds that the hearing of confessions,
especially in the cold season of the year and in a
damp and raw Church, is no delectable business, and
that in fact priests themselves, not to speak of the
Pope and bishops, confess. In this way he considers
that he has refuted every Protestant objection, and
proved irrefragably that auricular confession is a
Divine law.

He rarely permits himself to adduce a proof from
Holy Scripture. On the other hand he has even
brought forward one previously unknown to us in
support of the cult of the Mother of God: ‘We have,
he says, ‘in Holy Scripture a proof of the power of her
intercession which we cannot get rid of by any specious
reasoning, and which, although but one, is for us as
good as a thwusand. It is that supplied by the first
miracle oblatned at her entreaty, which Christ wrought
at Cana. Surely then we are not deceiving ourselves,
if we assume that this her power of intercession where
she now is by the side of her Divine Son in heaven, is
not inferior to what it formerly was.” Thus according
to the Apostle’s account it was through her timid
reminder, ‘ They have no wine,’ followed by the stern
correction, ‘ Woman, what have I to do with thee?
mine hour is not yet come,’ that there was oblained by
entreaty the miracle at Cana, which otherwise Christ
would not have wrought, and this incident is the
Biblical ground for confidence in the case of all the
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prayers, sensible and senseless, that have been directed
to Mary! Rather might it have been said that the
Canaanitish woman obtained by entreaty the cure
of her daughter. Bishop Martin, who permits nothing
to be got rid of by specious reasoning, might thus still
more logically address himself to this heathen woman
as a great intercessor in heaven.

But the episcopal words, addressed in the first
place to the Protestants of his diocese—according to the
Catholic fiction that he is their chief shepherd as well,
and has to give account for their souls, and that they
too, as blinded children that have gone astray, are
subject to Catholic jurisdiction—and with wider range
to all his dear Protestant friends, as he terms them
collectively, are benevolent and kindly, so as to end
their antagonism to their loving Mother the Church,
and their resistance by leading them back to the ‘one
sheepfold’, if these were caused merely by error and
misconception owing to the calumnies of their preachers
and theologians. The guilt of this is concentrated,
alongside of ‘multitudes of tractates hostile to the
Church’, in our Polemzt, which is thus referred to
in the preface: ‘Truly nothing more spiteful than
what is said in the book, can be said against the
Catholic Church. What must he think of us who
judges of our teaching by such hideous caricatures of
it? When I was making my Confirmation tour last
year in the Saxony part of my diocese I found this
book with a considerable circulation there, and also
found many very spiteful prejudices against us current
and derived from it. I will return to the matter in
a written shape later, and adduce proofs of the assertion
which I have here made in general terms as to the value
of this book. It is such contemporary attacks made
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upon our Church which form the principal occasion for
my writing thus.

Any one who after this episcopal commendation
takes up my book will straightway search for the
‘hideous caricatures’. In my writings on ecclesiastical
history I have hitherto, even with learned Catholics, had
the reputation of being as far as possible fair towards
their Church; while Protestants sometimes thought
that I was too fair. My standpoint, however, is always
the same. This Polemik has a threefold object. In the
first place it aims at the exposition of the teaching and
theology of the Catholic Church. Aslong asthe Decrees
of the Council of Trent are held to be trustworthysources
for the former, and the Summa of St. Thomas and
Perrone’'s Dogmati#, with that which is connected with
them as of equal authority, for the second, the fidelity
of my exposition cannot be assailed, and the bishop of
Paderborn has not indeed once attempted this for any
definite case. The second object is to consider the
reasons which led to these doctrines and to pass judge-
ment upon them. The third is to perceive their effect
upon the life of the people and of the nations. While
with reference to both these latter there may be a
dispute in the interests of truth, I had adduced especi-
ally as to the last very many facts from earlier and
later days, which certainly owe their origin to frank
investigation and observation. Nevertheless, I may
have fallen into error in an individual case, or at least
have failed to grasp its significance. Anything of this
kind that is pointed out to me I will cheerfully retract
as in duty bound. I should add that the lord bishop
has invalidated none of these facts by distinct testi-
mony. What the nature of his contention is, some
examples taken at random may show.
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Against the opinion which I expressed with regard
to the Mortara case (p. 83 ff.)—which is the opinion of
the whole educated world, so far as it is not merely
Catholic—bishop Martin makes out that the holy See
acted quite rightly in this matter, since the natural
rights of parents are done away with by means of the
superior rights of the child who has been made one with
the Saviour. The existence of the latter rights can be
denied only by the modern anti-christian view of the
world. ‘It is this alone that is guilty of all the
scandalous mischief which has been wrought in all
directions and for so long a time in connexion with the
Mortara case.’” Apart from this practical application
I have merely maintained to the same effect that
Catholicism logically leads to such acts as sever the
sacred bonds of nature.

The bishop of Paderborn terms it a wickedly con-
trived jest or gibe, a curious and rude manner of
dealing with very sacred things, which does not testify
to a cultured or Christian disposition, when I speak (vol.
ii, p. 212) of a penance as imposed in the confessional,
consisting of a prescribed number of Paternosters or
Ave Marias. ‘The day will come when those who so
jest would perhaps thank God, if it were granted them
the power to utter a devout Paternoster or Ave Maria.’
But what I said was quite in earnest, simply in defence
of the sacredness of prayer as against its degradation
to a penalty imposed, and against shrieking like the
heathen.

To my proof (vol. ii, p. 295 ff.) that marriage is not a
Sacrament ordained by Christ, that the Church is not
justified in bringing every dispute relating to marriage
under her jurisdiction, and that the mediaeval Church
acted unwisely in setting up so many hindrances to
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marriage, he rejoins that it is precisely in setting
these up that she has acted with benevolence and
wisdom, as a safeguard for freedom in entering upon
marriage ; but, inasmuch as modern Canonists have
made a move for a revision of marriage legislation by
the Church and the removal of one or another hindrance
to marriage, ‘We may venture to leave with confidence
to their higher wisdom the whether and when.” The
doubts which I expressed on the other side receive
this comment at the end of the judgement: ¢ What
a quantity of foul linen, what a quantity of empty,
jingling talk!’

With regard to my calling the glorification of the
priesthood, not the motive of the withholding of the
cup, but the principal reason on account of which the
Roman Church clings so firmlyto its usage (vol. ii, p.289),
the lord bishop’s judgement is as follows: A more
silly utterance could scarcely be made with reference to
this matter.” His proof consists in the fact that even
the priests of highest rank only receive the cup when
they are themselves offering the sacrifice of the mass,
and otherwise never. ‘Thus how can there be any
question here of undue favour or of the exaltation of
the priesthood ? My dear Protestant friends, how you
must allow yourselves to be persuaded of anything and
everything, not only from your ordinary preachers, but
from your most learned theologians. Can one then
wonder that you are often so prejudiced against us ?’
From what is here laid down it only follows that the
priest even in the full exercise of his official authority,
if he is acting as sacrificial priest at the altar, is to the
exclusion of all others appointed to be in the full sense
a sharer at Christ’s board : but this is the glorification
of the priesthood. Moreover, the mutilation of the
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sacred meal is rendered still more prominent by the fact
that, if the Catholic Supper were the faithful copy of
the original sacred Meal, our Lord, even though
surrounded by the Apostles, would have had to drink
alone of the Cup ; whereas, He said : ¢ Drink ye all of
this.” It was another kind of cup which at that time
He drank to the dregs alone.

Our bishop’s conclusion, however, is sometimes as
clear as it is undeniable. For instance he asserts that
‘the great ignorance even of many educated and
intelligent Protestants in respect to Catholic doctrines
and institutions naturally has its basis simply in the fact
that they are ignorant of us and of our refutations of
their errors.” Certainly we cannot blame a learned
Catholic and bishop for defending the cause of his
Church, and for not being good-natured enough to
allow himself to be worsted. Also we may grant him
the credit, at least on this side of the Alps, of having
brought a new charge against Protestant controversial
theology, and one which came upon myself with great
surprise, that of silliness. If the Jesuits in Rome from
time to time for the edification and amusement of the
people introduce the comedy of a public controversial
disputation, the Catholic cause is represented by the
‘prudente’, and the Protestant opposition by the
‘idiota’, who shows himself as much as possible in the
character of a dunce. Our German Polemik, however,
cannot make things so convenient for them. But every-
thing written against Catholicism is a crime, supposing
that it is true which Perrone in his last work affirms?:

V' S. Pietro in Roma, p. 113. Therefore, according to him, in the
numerous writings which attack the Church in Italy, audacity, ignorance,
and deception hold sway; for it is only by such arts that the Catholic
religion can be assailed. [H.]
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‘To attack Catholicism is just the same thing as to
attack truth’; and from his standpoint this is at least
logical.

With our Lord’s salutation of peace there was issued
by a Protestant minister an eloquent exhortation so
as, after the long and bitter quarrel, to unite again the
two Churches that were at variancel. But if the
author with his knowledge of history enumerates all
the ineffectual attempts at such a union, since on the
Catholic side they could merely be attempts to recall
the child now of full age to the bosom of the old
Mother ?, and the difficulty of the operation is not
concealed from his view, such reunion presents itself
to his yearning only as the final aim in the dim
distance. Our Polemz# is not in antagonism with
this call to peace; only that what he considers as the
necessary preparation for it, while recognizing that this
is the limit as regards duty and capacity in our time,
I confidently maintain to be the goal that we have
in sight, a peaceable existence of the two Churches
side by side, in the first instance in our own country,
with a recognition of the blessings of Christianity as
existing in both communions, while they vie with each
other in making use of these each in the special
manner which is open to it through its own character-
istics. De¢llinger expressed it thus: ‘The unity of
Germany is the uniting of the Confessions in Ger-
many.” Rather it is the pious, intellectual, or national
elevation above the strife, for in all three ways this

\ Pax wvobiscum! The Ecclesiastical Re-union of Catholics and Pro-
testants, Bamberg, 1863. [H.]

2 Ketteler. Freedom, Authority, and Churck, p. 244 : ‘ However we
may yearn for the reunion of all Christians Confessions, we Catholics can
still never hide the truth, that in a reunion we can only contemplate a
return to the Catholic Church.’ [H.]
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is possible; it is the Christian and mutual recon-
ciliation of the two Churches, just as our heavenly
Father bears with both. The former view would
only point to despair of the attainment of a united
Germany.

On a spring evening of this year I sat with the
learned Benedictine Tosti, the active-minded Church
historian, who also understands how to combine the
duties of a pious monk with those of a patriot. We
were in confidential talk upon the lofty mountain-peak
of his monastic stronghold, Monte Cassino, from
which for a period of almost a thousend years while
there existed as yet no Protestant Church, so much
piety and learning spread itself over the whole of the
West. We came to speak of antagonism and of peace
in connexion with the Church. Tosti reposed great
hope on the fact that the historians of both Con-
fessions have begun with unbiased sincerity to grasp
the history of their own as well as of the antagonistic
Church®. And undoubtedly this peace of mutual
recognition, which the application of truth to the past
brings with it, will cast its mild light upon the present,
in order here too to be at the least fair.

In this aspect we have also welcomed the repeated
patriotic assurances of the annual General Assembly
of Catholic associations in Germany as a good sign.
The assembly at FFrankfort put forth this declaration:
‘They see in the final acceptance of the principle of

! But a recognition of the thoughtful piety of Luther, e.g., is forbidden by
the Instruction, still holding good, which was given by Clement VIII for the
Congregation of the Index. Honourable epithets, and whatever besides
is to be found that is to the credit of the heretic, are to be expunged. We
cannot be surprised if weak-minded persons, changing this prohibition
into a positive form, regard vituperation of the Reformers as a pious
duty. [H.] See Reusch, /ndices Librorum Prokibitorum, Tub. 1886, p. 532.
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religious equality the most secure basis of religious
freedom, and in an honourable rivalry as to learn-
ing and charity the sole way to heal the religious
differences of their country. While they live in hopes
that the German people will again rise above the
state of religious severance, and while they ever
cherish the deepest desire to find their brethren, now
separated from them, again upon the basis of the one
and only truth, they call upon all honourable men to
condemn the crass fanaticism, which in one section
of German learning and of its press advances the
weapons of falsehood and abuse against the Catholic
Church.” My only criticism is that they always speak
of intolerance and injustice as experzenced, never as
practised !

The Prince-bishop of Trent, Baron von Riccabona,
as early as 1862 congratulated the Tirol thus: ‘A
stream of godlessness threatened to invade our borders
as well ; but the mountain folk still withstood the
enticements of freedom of conscience.’” At the ter-
centenary festival of the Council of Trent in a pastoral
dated May 12, 1863, he delivered himself thus:
 After Martin Luther, in order to gratify his passions,
had raised the standard of revolt against the Church
of Jesus Christ, the most abandoned men in the
whole of Europe soon crowded round him'. Em-
boldened by external support, and equipped with false
learning, they undertook the operation of laying waste

! Dgllinger, in his opening address before the Congress of savanfs in
Munich, after naming the Catholics noteworthy for their learning among
the various nations of culture in the sixteenth century, said: ‘Only
Germany, which had placed its most gifted and energetic men in the
service of Protestantism, was able to set, beside these, no names of equal
reputation.” This is an example of the diffcrent view taken of history by
the learned historian and the fanatical bishop. [H.]

1. d
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Christ’s vineyard. We will not make mention of the
barbarism which, so much as in them lay, they again
introduced into the world, but it is certain that they
trod under foot the Blood of the Redeemer, and
robbed heaven of an exceeding number of souls,
in order to cast them into the abyss of hell” Then
it is further set forth how the Council of Trent met
the blasphemies of heresy with the unction of love,
and, presenting the most sublime spectacle which the
world has ever seen, the Church of Christ in conflict
with the synagogue of Satan, cast these shameless
monsters to the ground. But, it continues, heresy,
although wounded to death, is still ever rattling its
chains, and, powerless though it be as religion to edify,
in its prolonged death exerts itself, as a principle
of dissolution and of death, to poison all the nations
of the earth. Perrone in his work of this year in the
Introduction, which is addressed to a wholly different
matter!, repeats the result of his historical inquiry
as to Luther, viz. that this rebel, out of his abandoned
jealousy and unbounded ambition, directed against the
Church which had given him life, advancing from error
to error, overturned the whole order of faith and
morals, espoused a contemptible runaway nun, and
as the head of a reprobate gang, given over to every
kind of turpitude, filled all Europe with bloodshed.
Against Calvin he brings the novel charge that, after
being branded to his eternal shame with a red-hot
iron on account of unnatural crimes, he breathed out

Y In S7. Peter, &ec., p. 91, and thus in the introduction to the historical
proof that St. Peter was actually bishop of Rome. The motive for
this work is to be seen in the contrast between the assurance on the one
hand that Protestantism, decayed and powerless, is hastening to its
complete overthrow, and on the other the uneasy fear of its spread in
Italy. [H.]
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his profligate soul amid the madness of despair and
blasphemy.

Naturally there is nothing said as to an historical
proof of all this. I do not think it worth while to refute
such fanatical notions, or even to avail myself of the
counsel which the editor of the Munich Volksbote
offered to the General Assembly at Aachen: A few
words are often a substitute for a whole article” Thus
if, e. g., at the side of a hostile utterance on the question
of religious equality, there be simply written, ‘It is
false, this is easily said, even when directed against
the truth itself. But undeniably, in the face of
such utterances on the part of Catholic bishops and
theologians, it is high time for a Polemi% which shall
remind them seriously that there are quite other
things for which the Catholic consciousness must take
thought, and for which it has to be responsible in
order to establish its rights in the presence of an age
of education, and at the same time its rights to an
extended future, which shall hold sway over nations.

JENA: Oclober 31, 1864,
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(GERMAN) EDITION

[ABRIDGED]

WueN Boniface cut down the sacred oak, when
Tertullian (with bitter jests at the comers from Olympus
who, furnished with feathers, scales, or horns, were
lovers of earthly beauties) himself overthrew the fair
temples, this must have appeared to their votaries
to be rank impiety. A higher culture is needed to
place oneself at the point of view of him who is
making the attack, and to recognize that for him the
object attacked is not an object for piety at all. I
have attacked the Catholic Church with all the power of
which Protestantism is capable, but with consideration,
I might say, with reverence, since it too is a Christian
Church. I have not written this Polemzck as an
advocate who desires only to overthrow the case of
his opponent, but as a theologian, who everywhere
gladly recognizes what comes from Christ or leads to
Him. 1T have laid stress upon whatever is good and
beautiful in this Church, and perhaps all who lamented
my attack appealed to something which had been
recognized and held up to admiration by me. 1 have
recognized it in its ability, for such is its character, but
I could not have kept silence upon that point, even if
I had only desired to controvert. I should have had
no need to indicate defects in my own Church, if my
aim had been anything else than truth.
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Those members of the Catholic Church who are
trained not in the Roman manner, but on higher lines,
are not unfamiliar with the chief divergencies which
form an abyss between us; but they know also the
bridge, consisting of a common Christianity and of con-
sideration for its many forms, which leads across the
abyss. They recognize also as accepted by us that
this Polemi% both pulls down the creeping plants which
grow upon the ancient Holy Rood of Catholicism, and
directs its attack specially against Ultramontanism,
which is a heavy burden to themselves and to their
country.

I have to thank learned Protestants for some very
searching and instructive criticism on the occasion of
the second impression.

The uneasiness of a doctrinaire quietism in Berlin
at the fact that this Polemit, ‘instead of bringing into
prominence the strength of full Reformation principles
in their positive aspect—a course which, however, has
a side making for peace—is rather provocative and
exciting, is one that I cannot share; and that the
old Reformation controversy, which in all seriousness
declared the Pope to be Antichrist and the mass an
idolatrous service, has a particularly peaceable side
is also not within my memory.! I have set forth the
deep-reaching antagonism between the two Churches,

! What impression in regard to this our respected friend Chemnitius
made upon his Catholic contemporaries as representative of this contro-
versy is seen from Bellarmine’s Disputationes. What impression he
makes upon our contemporaries is told in F. X. Schulte’s ‘Traps’:
“We cannot avoid a righteous astonishment at the colossal audacity in
assertion, shown in the shocking perversion of Catholic doctrines. We
say nothing of the burning hatred towards the Church displayed by the
old Brunswick theologian in every line; but how he can have written
thus in the character of a man of honour and learning remains to us

inexplicable’ [H.]
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but one learns to know a tree not merely from
its roots, but also from its leaves, flowers, and
fruits. I have sought to explain the origin and
religious significance of Catholic dogmas and worship,
just as I have their Protestant opposites. In such
an explanation there is contained an element of recon-
ciliation for both sides. That Catholicism and Pro-
testantism are opposites and of world-wide significance
historically, we shall never be able to conceal, and
long hence they will still be carrying on an honourable
intellectual warfare with one another; but sentiment
has already become a power among our people, and
this Polemik is least of all opposed to the deepening
and broadening of that sentiment, establishing that
there is something higher than the strife of Creeds,
namely Christianity and country. A soldier from the
Bavarian Oberland, sent word home from the camp
before Paris: ‘ Tell our clergyman who saw us off
with so much anxiety, we are no longer Lutheran but
Prussian!’ In the mouth of the people this means
that fidelity to the Church of one’s forefathers is no
longer to derogate from love to the common German
country. Thus I have no hesitation in sending out
once more this Polemz#, in its rejuvenescence, precisely
at the crisis in which, amid sanguinary wars, sacrifices,
and victories, forgetful of all quarrels on the part as
well of races as of Churches, our nation, fulfilling
the dream of my youth, is busied in stretching out
her hands to the ancient German Empire, and after
the long interval when we had no Emperor, now in
fulfilment of the tradition cherished in the dreams of
our people, the Hohenstaufen! family return, but in

! A princely family which furnished sovereigns to Germany in the
twelfth and thirteenth centuries.
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reconcilement with popular freedom, in agreement with
the rights of its Prince, their whole heart given up to
Germany, as the house of Hohenzollern.!

JENA: Decemnber 8, 1870.

! They ruled over Brandenburg from 1415, and furnished Kings of
Prussia since 1701 (and German Emperors since 1871).
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THE third edition of this book was edited under the
direct influence of the Vatican Council, the breaking up
of the States of the Church, and the thunder of battle
echoing from France, in the solitude of the Thiiringian
forest. For this reason chiefly the history of this
Council has come into more prominence than belongs
to a Polemik. Accordingly on the occasion of a fresh
revision I thought of striking out these reminiscences,
but as in most cases they proceed from an eye-witness,
who was in a favourable position for taking a generally
impartial view, I have spared them, considering that in
any case much that is not of a polemical kind is to be
found in the book; for, although I wrote it with con-
troversial intent, yet also with a pleasure and affection,
which is constantly reawakened upon a fresh revision.

The extent to which in such a work the present
exercises rights over the past is to be found in dealing
with the results of 1870, which were the occasion not
of withdrawing but of adding and developing in several
instances. This book took shape in my mind in 1860
under Pius IX. It was in the constant contemplation
of his rule, not with his blessing, but still without his
curse that it was carried on, and at length with his
decease this last revision is concluded. Posterity will
not number him among the great popes, but in conse-
quence of the fortunes which he experienced he has
left behind him a great memory.
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When my book commenced its career, the most
powerful Catholic State and the Catholic Church were
on perfectly friendly terms; only there existed a
presentiment of future conflicts. Our Polemil only
in part coincides with that which now disturbs the
German Empire under the name of Culturkampf. On
the one hand it concedes all possible liberty and
prosperity to the Catholic Church, on the other hand,
going much further than the ‘May-laws’, it assails
Catholicism itself. I readily would apply to myself the
words of the orator of the Catholic party, the noble
Mallinckrodt, uttered upon his death-bed: ¢ Why should
Christians not come to an understanding with regard to
what is Christian ?’

At this date the supporters of Rome in Germany were
too much occupied with the war against laws and events,
to trouble themselves much with the consideration of
tedious books. Accordingly mine was only noticed by
them quite occasionally. Thus in Briick’s Churck
History (2nd ed., 1877, p. 872) there appears among
those who ‘to an incredible extent misapprehend and
distort’ the teaching of the Catholic Church, ‘in
particular Karl Hase, who seems to desire to supply
the lack of a firm basis by unbounded animosity.’?
However, from the midst of the Culturkampf there
appeared a strange work? in order hereafter to lighten
the labour of the ‘historian of our century’, by showing
him “the form and methods whereby in those boasted

! This ‘Professor at the episcopal Seminary at Mainz’ perhaps never
even saw my work, for he quotes only the second edition as onc that
appeared in 1866 in two volumes, of which the second at any rate has
never yet been seen by me! [H.]

2 Heinrich von der Clana, A Protestant Polemik against the Catholic
Church, Sketches and Studies, Freiburg, 1874. It appeared first anony-
mously the same year in the Historisch-politische Blitter, in the form of
eight articles, which run through the whole of the 73rd volume. [H.]
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days learned Protestant controversy contended against
the Catholic position. The form we must construct on
the model supplied by Hase. His work is the Koran
of modern Protestant controversy.’

The ‘form’ consists in this that the author, as being
forced to a temporary exile from home owing to
the fate which by God’s permission has befallen the
Catholic Church in Germany, and having reached the
neighbourhood of the German frontier, sought a few
days’ repose at the house of an acquaintance in a small
country town almost wholly Protestant. While there
he reads in the ‘ Anzeiger, which appears twice a week’,
as follows : ¢ Centenary Festival of the Suppression of
the Order of Jesuits. Controversial Addresses, com-
bining learning with a popular character, against the
Roman Catholic Church by Professor Dr. Hass, in the
Hall of host Kneip. Proceeds for the benefit of the
Gustavus Adolphus Society. Note that there is the
most careful catering for both hot and cold refresh-
ments and liquors in the Hall itself.” Availing himself
of this opportunity, immediately before °‘departing
from home so as to set himself to learning many
excellent things’, he procures a ticket for the course.
Hereupon there follow in a series of evenings these
lectures as though taken down in shorthand, to a large
extent a parody upon my Polemik, in the most ordinary
style of a controversial preacher bawling in the market
place, with the most harebrained exaggerations of
Protestant objections. From the public of both sexes,
such as a small country town furnishes, there is emitted
from time to time an exclamation of ‘ Shame!’ directed
against Catholic ‘enormities’. Moreover, some of the
young women of the town fall from their seats in a
swoon, but recover immediately so as not to lose any-
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thing of the splendid address. A lady is seized with a
severe attack of nerves; but on the whole the speaker
is rewarded by vehement applause of the guffawing
and bawling type, which, on the last evening, in its
enthusiasm upset tables and chairs, while in the course
of the night the excited crowd gave vent to its
fanaticism by outrages upon some Catholic houses:
“With a controversy of this kind no other conclusion
was in keeping.’

The name of Dr. Hass is cleverly used for the
popular orator, in order that in case of my putting
in a complaint of a literary or legal kind that my words
had been misapplied to my injury, the answer might
be forthcoming that in point of fact I am not mentioned
at all as the speaker, and that if nevertheless 1 feel
myself to be aimed at, I am fitting on the cap to
myself. It is not my habit to answer such attacks
otherwise than through mentioning them as occasion
may arise. Possibly this story may not be altogether
a work of the imagination, and Heinrich von der Clana
is in reality a Jesuit banished by the law of the
Empire, and not of German birth; for it is evident
that he was wholly unacquainted with my personality
and style, when he could think that the pleasant mask
worn by Dr. Hass would suit my face. He considers
‘that the storms to which the Church in Germany is
subjected to-day are nothing but the practical applica-
tion and the results of the philosophy of the age and
of Protestant controversy directed against the Catholic
Church’. Thus too is made plain his deep animosity,
which is not disowned even by the addition, after
Catholic custom, that ‘if there be anything actually
unfair in what he has said, it shall be readily retracted’.

His last section contains at the close some con-
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troversial pronouncements against Protestant theo-
logians, Rothe, Steitz, Dorner, Palmer, Gruneisen,
Holtzmann (by an oversight he is called ‘the prelate
who has passed away from us’; his son, who is alive
and hearty, is the one intended), and others, a goodly
company, as one of which I am pleased to be included.
A modest expression of indignation on the part of our
opponent directed against an expression of my Polenik
about Titian (vol. ii, p. 405) arose from a misunder-
standing due to inattention. He is again provoked
because I have called Gregory VII a ‘dubious’ saint
(vol. ii, p. 83). It occurred first to a pope of slender
fame, Benedict XII (in 1728) to dub him a saint,
and since, in the Office prepared in his honour,
among his services towards the Church he is com-
mended for deposing the Emperor Henry IV, and
absolving his subjects from their oath of fidelity, this
Roman decree has not been recognized as the canoni-
zation of an ecclesiastical Prince by Austria, France,
Venice, &c., and thus it has come to pass that neither
in literature nor in popular parlance has the great
seventh Gregory been understood under the saint of
that name. Under these circumstances the designation,
‘dubious’ saint was a convenient and quite colourless
one. On the other hand, Clana’s objection (p. 156)
commences thus: ¢ On this field also the palm must be
awarded to Herr Hase. He has in time past read in
Church history—he has himself written one—that
there is said once to have lived a certain Pope,
Gregory VII. In fact he was as little an historical
person as was Jesus of Nazareth, but only the personi-
fication of a principle, and that principle, as we must
understand, not a good one. Here and there he is
even said to have been honoured as a saint, e.g. at
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Salerno, where he lies buried beside the Tax-gatherer
Apostle. Benedict XIII, it seems, then published
a document with the title: “ A formal canonization not
of a person but of a principle, &c.”” This may be
humorous, but even as humour it is yet scarcely con-
ceivable that any one can pretend to himself that the
view of an historical person as representing a definite
principle does away with his historical reality. It may
be that the learned Jesuit had running in his head an
indistinct recollection of Strauss’s Life of Christ, and
in connexion with this my mention of the Apostle
Matthew at Salerno. 1 cannot certainly vouch for
him; but the clergy and congregation in that kindly
city affirm that beside the sarcophagus which includes
the mortal part of the great Pope, the other stone
coffin contains the Tax-gatherer Apostle, and on one
occasion I paid a pleasant visit to the place at the
festival of the two local saints, and at the brilliant
illumination which took place I thought how it repre-
sented the two leaders, so wholly different and yet
almost equally powerful in the Catholic Church.

JENA: February 18, 1878.
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THE ¢ Protestant Polemik’ is this long time included
among the classics of our theological literature; and
this honourable title will of itself justify the fact that
in the new edition there has been no thought of
extending the work, and only a few alterations in the
notes have been silently made. Among those now
living there is no one who could undertake to carry
on this Polemzk in the keen and yet conciliatory spirit
of its author. We are all working on party lines, and of
late years the intensification of the antithesis between
Protestantism and Catholicism has much increased the
difficulty of unbiased criticism on either side. Never-
theless on this side and on that the battle is fought
with every kind of weapon, tempered and untempered,
and still it appears as though there was no foundation
for that joyful assurance with which Hase, now almost
thirty years ago, bestowed (p. xxxii) upon his contro-
versial handbook the wish that it might pass into
forgetfulness, and an arch of peace extend itself cver
the two Churches. So too, probably, the time is still
far distant when there will ‘ only stand here and there
in a library a dusty copy of this book’ (p. xxxvi); and,
as things are now, we can merely venture to express a
wish in this direction ; for he to whom it is of conse-
quence to obtain a real appreciation of the great matters
of controversy, will probably for a long time to come
seek them best in this book.
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Moreover, since the year 1878 Catholic controversy
has known how to bring several unmannerly and
untrue charges against its opponent. There lies
before me a brochure by Herr Joseph Rebbert, Doctor
and Professor of Theology, Editor of the Leo : In /e
Matter of Thiimmel; A Word of Enlightenment for
Believers in Christ. Paderborn, 1887. Therein mention
is made of the destructive and so-called theological
activity in the teaching of Hase, the denier of Christ,
and he himself, not in the best of good taste, is
designated as ‘ Trainer up of Protestant preachers to
become Rabbis in the preacher’s gown’. Hase readit,
and gave it a good-humoured smile; nevertheless such
lack in the perception of decency bears witness to the
deplorable weakness of the embittered opponent.

G. KRUGER.

GIESSEN, October, 189o.

[The brief Prefaces to the sixth and seventh
editions are omitted. ]
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CHAPTER 1

CATHOLICISM

URING the first three centuries the Baptismal
Confession, as expressed in the third paragraph
of the Apostles’ Creed on the Holy Ghost, sets forth
for belief ‘One Holy Catholic Church, the Com-
munion of Saints’. Experience tells us that a people’s
life is under the control of a spiritual force long before
the need is felt for expressing in words a definite con-
sciousness of that force, and for justifying its existence.
Accordingly for wellnigh a thousand years the Catholic
Church exercised its sway over the nations before the
Church’s theology in the person of scholastic writers
had so much as framed any formal dogma concerning
the Church.

In the ‘ Augsburg Confession’! the Church was
defined as ‘the Congregation of all faithful people,
wherein the Gospel is preached in purity, and the
Sacraments are administered in accordance with the
Gospel’. The ‘Confutation’? entered a protest against

! This Confession was drawn up by Melanchthon, and presented on
the part of the Wittenberg Reformers to the Emperor Charles V at the
Diet on June 25, 1530. It was based on the Schwabach Articles, which
had been compiled in the previous year, and was distinctly Lutheran and
anti-Zwinglian in tone, aiming at adherence, so far as was possible, to
existing standards of the Western Church. It is important, as suggesting
to Continental Reformers the shape of later Confessions, while it exercised
a powerful and direct influence upon the Thirty-nine Articles of the
English Church. It may be found at length in the Sy/loge Confessionun,

Oxford. For its tone and aim see Hardwick, History of the Articles,
Cambridge, 1859, or the Cambridge Modern History, ii. 211, Cambridge,
1903.

2 It was drawn up by Johann Eck and other leading theologians on the
Roman side, and was presented a few weeks later than the Confession

B2
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this, as suspecting that it was a renewal of the Husite?
doctrine that it was only those who belonged to the
Church that were predestined to salvation. It was,
however, explicitly stated in the ¢ Confession’ that the
Sacraments were efficacious, even when administered
by evil men, and the ‘Apology’? referring to this,
admits that ‘hypocrites and wicked men belong also
to the Church as regards outward membership’.

The Council of Trent?3, or, in other words, according
to the tacit assumption which that Council invariably
made, the Church itself, speaking with full powers,
nevertheless avoided any formal definition concerning
the Church, and such was for the first time put out
by the Roman ‘ Catechism’*  According to this docu-
ment the Church triumphant embraces the glorified
departed, while the Church militant here on earth
contains good and evil alike in a fellowship which
is one as regards the profession of belief and the
Sacraments, and only differs in the degree in which
the life conforms to the profession. It is one and
undivided, universal, apostolic, holy, infallible, the
only way of salvation, and its visible head is the
Pope. This conception of the Church has had its
development in Catholic theology, viz. the institution
ordained by the God-Man for all nations, and com-
mitted under the guidance of His Spirit to the uninter-

of Augsburg, Its statements show some slight traces of the modifying
influence of the Reformers’ protests.

! Johann Hus was burnt alive as a heretic near Constance, July 6,
1415.

% The title of a document which the Lutheran divines shortly afterwards
presented in answer to the ¢ Confutation’. Its tone is decidedly more
aggressive than that of the ¢ Confession’.

3 See p. 19.

* This Catechism was drawn up under the supervision of three Cardinals,
and published for the first time, with the authority of Pope Pius V, in 1566.
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rupted continuity of the Apostolate for the training in
religion of all baptized persons, and for the happiness
in the next world of all the faithful.

This Church, though having, of course, its local
limitations, is no less extensive than the sun's course.
As she has civilized savage nations, and has taken her
share in developing the science and art of modern
days, so, too, she has given birth to many martyrs and
saints. She has shown her gracious personality here
in princely dignity, there in voluntary poverty, as the
Virgin Bride of Christ, and the gentle Mother of the
faithful, to whom she is the guarantee of divine truth
and eternal salvation; while all the time she possesses
something which satisfies the imagination, calms the
spirit, and guards purity of life.

Nevertheless, it was the grievous darkness and
depravity of this Church that brought about the event,
which, even in the mouths of its opponents, has
acquired the name of the Reformation. For the
curing of those conspicuous vices of hers a rending of
the Church was not necessary. Inthe Roman Church
itself they have been to a large extent removed,
although not till men were face to face with a defection
actually existent and threatening to spread. The
Reformers did not contemplate any such defection,
least of all Luther, who was deeply attached to the
Church of his fathers. But when he saw that the
abuses, whose removal he called for, were still sup-
ported by the permanent ecclesiastical authorities,
when anathemas from Rome confronted what, he was
convinced, it was his duty to carry out in the name of
that Master Whom he loved, then he concluded that it
was not a defection from the true Church to renounce
the Roman Antichrist and his enormities.
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Inasmuch as he had the support of the largest and
most influential portion of his nation, at that time the
most powerful in the world, while other nations speedily
followed suit, he could easily have said, ‘ We are the
true Catholic Church, and the Pope's followers the
heretics’.  Then it would only have been the case of
a schism such as took place between the Greek and
Roman Churches, each putting forth like claims to be
the one way of salvation. That the matter was not
confined to these limits was in part owing to the fact
that the professors in Wittenberg and the pastors in
Zurich and Geneva were unable to appeal in support
of their tenets to an uninterrupted succession of
Bishops, reaching back to the time of the Apostles; but
the paramount cause was that there thrust itself upon
their view, half unconsciously to themselves, a new
aspect of Christianity, of which they had become the
supporters. In this connexion Luther’s saying is
significant, ‘God has led me hither like a horse whose
eyes have been blinded’.

Against the power, still vast, of the Church in
possession and its claims consecrated, as they were, by
centuries, the Reformers invoked Heaven in reliance
on the eternal claim involved in the conception which
they cherished. The spirit of the new development
spoke through them to the Pope’s following. ‘It is
not we, not you, they said, ‘ that are the true Church,
as Christ has willed it to be. This kingdom of God,
which, with its fullness of divine truth and its fullness of
righteousness and devotion, aims at the inclusion of
the whole of mankind, is an idea which broods over
universal history, while only realizing itself gradually
and in various shapes. Our claim consists in this, that
we have delivered Christendom from the darkness in
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which you have enveloped it, and that we have drawn
nearer to this idea.’

Thus arose ' Protestantism ’; #ze word, inasmuch as
a bold protest at the Diet of Speyer that, in matters of
conscience, majorities are not conclusive, and that no
human utterance can cry halt to the victorious ad-
vances of truth, went on to receive a higher and wider
application ; #ke idea itself, through the mistaken con-
ception of an znwvisibéle Church (a title up to that time
applied only to the Church triumphant beyond the
grave), which lies beneath the visible, apparent Church,
and, itself permanent, determines its worth ; its essence,
the distinction between each acfnal historical Church
and that zdea/ Church, the former corresponding more
or less, but never absolutely, to the latter. Thus
Luther says: ‘ We believe in a holy Church, for it is
invisible. It dwells in the heart, a spot whither no
one can come. The Article of the Creed says, “1
believe 7n a Holy Church”, not, “I see a Holy Church.”
If you judge after the outward appearance, you will
see that the Church is sinful and frail, for she has in
herself no righteousness, but only in Christ Who is her
Head. In this éefief 1 see her holiness’ (the reality
thus not answering to the idea). ‘I believe that there
is one Holy Church upon earth, and that this is
not only the one which acknowledges the Pope, but
is, as far as its visible aspect is concerned, dispersed
through all the world, among Turks, Persians, Tartars,
everywhere, yet spiritually gathered under one Head,
which is Jesus Christ” A misjudged contemporary of
Luther, who had a breach with him, the witty soap-
boiler, Sebastian Franck?, nicknamed by Luther the

! B, circ. 1499 at Donauwsérth in Bavaria; d. circ. 1542: a mystical
writer on the Protestant side.
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Devil’'s foul-mouthed darling, has expressed the same
belief as his ideal aim, inasmuch as he did not find
himself at home either in the ancient or the new
Church : ‘The Church is not a kind of separate con-
geries of elements, and a religious body demonstrable
to the senses, held together by component parts, by
time, by persons, and by place, but a spiritual invisible
body, consisting of all the members of Christ, born of
God, and united in one mind, spirit, and belief, but not
externally in one place. 1 have my membership and
share in this; towards it I yearn, and believe in this
Communion of Saints.” It was through the antago-
nistic principle that the conception of Catholicity, exist-
ing up to this time only as a fact, and a potent one,
began, though at first only in the view of its opponents,
to take the clear form of the assertion that the idea of
the Church on the one hand and this definite Church
of Rome on the other, with all its essential attributes,
are absolutely conterminous, and accordingly that that
Church is in every age the complete and exclusive
presentation of Christianity. It is only on this
hypothesis that there can be made apparent the claim
which she cherishes to eject every one who persistently
gainsays the decision which she pronounces and to
hold him as thereby ejected from the favour of God.
While the new Church, in the face of the old one con-
tinuing alongside of it, based its claim on the severance
between the idea and the reality, it was willing freely
to acknowledge, although the rancour of the combat
seldom allowed this to find expression in words, that in
the Roman Church also there existed true Christianity.
Luther wrote : * We acknowledge that under the Papacy
much that is Christlike and good, nay, all that is Christ-
like and good exists, and has been transmitted thereby
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to us, viz. genuine Holy Writ, valid Baptism, the valid
Sacrament of the altar, the valid power of the keys
for the forgiveness of sins, a valid ministry of the
Word. I say that under the Pope is to be found
the real Christendom, yea, the crowning feature
of Christendom, and many pious and distinguished
saints.” His passion, it is true, availed so essentially
to modify this view that no good accrued to the Pope
therefrom, for in the forefront of all this stands the
fact that he is the Antichrist, as being the one who,
instead of using, aims at the injury of, all this blessing
that the Church bestows. From this point of view
Luther says in the Articles of Smalcald!: ‘ We do not
grant to them that they are the Church, and in point
of fact they are not so. There still, however, re-
mained as the possession of Protestantism, so far as it
understood itself, the whole soul-inspiring contempla-
tion of ecclesiastical antiquity with its martyrs and
saints, and at the same time communion in heart with
all pious Christians of the Catholic Church both of
East and West, so far as each exhibited in himself the
ideal Church. On the other hand, the more the
nations of Europe fell away from the Church of Rome,
the more illiberality of spirit did that Church display,
bestowing, as she did, in due course, upon these the
Church’s curse, and restricting the blessings of Christ-
endom within the narrow limits of those who recognize
the supreme apostolic claims of the Pope. In the end,
membership in an ideal Church must of course also
justify itself outwardly in the life, while existing as a

! Schmalkalden, a town in the province of Hesse-Nassau, gave its
name to (a) the League of Smalcald (1529-31), in support of Protes-
tantism and political independence against the Emperor Charles V, and
(6) the above-named Articles, submitted by Luther to a meeting of
electors, princes, and States in 1537.
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Christlike temper in the inmost heart. Protestantism
accordingly took for itself the liberty, which no human
ecclesiastical authority can rightly claim, to exclude
from the ideal Church, and consequently from com-
munion with Christ Himself; a liberty which is of
course not conceivable without an historically existent
Church, although it is not of necessity conditioned by
any particular form or ecclesiastical law.

Protestantism is, like its ecclesiastical opposite, a
principle. That principle lies at the basis of the
“ Augsburg Confession’, for only so far as the youthful
Church is a community of the faithful, only so far as
the Gospel is rightly taught 'in her and the Sacra-
ments duly administered, has she a share in the ideal
Church. She is, as the ‘Apology’ adds, in her
essence a union of intelligence and faith within the
heart. Theologians on the papal side forthwith
pointed out that in that case the stress is laid upon
the subjective element. The ¢ Apology’ sets itself to
meet the censure therein contained, a censure which
found some justification in Luther’s earlier enthusiastic
appeal from the existing Church to the disposition of
the individual filled with the Holy Ghost. For it
adds, ‘Yet we dream of no Platonic State, according
to the godless sneer of some, but we say that this
Church exists, viz. the truly faithful and righteous,
scattered over the whole earth.” Thus it is not merely
those who belong to the reformed Church. It is forth-
with added that it must be remembered that this
Church also has tokens by which to recognize it, ‘the
pure teaching of the Gospel and the Sacraments’. It
must, however, be admitted that it still remains unde-
fined, wherein this purity consists, and, if it be granted
that truly faithful and righteous persons are found also
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in the Church which is characterized by the less pure
Gospel, it is thereby in the last resort brought down
to something subjective, as to which only the individual
consciousness, or, rather, only the Almighty Himself
can decide whether, and how far, any individual is a
member of the true, ideal Church, that Kingdom of
God which is within us. Recognizing this, Bellarmine?
has set forth as the distinction between the Protes-
tant and the Romish view that the former demands
internal qualities for membership in the true Church,
while the Roman Church only asks for external tokens.
If this were taken without reserve, and the true Church
were as perceptible by the senses as was, e.g. the
Republic of Venice, it would inevitably follow that
we regard Christianity as merely something external,
which has its being only in external actions and cere-
monies, and therefore may in its turn become extinct,
even as the above-named republic did.

Moreover, in the more recent Catholic theology the
Protestant conception of an ideal Church has still
failed to be understood. This has resulted from the
refusal to recognize the continuous and necessary
realization of that ideal, both in the lives of individual
believers and in the wvarious historically existing
Churches, and this, too, even after conformity with the
Will of Christ was manifested in them. After all the
ideal involves an overlapping element, and one that is
incapable of being completely included in any palpable
form. When at last Mohler? got hold of this concep-
tion, it was only in the indistinct form occasioned by

! Roberto Bellarmino, b. 1542, d. 1621 ; an Italian Cardinal and Jesuit
controversialist.

% Johann Adam Méhler, b. 1796, d. 1838, a German Roman Catholic
theologian. His Syméolik, published in 1832, sets forth a somewhat
fantastic system of theology.
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the popular notion attaching to an invisible Church.
“The Catholics teach that the visible Church comes
first, then the invisible; the former is the source of
the latter. The Lutherans say, on the contrary, ‘ Out
of the invisible there arises the visible, which is based
upon it. In this apparently quite insignificant an-
tithesis is really expressed an enormous difference.
Mohler, by placing the invisible Church simply in the
Christlike disposition, would involve Protestantism in
the absurdity of desiring faith without preaching, the
unseen quality without the external instrumentality.
We might just as easily throw it in the teeth of
Catholicism that it desires a ‘preaching which is not
the outcome of belief, and that, according to its way of
thinking, Christ must, before all else, have set up the
Church with Pope, Cardinals, and States of the Church,
and must have promised salvation to those of its com-
munion exclusively; whereas He did not concern
Himself in any degree about all these externals, and
pronounced as blessed only the pious disposition and
its outcome in the way of moral conduct. The king-
dom of God, founded by Him, comes not with outward
observation, so that one can say, ‘ Lo, here! or, there!
for lo, the kingdom of God is within you’ (Luke
xvii. 21).

But #%is antithesis is not an absolute one. Rather
it represents a ‘fendency of the Catholic Church,
especially in the prosecution of its missionary activity,
to establish first the external Church and to impart its
outward characteristics, while the missionary energy of
Protestantism takes more account of the conversion of
men’s hearts. Nevertheless, while the former trusts
that the Church, as outwardly founded, will, in the
course of time, also transform the hearts of its mem-
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bers, so it is the hope of the latter that out of the con-
verted there may also spring up an external Church,
and thus both Church methods may be combined, and
a mutual relation arise of the inner and the outer, or,
if the expression be preferred, of the invisible and the
visible Church. Supposing that we were to take the
case of marriage, as an illustration, according to the
Catholic view the external consummation of the rite
would be the main thing, while the mutual attraction
would then easily follow. According to the Protestant
view the marriage would arise out of the mutual attrac-
tion. In actual life both are to be found, the former
predominating among the Latin, and the latter among
the Teutonic nations, and it should be added that both
may result in disaster.

The actual antagonism is simply caused through the
relation of the reality to the idea. Protestantism con-
fesses that even its own Church only sfrzves after this
idea, without having completely realized it. This is
merely the common fate of everything human, and
consequently needs no demonstration. Its power con-
sists in belief in the power of the ideal. Genuine
ideas are not so powerless as to be incapable of being
realized, but only in the course of generations and
through the mighty agency of history, and even then
never in their infinite fullness. From the relationship
of the realization, as being merely progressive and his-
torical, to the idea itself, it further results that the
realization does not present itself only in one form or
in one phase of development. Thus Protestantism at
the very outset presented a realization of the Church
in two fashions, the bitter contentions between which
failed to answer to the idea, and were fated to bring
about a disastrous check in its victorious progress.
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On the other hand, they brought to light from the
start its wealth of meaning in the variety of its ecclesi-
astical forms. As against this result, Catholicism had
to demonstrate, by means of definite promises from
heaven, and their fulfilment in actualities, that its
Church was exempted from the common human destiny
to which we have just referred. Christ has promised
His Church that the gates of hell shall not prevail
against her?, and that He will abide with her ever-
more ? ; but this promise was not given to the Church
of Rome as such, and so little does the promise involve
an immediate exaltation above the imperfections of
man’s condition, that we find our Lord giving it in the
time of His presence on earth in the circle of the
Apostles. If His injunction is, ‘Be ye perfect, even
as your Father which is in heaven is perfect’? who
does not fall back in humility before the limitless
character of this command, and confess with St. Paul,
speaking on his own behalf as on that of the Church,
‘Not that I have already obtained, or am already
made perfect: but I press on, if so be that I may
apprehend’ (Phil. iii. 12)? Christ has set forth in the
Gospel of His Divine Kingdom an ideal of perfect
love toward God and man, having its foundation in
Himself, not in the expectation that the world would
translate it into a reality, but confident that it is power-
ful enough, in the progressive overcoming of all oppos-
ing influences, to render itself ever more and more of
a reality. Whether this process requires eighteen
centuries or eighteen millenniums will, in the sight of
God, make no great difference. Meanwhile we con-
tinue to pray, ‘ Thy kingdom come !’

On the other hand, the identification of the Church

! Matt. xvi. 18. ? Ib. xxviii. 20. * Ib. v. 48.
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which appeals to the senses with its ideal, is i truth a
noble illusion on the part of enthusiasm which failed
to take account of the binding conditions of real life.
Nevertheless, it is an illusion, which has come to look
on the zdeal as an ido/. Of that illusion the egotism
of a spiritual pride speedily avails itself for the purpose
of overthrowing everything that is at variance with
this Church as being presumably perfect, claiming
plenary powers, and almost on a level with God Him-
self. In like fashion the illusion of enthusiastic youth
is sometimes exploited by calculating age.

Inasmuch as, according to this, the Catholic Church
refuses to recognize another Church alongside of it,
it refuses on principle to admit any consciousness of
idiosyncrasies as differentiating it from other Churches.
It has from the first based its enormous claims upon
its attributes. It was through those attributes in fact
(to wit, through the assertion of its unity and infalli-
bility, and that outside its limits there is no salvation)
that its warranty had to obtain recognition, while the
weight of facts tended in the other direction, and
absolutely forbid any arrival at a clear and firm per-
ception of a conformity between the reality and the
idea.

Holiness also, as the ethical perfection of the
Church, is numbered among these attributes, but about
this one the Catholic Church has always taken a Pro-
testant view ; in other words, she has simply said that
in the Church lies the ethical power to lead her faithful
members to a continually pure standard of morality,
and to recover herself from every moral declension.
In fact, she could not say otherwise. Christ’s predic-
tion, that tares should grow up among the wheat, had
been too explicit. The desire in the early days of the
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Church to divert Catholic principles in this direction
had made itself too sharply conspicuous among rival
sects, who would not submit to the presence of any but
pure hearts among them. The dominant Church her-
self was at one time too deeply depraved in point of
morals, and that in all her offices without exception, for
her to venture on pretending that this Christlike idea,
moral perfection, was already realized in actual life.
In this respect the Catholic Church, like the Protes-
tant, has remained true to her vocation as an institution
for the rescue of poor sinners. In fact, cautious
Catholics have no difficulty in admitting that, speaking
generally, Protestant nations are, in point of morals, on
a higher, and Catholic nations on a lower, level than
their Church’s faith. It is a genuinely Catholic ex-
pression of opinion to which St. Francis de Sales gave
utterance, when he said, ‘ There are good Catholics
who are very bad Christians’. Mohler!, however,
avers with reference to this question of morals, ‘We
all have erred; it is the Church alone which cannot
err : we all have sinned; she alone upon earth is
immaculate’. But, surely, such a Church as this, distinct
from all its members and not adequately presented in
any real or tangible entity, is none other than our
‘ideal Church’, a mental conception, in the face of
which, and in accordance with facts that cannot be im-
peached, all members of the Church are depreciated in
value as sadly defective, and in particular those in
authority, from the Pope to the humblest train-bearer
of a Cardinal, as having been at times utterly depraved.

The consequence at once deduced from the an-
tagonism in principle between the two systems is that
Catholicism makes the relation of the individual to

! See p. 11,
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Christ to depend upon his relation to the Church, for
to him she is the complete and exclusive representative
of Christianity. Protestantism conversely makes the
relation of the individual to the Church to depend
upon his relation to Christ. Accordingly the Catholic
Church, as claiming to be the complete realization of
the idea, primarily gives an outward expression to her
Christianity. She does this in her striving after
worldly power and by rejoicing in a splendid ritual.
She does it withal in the voluntary renunciation of
everything sensual. Protestantism represents Chris-
tianity primarily in its inward aspect as a spiritual
thing. Its Church realizes the forecast of the Psalmist,
¢All the glory of the king’s daughter is within’,
Earnest-minded Catholics have found the weakness of
the Protestant Church of the present age to consist in a
disintegrating tendency, but disintegration is a natural
tendency of this Church. Accordingly Catholicism,
which openly asserts an unconditional authority, is
the Christianity of unconditional obedience. Protes-
tantism, as existing in a Church which is only at strife
within itself, is the Christianity of individual liberty.
In its essence lies the combination of Christlike piety
and spiritual freedom. Where it maintains both these
as powers of like validity, it is powerful, invincible ;
where, on the contrary, the one or the other is im-
paired, forthwith, confused and insecure in itself, it is
put to hard shifts to resist Catholicism. In this con-
nexion the examples of two Churchmen have always
been regarded as models ; the one, Fénelon %, when he

1 Ps. xlv. 13. It should be noted that the original Hebrew does
not justify this translation. The meaning is (as in the R.V.) ‘The
king’s daughter within (margin, in the inner part of) the palace is all
glorious.’

2 Frangois de Salignac de la Mothe-Fénelon, b. 1651, abp. of Cambrai,

I. C
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at once readily submits himself to the Pope’s sentence,
albeit not understood, and in his judgement arbitrary
and unjust ; the other, Luther, when in the presence of
the highest ecclesiastical and civil authorities, he con-
fidently takes up his position on the side of God and
his conscience : ‘ Here I stand; I can do nought else;
God help me!’?

Every student of history knows that by means of the
Protestant Reformation the Church of Rome herself
was rescued in respect of morals and forced to her own
reformation. The hierarchy, which for centuries had
frustrated over and over again that reformation of the
Church, that was long looked for and demanded by the
nations, now recognized that it was only by laying new
foundations in religion and morality that their Church
could prove itself equal to the great conflict. To the
Council of Trent 2 belongs the credit of carrying legally
into effect this reformation within the Catholic Church;
but in their anxiety to prevent the introduction of
Protestant elements, while they excluded much that
had been hitherto undefined and permissible to hold,
and moreover uttered anathemas against the Protestant
Confessions, they rendered the quarrel between the two
Churches for the first time irreconcilable. We may
assert without boasting, and are pleased to recognize
the fact, that the Catholic Church has won much in this

d. 1715, a celebrated French prelate, orator, and author. His book in
defence of Madame Guyon, a mystical writer, was at the instigation
of Madame de Maintenon and Bossuet, bp. of Meaux, condemned as
containing no less than twenty-three heretical propositions. Fénelon
made an unconditional retractation.

! Luther’s famous words addressed to the Diet at Worms (1521), before
which he had been summoned to stand on his defence.

? Usually considered to be the eighteenth ecumenical Council held (with
several prorogations and suspensions) at Trent in the Tyrol, 1545-63.
Its decrees were confirmed by Pope Pius IV in 1564.
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contest. Nevertheless she has also lost much, viz. as
was perceived and lamented by Erasmus! in his day,
the free Protestant spirit which she had beforetime
unhesitatingly carried within her, and by means of which
the Councils of Constance ? and Basel 3, although acting
in days of grave corruptions, which the papal section
hindered them in their attempts to remove, are honour-
ably distinguished from the servile majority at Trent
and at the Vatican*,

A. Unity

The unity of the Church is only its Catholicity from
another point of view, and both combined form the
original conception of the word Catholic.

Christ on the occasion of His departure only prayed
that those who were His might be one in His Heavenly
Father and Himselfé. St. Paul set store by the unity
of the faith and of Baptism, yet merely as a unity of
spirit underlying manifold gifts, an abolition of all
distinctions, whether of country, of condition, or of sex,
in oneness with Christ®. The Church of the Apostles
consisted in a series of independent congregations, which
to the utmost of their power proved their oneness in
spirit by mutual hospitality and help, and by a willing
recognition of apostolic authority, while nevertheless a

1 See p. 71.

2 A.D. 1414-18. One of its main objects was to heal the papal schism.

It condemned Hus, also Jerome of Prague, and elected Martin V as
Pope.

"pThe last of three great reforming Councils of the fifteenth century
(Pisa, Constance, Basel), 1431~49. It was called by Pope Martin V and
his successor Eugenius 1V. It had among its main objects the union of
the Greek and Latin Churches and the reformation of the Church. It
deposed Pope Eugenius 1V, who refused to acknowledge its authority,
and elected in his stead Felix V.

* In 1870. ® John xvii. 20ff.

¢ 1 Cor. xii. 4, Gal. iii. 28, Eph. iv. 5.

c2
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Christian synagogue and a universal religion as taught
by St. Paul stood over against each other sometimes in
mutual tolerance, sometimes ominously in conflict. An
instance of the one is the recognition of St. Paul by the
Apostles of the circumcision at Jerusalem, and of the
other, his conflict with St. Peter at Antioch .

The ideal oneness of the kingdom of God strove to
attain its realization in the Church. In point of fact
in the second and third century an agreement having
its sources in congregations of apostolic origin had been
arrived at in drawing up a short summary of the
Christian faith. Hence arose the idea of a great or
Catholic Church, which, as spread over the Roman
Empire, and already in anticipation over the whole
world, formed the safeguard of Christianity before it
broke away into innumerable sects, some lacking the
‘ proportion of the faith’, others actually antagonistic to
it. Owing to the newborn favour of the imperial
authority the Church, it is true, succeeded in actually
presenting itself at the first general Council at Nicaea?
inthe character of a society,a State Church; nevertheless
it was to that Council also that we can trace the germs
of its subsequent divisions arising out of the strict
definition of its belief in the Son of God. For a while
an Arian ® Church waged a long and indecisive conflict
with that of Nicaea for the upper hand in the Roman
Empire, until towards the end of the fourth century the
former, defeated in that quarter, acquired new strength
among the victorious Teutonic races. While, however,

v Gal. ii. 7~11.

? A.D. 325. Nicaea was a town in Bithynia, fifty-eight miles south-east
of Constantinople, and is the modern Isnik.

3 Called after Arius, a presbyter of Alexandria, who maintained that
the Second Person of the Trinity was of a nature similar to (not the same
as) the Father. He died suddenly A.D. 336.
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these were gradually won over by the superior culture
and truth of the Church of the Roman Empire, the
Eastern Church was split up by continuous disputes
on the part of a series of what passed for general
Councils as to the accurate defining of the conception
of the God-Man. The first ground of separation was
the error arising either by excess or defect in the
ground covered by the terms which were used to
express the mysterious union of the two natures.  This
error died out with lapse of time as regards the
consciousness of the separated bodies of Christians;
but, owing to the formation of distinct customs and to
an historical life so completely different, the animosity
of the severance has perpetuated itself from generation
to generation to the present day.

The Western Church, it is true, remained in the
unity of the faith as defined by the Councils of
the Greek Empire, but inasmuch as in the former
the bishopric of Rome had attained to monarchical
authority, and desired also to extend this over the
Eastern Church, an estrangement was set up between
them. Consequently, after a century’s long squabbling
on subjects intelligible or otherwise, a difference of
custom and opinion as to the use of some dough had
the effect in the eleventh century of severing per-
manently under mutual anathemas the Eastern and
Western Churches, each maintaining in like terms and
with like support from history that it was the sole
Catholic Church

The reunion of the two has frequently been essayed,

'! The schism was consummated by a solemn decree of excommunica-
tion issued by Pope Leo IX in 1054,and returned by Michael Caerularius,
patriarch of Constantinople. The use of unleavened bread in the Holy

Communion was one of the charges brought by the Easterns against the
Westerns.
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on the side of Rome, under the inspiration of the idea of
a single Church over which it should bear rule; on the
side of the Greek Church, in order to obtain military
aid against the Turks. When at length at the Council
of Florence! an ingenious formula of union was agreed
upon with the chief dignitaries of the Greek Church
and Empire, the exultation with which Eugenius IV
announced this union has in it an element of pathos:
‘Shout, ye heavens, and exult, O earth! The wall of
partition has fallen, that divided the Eastern from the
Western Church. Joy and harmony have returned;
for Christ the Corner-stone, Who has made both one,
unites them with the bond of everlasting unity, and
after the thick black darkness of a severance of many
years’ standing the brightness of a much desired unity
again illuminates all. Our Mother the Church rejoices
that it has been granted her to see her sons, hitherto
at strife, once more living in peace. She, who some-
time during the schism wept bitter tears, may now
thank God in infinite joy by reason of this fair accord.
All the faithful throughout the wide earth, all who call
themselves by the name of Christ, may bring felicita-
tions to their Mother, the Catholic Church, and may
rejoice with her !’

Nevertheless it was only a vision of unity. This
concession to the ‘Latins’, this subjection to the suc-
cessors of St. Peter, was spurned with abhorrence by
the Easterns, both people and priesthood. They
preferred subjection to the Turks.

Then took place the great schism of the Protestants.
That it came to this was a fact for which each party
laid the blame on its opponent. Another than Luther
might well have carried the thing through more

! A.D. 1439 (opening at Ferrara in 1438).
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smoothly, but also might perhaps have sacrificed him-
self for it to no purpose as so many had done before
him. It is possible that a more judicial mode of action
on the part of Luther and more of readiness to remove
abuses, would at that time have laid the storm, and we
can understand the admonition of the prince-bishop
Diepenbrock ‘ to endure the religious dissensions, view-
ing them as the penalty for common offences’. But
the contending parties were both only the unconscious
agents in bringing about a new aspect of Christendom
which some day would have had to disclose itself.
Even Rome can make up her mind to contemplate
defections, her only comfort to repeat what St. Cyprian?
had written concerning sects of very transitory character
and dubious claim to be called Christian : ¢ They do not
divide the Church, but only themselves from the
Church.” New conditions came into operation in the
shape of powerful and highly cultivated races and
pcoples in Europe and America. More particularly, in
the numerous body which formed the German secession
a theology developed itself, with which the training of
Catholic seminaries strove, but with difficulty, to cope,
and moreover there sprang up a philosophy and
literature which bore sway over men's intelligence.
It was preposterous to regard this as merely a dissent-
ing sect. The Catholic Church itself had only the
aspect of one party face to face with another, one
Church face to face with another, and she can at best
say what Aeneas Sylvius ? said, before he was Pope, of
the Catholic faith : ‘It is called universal, not because
all have it, but because all ought to have it.’

Thus then the oneness of the Catholic Church has

T See p. 31.
* Inea Silvio Piccolomini, b, 1405, d. as Pope Pius 11, 1464.
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never gained the sphere of the actual in the sense of
an all-embracing community, but has remained merely
an ideal after which to strive. The Protestant concep-
tion of the Church thus regarded has forced itself by
the power of undeniable facts upon the Catholic view.

The Church of Rome, it is true, in its private circles
exercises greater power than the Protestant in maintain-
ing a settled unity, just as everywhere it is easier to
manage people who are in bondage and accustomed
to submission than it is to rule nations possessed of
freedom. It should be remembered, however, that this
unity was only preserved at the expense of the all-
embracing character, in other words, of this Catholicity,
in that the portions of the Church which became
disunited were thrown off. Moreover a unity bought
with such sacrifices seems itself to be by no means free
from disturbing elements. As early as the Middle
Ages monastic orders and schools of scholastic divinity
carried on just as hot contests among themselves as
any parties whatsoever within the Protestant Church.
A liberal Catholicism, which itself contained the germ
of Protestantism, and earnestly desired a reformation
of the Church, to that end recognizing the necessity of
limiting the papal power, had developed itself at the
great Councils of the fifteenth century in opposition to
the kind called in Germany w/éramontane'. The latter
held the autocracy of the Pope to be essential, the
Church to be incapable of improvement, and any com-
position with the enhanced civilization of the nations
to be sinful. The two were long engaged in mutual
strife. The immediateresult of the reformation actually
effected outside the Church of Rome was necessarily a
victory for Ultramontanism, inasmuch as it was at one

! Beyond the mountains, i.e. south of the Alps.
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with the crafty and valiant enemy of all Protestantism,
viz, the Jesuit power. We have seen both aspects of
Catholicism represented personally, and as a conse-
quence of the circumstances of the time, upon the
papal throne, when, on the one hand, Clement XIV
pronounced the final dissolution of the Jesuit Order,
because, ‘so long as it continued, it was impossible
that the Church could attain to a genuine lasting peace’;
and, on the other, Pius VII re-established the same
order ‘ at the unanimous prayer of the Christian world’'.

So bitter is the animosity, at least on the part of
those who regard themselves as genuine Catholics, that
no profit accruing to the Church is great enough to
secure either forgiveness for the tendency towards
freedom, or the gentle treatment of those who are its
friends. The complaint of the pious bishop of Passau
is easily intelligible, how Catholic associations secretly
menaced him, and his own flock rose up against him,
because he would not gratify their fanaticism. How
highly popular was the provost of the collegiate church
at Munich ?, and deservedly so as the most learned and
intellectual spokesman of Catholicism! But, as soon
as he uttered a caution in presence of the overweening
attitude of the Papacy, with what hatred and scorn was
he condemned in the Romish camp! Any one who
had the opportunity of examining at all closely the
Vatican Council of our day, is most unlikely to
obtain a lofty conception of the wnzZy of the Church
of Rome. Its highest official representatives were
there to be seen ranged in two hostile camps, the
Pope terming the bishops of the opposing party, and

1 The ‘Order of Jesus’, so named by Ignatius Loyola, who founded
it in 1534, was suppressed in 1773, and re-established in 1814.
% See p. 62.
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among them princes of the Church of high reputation,
his enemies, rebels and traitors to the Church, and these
complaining that an obstinate narrow-minded old man,
ruled by Jesuits, was driving her over a precipice.

Thus the Church of Rome is compelled on principle
to regard the whole of the Eastern and Protestant
Churches, and even its own learned men and digni-
taries, who are unable perchance from religious scruples
to subscribe to a new dogma, as nothing but a collec-
tion of deserters and rebels, which she would take
back, .if repentant, or punish for being recalcitrant, had
she the power, as a master might a runaway slave.
Protestantism’s way of viewing the matter, in accor-
dance with her principles, does not merely share St.
Augustine’s belief that in the enemies of the Church
are hidden her future citizens. Much rather does she
see in the different Churches only the more or less in-
complete realizations of the ideal Church, and knows
that therein she is associated with all those who any-
where have their portion in Christ. On the one hand,
therefore, there is the stunting of unity in the con-
tracted limits of a papal chapel, on the other the unity
in spirit, spreading itself out into genuine Catholicity.
This is already attained by every unprejudiced soul,
whether it direct its gaze outwards, especially in the
direction of Mohammedanism, or inwards, thus con-
fronting the anti-Christian spirit shown in the denial of
the existence of God and soul, so rife in our days. This
consciousness of a universal Christianity with com-
mon Christian interests at once comes to be felt and
approves itself through a common type of Christian
training, even where this community as regards things
fundamental is mainly shown forth in mutual conten-
tion and rivalry.
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While then the kingdom of God, thus regarded, is
in zdca unified as one family of God, Protestantism
further believes in the realization some day of the one-
ness and universality of the Church. To this end,
however, as the ‘Augsburg Confession’ already re-
marks, external unity is by no means needful, par-
ticularly identity in human decisions and ceremonies.
Moreover, it is not essential that there should be one
form of government, especially the rule of one earthly
head—a form which, in spite of new methods of com-
munication, is ever growing more burdensome from
considerations of distance, according as Christendom,
in conformity with its own definition, continues to ex-
tend itself over the whole globe and among nations in
such different stages of civilization. All that is re-
quired is that the manifold organizations contained in
the one Church should recognize themselves as in-
cluded in the Christian community. Then, too, will
the Protestant Church cease to exist as such, namely,
on that day when it shall have no more need of pro-
testing against a Church which claims to be sole ruler,
and presumably alone authoritative. Then, and not
till then, shall the prediction be fulfilled: one Shep-
herd (in heaven above, with His Spirit upon earth) and
one flock?.

B. Infallibility

The infallibility of the Church, i.e. the attribute by
which, under the guidance of the Holy Spirit, she is at
all times the possessor of complete religious truth, at
any rate in matters of faith, and declares the same, so
far as is needful, without admixture of human error, is
merely a consequence of the principle that in this

! See John x. 16.
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definite Romish community the ideal and the actual
Church are conterminous. It is, however, the founda- ,
tion of Catholicism, on which the whole structure rests.
For the unconditional authority which the Church
claims, the unconditional certainty which she promises,
and the unconditional devotion which on the side of
the faithful corresponds to this, are only justified in an
infallible Church. Apart from belief in this, the faith-
ful are at once thrown back upon the Holy Scriptures
as the sole trustworthy monument of primitive Chris-
tianity, and upon the private judgement of the individual
thinker. Their knowledge of complete religious truth
is in that case restricted to the ideal Church, their
actual Church giving only what is necessary to salva-
tion, and that mingled with human error. Such an
attitude, however, is no longer Catholic, it is Protes-
tantism, which puts its trust in the Holy Ghost, that in
the course of time He will lead the Church into all
truth.

To the realization of that infallibility appertains a
definite, recognized instrument which, whenever the
Church is disturbed by doubts or contentions in
matters of faith, sets forth without possibility of decep-
tion what the Christian verity is. It follows that this
instrument must be the very highest authority in the
Church, inasmuch as it is autocratic in respect of faith.
Further, it must be single, for two separate instru-
ments speaking with the same authority would be in
danger of neutralizing each other by contradictory
statements. This could only be avoided by their
being always certain to say the same thing, and by
their thus being only two mouths to the same instru-
ment.

It was not till lately that the influence of conflicting
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facts and interests permitted an ecclesiastical decision,
but never a unanimous acceptance 7z foro conscieniiae,
with respect to this fundamental conception of Catholi-
cism, the infallibility of the Church and its instrument.

In the first three centuries the Church contained a
maze of sects, in which Christianity threatened to be
extinguished, vanquished by the appeal for a simple
rule of faith as transmitted from the Apostles. There
was as yet no organ of infallibility ; but the trustworthi-
ness and the essential unanimity of some communities,
tracing their descent from apostolic times in the main-
tenance of this rule of faith, as well as its inherent
vitality, took the place of infallibility, a dim conscious-
ness of which already existed, although the formulas
embodying such a rule still fluctuated. The bishops
and other ecclesiastical teachers were not accounted
infallible, but as faithful witnesses to tradition and
learned expositors of the Scriptures.

From that time down to the seventh century the
great Greek Councils of the Roman Empire were de
fure, and pretty much de facto as well, the highest
authority in the Church, and in them the conception of
infall’bility was developed as that which from ancient
times had been established and was of unbroken per-
manence. This view had been already set forth by
the General Council of Chalcedon?: ‘We will permit
neither ourselves nor others to overstep even by so
much as a syllable what our fathers at Nicaea deter-
mined, mindful of the saying, “ Remove not the land-
marks which thy fathers have set.”* For it was not
they who spake there, but the Spirit of God Himself.’

1 A.D. 451 : the fourth ecumenical Council. The three preceding were
Nicaea (325), Constantinople (381), and Ephesus (431).
2 See Prov. xxii. 28.
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Gregory the Great! gave it as his judgement concerning
the four ecumenical Councils which were recognized
as ‘ General ’ in his time : ‘I esteem them as I do the
four Gospels.” Naturally it was the case that no exist-
ing Synod forthwith esteemed itself infallible. How
little could the one which was in later time held in
honour above all, the Council of Nicaea, hold such a
view, when, as the earliest Church historian readily
confesses, it was only with reluctance that the majority
acquiesced in the emperor’s desire, and its decree con-
cerning the faith hovered for more than half a century
between acceptance and rejection! But it was the
ecumenical Councils, when lifted above the turmoil of
factions and clothed in the glory of antiquity, which
presented themselves to posterity with this glamour,
that was bound accordingly in due course to descend
on each occasion upon the later representative assem-
blies of the entire Church.

Amid the fluctuating importance ascribed to Synods
of the Roman Empire and of the world, it was only
very gradually that those which were afterwards
named ecumenical were distinguished, as possessing
a claim to this characteristic, from other Synods of
greater or less compass. The assertion on their behalf
of a supernatural dignity in the opinion of religious
conservatism could appeal to the so-called apostolic
Council, which issued its decision as something which
‘seemed good to the Holy Ghost and to us’, viz.
to the Apostles, elders, and the whole community at
Jerusalem?  But the Holy Ghost sharing here in the

1 Gregory I, surnamed the Great, b. circ. B.C. §40,d. as Pope, 604. He
sent St. Augustine, accompanicd by forty monks, to convert or reconvert
England to Christianity. Next to Leo [ (440-61) he was the greatest of

the ancient bishops of Rome.
? Acts xv. 28.
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decision only denotes Christian opinion in reliance
upon the aid of the Spirit promised by Christ and
working in the Church. St. Cyprian was the first who
sought to throw a supernatural lustre over the Council
which he held, along with the bishops of Africa, to
oppose an assertion of Rome!: ‘ This is our pleasure,
in accordance with the prompting of the Holy Spirit,
and the Lord has exhorted us thereto through many
visions.” Yet, how far he is from obtruding the de-
cision in question upon other dioceses! ‘This we
notify,” he writes to the bishop of Rome, ‘in the belief
that, in accord with the verity of thy Christian faith,
what is alike true and faithful will also find favour
with thee. Moreover, we know that some are un-
willing to lay aside that to which they are once accus-
tomed, without prejudice, however, to the existence of
peace between colleagues and to the bonds of concord.
For we desire not to use compulsion towards any one
or to lay down a law, since each bishop possesses his
own liberty in the government of the Church, and is
accountable for his actions only to the Lord” We
perceive what is merely an edifying expression of
Christian assurance in the formula of the Council of
Arles? with regard to its decisions, that they have
been framed ‘in the presence of the Holy Ghost and
His angels’.

Some ancient Synods, however, in the fifth century
were considered as having set up irremovable land-

! ¢«Cyprian opposed the then existing custom of the Church which
acknowledged the validity of baptism conferred by heretics, contending
that the claims of custom must give way to those of truth.’—Salmon,
Infallibility of the Church, p. 144 (London, 1899, 3rd ed.). St. Cyprian
became bishop of Carthage in A.D. 248, and ten years later was martyred,

2 A.D. 353, a Synod of Arian tendency, convened by Constantius II,
son of Constantine the Great.
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marks of the faith for all time; nevertheless the
opinion by no means came to be an established one,
that all legally summoned Synods of the greater sort
2pso facto acquired infallibility. The Emperor Con-
stantine had called the decisions of Nicaea a divine
command, to which notwithstanding he paid little re-
gard in his subsequent proceedings against Athanasius
and in favour of Arius. When it was objected to
Athanasius!, the noble champion of the Godhead of
Christ, that the watchword of the new orthodoxy at
the Council of Nicaea, the Divine Son’s identity of
essence with the Father, had been at one time con-
demned at the Council of Antioch ¢, held to condemn
Paul of Samosata?, it clearly belonged to his interests
to show that there could not exist an actual contradic-
tion between two councils. Yet he only rejoined: ‘If,
as these persons say, the bishops who condemned
Paul have pronounced that the Son of God is not
identical in essence with the Father, and if therefore
they, from respect for those bishops’ decision,themselves
come to the same decision as to the expression, it
follows that it is praiseworthy to meditate with them
respectfully upon this subject, but it is unseemly to
bring the one set into the field in opposition to the
other; for all alike are fathers, and all fallen asleep in
Christ.’

The founder of Western orthodoxy, St. Augustine 4,
wrote without hesitation: ¢ Who could be ignorant that
Holy Writ is so to be preferred to all writings of

! Patriarch of Alexandria, where he died in 373.

2 A.D. 269.

* Bp. of Antioch, deposed for heresy in 272. He denied the personality
of the Second and Third Persons of the Trinity.

! The most celebrated Father of the Latin Church, b. 354, d. as bp. of
Hippo, Numidia, 430.
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bishops, that in the case of the former there can be
no such thing as doubt or contention, but that the
writings of bishops are liable to criticism by reason it
may be of a wiser saying of a man better acquainted
with the subject, and through the higher reputation
of other bishops, and through Councils; and that the
Councils themselves which are held in individual pro-
vinces should give way without any demur to the
reputation of larger Councils, whose members come
from the whole Christian world. In fine, even those
earlier Councils themselves are often corrected by the
later, if in the course of experience that which was
closed is opened up, and that which was hidden brought
to light” Also Gregory Nazianzen?!, who as metro-
politan of Constantinople presided over the second
ecumenical Council in that place, appears to have had
no great opinion of the infallibility of Councils, since he
confided to a friend this experience with regard to the
period of his life which had seen so many of them:
‘I have come to the conclusion, if I am to write truly,
that I shun every assembly of bishops, for I have never
seen a good end come of any Council, because, so far
from bringing about a diminution of evil, they have
rather augmented it’ It appears that full many
a bishop left Rome in 1870% under the same im-
pression.

The members of those old Councils must have realized
only too well how their decisions were conditioned by
the circumstances of the time, by party passions, above
all by the wishes of the emperor. Hence it came to
pass that at the fifth ecumenical Council, held at
Constantinople in A.D. 553, the belief of two Fathers

! Born at Nazianzus, Cappadocia, circ. 325; d. circ. 390.

3 Vatican Council.
1. D
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of the Eastern Church, long dead, held in high repute,
who at the Council of Chalcedon had been expressly
recognized as orthodox, was condemned’. Thus the
decision of the one ecumenical Council was formally
set up against the decision of the other, only, it is
true, in the form of a judgement concerning persons
and writings, yet in immediate relation to a dogma.
So too the Council of Constance? declared that a
General Council was a higher authority than the
Pope, and the fifth Lateran Council, a century later 2,
that the Pope was superior to a Council.

A definite number of Councils, however, although
there has been a certain amount of difference in those
selected by the Greek and by the Roman Church,
have gradually obtained unconditional recognition in
the opinion of the whole Catholic Church, inasmuch
as, moved by a certain impulse which they could not
disobey, they brought into general acceptance a definite
system of thought as to the Being of the God-Man,
so that every later Council had first of all to establish
its own orthodoxy by unconditional approval of this
line of synodical forbears. Other Councils, though also
convened as ecumenical, have been rejected by their
contemporaries, or by subsequent generations. Thus
at the Councils of Ariminum and Seleucia * there were
present one-third as many bishops again as Nicaea had
seen assembled. Nevertheless their decisions were set

! viz. Theodoret, bp. of Cyrrhus, and Ibas, bp. of Edessa, charged with
holding Monophysite views, to wit, that our Lord’s Person did not include
two natures.

% See p. 19.

 A.D. 1512-17. It abrogated the canons of the Council of Pisa, held
1409.

* A.D. 359. Therc were more than 400 present (as against 318 at
Nicaea), who by trickery were induced to sign an Arian Creed.
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aside, because they did not fall in with the earlier line
of thought. The Council of Ephesus in A.D. 449! was
in the same way legally convened, and exhibited no
less illustrious a representation of the Church than any
subsequently recognized as ecumenical. The decisions
there were forcibly carried through by fanatical monks,
yet other recognized Councils have none the less
acquiesced with reluctance in force applied in some-
what milder fashion by the imperial court. But, inas-
much as that Council of Ephesus had overstepped the
strict limits of this dogmatic development, and by an
unexpected change in the throne had lost its imperial
protector ?, it resulted that its decisions were set aside
at Chalcedon?, and that it remained itself a ‘ Robber
Council’ in the memory of posterity. The Council
of Constantinople of A.D. 754* was gone through as
ecumenical with all accustomed form and ceremony
by 338 bishops; but, as its work was the abolition of
image-worship, and that worship nevertheless after-
wards prevailed, the Church of the next generation at
once rejected and condemned it.

As only a small number of Western bishops were
present at these older Councils, while they were not-
withstanding held to be ecumenical, so at the ecu-
menical Councils held in the Middle Ages in the
West the Greek and Oriental bishops were not at all
represented, except on the few occasions when a re-
conciliation with the Eastern Church was attempted.
These Councils were merely assemblies of the Pope’s
advisers, as a rule summoned only to learn and carry

1 Not to be confused with the third ecumenical Council. See p. 29.
2 Theodosius 11, emperor of the East, who convened it, d. 450.

3 See p. 61.
4 Held by order of the emperor Constantine Copronymus. Its decrees

were set aside by the second Council of Nicaea, 787.
D 2
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out his wishes ; and therefore they could not be spoken
of as infallible until the recollection of them was half
obliterated. But when in the fourteenth century the
papal power, through the selfishness of those who held
it, was betrayed to the French crown, and when in
its struggles for deliverance it was divided between
a French and a Roman Pope, who banned each other
as heretics, and when at the first attempt at reunion
things almost came to a three-cornered Popedom?, the
Christian nations, to whom the rival Popes addressed
themselves, had the decision necessarily laid upon
them, and the Church again through its ecclesiastical
representatives acquired paramount authority. The
Council of Constance? decided that in matters of
faith, of schisms in the Church, and likewise of the
reformation of the Church in her head and members,
every rank and every dignity, not excluding that of
Pope itself, is bound to listen to the Council, lawfully
assembled and representing the Catholic Church, as
deriving its authority immediately from Christ. That
decision was only the natural expression of what the
circumstances warranted.

Consequently this assembly was to be looked upon
as the organ of infallibility. But the predominant
faction, as having for its aim the overthrow of a
criminal Pope, whose claims reacted upon the earlier
Council of Pisa, was not disposed to bespeak an
equivalent privilege for a Council. The most respected
of the Cardinals, Peter d’Ailly3, declared, without

1 While Gregory XII (1406-15), elected by the Cardinals at Rome,
had for his rival Benedict XIII (1394-1424), the ecumenical Council of
Pisa (1409) elected a Greek of Candia, consecrated as Alexander V, and
the three contemporary Popes anathematized each other.

Z See p. 10.
* Bp. of Cambrai, d. in 1425 as Cardinal-legate in Germany.
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arousing any particular opposition, that it was by no
means to be assumed that a Council which represents
the universal Church cannot err; several Councils
having been held to be universal, and yet having
erred. ‘For according to some great doctors a general
Council can err, not only as to matters of fact, but also
in judicial decisions, and, what is more, in matters of
faith : it is only the universal Church that has this
prerogative, that it cannot err in matters of faith.” On
this point the Church’s dogmatic teaching expressed
itself in the Middle Ages with reserve : ‘The universal
Church cannot err, forasmuch as it is governed by
the Holy Spirit, which is a Spirit of truth’; without
definitely indicating any one mouth, through which this
infallibility is to speak. Accordingly the canonized
archbishop Antoninus of Florence?, or whichever of
his contemporaries wrote these words, weighty in their
forecast, which occur in his great literary work, without
causing offence at the close of the Middle Ages so far
softened down the infallibility of the Church: ‘A Council
also can err. For although a general Council concerns
the whole Church, yet it is not the whole Church, but
only represents it. Therefore it is possible that the
whole of the faith may be preserved in one individual,
in which case it might be said with truth that the faith
is still to be found in the Church. This was manifest
on the occasion of Christ’s Passion, when the faith was
preserved in the Blessed Virgin alone, inasmuch as all
others were “offended”, and yet Christ had prayed
for Peter that his faith should not fail” But this, only

! He played a prominent part in the Council of Florence (1439) and
was canonized in 1523. His great works are Swmimna Theologica, a popular
outline of the doctrine of Thomas Aquinas, and Swmma Historialis,
a chronicle of universal history.
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held in a somewhat less stiff and mechanical way, is
the Protestant persuasion, viz. that the Christian faith
is always preserved in the Church, not only in one
person but in thousands, so far as they are partakers
in the ideal Church, and that in the truth which comes
from Christ is contained that Church’s power one day
to raise itself triumphantly out of all the eclipses of
truth, which have overshadowed both Councils and
Popes.

The Council of Trent also did not venture to put
forth any decision upon this fundamental question of
Catholicism ; yet it was only on the presumption of
infallibility that it could publish its anathemas, and
place the Church’s interpretation above Holy Scripture.
At last the Roman Catechism’, through the fanaticism
engendered by opposition, found itself forced and
encouraged to declare, and that in fact with scrupulous
diffuseness, that in matters of faith and morals the
Church cannot err; yet only the one universal Church;
in this case also without defining the organ of infalli-
bility.

In Rome, belief in the infallibility of Councils
received no accession of strength through the assembly
at Trent, although the flippant speech of the French
ambassador was disapproved, that the Holy Spirit
arrived at Trent each Friday from Rome in the mail-
bag. This saying, however, obtained among the people
at Rome: ‘ The Holy Spirit does not like to cross the -
Alps’; and that to some extent the Popes believed
this, appears to be shown by their opposition to the
Council’s being held in a city on the far side of that
barrier. From Trent itself, which at that time had not
yet thought of being an Italian city, Paul III, in the

! See p. 4.
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year 1547, removed the Council to his city of Bologna,
since their physician took an oath that there was a
danger of the plague. A manifesto, issued at the
emperor's command, set forth indeed that in the same
week only two persons in Trent had died—a child
suffering from its teeth, and an old woman who had
none. This assembly, which began with forty-three
persons, by no means all bishops, had heard the hope
expressed in the inaugural address that the Holy Ghost
would rule, if not their hearts, yet in every case their
tongues. The title employed by the Council of Basel,
¢ Ecclestam universalem wvepresentans', was refused to
this one by the presiding legates as unsuitable to so
small a number of bishops, and displeasing to the Holy
Father. When, in conformity to the threatening re-
quirements of the emperor, it had to be proceeded with
againat Trent in 1551, it was considered very necessary
at the papal court to lend it a helping hand by human
means. What were the counsels and fair promises in
the midst of which they resolved to resume the sittings,
while fearing that the Council might seriously enter
upon a reformation of the Church, is shown by the
agreeable speech of Cardinal Crescentius addressed to
the Pope’s advisers. According to him, the resumption
involved less danger than its suspension, from which
a general alienation of princes and peoples from the
papal chair was to be apprehended. Moreover, all
that was needed was to occupy the Fathers of the
Council with other subjects than those of reformation,
so that they should have no time to consider the latter.
Many prelates must be gained over by courtesies, by
promises, and the like customary methods; also tem-
poral princes kept in play by means of the balance of

1 «Representing the universal Church/
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power, and jealousy and dissensions stirred up among
them, so that, if one desires anything, it may be the
interest of another to oppose it. Lastly, there are
never lacking people clever at conceits, who can extem-
porize means whereby a thing can be long protracted,
and at length altogether broken off.

The history of that Council shows that such devices
were faithfully followed. According to this, it cannot
be a matter for surprise if Paul IV, when a decision
of Trent on one occasion was opposed to his plans,
contemptuously exclaimed: ‘It is absurd to believe
that threescore ignorant bishops are in a better posi-
tion, speaking from Trent, to guide the Church than
the Vicegerent of Christ.” The Bull, it is true, in which
Pius IV put out a synopsis of the dogmas decreed at
Trent as an ordinance of belief, declared that this
belief was drawn by the holy Fathers from inspiration.
Yet Lainezl,in the presence of the same assembled
Fathers, had furnished proof that any power that the
Council possessed was bestowed by the Holy Father,
inasmuch as each bishop was fallible ; that, moreover, all
jointly might deceive themselves; and that, if it is said
that the Council has been called together by the Holy
Ghost, this means nothing else than that it has been
called together by the direction of the Pope in order to
deal with what shall be decided by the Holy Ghost with
the approval of the Holy Father. Sarpi’—who, with
Venetian official records as sources and in the style of
the Roman Curia, wrote, as is well known, the history
of this Council from the free-thinkers’ point of view—
remarks, with regard to that saying of the General of
the Jesuits, that no other has ever been more praised

! A prominent disciple of Ignatius Loyola, the founder of the Jesuits.
* Historian of the Tridentine Council, d. 1623.
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or censured, according to the party standpoint of the
hearers. As in the last session of the Council the
number of the bishops received an accession from
Spain, and to a still larger extent from France, the »of
obtained, to the special delight of the Italians, that the
Council, after being afflicted with the Spanish itch, had
been seized with the Gallic sickness.

People reflected that in the old ecumenical Councils
the Holy Ghost had always followed the lead of the
imperial court, and that in those of the Middle Ages
it appeared on each occasion to carry the wishes of the
Pope into effect. They noted also the varying forms
regulating the rights of suffrage and voting. Thus
a doubt might arise, in the minds of even docile
Catholics, whether it is really the Holy Ghost that by
means of all these Councils imparts, without admixture
of human error, the full truth, and whether each of
these forms is that appointed by God wherewith to
obtain it.

Not merely the ecumenical character of the sum-
mons, but also unfettered debate in balancing the
grounds pro and contra (as the expression runs) con-
ctliariter, is held requisite in order to constitute a law-
ful ecumenical Council. Moreover, with regard to some
Councils of the West, opinion has always remained
divided, according to the ecclesiastical standpoint.
The Ultramontanes object to recognizing those of
Constance and Basel, the Liberals that of Florence,
and the last but one held at Rome!, as ecumenical.
So, too, the question might well arise as to the ecu-
menical claims of the latest Roman one 2—a question
which knocked threateningly at the door of the Vatican

! Fifth Lateran, 1512-17. 2 A.D. 1870.
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Council, although the Crvilta Cattolica assured us that
God Himself was to be throned in the midst of it

As a rule, ecumenical Councils were summoned, if
some great controversial question or difficulty war-
ranted the expectation of a decisive answer or solution
from this body as representative of the Church. When,
after a space of more than three hundred years without
a Council, during which the vessel of the Roman
Church had often been tossed upon a stormy sea,
Pius IX,0on June 29, 1868, issued summonses, without
the advice of the College of Cardinals, but couched in
the customary ceremonial forms, for a general Council,
there was no such question or need existent. Least of
all, in the face of the general hostility of the spirit of the
age to Catholicism, and of the modern order of things
to every form of priestly domination, was special help
to be looked for from a vote of the bishops, however
unanimous, to the effect that they disapproved of this
hostility, or, according to the accustomed form of
expression, that they anathematized it. Besides, the
proclamation contained only those general lamenta-
tions which have been wont to be heard from the
Vatican for the last century. Consequently the bishops
were not in a position to take counsel with experienced
men at home as to the subjects to be dealt with by
the Council, or to prepare themselves in anything like
a suitable manner. Meanwhile the Civelta Cattolica
of February 6, 1869, under the form of a communication
from France, expressed itself sufficiently clearly as to
the nature and character of what was desired both in
“ Gesu” (the Jesuits’ College) and in the Vatican. The
words were as follows :—‘ It must be regarded as signi-
ficant that almost all Catholics share the conviction that
the future Council will be a very short one, and in this
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respect like that of Chalcedon. This opinion is not
only based upon the well-known difficulties which at the
present day would hinder a longer duration of this
assembly. It owes its origin especially to the thought
that in the most essential questions the bishops of the
whole world will be unanimous; so that the minority,
however eloquent it might prove to be, will not have
the power to delay matters long by its opposition. Also
people would not without the greatest amazement see
protracted controversies of opinion and language in the
bosom of the Council. As regards the dogmatic side, the
Catholicswould desire that the future Council should pro-
mulgate the teachings of the Syllabus', while setting
forth, in the shape of affirmative expressions andwith the
needful deductions, the propositions which in the latter
stand in negative form. Catholics would also welcome a
declaration of the Council as to the infallibility of the
Pope in matters of dogma. Probably no one considers
it strange that, actuated by a sentiment of noble
reserve, Pius IX does not wish personally to take
the initiative in a decision that appears indirectly to
relate to himself. But we hope that the manifestation
of the Holy Spirit, speaking with one accord by the
mouth of the Fathers in the general Council, will raise
this infallibility by acclamation to the position of a
tenet of the faith. Lastly, a large number of Catholics
express the wish that the Council may, so to put it,
complete the circle of the acts of homage bestowed by
the Church upon the immaculate Virgin, by promul-
gating the dogma of her glorious Assumption.’

Pius IX, in 1864, on his chosen anniversary festival,

1 A catalogue of eighty-four propositions, in which the principles of
modern political and social life, such as freedom of belief and worship,
liberty of the press and of science, the equality of clergy and laity in civil
matters, were condemned as heretical.
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Dec. 8, a propitious date, had issued an encyclical to
the bishops of the Catholic Church, together with a
list (“syllabus’) of eighty errors condemned by him.
It takes the shape of short theses, like those once
nailed upon the castle church at Wittenberg®. They
were meant to express the errors of the age, while
these were condemned, partly for being such as the
Catholic Church, and indeed religion itself, has
invariably rejected, e.g. disbelief in a Divine Provi-
dence ; partly as those which Ultramontanism had
brought into prominence in its opposition to modern
science and conditions of life.  After Clemens
Schrader, a learned Jesuit, and pre-eminently the
theological adviser in Council matters, had expounded
and defended these theses, and had shown, by placing
them in contrast with the error condemned, their com-
prehensive bearing, it might have been expected that
at least some of these, lying as they did so near to the
heart of the Papacy, would have been laid before the
Council for their solemn adoption.

The summons was so far as possible ecumenical,
addressed even to the Bishops of the Eastern Church,
by whom however it was not accepted. The Protestants
also received invitations ; not however, as was naturally
the case, such as had been accorded them on the
occasion of the Council of Trent, viz. to take part in
the proceedings, but only to avail themselves of this
opportunity to return as sons who had gone astray to
the open arms of the Holy Father. In this respect
certainly it was not obvious how the Council would
offer an apt opportunity, or how any one who had come

! Luther’s ninety-five theses against the sale of indulgences by Tetzel
the Dominican ; the first important action (1517) taken in the direction
of ecclesiastical reformation.
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to Rome thus disposed was likely to go away much
confirmed in the faith of his fathers. Of the 1,037
persons who belonged to the Council either in their
own right or through the favour of the Pope, 764 had
come by the end of January, most of whom had been
present at the opening on Dec. 8, 1869. The eternal
city had never seen within its walls a more brilliant
assembly of ecclesiastical dignitaries, to a large extent
composed of bishops from all the quarters of the world.
When they came out from the usual sitting and still
had a good part of St. Peter’s to traverse, often between
rows of devout and curious persons, a considerable
impression was made by these venerable countenances,
occasionally suggesting sagacity and craft, and now and
again stupidity, and also by their picturesque costumes,
especially those of the Eastern bishops in communion
with Rome.

Since the Council chamber consisted of the right-
hand transept of St. Peter’s, shut off by a partition of
painted boards, this, though but a portion of that huge
fane, in itself formed a stately church. When it came
to be used, however, there showed itself immediately an
acoustic defect through the difficulty of understanding
what was said at a little distance from the speaker’s
tribune. The Pope resisted all demands for another
place of assembly. It was said that he did not lay
very much stress on the importance of all speakers
being understood. He himself declared that the Fathers
of the Council would derive from the neighbouring
tomb of St. Peter a special and world-compelling power.
The essential point was the vicinity of the Vatican,
which not unfitly stamped the assembly with its name
and the majority with its character. Some assistance
was given by a partition wall limiting the space, and
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later by an awning extended over the whole assembly.
Nevertheless it remained the privilege of a specially
gifted kind of voice to make itself intelligible in all
directions. To this accidental and removable incon-
venience was added another, viz. language. The
Western Church, it is true, has retained its common
official language, Latin; but it has not been able to
prevent varieties of pronunciation in the different
countries, whereby the Latin-speaking Englishman,
Frenchman, German find difficulty in understanding
one another. Moreover, Latin has ceased to be a living
language, as it was for the learned in the Middle Ages,
and even in the century of the Reformation. Thus not
a few bishops, especially amongst those who came from
beyond the sea, were quite unable to follow the speakers,
while extremely few were capable of giving a reasoned
reply in a fluent speech. Accordingly carefully prepared
speeches were read both by well-educated bishops, like
Dupanloup of Orléans, and also by those of slender
acquirements, like Martin of Paderborn, who delivered
what his familiar spivit, the Jesuit Father, Roh, had put
into writing for him. This is merely a proof that with-
out the possibility of a mutual influence of mind upon
mind by means of a generally intelligible language there
scarcely in the present age remains a living justifica-
tion for this whole form of ecumenical Council. The
sessions, at first occasional, but in the later months
held almost daily, were therefore by reason of their
tedium very fatiguing, unless from time to time a bold
utterance directed against Roman postulates called
forth the bell of the presiding Cardinals and the wrath-
ful outburst of the majority. The speeches were
indeed taken down by shorthand writers, but inspection
of the records thus framed was not permitted to the
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members of the Council, the reports were not printed,
and the speakers themselves were not at liberty to
send their utterances to the Press.

The Archbishop of Paris (Darboy?) said at the be-
ginning of a speech: ‘We are told that we are not to
repeat what has already been said by others, but withal
we are kept here in the Council chamber, where we
fail to a large measure to understand one another,
we are allowed no inspection of the shorthand notes,
and the invariable answer to all our representations
is only, “The Pope does not wish it.” Thus I am
ignorant of what my predecessors in speaking may have
already said here.” 1 myself heard a bishop say, and
without irony, that much of what he did not understand
in the Council chamber he learned first from the
Augsburg journal.

These secret dealings were altogether strange to the
early Church. In the acts of the oldest Councils it is
expressly mentioned that the people standing round
assented to the words of the bishops. The semblance
of this only was retained in the fact that in the public
sittings (of which up to the adjournment of the Council
four were held, and the first two of these merely for
ceremonial purposes), the decisions only were read, the
members, as their names were called,announcing simply
their Yes or No (placet or 1on-placet), and the Pope, on
these occasions presiding in person, announcing as the
decision his wishes. At these publicly announced
sessions, the diplomatic body and some privileged
persons were admitted to a narrow gallery above the
bishops, the partition cutting off the Council chamber
from the rest of the church was removed, and behind a
living wall of Knights of Malta as the Council’s guard

! Shot by the Communists, May 24, 1871.
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of honour a thronging crowd beheld first a forest of white
mitres, and in the far distance upon a lofty seat the Pope,
thus carrying into these days a picture which recalls long-
past times. The actual business, and also decisions by
provisional voting, took place in the ‘ general congrega-
tions’, whose privacy was compassed about with such
care that the whole extent of the church, at other times
so accessible, was kept clear by Swiss guards to a great
distance from the chamber.

This secrecy, which looks like an evil conscience?,
was first introduced for the Council of Trent. It has
also in former days existed in the case of political
assemblies, and, like so much else, still exists as law
for the English Parliament. But the requirements
and manners of a civilized people have long abolished
it as a matter of fact, and it is merely as a curiosity
that it has sometimes happened in London that the
Speaker’s attention was called to the fact that there
were strangers in the House, and that he was thereby
compelled to clear the galleries for some hours. In
Rome the secrecy has only been intensified. The
theologians, who were summoned thither before the
Council, to advise upon and elaborate the propositions
which should be laid before it, were pledged to secrecy
by the oath of the Inquisition. It was imposed upon
the Fathers of the Council, under penalty as for a
mortal sin, to keep the proceedings private.

As though, among more than 700 men with very
different views, it were possible to keep secret for a
single month proceedings which the whole Christian
world is regarding with interest, and with reference to
which it has a right to know, not merely what has been
decided, but also how the decision was reached, and

1 See John iii. 20 ff.
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what matters were dealt with! The ambassadors in
Rome, as in duty bound, informed their courts; the
newspapers informed all the world as to the proceed-
ings, and supplied the text of the proposals that were
brought forward. It was all very well for the papal
party to say that these proposals were false; they
were themselves hindered by the prohibition from cor-
recting them. It is no longer a secret that at that
time there was to be found in Rome a powerful
magnet, which drew to itself this information in a
thoroughly unselfish and devoted manner, and com-
mitted it by private messengers to the safe custody of
the royal Italian post, whereupon it was edited by
skilled hands in Munich. These letters from Rome, as
they one by one appeared in the Augsburg paper,
proved themselves trustworthy in every matter of fact.
Also a generally accurate sketch of the particulars of
the last general congregation and of the proximate
aims of parties was furnished almost each successive
evening to the upper circles of Roman society, a sketch
having perhaps for its source only the innocently
casual expressions of one or another prelate, or of
his theological adviser, swiftly put together to form
a combined picture.

Two parties were speedily formed. One of these,
in consideration of its past character and the views of
many of those who composed it, might be termed the
Liberal, but scarcely so appropriately as the ézskgps’
party, insomuch as it chiefly sought to maintain the
ancient rights of the episcopate against the other, or
papal party, which committed itself to the absolute
monarchy of the Pope. Immediately there arose the
complaint, on the part of the former, that the Council

lacked freedom.
L E



50 CATHOLICISM [BK. I

There is no doubt that the Pope alone prescribed
the order of business for the Council and appointed its
officials. In old days this was done by the Council
quite independently—at Trent, at least in concurrence
with the Council. The latter, up to this time, promul-
gated its decisions in its own name; at the Vatican
Council the Pope promulgated them in his name,
referring merely to the consent of the Council. He
announced that he was willing to share with the
Fathers his right of initiative, and thus of bringing
forward motions; but the permission to introduce each
motion was made dependent upon a delegacy appointed
by the Pope, and consisting of trustworthy men of the
Pope’s party. The other four delegacies for the edit-
ing and maintenance of the decrees were, it is true,
chosen by the Council, but in the case of each dele-
gacy the names that came out of the voting urn
showed such an amount of agreement in the majorities
that they yielded, that the voting cards appeared to
have been written, if not by the Holy Spirit, neverthe-
less by one hand, which was altogether unfavourable
to the bishops’ party. In subsequent voting this latter
could reckon at the most 150, the papal party at the
least 450 votes. Accordingly the lack of freedom, as
the bishops’ side termed it, was obviously inherent in
the very constitution of the Council.

That majority of 450 consisted, to a large extent, of
the one hundred and forty-three bishops belonging to
the ‘States of the Church!’, who, trained up in the

' The name given to a portion of Italy governed in earlier times directly
by the see of Rome. It comprised, in addition to Rome itself, the
Marches, Umbria, and the Romagna. It originated in the grant of
the exarchate of Ravenna by Pepin, son of Charles Martel, a king of the
Franks, to Pope Stephen II in 755. After various vicissitudes nearly all
the territory was annexed to Italy in 1860, and the remainder in 1870.
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Roman way of looking at things, regarded the
temporal power, as still surviving within its old limits.
One hundred and thirty-three came from the Italian
kingdom. They were men who, for the most part, had
received their training in Jesuit schools, and were
embittered by the spoliation of Church property to
defray the expenses of newly united Italy. They
were not wholly devoid, moreover, of that spirit of
calculation, which regards the power of the Papacy
over nations beyond the Alps as a source of power and
revenue to Italy. Out of forty-one Spanish bishops
most were appointed under the virtuous Isabella?, and
with this object in view; so that in Rome the saying
with regard to them was: ‘If the Pope assures them
that the blessed Trinity consists of four Persons, they
will believe even this” In addition to these there was
a large number of missionary bishops, whose flocks are
to be sought for as arising in lands beyond the seas or
recently established as missionary settlements in Pro-
testant countries, themselves altogether dependent
upon the Roman College of the Propaganda. Among
them, no doubt, are partially included one hundred
and nineteen bishops & partibus injfidelium, who only
bore the titles of lost and lapsed sees, and so were
only bishops inasmuch and in so far as the Pope has
invested them with an episcopal mitre, It might seem
doubtful whether these titular bishops were entitled to
a seat at the Council, and the Crvelia Cattolica itself at
one time hesitated to decide this question. Yet in
Rome it could not long remain doubtful that, as early
as the Council of Trent, such bishops sat, and were
expressly appointed to that end. In the course of the

1 Daughter of Ferdinand VII, and Queen of Spain 1833-1868, when she

was banished by a revolution.
E 2
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last two years Pius IX had nominated as many as
fifty such, and we should recognize this number, for
the supply of votes on behalf of the Pope’s wishes, to
be a very modest one; for in the Roman Church’s
store are to be found in addition many names of
ancient sees fallen into abeyance, which, if need were,
might have been employed for this purpose. Of these,
and also of the Eastern bishops, there were many who
could only come to the Council on condition that the
Pope provided for their maintenance in Rome. While
these were accommodated in the numerous monasteries
and ecclesiastical houses, and partly also supported by
way of obliging the Pope, there remained about three
hundred with their attendants, for whose daily susten-
ance the Holy Father had to make provision ; so that
this jest ascribed to him, which is quite after his
manner, may be true, ‘If the Council lasts long, I shall
be znfallibile (infallible), but fallito (bankrupt).” The
saying, ‘Whose bread I eat, his song I sing, was
applied to these papal boarders, yet we must allow
that it sounds better than if the Lord’s saying had
been applicable to them : ¢ He that dippeth his hand
with Me in the dish, the same shall betray Me.” !
While external reasons of this kind might exert
their influence, even independently of the wish without
arriérepensée to be complaisant towards the Holy
Father, there was also certainly co-operating with
these, under the form of Catholic piety, a personal
attachment to the Pope, venerable and unfortunate as
he was. It was not for nothing that the Cizi/¢2 had
addressed the warning, that the attitude of the episco-
pate in council assembled could be nothing else than
the most absolute submission to, and obedient accep-

! Matt. xxvi. 23.
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tance of, the papal directions. Even the Opposition, in
coming to Rome, were influenced to the very smallest
extent by the sentiments which such a title would
suggest, consisting, as they did, of bishops who had all
been appointed with the approval of the Pope, and
who, in the general rise of Catholic sentiment against
the powers of the age, regarded by them as hostile,
saw their own power and safety dependent upon
making common cause with the Papacy. Perhaps
never was a Pope surrounded by more complaisant
bishops than Pius IX on the occasion of the great
canonization of saints in 1862, at the centenary celebra-
tion of St. Peter!, and at his own jubilee as priest?
It was, perhaps, from the flavour which these afforded
that there came to him the inclination to have the experi-
ence also of the highest festival of the Church, an
ecumenical Council, which we thought would never
assemble again, and so to secure for his pontificate
significance in the history of the world.

The business of the Council, nevertheless, moved so
slowly, and the Opposition, small as it was, appeared so
threatening, that within three months after the com-
mencement an amended order of business was promul-
gated by the Cardinal-legates (Feb. 20).  According
to this the proposed agenda for future proceedings are
distributed to the Fathers in documentary form, and
each can within ten days send in to the delegacy
concerned objections to this draft, together with sug-
gested amendments. That delegacy will amend the
draft in accordance with those proposals which they
consider appropriate, and so lay it forthwith before the
Council with a summary of the suggestions offered, as
the basis of the next oral discussion. While in this

! 1867. 2 1869.
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way each, at all events, was empowered to lay stress
upon his opinion in writing, yet the consideration of it
depended upon the arbitrary decision of the delegacy
concerned. Speakers followed one another according
to their registration and their hierarchical rank ; only
members of the delegacy concerned had on each
occasion the right to speak in opposition. More
especially, the new order of business directed that if
ten members moved the closure, the assembly were to
decide the point by a simple majority. This vote is
taken by rising or remaining seated, and in the same
way, at the pleasure of the legates, the vote upon
individual sections of a proposal, not calling over the
names till the proposal is put as a whole. This
seemed to involve, in the case of even an article of
faith, decision by a simple majority ascertained by
counting heads.

The Opposition called this a ‘non-conciliar’ pro-
ceeding, an intimidation of the minority. For they
were hereby given over to the caprice of this compact
majority, which could then, on each occasion, cut short
that power of speech which was their only means
of demonstrating the right and true. Further, the
bishops certainly might be said to sit in the ecumenical
Council as judges, but only so far as they were come
together as witnesses of the belief held in their
churches upon a definite religious question, in order to
set forth the traditional belief of the Church as a whole
upon this question. Therefore each bishop has a
right to free speech so as to give this testimony.

True as this is, nevertheless a numerous assembly
cannot well permit undue extension, if some of its
eloquent members should have an interest in prolong-
ing it by endless talking, especially if this were done by
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means of written speeches. There must exist a power
of putting a stop to this, and that can most fitly be
found within the assembly itself, and so in its majority.
Even though in the Councils there remained still an
element of their original representative character,
nevertheless there might be a difficulty in obtaining the
bishops’ testimony on the burning questions before
them ; for they would in most cases have to report them
as on opposite sides, aye and no; also it might be done
by means of a brief vote, with reasons added ; or, as
is the case in parliamentary assemblies, that those who
are in substantial agreement should meet and appoint
one of their number to express the common conviction.
Such gatherings were indeed forbidden in Rome, but
yet they have always been held there. Moreover, the
minority had certainly an interest by exhaustless speak-
ing as a last resort to postpone without decision the
one great question, on the chance that some incident or
other might intervene. The majority did not misuse
its power in this respect. It only twice carried the
closure of the debate. Once this was in a matter not
of a very controversial kind, after it had been discussed
for a week. The other occasion, it is true, was that of
the great question of the day, but it was after numerous
speakers had exhausted all that could be said for or
against, and in view of the Pope’s resolution not to
release the assembly from a decision. It was done
amid the sighs of majority as well as minority in the
feverish atmosphere of a hot Roman July.

On account of this curtailment of speech the Opposi-
tion at one time contemplated taking no more part in
the proceedings ; they confined themselves, however, to
sending in a protest composed by Cardinal Rauscher.
It raised the general objection to the decisions of the
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majority, that decrees concerning the faith should be
adopted only when there was at least a moral una-
nimity; that this was required by the old rule (of Vincen-
tius ') always maintained by the Church, viz. that that
only is to be considered as genuine tradition which has
been believed everywhere, always, and by all; that so
it was held by the old Councils ; and moreover that so
Pius IV had offered that his legate at Trent should
abstain from voting on a resolution on an occasion
when unanimity was not to be obtained.

In matters of faith and morals, decision by a majority
of course affects a conscience that is at variance with it
more severely than a resolution of this kind on the part
of a political assembly, which commonly relates merely
to external matters of law, and a year later may be
reversed, while the decree of an ecumenical Council
has the fatal privilege of binding along with the present
the whole of the future, and even of guiding men’s
judgement as to the past. Therefore Christian charity
and prudence straightway demand that a dogma which
is opposed by a considerable minority in a Council—a
minority which at the least testifies to an uncertainty
and hesitation in the consciousness of the Church—had
better, if it be at all possible, remain undecided than
burden the conscience of the minority, and bring on it
the risk of a schism. But the Church has not always
acted in that way. Dogmas which have been estab-
lished after great battles of the faith in ecumenical
Councils have not been quite believed everywhere,
always, and by all. At these Synods there has not
been lacking a moral torturing of consciences in order
to obtain complete agreement, and it was obtained,

1 Amonk of Lirinum (d. circ. 450), the most distinguished disciple of
Cassianus, who was himself a disciple of St. Chrysostom.
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inasmuch as the bishops who held fast to their convic-
tions were thrust out as heretics; e.g. at the second
ecumenical Council! thirty-six bishops, who could not
convince themselves that the Holy Spirit was as great
and powerful as the Divine Father and the Son, Who
had sent Him, as against 150 bishops, who knew this
for certain. Pius IV indeed, in other respects also of
a gentler spirit than the latest successor to his name, in
this thorny question as to his and the bishops’ privileges,
preferred to leave this sphere of privilege undetermined.
At an earlier date the Council of Trent did not hesitate
to carry, e. g., the decree concerning Holy Scripture by
20 votes against 14. When once men venture to vote
with regard to matters of faith, so that in accordance with
Catholic law the decision cannot be repudiated on pain
of forfeiting eternal salvation, it follows that when the
intellectual controversy in the way of argument is over
nothing is left but the forcible method of decision by
majority, whether that majority concerns few or many.
‘At least a moral unanimity.” This is nothing but an
indefinite confused expression, sprung from the recol-
lection that in the older Councils matters were not
carried through so smoothly. How small then must
the minority be—two or three bishops, perhaps—if itis
not to derogate from the ¢ moral unanimity’ ? But yet
the same forcible treatment is dealt out to these two,
and to the many who perhaps stand behind them. It
must be admitted that in matters of faith there can be
no decision by majority. But this is the essence of
Protestantism ! The elector of Saxony’s ambassador
made use of that grand expression at the Diet of
Speyer 2 Hence the protest against the decision of the

! Constantinople, 381. ? See p. 7.
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majority, and hereby we have the honourable name of
Protestants.

Moreover, the Vatican Council carried out the demand
of the Opposition, who cannot be held blameless. If
we regard the two solemn decisions of the Council, at
the first (April 24) all those present voted placet, the
one who had determined to vote ‘no’ being absent
through illness; at the second decision (July 18) only
two courageous bishops, men hitherto little known,
pronounced their non-placet. This then may well be
held to be ‘ moral unanimity’!

The minority also urged that at least the votes
should not be counted, but weighed. For, apart from
the fact that bishops of theological attainments,
spiritual pastors of cultured nations, for the most part
belonged to the Opposition, a bishop who counts his
flock by thousands can plead more right to speak than
the one who has converted, or only seeks to convert,
some semi-savages. It was calculated that the arch-
bishops of Paris and Vienna, and also the prince-bishop
of Breslau,each represented more Catholic souls than did
the whole of the bishops of the States of the Church
put together. This certainly is a matter of weight,
whether we have regard to the nature of the case or to
the representative character of an episcopal assembly.
But on the other hand there is the view, old and Catho-
lic, although not maintained inviolate even in Rome,
that each bishop by the appointment of Christ, and as
successor of the Apostles, is essentially on a par with
every other, and thus, that the dimensions of his city
or country furnish no ground for any distinction as to
his spiritual power, especially as a vehicle of apostolic
tradition.

The ecumenical character of the Council could not be
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prejudiced by the fact of the ambassadors of Catholic
powers not receiving, in accordance with previous
usage, invitations. On the other hand, in response to a
tardy request from the French administration, admission
was declined on the ground that Catholic powers no
longer existed—a view, the correctness of which caused
surprise merely as coming from Rome. Granted that
the freedom of the Church was rendered conspicuous
and the secrecy of the Council more assured by the
absence of political envoys, on the other hand, there
disappeared thereby a certain presumed obligation
upon Christian States, to recognize the Council as
ecumenical. France alone, through the possession of
the seaport of Rome, had the means of exercising a
direct pressure upon the Papacy; but Napoleon III
hesitated on this account to offend the Church party.
Against the counsel of the Bavarian minister Hohenlohe
to concert precautionary measures against any possibly
objectionable decisions ofthe Council,the North-German
chancellor at that time considered the matter as too
insignificant, or did not desire to put to the proof a
doubtful claim to interference on the part of a leading
Protestant power. A considerable amount of incon-
spicuous influence was brought to bear,and not always to
the disadvantage of the Council, the Holy Spirit making
use of natural means as well to check extravagant
absurdities.  For instance, in the preface to the docu-
ment concerning the faith there appeared a sentence
which laid the whole blame for Indifferentism, Panthe-
ism, Atheism, and Materialism upon Protestantism.
The bishop of Sirmium %, Strossmayer, who in addition
to his chivalrous spirit possessed from God the gift of
readiness of expression in Latin, showed the injustice

1 The ruined city in the ancient Roman province of Pannonia.
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of such a charge, seeing that the Church had long
had to contend against Pantheism and Materialism,
before Protestantism came into existence. Rather was
the Christ-like to be recognized too in the life and
writings of Protestants, and in this connexion he named
Leibnitz and Guizot, whose writings he could wish were
in the hands of all his honourable colleagues. This
speech, made on the 22nd of March, was interrupted by
the presiding legate’s bell, and still more by noisy
dissent and stamping of feet, so that at the repeated
cry, ‘ Et tu haeretice !!” Strossmayer, protesting against
such violence, left the tribune, and in the tumult the ses-
sionhadtobe suspended. He himselfwas much surprised
when in the next general congregation the sentence
directed against Protestantism had disappeared from
the document, and never again came under discussion.
The first information came from the Italian newspapers
that meanwhile Herr von Arnim, the North-German
ambassador in Rome, had signified to the Cardinal
Secretary of State that the embassy had instructions,
unless the sentence in question against Protestantism
were struck out, immediately to quit Rome and break
off all diplomatic relations. In fact the ambassador, on
hearing of the insult, had telegraphed accordingly to
Bismarck, and forthwith received this answer. A
Neapolitan journal made the following comment :—* If
France adduces a complaint against the Council, Anto-
nelli makes three bows, and all remains as heretofore ;
but if Prussia comes with her moustaches and jack-boots,
it is known that words will be speedily followed by
action, and Rome understands that she must submit.’
In factit was open to Strossmayer and Arnim to remain

! ¢Thou too, heretic !’
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uncertain which of the two had the greater share in
rescuing the Council from an absurd position.

Also a special representation of ecclesiastical learning
was not permitted in the influential form which it had
taken in the earlier Councils through delegates from
the universities joining in the decisions, and in par-
ticular proffering unbiased advice. The papal party
chose to hold that to be unnecessary. As the Opposi-
tion deemed that a good proportion of their colleagues
in the majority had neither the theological training
needful to understand the force of their reasons, nor
the independence and ability to proceed in accordance
with self-acquired knowledge of the subject, they could
hardly determine to consider infallible the decisions of
a majority which were thus rendered formidable in
character. In comparison with the ‘ Robber Council
the Vatican Council was called a ¢ Flatterers’ Council '—
a very one-sided truth; for, on the other hand, words
so audacious and trenching on the limits of Catholicity
had never yet been publicly spoken so near the ceno-
taph of St. Peter. All things considered, there is
no great room for boasting as to freedom of delibera-
tion, and that all was conducted in accordance with
conciliar rule; but the same may be said of more
than one Council recognized as ecumenical.

It is not only, however, the form of ecumenical sum-
mons and conducting of a Synod which have hitherto
given the character of infailible validity to its decisions,
but the actual import of these decisions, and indeed
the operation of a power external to the Council.

! Convened at Ephesus in 449. It reinstated as priest and archi-
mandrite Eutyches, whose heresy was condemned two years later by the
general Council of Chalcedon. It deposed Flavian, patriarch of Con-

stantinople, who was so roughly handled that he died of his injuries
shortly afterwards.
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Déllinger?, in his opinion concerning the new arrange-
ment of business, gave this advice to the Vatican
Council : * The mere fact of an assembly of bishops,
however numerous these may be, is far from constitut-
ing a proof of the actual ecumenical claims of a Council.
Or, as theologians express the matter, granted that it
is ecumenical as regards its summons, whether it is so as
regards its progress and close as well is a thing which
the Council itself cannot decide. There must first
intervene, as decisive and confirmatory, the authority
which is paramount even over every Council, viz. the
testimony of the whole Church. Councils, as such,
have no promise given them. According to the
familiar words of the Lord as to the ‘two or three’,
everything hinges upon the being assembled in His
Name?2 But the Church has the promises, and she
must first convince herself or possess the certainty that
physical or moral coercion, fear, passion, the arts of
corruption—things of this sort have very often oper-
ated—did not gain the upper hand in the Council, but
that true freedom prevailed there. And not only is
freedom essential, but also, in Déllinger’s opinion, the
perception of what the Church of a particular age
requires and is at liberty to adopt as development of
its belief. Bavarian journals on the papal side called
this ‘a standpoint outside the Catholic Church’, the
assertion of which ‘must engender immense scandal
and terrible disorder’. Father Hotzl3 on the other
hand, showed by numerous quotations from writers of

1 Johann Joseph Ignaz von Déllinger (d. at Munich, 1890), a distin-
guished leader of the ¢Old Catholic’ movement. For his opposition to
decrees of the Vatican Council he was excommunicated in 1871.

2 Matt. xviii. 20.

* He published a work entitled /nfallibility (Unfehlbarkeit) in Vienna
in 1870, opposing the doctrine, but afterwards accepted it.
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unquestioned orthodoxy that this assertion has from
ancient days been held as Catholic: * No Council is
really an ecumenical one, which has not been approved
and accepted as such by the Church’ The learned
Franciscan was on this account summoned to Rome,
‘ad recreandam animam!,” which means, inasmuch as in
spite of all dissuasion on the part of his countrymen
he obeyed the summons, that he was compelled by
doing penance in the shape of spiritual exercises to
bow his neck under a recantation.

The thing, nevertheless, holds good. It has been
heretofore frankly recognized by learned Catholics as
a right of the Ecclesia dispersa, and it is shown to be
undeniable through the fact that there were Synods
summoned as ecumenical and not yet universally
recognized as such. Consider well what this implies.
According to this view it is not any method, whatsoever
it be, of convoking, it is not the bishops assembled
at the Council, even though they were all the bishops
in Christendom, whereby, apart from anything else,
the ecumenical character and accordingly infallibility
is secured. This originates through the Church in
its subsequent judgement. But what is this Church,
as distinct from the bishops assembled at the Council ?
Plainly not the hierarchy, but what in a State is
called public opinion, and in the Church an invisible
force of Christian thought, which, independently of
the inclination of particular individuals, is by a logical
necessity matured collectively. It has received from
Christ the promise of His rule in the Church? and
of His guidance into all truth®, but withal it is not
exempt from the human error of the individual Church

1 ¢ For the refreshment of his soul’ 2 Matt. xxviii. 20.
3 John xvi. 13.
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teachers of even a whole generation, and this is far
removed from the infallibility of an ecumenical Council.
The Roman authorities, although at that time possessed
of very half-hearted interest in the infallibility of the
Council, nevertheless knew right well on what account
they had cited the monk, as they could not reach one
higher than him, to ‘ refresh hissoul’ at Rome. Mean-
while, the Bavarian ambassador exercised a careful
surveillance. German bishops of the Opposition, to
whom the perplexed friend of Déllinger committed the
decision, were not inclined to urge him to an act which
they themselves perhaps would not commit. Accord-
ingly, after his first explanation was disallowed, he
signed a second, which people in Germany were kind
enough not to call a recantation, and Pius IX termed
him his son and dear brother.

None the less the Vatican Councl also, for the
present unimpaired in credit either by the subsequent
submission of the bishops or by the indifference of the
laity, will have to abide by the judgement of the future,
whether it be ecumenical and, so far at least as
the faith hinges on infallibility, infallible. Certainly
the Catholic Church has often enough taken action on
the assumption of her infallibility, and Catholicism
presses for the recognition of general Councils as the
definite organs of infallibility, because in these great
gatherings of ecclesiastical dignities and presumably of
Christian wisdom the ideal of the Church, though in
fact subject to alteration, could be considered as
possessed of an unbroken continuity, especially when
regarded from some distance in space or time. Thus
was established the belief in the chartered infallibility
of certain Councils ; but when confronted with the
power of truth and the chain of reasoning based on
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facts of history this belief has never stood its ground,
and vanishes in the face of any serious investigation
as an airy fabric of pious imagination.

Since the Reformation protested against this definite
Church of Rome with its abuses of that time, it was
compelled to disallow its infallibility. Luther, at the
Leipzig disputation, distressed by the decisions of the
Council of Constance directed against Hus, expressed
himself thus: ‘How, then, may it be shown that a
Council is not subject to error?’ Thensaid Dr. Eck :
“If you can believe that a Council duly convoked can
err, you are to me as a publican and heathen!’ Since
the Reformation referred each believer to his own
heart as moved by the Holy Ghost to belief, and to
the Holy Scripture, and committed unreservedly to
knowledge the interpretation of the same, it denied
infallibility to every existing Church, inasmuch as such
denial is the logical outcome of its fundamental tenet,
viz. that the ideal Church or Christianity in its entirety
is entirely contained in none of the Churches which
have had a historical existence. Protestantism, how-
ever, none the less piously believes that the idea of
the Church is continuously operative in the historical
Churches, and that each believer can in his own Church
attain to a saving faith in Christ, and thereby to the
ideal Church. Hence it results that ncither the
Lutheran nor any other reformed Church has ever
doubted that it includes Christian truth, and is thus
competent through faith to attain righteousness in
God’s sight and salvation. Moreover, Protestantism
accounts the Church to be a pillar of the truth, and
holds that she does not err so far as she takes Christ
for her foundation ; for the antithesis of an infallible is

not a deceptive Church, but only one which sometimes
I F
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more, sometimes less, truly and wisely has guarded
and administered the Divine treasure entrusted to her
keeping. It follows that in the Protestant Church also
Christian people can confidently trust for their eternal
salvation to the authority of its doctrines and the
blessing of its Sacraments, just as the same is required
in the Church of the Pope. From this point of view
the protest against the infallibility of the Church seeks
only to affirm, in opposition to all tyrannizing over the
conscience, that the individual need not be uneasy,
still less need he break with his Church, if he comes
to have doubts about its doctrine ; further, that no one
armed with the means of investigation is forbidden by
any ecclesiastical dictum to examine by reflection and
testing the Church’s doctrine ; lastly, that the Church
has not through that dubious character of infallibility
bound itself for ever to any dictum of the past.

It is a noble privilege of humanity to strive unwearied
after a fuller comprehension of Divine truth, and on
becoming sensible of ignorance openly to confess it as
such. This privilege has been refused by the Catholic
Church in the highest province appertaining to the
human spirit, that of religion. But seeing that it is
the universal lot of men to win their way to truth
through error, and in this world to possess the former
only as commingled with the latter, it is only through
quite definite promises and proofs that that Church
would be able to make good her exemption from the
universal lot of mankind.

Their theologians appeal to the saying of the Lord,
where the Holy Spirit is promised to the Apostles, to
lead them into all truth 1. If taken, however, absolutely
it would hold good for the Apostles only; but, in fact,

! John xvi. 13.
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it is relative and merely contrasted with the instruction
which as yet they were unable to bear. Even after
they had publicly received the Holy Spirit they appear
in the eyes of the great Apostle of the Gentiles to be
narrow in their conceptions, in that they hold their own
mission to be limited to the people of the circumcision?
—a tenet so thoroughly at variance with the basis
of the Church. Moreover, at the Apostles’ Council,
far from laying claim to a charter of infallibility, their
discussion cencerns itself merely with argument, and
results in composing the dispute by a mild and judicious
decree, which, however, on its positive side, has no-
where been observed, and to the present day is a dead
letter2. Had personal infallibility been actually pro-
mised to the A postles, on Catholic principles this would
also have been transmitted to their successors, the
bishops, in their individual capacity. It is quite an
arbitrary breach of Catholic reasoning to hold that this
spiritual power was committed to St. Peter only for
transmission to his successors, and to the other Apostles
merely as a personal gift. But in the mouth of Jesus
the truth to which He appeals as spoken by Himself
is not a complete system of dogmas such as the
Councils have gradually laid down for binding souls,
but rather the truth which is to make us free?, the
pure Gospel of salvation®; it is religion itself, of which
moreover a wise contemporary of Christ, Philo®, has
written, ‘ The Divine Spirit is the Guide to truth.’

! Gal.ii. 9. 2 Acts xv. 29. $ John viii. 46.

* John viii. 32. ® Mark xvi. 15.

¢ Philo Judaeus (De Vita Mosis, 11, p. 175), d. after 40 A.D., a .He]]en-
istic Jewish philosopher of Alexandria. He sought by an unlimited use
of allegory to harmonize the philosophy of religion as derived from Plato,
Aristotle, and other eminent heathen writers with the letter of the Books

attributed to Moses.
F 2
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Also it is argued that infallibility is guaranteed to
ecumenical Councils because the departing Redeemer
promises, ‘I remain with you always, even to the end
of the world’!. And so He has remained with us. But
just as His personal presence with the Apostles did
not exclude on their part divers errors and dissensions,
so it is in the case of His spiritual presence in the
Church. That Christ desired and hallowed this Church
to be as His Bride without spot or wrinkle, holy and
without blemish 2, obviously presents us merely with
the definition, that ideal of the Church, to which the
reality has often so little corresponded, and yet is in-
tended ever to grow in correspondence. Further, it
need not have ceased to be a pillar of the truth3,
although its decrees have affixed to this pillar various
untruths.

Lastly, there is adduced the direction to bring the
complaint of one who is aggrieved, when other redress
is not readily attainable, before the Church, whose
decision shall thereupon be obeyed on penalty of ex-
pulsion4. But even if we grant that, as confined to
matters of that day, it wasnot a rule for guidance of the
synagogue rather than of the Church in our sense of the
word, this proceeding relates merely to grievances and
acts of injustice sustained by individuals, not to dogmas
passed by virtue of infallibility residing in the Church.
Moreover, it closes with the great promise which, in
opposition to all hierarchical claims of tutelage, gives
the assurance that where only two or three are gathered
together—not therefore only popes, cardinals, and
bishops, but simply persons of any sort who as-

1 Matt. xxviii. 20, ® Eph. v. 27.
1 Tim. iii, 15. ¢ Matt, xviii. 15-20.
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semble in the name and mind of Jesus, and hold to
His Word in the spirit of true disciples?, He consents
to be in the midst of them.

We may add that the whole Catholic proof from
Scripture is nothing but a specious argument in a circle.
The certainty of this precise interpretation of the words
of Scripture is based upon the infallible authority of
the Church, and this again upon those words of Holy
Writ, viz. in dependence upon an interpretation which
does not belong either to the words themselves or to
the context of the passages referred to.

Accordingly, forsaken as well by Holy Scripture as
by trustworthy tradition, the infallibility of the Church
is at last reduced to take its stand upon a presumed
necessity. Christ must have established a sure means
by which the true sense of the Bible is determined,
each dispute as to doctrine decided, and the unity of
the Church maintained. That means can only be the
existence of a supreme ecclesiastical authority, exempt
from all human error, publishing in the Name of God
its infallible decisions, to which whoso desires to be
saved must submit himself. ‘The Church must be
unerring, for the believer committing himself to her
cannot be led astray.

This is just the same sort of logical claim which in
former days was put forward by old-fashioned Pro-
testant orthodoxy—that the Divine revelation would
have taken place in vain, unless each word, each letter,
and in the Hebrew text each of those vowels, not one of
which, it is true, was written, inspired and guarded by
God to the exclusion of every human error, be trans-
mitted to us by this revelation intact and adapted to our

1 John viii. 31.
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capacity. It only works harm, when both assertions,
which with human arrogance prescribe to the Deity
the course He ought to have taken, are at variance
with undeniable facts. To argue thus is only to draw
a conclusion from an assumed necessity—since, it is
pleaded, otherwise everything is liable to error—for
attaining a state of things which is really non-existent.
Therefore, also, if the Catholic Church boasts that it
alone is the sure Rock for deliverance from the
fluctuating billows of subjective opinion, nevertheless
when questioned, Whence, then, does the belief in its
infallibility originate ? in the last resort it has only the
answer which old-fashioned Protestant orthodoxy has
for its belief in the infallibility of the letters of the
Bible, viz. that the Holy Spirit induces the individual
to believe on the Church. This, again, transfers the
decision to the basis of subjectivity. There remains,
however, this difference—that Protestantism, in re-
nouncing that supernatural, or rather unnatural doc-
trine of inspiration, attained thereupon to a higher
development of its essential character, while the
Catholic Church in surrendering its infallibility must
surrender itself; for, apart from this, it is no longer the
perfect Church in which the ideal and the real coincide,
and has no right to demand the unconditional sub-
jection of the conscience.

At the time of the German Reformation these views
were also expressed within the Catholic Church. The
assistant bishop of Trier, under the name of Febronius,
pointed out the gradual and very human development
of the Papacy, and Dr. Blau, Professor of Dogmatics
at Mainz, in a treatise conspicuous for its historical
character showed the infallibility of the Church to be
a very fallible thing. In pursuance of the teaching
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thus furnished, Joseph II' founded a new body of
Church law in the Habsburg States, and the German
archbishops undertook to establish a national Church
for Germany, until they were deterred from their pur-
pose by the storm of the French Revolution.

Those, moreover, who disclaim the infallibility of
the Church, who reject one or another dogma and
neglect the confessional, are able to maintain their repu-
tation as Catholics. This state of things must be ad-
mitted as existing in the Catholic Church, for there
are innumerable persons who are only members in that
sense ; a large part—perhaps the majority—of the
educated male population of Germany, Italy, and
France. Among us there are even many who corre-
spond to the picture which the noble Edgar Quinet 2
gives of his country: ‘Catholic in form, but at bottom
disciples of Voltaire ‘I submit myself to the Catholic
Church,” said Erasmus?, ‘even if it teaches Arian or
Pelagian doctrine.” It was well known to him that it
did the latter. The free-thinking historian de Thou*
remained a Catholic; but, remarks Hugo Grotius?,
‘with thirty exceptions!” Such persons, believers ex-
cept with regard to individual dogmas, remain in the

! German Emperor, son of Francis I and Maria Theresa, d. at Vienna,
in 1790.

? Died at Versailles in 1875; a French philosopher, poet, historian,
and politician, and a prolific writer of monographs and of articles for
periodicals.

3 Desiderius Erasmus, b. at Rotterdam, 1465, d. at Basel, 1536; the
famous classical and theological scholar. He aimed at reforming
without dismembering the Roman Church. He at first favoured, but
afterwards opposed, the Reformation, and engaged in controversy with
Luther.

* Jacques Auguste de Thou, d.1617; a French historian and statesman
celebrated for his contemporary history (Historiae sui temporis).

6 Died at Rostock, Germany, 1645 ; the celebrated Dutch jurist, theo-
logian, statesman, and poet; founder of the science of international law.
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Church in which they were born, from a certain pzZas,
or from motives of convenience or indifference. Not
until the authorities of the Church chose to check or
annoy them in their worldly or at least independent
existence would they desire to break with it. These
uncatholic Catholics are also, according to the con-
ception of the Catholic Church, in one respect still
members of the true Church, inasmuch as mere external
tokens apply here, and the participation in the Sacra-
ments, in past time at least, remains unrevoked. In
principle, on the other hand, they are no longer
Catholics. After the unconditional authority of the
Church in matters of faith has in their case ceased, it is
only a question of their variously exercised choice and
judgement how far they withdraw from the Catholic
teaching which they so renounce or modify. Accord-
ing to the Canon law, as revived by Pius IX, they are
in fact excommunicated. If this be taken seriously,
however, a strange state of things would be the result—
thousands, millions of excommunicated persons, most
of them without their knowledge, within the Catholic
Church, and holding offices in Church and State. The
essential distinction between Catholicism and Pro-
testantism is certainly in this case done away with,and so
far as they, in the quarrel with their Church, have main-
tained Christian faith and a Christian life, they already
stand unconsciously on the side of Protestantism, even
though none of the existing Protestant Churches attracts
them. They are persons over whom zealous Catholics
lament with de Lamennais as he wrote in earlier days!.
He says: ‘ We are threatened by a greater persecution

! Félicité Robert de Lamennais, d. 1854; a French writer and philo-
sopher. His great work in four volumes, Essai sur lindiférence en
matidre de religion, was published 1817-23.
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than that which the early Church sustained, through
the indifferent who hold believers and heretics to be
possessed of equally valid claims.’

As against this it would certainly be very comfortable
—and herein lies a mainstay of the strength of Catholi-
cism—to ensure our soul’s everlasting safety by means
of a definite authority, Divine truth lying before us
cut and dried for our daily wants, so that we need only
to give it a general assent, or merely to refrain from
contradicting it in order to be left in this respect com-
pletely at peace for time and eternity. Accordingly,
where once the Catholic Church has popular power
and usage on its side, defections on a large scale do
not take place unless the Church is borne down
under the load of grievous abuses, or persistently
opposes legitimate desires of the people. Otherwise it
is only a case of individuals, who, either under priestly
pressure, or simply in consequence of a spontaneous
development, rise in thought above the limits of dull
usages, and combine with conscientiousness energy of
character to fashion their outward life in accordance
with their convictions.

The devotion of a people to its Church represents
the confidence that it possesses Christian truth and im-
parts eternal salvation. This confidence, only raised
to the sphere of the supernatural and the absolute, is
equivalent to the infallibility of the Church, a pious
fancy turned to skilful account, but also a sword with a
double edge, for the detection of even one error on the
part of the Church overthrows the whole proud eccle-
siastical structure, and the bold rallying cry, ‘ Catholic
or Atheist’ might well, if thought upon with any care,
cause alarm at the perception of the consequences it
invokes, The sentiment was once expressed by the
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most eloquent speaker of the Catholic party in the
Prussian Chamber of Deputies: ‘Either every dog-
matic utterance of the Church is true, or the whole
Church is a fabrication.” For us wanderers here below
the law is once for all laid down, as the words of
Goethe express it, written in letters of brass in the
garden of an old professor of Jena!: ‘Error ne'er for-
sakes us, yet a higher necessity ever gently draws the
struggling soul upwards to the truth.” The Catholic
Church at one time had need to be the subject of that
brilliant dream, in order, ostensibly raised above human
error, to bear the burden of the sinking, yet still power-
ful, Empire of Rome, then to train to religion and
decorum fierce nations of youthful vigour, who suddenly
flung themselves into all the wealth of a decayed civili-
zation, and finally in the midst of a new civilization
half heathen, half Christian, to maintain against disin-
tegration into sects a certain unity of Christendom.
But the day will dawn when whole nations will combine
with ripeness of intellect so serious an interest in reli-
gion that an infallible Church, which with logical con-
sistency exercises dominion over thought, will be a
thing which they neither need nor endure.

C. The sole means of Salvation

So far as Catholicism considered herself to possess
Christian truth completely and exclusively, she per-
ceived herself justified in the assertion ‘ Outside her
Church no salvation’. This belief, which surrendered
all beings outside this Church to be lost for ever, sprang
in due course from its infallibility. But inasmuch
as in the popular mind thoughts are not carried out
with logical accuracy, the belief in a Church as the sole

! Johann Jakob Griesbach, biblical critic, d. 1812,
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means of salvation far outstripped the dogma of
infallibility in date and distinctness. Justin Martyr?,
it is true, going beyond the limits of historical
Christianity, considered all who had lived with the
Divine Logos, i.e. in accordance with reason, like
Socrates? and Heraclitus?, to be sharers in Christ's
salvation; and as late as the end of the second
century, St. Clement of Alexandria 4 the earliest master
of Christian learning, held that God had in past days
bestowed philosophy on the Greeks, just as He had
given the Law to the Jews, so that they might attain
eternal life. But in the sharp conflict with a multitude
of sects, both with those who threatened to resolve
Christianity into a fanciful philosophy, and with those
who, in carrying the general contempt for the world to
its utmost limits, demanded spiritual Christianity of a
higher type and a spotless Church outside which there
is no salvation, there was developed this belief,
which as early a writer as St. Cyprian?, in accordance
with the fierce expressions of ancient times against Anti-
christs and heretics, expressed in keen and homely
phraseology : ‘He who has not the Church for his
Mother has not God for his Father” In those days
martyrdom was reckoned as the highest Christian test
and glorification. Nevertheless, the same saint writes
in hisenthusiasm for the unity of the Church: ‘If heretics
are put to death confessing the Name of Christ, that
stain is not washed away even by blood ; he cannot be

! QOriginally a pagan, became a Greek Church father; said to have
been beheaded at Rome, circ. 163.
2 The celebrated Athenian philosopher; condemned to death by

poison, B.C. 390
3 A Greek philosopher of Ephesus; d. circ. B. C. 475.
* Died in Palestine, circ. 220. He was prominent as head of the

catechetical school at Alexandria, 190-203.
¢ See p. 31.
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a martyr who is not in the Church.” The Ark of Noah
is thenceforward taken as the type of the Church. All
outside it must perish in the deluge of everlasting dam-
nation.

The half-heathen, half-Christian emperor Constan-
tine—the Great, as the Church has termed him—was
pleased to jest over a Roman bishop of a small sect,
which desired to consist of pure saints, and to form the
only path to salvation: ¢ Take then thy ladder, Acesius,
and climb up alone to heaven’  This ladder of
Acesius thenceforward remained in the Church, but with
somewhat larger scope. A Council held at Carthage
in A.D. 398 directed that at the ordination of priests
the question should be put, ¢ Whether any one can attain
to salvation outside the Catholic Church ?’ This ques-
tion, with its presumably negative reply, belongs to a
small provincial Synod, but it corresponded so fully with
the Catholic consciousness that it was admitted to the
common code of the Western Church.

The confession of faith named after Athanasius
begins with the words: * Whosoever wishes to be safe
must before all things hold fast the Catholic faith, and
he who does not guard this inviolate will without doubt
perish everlastingly.” Then comes ‘this faith’, viz. :
the doctrine of the Triune God and of the God-Man
in their most rigid minuteness, particularizing opposing
tenets in the style of a litany with full detail and
condemnation till we reach the concluding words:
¢ This is the Catholic faith. He who does not hold it
truly and faithfully cannot be safe” This confession,
as being of Western origin, has been since the seventh
century the Creed of the Roman Church, which since
its separation from the Eastern Church has taken with
it as well the privilege of conferring salvation. In fact,
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that Pope with whom ended the glory of mediaeval
Papacy, Boniface VIII! affirmed thus: ‘We declare
that for all mankind it is necessary to obey the Roman
Pontiff on pain of forfeiting their salvation” Dante ?,
to be sure, beheld this very Pope deprived for ever of
his own salvation!

A precise dogma to the above effect, however, is not
set forth either by the Schoolmen or at Trent, nor does
it appear in later theology among the notes of the
Church. But the whole Catholic trend of thought, the
threats of anathema with which at Trent each dogmatic
utterance was garnished and that ecclesiastical assem-
bly brought to its close, has this as its base, while it is
also variously expressed in the decrees of the later
Popes and in the treatises of their theologians.

This pre-supposition is the legal basis and the motive °
power for all the bodily and spiritual torture which the
Catholic Church, cherishing a holy hatred, has for over
a thousand years inflicted in the name of Christ upon
unbelievers and believers who in any kind of antagon-
istic spirit have fallen into its clutches. What matter
did it make that the body should be burned, when the
concern was to deliver the immortal soul from eternal
torment, or, where this was irrevocably lost, by the
terrible prelude to a final doom of a kind which the
Autos-da-fé represented, to preserve in the Church of
salvation a thousand other believers who were already
hesitating! This did not take place only in Spain,
where these hellish festivals were celebrated under

! Pope from 1294 till his death, 1303. He quarrelled with Philip the
Fair of France on the secular taxation of the clergy and other matters,
and at a Council in Rome in 1302 promulgated the Bull Unam sanctam,
asserting the temporal as well as spiritual supremacy of the Pope.

2 See H. R. Cary's translation of /nferno, xxvii. 81, with explanatory
note.
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special state patronage with all ecclesiastical pomp, and
where dogma, pressed to its extreme consequences,
brought a noble people to ruin. In the Republic of
Venice the heretics, i. e. the evangelically minded, were
taken out by night in gondolas and drowned in the
lagunes. In Rome during the latter part of the six-
teenth century, legal actions against God-fearing men,
who were possessed by Reformation sentiments, com-
monly ended with an unctuous sentence commencing
somewhat in the strain of the good Samaritan, award-
ing imprisonment for life or committal to the civil
governor, who was already in attendance and knew
what he was required to do. In all places where the
Catholic Church had the requisite power, the Reforma-
tion in the sixteenth century was opposed by such
argumentative methods as these. It was not always a
case of personal inhumanity, albeit religious zeal, like
sensuality, readily connects itself with bloodthirstiness :
it was the salvation-dogma which prepared the rack and
set up the stake. It is true that as a rule the ecclesi-
astical authorities did not themselves carry out the
execution. They only buried in their dungeons those
whom they sacrificed, saying, ‘ The Church does not
thirst for blood’, for the blood of her children! Hence
burning was the usual method. She handed over the
condemned to the civil power, handed them over with
the hypocritical request to deal with them gently and
humanely, that s to say, to let them off with death or the
mutilation of their limbs. The magistrates, however,
were held bound, on pain of being themselves con-
sidered heretical, to complete the sacrifice, and usually
the executioner stood already prepared, and this too in
conformity with the resolution of an ecumenical Synod.
This proceeding does not lack episcopal confirmation
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for the Pope in particular to use. Baronius?, the his-
torian of the Roman Church, in an address delivered
before Paul V 2, said: ‘ Holy Father, the official func-
tion of St. Peter is twofold. It consists in tending and
in putting to death, according to the words: “Tend
my sheep”? and “Kill and eat”4 Accordingly, if
the Pope has to do with opponents, he is directed to
slay them and to put them to death, and to eat them
up.” This is no doubt to be metaphorically understood,
seeing that heretics would be a very indigestible food
for the Holy Father; but the exhortation is concerned
with a fearful reality, adopted without hesitation, when
circumstances permitted.

Protestants also have given out that their Church is
the only way to salvation, and have acted accordingly.
They had in most cases taken over with them the
Athanasian Symbol, in their appropriation of which,
however, it remained unrecognized that this faith,
without which no one can be saved, is imparted by the
Catholic Church, both Eastern and Western. The
young Protestant State executed Anabaptists, and the
murky flames, in which Servetus® died, were kindled
by Calvin® and approved by Melanchthon” Some
excuse is to be found in the revolutionary attempts of

! Cesare Baronio, a Cardinal, and librarian of the Vatican; d. 1607.

2 (Camillo Borghese) Pope 1605~-21. He weakened the papal authority
in a contest with Venice.

3 John xxi. 16.

4 Acts x. 13.

5 Michael Servetus (Miguel Serveto), a Spanish controversialist and
physician. He published in 1531 an essay against the doctrine of the
Trinity, and other writings subsequently. On escaping from imprison-
ment on account of his views, he was arrested at the instance of Calvin,
while passing through Geneva, and, after being tried for heresy, was
burned there in 1553.

¢ See p. 104.

7 Luther’s famous collaborateur, d. 1560,
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the Anabaptists of that day, which were connected
with the peasants’ insurrection, and at length, in the
horrible kingdom at Miinster?, broke out in a form
which was menacing all social order. Servetus had
deeply offended pious sentiment through the form in
which he vindicated his little-understood teaching,
when he somewhere compared the Triune God of the
Church to the three-headed Cerberus.

But that fancy of a Lutheran or Calvinist Church, in
which alone is salvation, those judicial murders wrought
by religious fanaticism, and that which further linked
itself to these in a long succession of cases, viz.
imprisonment and exile on account of erroneous teach-
ing, or even on account of the Catholic Confession of
faith itself—all this had its root in the survival of
features essential to Catholicism, which the Reforma-
tion had not yet extirpated, although it had clothed
them in a Protestant dress. For instance, the death
sentence on Servetus was owing to the impression that
in this case the Old Testament command against
blasphemers was to be carried out. Protestantism, as
it gradually attained to a full consciousness of itself,
has repented these misdeeds and rejected them for
ever. It was genuine Protestantism, when Spener?
said upon his dying bed : ‘Christ our Lord would be a
poor man, if only orthodox Lutherans were saved.’
We may add that He would not be much richer if, in
addition, He could further receive besides the male-
factor only pious Catholics into His kingdom. Rather
is this the utterance of Protestantism itself: ‘I condemn

! Miinster, the capital of Westphalia, was in 1534-5 the centre of
Anabaptist excesses. There John of Leyden was crowned king of the
theocracy or ¢ Kingdom of Zion .

? Philipp Jakob Spener, d. at Berlin (where he was court chaplain)
1705; a Germman theologian, called the ¢ Father of Pietism’,
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not, where I find anything of Christ’ It might indeed
say, ‘I condemn not at all” It is only where with
reversion to ancient orthodoxy the essential features of
Catholicism are revived in the midst of her, that there
again springs up the desire for the power to work such
deliverances. Protestantism, when she came to her-
self, recognized her own Churches as historically legiti-
mate presentations of the ideal Church, as Christ would
have her, at the same time fully granting their imper-
fection alongside of others which are still less perfect.
But she recognized also that she has no single Church
to offer as the passport to salvation, and consequently
to shield as such either by bloodshed or milder exercise
of authority.

The Catholic Church, moreover, no longer practises
this sanguinary enormity of ‘ constrain them to come in’,
and of holding fast at any price. The difference only
is that Protestantism, through the development of its
essential characteristics, has in due course renounced
such employment of force, while Catholicism has done
so against its will under compulsion from an external
power. So it was that in the time of Innocent X?
that Pope could do no more than profest against the
Peace of Westphalia®, so far as it permitted in many
places to the adherents of the ‘Augsburg Confession’
the free practice of their heretical worship. It is
civilization, first represented by the modern State,
which no longer permits such deeds, and has put upon
the old lion one of those muzzles with which the
Inquisition formerly led its victims to the stake. The

1 Luke xiv. 23.

2 Giovanni Battista Pamfili ; d. 1653,

® The name given to the treaties signed at Miinster and Osnabriick in
1648, which ended the Thirty Years War.

I. G
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lion gnashes his teeth against the iron curb. As lately
as the spring of 1862 the Archbishop of Toulouse
proclaimed a public festival in pious memory of the
prelude to the massacre of St. Bartholomew?, the
murder of above a thousand Huguenots on May 16,
1562, in Toulouse, after they had laid down their arms
on receiving an assurance that they would be permitted
to depart unmolested.  Both the subsequent centuries
had by direction of papal Bulls kept high festival on this
account. But outside the Catholic Church times had
changed. The government, by virtue of its right to
forbid ceremonials leading to, hostile demonstrations,
forbade so disgraceful a celebration. In 1872 also the
hierarchical party would have celebrated the tercenten-
ary of St. Bartholomew, if they dared, as this massacre
was formerly celebrated in Madrid and in Rome, with
festival plays, carols, and medals. The later Concordats
all seek again to acquire the free exercise of the Canon
law, which in the ambiguity and confusion of enact-
ments that hold good and those that are repealed
includes the old and terrible laws against heretics.
Accordingly the Roman Breviary praises St. Ferdinand,
king of Castile?, because he was a zealous persecutor
of the heretics, and with his own hands carried wood
to the scaffold for the condemned. There is in Catholi-
cism this latent tendency to move the masses to fanatical
excitement against a strange form of worship, and
therefore to excuse murderous deeds wrought under
excitement of this kind. No longer ago than in 1876

1 An organized slaughter of French Huguenots in Paris and the
provinces (20,000-30,000 victims), instigated by Catherine de’ Medici,
commencing on St. Bartholomew’s Day, August 24, 1572.

? Ferdinand V (IT of Aragon and Sicily, ITI of Naples), king of Castile,
surnamed ‘the Catholic’; d. 1516. He established the Inquisition at
Seville.
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a Protestant minister in Queretaro?, as he came out of
his chapel, was stoned by the Catholic mob. Pius IX
censured it as one of the mistakes of this age that the
Church is not granted the power to apply compulsory
measures. Therein is contained, if circumstances be
favourable, the Inquisition in its entirety. The Canons
of the Vatican Council are provided with the traditional
formula, ‘ Anathema sit” This, asa Jewish expression,
betokens all which on religious grounds is devoted to
destruction, and, in ecclesiastical usage, not only an
exclusion from the Church (although not a hopeless
exclusion from eternal salvation), but, in contradistinc-
tion to the Church’s blessing, a curse. In that capacity
it is supposed to be endowed with magical efficacy,
just as Luther renders the expression in Gal. i. 8, by
‘Let him be accursed!’” To modern culture, however,
this ever recurrent curse sounds so strangely that
German newspapers made merry over the discovery
of a cursing machine for the Pope, which should fire off
imprecations as briskly as a mitrailleuse does bullets,
and Strossmayer addressed this remonstrance to the
Council itself : ‘The Saviour practises in word and
deed gentleness, meekness, forgiveness. What do we
do as opposed to this ? What is demanded of us? We
condemn ; we put upon the Index ; we shriek, Heresy,
Schism !’

The comparatively mild proceedings in the case of
the boy Mortara in 1858 have shown once again what
Romish principles demand, and at the same time how
difficult it is in this age to carry them out. The
Christian servant of a Jewish family in Bologna by

1 Capital of the state of the same name, 110 miles NW. of Mexico.
Here the Emperor of Mexico (and Archduke of Austria), Maximilian, was
shot by order of court martial in 1867

G 2
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breach of faith baptized one of the children privately.
As soon as this becomes known the papal government
forcibly removes the boy from his parents, in order to
secure his Catholic bringing up in Rome in the house
of the novices. The entreaties of the father and
mother for the restoration of the child, of whom they
had been robbed, are all in vain. If they consent
themselves to be baptized, the child shall be given
back ; otherwise, never. This corresponds to the
Catholic usage, which forbids, it is true, the baptism
of a Jewish child against the will of the parents, yet,
so soon as the consecrated drops of water have touched
his brow, he finds the sacred bonds of family relation-
ship rent asunder for ever. The Church, through
which alone is salvation, is bound to guard the rescued
soul for eternal bliss. The direction received from
Rome on the subject is genuinely Catholic: ‘ While
the Church throws its left hand in protection round
the human father, it is wholly impossible that it should
for this reason bring itself to renounce with the right
hand the claims of Christ as the Divine Father., The
result therefore is that, if without the Church’s con-
currence any Jewish child is baptized, she has the
undeniable right to vindicate with all determination
the supreme paternal claim which Christ by the act of
regeneration has won for this being, and, even by force
in the case of Christian States, to hold it in spite of
the parents.” But such powerful representations were
made to the papal authorities, so wrathful were the
utterances of public opinion on the part of all civilized
nations with respect to this crime against nature, so
shocked was every motherly heart, whose sentiments
were not exclusively Catholic, with respect to this child
robbery in the name of a Holy Father, that probably
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the crafty Cardinal Antonelli! in his heart committed
the baptized Jewish youngster to perdition, while he
notwithstanding held it necessary here in the Pope’s
own dominions to uphold the principle once brought
under public discussion. To our eyewitness in St.
Paul’s Church, it is true, pathetic utterances to the
effect that in this case the claims of the natural father
have been violated by the Father of Christendom,
sound like ‘the scent of pomade from the perfumery
of Joseph II'2.  But the hospitable house at Bethany
was not more filled with odour of the spikenard? than
was the civilized world with the odour of this salve.

In France, however, similiar steps have been taken
several times against the children of Protestant families,
who have disappeared, confined by some means or other
in convents, to appear again years after as zealous
Catholics estranged from their families. There is
no difficulty as a rule in converting or infatuating a
child’s heart, if for the space of a year it be handled with
shrewdness-and enthusiasm in an absolutely exclusive
atmosphere. Under the Bourbons no means of resis-
tance were available. Later also some cases of the
kind were brought to light as the result of legal proceed-
ings. Their frequent occurrence and the adverse tone of
public opinionwith regard to them, is testified by an order
of Rouland, the Minister of Instruction, bearing date,
Dec. 31, 1861, which threatens spiritual communities
with judicial proceedings and dissolution on account
of the illegal reception of minors. In it these words

! Giacomo Antonelli, a noted Roman prelate, d. 1876. He was Pre-
sident of the Ministry, 1847-8, and Secretary for Foreign Affairs from

1850.
2 German emperor, issued an Edict of Tolerance, 1781.
% John xii. 3.
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occur: ‘Of late the rectors and almoners of spiritual
associations have gone so far as to maintain that the
advancement of proselytism is more important than
the observance of the civil law.”  Ifit be true that only
by conversion to the Roman Church is rescue to be
found from eternal perdition, a slight preponderance of
religious zeal over the sentiment of equity and the
natural feeling in favour of the sanctity of family ties
is an obvious corollary, in order, when opportunity
presents itself, to save a youthful soul from everlast-
ing torture, to induce obedience to God rather than to
men. .

Perrone?! puts it to us thus: There is no existing
reason, he says, why we should quarrel with the Catho-
lics, since after all they only taught what our own sects
had taught earlier. But if we afterwards altered this
opinion, as we have so much beside, why should the
Catholics be bound to change as well? ‘Error is
subject to change, not truth.’

We reply that Protestants, in contradiction to the
essential nature of their Church, formerly acted thus,
when they held that Church, in accordance with former
conceptions, to be infallible and the sole road to salva-
tion. The Catholic still acts in accordance with this
belief. There can be no question of a quarrel, if a
principle which as a matter of history was legitimate or
legitimated merely for a time develops certain conse-
quences. The question is only of making war against
this principle itself, and against its more or less inhuman
application. If a milder sentiment had not taken upon

! Died 1876. He was Professor of Dogmatics at the Collegio Romano,
and was the most widely read of the polemical writers on the Roman
Catholic side, although utterly inferior in theological knowledge to such
predecessors as Bellarmine or Mé&hler.
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itself to resist, and if Christendom, strong as is its
Catholic element still, had not always silently protested,
these results would have continued their course with a
very different amount of severity. For example, all Jews
would have had their children dragged from them and
baptized, so far as the Catholic State could seize upon
them, on the ground that as Baptism and a Catholic
bringing up form the only way of salvation, it was a
veritable Christian duty to rescue these innocents from
eternal torture, however their mothers, like those in
Bethlehem, may lament and refuse to be comforted.
But there is a law applying to what is unnatural and
untrue, which prevents it from being carried to its ulti-
mate logical issue. Accordingly inconsistencies and
softening interpretations have asserted themselves
against monopolizing salvation within the Catholic
Church itself. Such is the acknowledgement that even
outside the Catholic Church a valid Baptism can be
performed; so, too, that in heretical communities sins
can be forgiven and the divine favour bestowed. The
same is the case with excommunication, which according
to Catholic modes of thought is an exclusion from the
Church, the only way of salvation, and a delivery of the
excluded soul to Satan. The curse is not irrevocable, for
it can be recalled ; but so long as it rests upon a person’s
head, he is excluded from the favour of God; and if he
dies unreconciled the Church has no blessing, no invo-
cation of the favour of God for him, nor, when she has
power, any resting place for his corpse. So we are told
that it lies in the discretion of a priest—indeed possi-
bly it is not confined to a priest, for according to the
law of mediaeval times the Pope’s legates also, who
have not received priests’ orders, can pronounce an
excommunication—to part a poor human soul for ever
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from its Creator! It is a recognized thing that excom-
munication was sometimes pronounced by mistake, or
from a secular point of view, or merely in reference to
temporalities, as in Spain not long ago it was customary
in the confessional to refuse absolution to those who
had bought Church property and were loathe to surren-
der their lawful possessions. More than one of our
emperors, who still live crowned with glory in the
memory of our nation in fighting for the rights of the
realm, have borne the anathema unflinchingly, and in
those parts of the Middle Ages, that were most
conspicuous for faith, German citizens, not misled by
the excommunication, have adhered to their emperor.
Almost all those who have thought themselves sub-
jected to an unjust law, especially in secular matters,
havenot held it in much account. Appeals to the more
instructed decision of the Pope, or to a general Council,
or to Christ Himself, are merely the usual legal forms—
customary, even if repudiated by the Church—which
the discredit attaching to the excommunication takes.
The delegate of the Teutonic Order in Rome wrote in
1429 to his Grand Master : ‘ Only do not have any
fear of the excommunication. The Devil is not so
hateful as he is painted. The excommunication also
is not so great a thing as the Papists would have us
think it. In Italy too princes and cities, although
subject to the Pope, no longer have any fear of an ex-
communication, if it be inequitable’ And in the
succeeding year : ‘If the Pope should wish to deal
severely towards you with his ban, bethink you only
that he who wishes to have dealings with priest-folk,
must sometimes run the risk of a ban.  Only meet an
unjust anathema with good courage, do not because of
such excommunications let country and people come to
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harm.”  This sounds somewhat flippant at the close of
the Middle Ages, but in its most influential period the
most ecclesiastically minded of all Schoolmen® gave
it as his opinion that an excommunication pronounced
without due reason or transgressing the proper forms of
law, is void, is undeservedly incurred, and nevertheless,
if humbly submitted to, establishes a claim to the merit
of humility. How inconsistent is this with a Church
which is the only way of salvation, and how it looks
upwards to that ideal Church, from which no one can
be thrust out, if he do not himself break away in his
heart from Christ!

Suppose that a faithful Catholic has a Protestant
friend well known for his soundness and piety, or it may
be some loved object, a wife or child. His sentiment is
shocked at the thought of that one being lost for ever
on account of divergent belief. Still more impossible
is it in a comprehensive view of general history to
refuse salvation to the whole Eastern Church, because
they decline .to obey the Pope, and to all Protestant
nations, because they worship God in a somewhat
different way, and rest their hope on Christ alone. To
what a representation of God and of Christianity would
this refusal lead? Dedicated to Christ indeed by
Baptism and bringing up, only through the accident of
birth in a non-catholic Church—for it is by such causes
as these, in the case of most persons, that their re-
ligious belief and their inflexible adherence to it are
determined—millions would have their salvation endan-
gered only because they cannot accept some dogmas
and take part in some ceremonies which have, to say
the least of them, no essential connexion with piety.
It would be almost like the case related in the Acts of

1 St, Thomas Aquinas, Supplent., Qu. 21, At 4. [H.]
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the Apostles, that some from Judaea came and taught:
“‘Except ye be circumcised, ye cannot be saved '’

It is absolutely incompatible with the existing state
of culture and true piety to pronounce that grim con-
demnation. Therefore, in the ten years preceding and
following the end of the eighteenth century—a mild and
sleepyperiod, when Catholicism almost became oblivious
of itself—there was a strong disposition on the part of
German theologians of the Catholic Church to deny or
recall its dogma of exclusive salvation. On the other
hand, even those who held the strictest opinions as
Catholics were unable to demonstrate its undeniable
character and necessity. But yielding to the mighty
advance of Christian illumination the Church’s theology
also, taking hold of a gentle utterance belonging to
ecclesiastical antiquity, bethought itself of an expedient.

St. Augustine, who found room in his heart for the
deepest abyss as well as for the sunniest heights of
religion, in a happy hour wrote : “Whoso maintain their
belief, though false and wrongheaded, yet without
obstinate heat, especially if they have not attained it
through their own self-sufficiency, but have received it
from ancestors who were misled and fallen into error,
and supposing that they are themselves seeking the
truth with earnest care, and ready, on finding it, to
improve ; they are by no means to be reckoned among
heretics 2’ The theological expedient here applied
consists in the distinction between maferial and formal
heretics. It is only the latter, inasmuch as through
their own fault they have fallen away from the Church,
and obstinately maintain their error, that Catholicism
gives over to eternal perdition. Material heretics have

! See Acts xv. I, 2 Ep. 43. [H]
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grown up in religious error, but in the honest belief
that they hold the right form of Christianity, or, if a
scruple on the point crosses their mind, they are ready
and sincere in their search for the truth. These Catholi-
cism is willing to refer to the judgement of Him who
searches the hearts. It repudiates the heresy, not the
individuals. Nay, it is prepared even to reckon these
as belonging to the true Church.

In this distinction there lies a certain reasonableness.
Also it answers to a strongly emphasized principle in
Catholic theology, that it is only the evil will that leads
to hell. Numberless kindly souls in the Catholic
Church have by this means set themselves at rest with
regard to the destiny of their Protestant friends in the
other world. Pius IX himself once in his good nature
declared those who through ignorance of the true
religion were living outside the Romish Church to be
blameless in the sight of God. Nevertheless, it is an
uncatholic or equivocal admission. If taken seriously
and sincerely, it would almost nullify the conception of
heresy; at all events the application of that word to
the Protestant Church. For it was precisely owing to
conscientious anxiety for their own salvation that our
forefathers severed their connexion with the Church of
the Pope, and we continue steadily to protest against
that Church in the belief that it involves a defective
conception of Christianity. In the case of the general
public this is a powerful sentiment having its root in
youthful associations ; in the case of discerning persons
it is more or less definitely realized. I am assuming in
all such cases that it is practised in good faith and in
loyalty to the Church of our fathers; but it must be
said of many secessions to the Catholic Church that
they have not been made in this honest belief, but on
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worldly grounds in opposition to conscience, even in the
case of men of high standing, such as Henry IV and
our own Winckelmann2? If, then, Protestant nations
are not affected by the curse laid on heresy, and if
accordingly the faithful members of the Eastern Church,
being, as they are, still more justified as to external
ecclesiastical framework, are clearly quite as exempt
from the operation of that curse, and if thus all these,
so far as their tenets are concerned, can claim to belong
to the true Church, it follows at once that the wide-
reaching fane of the ideal Church again extends itself
over all the faithful among them, and the theory of one
Church as the sole way of salvation has disappeared.
But (it is said) the obstinacy and heat exhibited in
the maintenance of error proves the ‘ criminal character
of heresy?’ Yet surely this depends merely on firmness
of conviction, on temperament, and on the individual
circumstances. Did Luther, forsooth, forfeit eternal
salvation, when he composed the war song of the great
spiritual contest, ‘ Ein’ feste Burg’#, which will continue
to sound its inspiring note in the hearts of our people,
so long as there are German hearts that put their trust
in God, or when he spoke in the presence of emperor
and realm the undying words, which have taken shape

! After having been the head of the Huguenot party, Henry (already
king of Navarre) in order to obtain recognition by the Roman Catholics
of his title to the French throne, of which he had become heir pre-
sumptive, embraced Roman Catholicism in 1593, and was crowned in
the following year (assassinated 1610).

2 Johann Joachim Winckelmann (murdered at Triest, 1768), a German
critic and author, founder of scientific archaeology and of the history of
classical art. He was the son of a poor shoemaker. In 1754 he joined
the Roman Catholic Church, and was presently sent to Italy.

$ Rom. Catech. 1. 10. 1. [H.]

* Based upon Ps. xlvi. See C, Winkworth’s LZyra Germanica, Series 1,
p- 175, London, 1856.
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in brass-hewn form as a memorial of the Reformation
on that sacred spot at Worms ?1

Some years ago the liberal view of the question was
promulgated with distinct approval thus: ‘It is un-
doubtedly correct to hold that he who is not a member
of the Catholic Church cannot be saved; but non-
uniate! Greeks, Anglicans, Lutherans, Calvinists, briefly,
every one who, as brought up in the faith inherited
from his ancestors, has never had the opportunity of
acquiring the true Catholic teaching, who at the same
time does right according to his ability, and remains
steadfast in this his faith even though erroneous, and
dies therein, is acknowledged by the Catholic Church
as a member, even though unconsciously to himself,
and attains salvation.” This is either the ideal Church
of Protestantism, or it is Jesuit policy, and in effect
says: ‘You Protestants all continue still under the
Pope, and this claim which he has upon you will, as
opportunity offers, be vindicated in every case where it
is possible. Owing to this mode of regarding the
matter it is also settled—although put in practice by
but few bishops against the moral sense of their con-

1 The work of art referred to was designed though not completed by
the German sculptor Rietschel, and cost about £17,000. In the middle
of a massive platform stands a large pedestal, surrounded by seven
smaller ones, and bearing another on which is Luther’s statue in bronze,
eleven feet in height. His right hand is placed on a Bible held in his
left ; his face is upturned in faith. At the corners of the chief pedestal
are four precursors of the Reformation, viz. Hus, Savonarola, Wycliffe,
and Peter Waldo. These with allegorical and other historical figures,
and the arms of the twenty-four towns of Germany which first embraced
the reformed faith, constitute an imposing memorial.

2 The title Uniates, or United Greeks, denotes those who follow the
Greek rite, while at the same time acknowledging the authority of the
Pope. Among these are included the Catholics of the Graeco-Roumaic
rite in Hungary and Transylvania, numbering about 900,000, and the
Greek Catholics of Italy, about 30,000.
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temporaries—to dispatch the Church’s curse after
those who go over to Protestantism.

According to Roman theology Protestantism con-
tinues only as a rebellion, and Protestants protest
against the truth and in opposition to God. According
to the Roman Catechism all the Christian communities,
which arrogate to themselves the name of a Church
alongside of the papal Church, are governed in oppo-
sition to the Holy Spirit by the spirit of the devil.
Moreover, St. Augustine wrote concerning a protesting
person of this sort in his time: ‘Placed outside the
Church, severed from the tree of unity, and from the
cords of affection, thou shalt be punished with ever-
lasting torments, even wert thou to give thyself to be
burned alive for the name of Christ’.” A bishop at his
entrance upon office has always still to swear: ‘I will
persecute heretics as far as shall be in my power.” A
priest continues always bound to deter Catholic parents
with every kind of menace, from yielding their daughter
to the arms of a Protestant or surrendering the security
for the Catholic training of all children. If, however,
such rights have been exercised, the wife or mother is
harassed in the confessional to induce her to save the
children from the pit of hell, and the husband in the
same way, if it be only upon his death-bed. Moreover,
if this miscarries, then those who were loyal companions
in life, where an Austrian Concordat? prevailed, do not,
nevertheless, rest together in the grave.

Consequently religious toleration is held to be god-
less and senseless. It is true that this is distinguished

1 Ep.173. [H.]

? An agreement concluded at Vienna, August 18, 1855, between the
Emperor Francis Joseph and Pius IX. It placed cases of the Canon
law, especially marriage affairs, under the jurisdiction of ecclesiastical
courts. It was abrogated in July, 1870.
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from political toleration. That various religious forms
of worship should be recognized by the civil authority
is under certain conditions permitted, and indeed un-
avoidable. But naturally this is only the case where
the Catholic Church is forced to submit; for where she
has the upper hand, no prince is allowed to tolerate a
false religion. According to this, even in constitutional
Spain, so long as Queen Isabella® had the opportunity
of exhibiting her piety, Protestant worship and the
dissemination of the Holy Scriptures were punished,
no longer indeed with death by fire but with
tedious years of imprisonment. Matamoros? and his
comrades in the faith were condemned to eleven years’
hard labour. It was only the pressing representations,
not of the papal but of the Prussian and English
ambassadors, that such action was opposed to the
conscience of the civilized world, which relieved
Protestantism from this martyrdom. When under the
young king Alfonso? freedom of belief had to be made
part of the constitution, papal Rome found itself put
to straits in its opposition, and, as far as practicable,
crippled Protestant worship. In Tuscany, the reading
of the Bible with a few friends brought people to the
house of correction; and the English Parliament had
to make a demonstration with ships of war, until the
ruler of the country decided as a favour to remove the
condemned from the fate which, in fact, soon overtook

! See p. 51.

2 Manuel Matamoros was a young officer living in Gibraltar as a
political refugee. He with many others was converted to Protestantism
by Ruat, a Spaniard, and formerly a writer of lascivious poetry. The
severest measures were taken against Matamoros by the Government.
He died in exile in 1866.

8 Son of Isabella, proclaimed king at the age of seventeen, 1874;
d. 188s.
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himself!, A newspaper, non-German in sentiment,
while calling itself Germania, spoke of the just rights,
which Catholic Belgium concedes to Protestant worship,
as the concession of like rights to the devil and to our
Lord God! In the Tirol, after it had long resisted
German claims and law, after (in 183%) a population of
evangelical views were compelled for their faith’s sake
to leave their native valley, when finally the Austrian
monarchy was forced to show a little more seriousness
of purpose in establishing spiritual equality of rights,
in 1861 one simple kindly tribe, excited by its priests,
opposed with such zeal the granting of permission to
Protestants to hold land, that you would have supposed
that this tribe was tempted to sell house and home
straight away to Protestants, and that the country
would be poisoned with heretical beliefs. Then were
heard from the pulpit words of this kind : ‘My dear
parishioners, I have a very mournful communication to
make to you. The Mother of God is departing. She
is leaving the Tirol, because the Lutherans are coming.’
Through the appeal made by such a misguided assem-
blage of peasants, even the Pope was induced to sym-
pathize, and bestowed his apostolic blessing upon the
pious endeavours to preserve unimpaired the venerated
adornment of the Catholic faith in these parts, and
completely to exclude a false form of worship. Daol-
linger acknowledged it to be the duty of the civil
authority, in a case where the Church is still in
possession of the whole nation, to resist any attempt
to place the national Church in the scales. In other

! In 1852, at the intervention of England, through Lord Palmerston,
Prime Minister, Francesco and Rosa Madiai were liberated from prison
(to which the Inquisition had assigned them) by Leopold I1, Grand Duke
of Tuscany, who was expelled 1859 (d. 1870).
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words, according to him, every other cult is to be
excluded by force. Yeteven in that case he recognized
that in German countries ‘ the admission of a strange
creed can be only a question of time’. In Rome, in
the Protestant cemetery near the pyramid of Cestius,
the papal government in the last year of its existence
took offence at a stone (to the memory of Heinrich
von Gebhard) on account of the inscription, ‘ He rests
in God.” The Prussian ambassador, however, caused
the stone to be erected, and placed his protecting hand
over it.

According to Roman theology religious toleration
takes its stand upon the view thatall religions and sects,
Christian and anti-Christian alike, are good and bene-
ficial, and that God adopts an impartial attitude towards
them all. This coarse conception is borrowed from the
least choice of those entertained by the ‘ Illumination’?
of the eighteenth century, and specially with the aim of
justifying religious intolerance. Genuine toleration,
where it does not somehow spring up direct out of a
Christ-like heart, rests upon the perception that with-
out doubt the great world-religions represent different
points of development in the moral and religious spirit
of mankind, and so far are in accord with God’s will,
inasmuch asin the wide-reaching development of history
it is His will that men should be free ; that the different
Churches of Christendom also and many of its sects cor-
respond to definite developments of the Christian spirit,
albeit varying much in their titles to respect, significance,
and moral effect, yet so that in each it is possible for
the individual, according to the gifts of nature and grace

' A movement of a deistic and rationalizing character, which had
considerable influence on Roman Catholic theology in the latter part of

the eighteenth century.
IO H
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bestowed upon him, to attain to Christ, and thereby
to salvation ; that, lastly, no human authority is justified
in enforcing a particular religion, while a religion
that is compulsory, and not one of the heart, has no
value. This perception is also the basis of political
toleration, and establishes a connexion both with those
to whom we are indifferent and those whom we regard
with affection, who find peace in the Church of their
birth, though it be a strange one to us. Thus we do not
vex and annoy either them or ourselves to procure their
salvation, without however withholding from them the
better way, which we think that we possess, as a silent
pattern, and, so soon as an inclination in that direction
shall arise, a subject, as far as may be possible, of definite
knowledge. A Church which constitutes the only way of
salvation cannot allow this toleration to hold good, and
for this reason confuses it with indifferentism, in order
under the stamp of the latter to class both as irreligious
and absurd.

It must however be acknowledged that in earlier
days in Italy, and especially in Rome itself, a nobler
custom prevailed, whether through the happy natural
disposition of the Italian people, even where their sen-
timents were still of the Roman Catholic order, or on
account of the greater knowledge of the world and more
extensive outlook existing at the seat of the Papacy. So
I myself, as a traveller cannot well help doing, although
refraining as far as possible from causing inconvenience,
have often mingled with the worshippers and passed
through the kneeling crowd, in order, merelyas a heretic,
to contemplate the artistic beauty of these altars.
Never have I on that account perceived an unfriendly
gesture. The Roman’s joke is well known to the effect
that on one occasion, in order to gain admittance to the
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functions of Holy Week in the papal chapel, he chose
to dress as a heretic, since, for the purpose of lessening
the crush on these days in the comparatively confined
space, the condition for entrance in the case of civilians
was a black dress-coat, and it is mostly visitors that find
themselves in possession of such. If when there in the
midst of the prelates, at the moments when all fall upon
their knees, I only rose from my seat and stood quietly,
a displeased glance was never directed towards me on
that account, and I have been always courteously ad-
mitted again to this reserved place. It is only an
accideat, through the residence of the German ambas-
sador, yet it is also a privilege, the attempt to cancel
which was unsuccessful, that in spite of the old predic-
tion the German Protestant service for more than one
generation has been held on the Capitol.  There they
prayed too for the Pope. Formerly the words were :
‘May God bless the Ruler of this land, in which we
sojourn.” It is at any rate a large-minded policy that
the schismatic and the heretical monarch alike, the
Emperor of Russia and the King of Prussia, were
received with equal courtesy at the Vatican; and—a
thing which is more significant—the Queen! also (in
1859), who, whether she found it easy or difficult, had
actually left the Catholic Church to renounce the Mass
and Confessional. Indeed, the Viceroy of Egypt was
received with no less courtesy in 1862; in fact, as early
as Innocent VIII’s time? the Pope stood in quite a
cordial relation towards the Grand Turk, and Pius IX

1 The references are to Alexander Il of Russia, Frederick IV of
Prussia, and his wife, Elizabeth.

2 Giovanni Battista Cibo, Pope 1484-92. He kept Zezim, brother and
rival of the Sultan Dajazet, a prisoner in consideration of an annual payment

of 40,000 ducats and the gift of the sacred spear, said to have pierced the
side of Christ.

H2
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plainly expressed for him, in contradistinction to
heterodox persons, wishes which have hitherto met
with their fulfilment.

But is not a curse solemnly pronounced upon all
Protestants on the eve of every Good Friday by the
reading of the Bull concerning the Holy Communion?
This Bull (zr Coena Dominz), which was gradually
framed in the Middle Ages, and was publicly read on
the annual occasion of the Pope's benediction from the
loggia of St. Peter’s, sums up the imprecations of the
Church under all their offensive heads, and deals as well
with much that occupies human thoughts. It condemns
those who fight with poisoned weapons, and princes
who impose new taxes. To this company, after Luther
had personally welcomed his admission to it in 1552,
there were joined (in 1610) by Paul V1, who was will-
ing to be called a Vice-God, the Lutherans, Zwinglians,
and Calvinists, together with their patrons. The
combined imprecation had already become a laughing
stock in the time of the learned Benedict XIV 2, When
on one occasion after the ceremony he asked the
Cardinal Passionei, Librarian of the Roman Church,
who the strangers were with whom he had previously
seen him conversing, he answered: ‘ Holy Father, they
are learned Netherlanders, who have come here to
obtain for themselves at first hand the blessings of the
Bull 22 Coena Dominz, and afterwards to dine with the
librarian of your Holy Chair’ The same Pope, who
did away with the Jesuits? also did away with the
public reading of this Bull; and it was not again intro-
duced. Only to the militant Protestant it forms much

1 See p. 79.
? (Prospero Lambertini), Pope 1740-58.
3 Clement XIV in 1773.
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too convenient a subject for scandal and quarrelling to
be willingly surrendered. Therefore it has been main-
tained that the imprecations have been re-introduced,
on the testimony of one of our travelling countrymen,
who, on the occasion of the benediction, has caught up
words, unintelligible from distance, and really time-
honoured prayers. I have more than once attended at
that ceremony, once most agreeably near, with earnest
attention, and even before that was able to give the
assurance that it now only bears the character of a
solemn benediction. ‘But, it is objected, ‘granting
that it is no longer read out, the Bull itself nevertheless
is not done away with.” That is certainly the case, and
while the discontinuance of an annual proclamation,
which has continued for centuries, and is even enjoined
upon all prelates in the Bull itself, is an approach to an
actual abolition, even a Pope cannot formally abolish
it without a fresh scandal; for it cannot but be evident
that, in Z%eory, for the Head of a Church which is the
only way of salvation blessing and cursing can never
be far apart. He is not permitted to use the words
of that pagan priestess: ‘1 am there to bless, not to
curse.

Accordingly the Roman theologian, after all his com-
miseration for heretics, at the last knows no counsel to
give them except this: ‘Let them return whence they
came out. Then they would have no ground for com-
plaint. But if they refuse to do this, and are damned
eternally, they may thank themselves for it” The bare
conviction that they are acting rightly and according to
the will of God avails them nothing, for those also who
put the Apostles and martyrs to death thought that
they were doing God service. But such as complain
that this is harsh treatment are referred to Christ's own
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words, and are bidden to direct their blasphemous
speeches against Him, in that without cause He
threatens them with everlasting torment.

It is worth while to examine with what words it is
claimed that Christ has established the Roman Church
as the only way of salvation. In the first place the
expression, ‘ If herefuse to hear the Church also, let him
be unto thee as the Gentile and the publican!’? we con-
sidered when dealing with the question of infallibility2.
Next: ¢ He that rejecteth you, rejecteth me!’ 3 It was
said to the seventy disciples. If we assume that it
holds good for all their followers: upright sincere
preachers of the Gospel, such as we must believe the
seventy to have been, are the last persons to be de-
spised by Protestantism. Lastly," He that disbelieveth
shall be condemned 4, and, ¢ He that believeth not hath
been judged already’s. This does not mean belief in
the Pope or in his Church as the only way of salvation.
It means belief in Christ and His simple sublime Gos-
pel. Christ, who considered salvation to be dependent
only upon living communion with Him, in His Sermon
on the Mount® commended as happy those that are
poor in spirit, those that mourn, those that are pure in
heart, those that hunger and thirst after righteousness,
those that are reviled and persecuted for Hissake. In
His prophecy of the final Judgement He declared the
blessedness of those who without calculation had done
works of charity as done to Himself. There is nowhere
anything said of the Pope, his ceremonies, and dogmas.
Moreover, the example of Jesus has been adduced,
how He drove money-changers and traders from the

1 Matt, xviii. 17. 2 See p. 68. * Luke x. 16.
* Mark xvi. 16. ® John iii. 18. ¢ Matt. v. 3 ff.
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temple with a scourge®. The sellers of indulgences,
might formerly have applied this to themselves; and
similarly those who traffic in masses at the present
day.

A little closer to the Catholic idea are the apostolic
sayings quoted concerning the Antichrists who are
already come, and the false teachers who are soon to be
expected and to be avoided 2. They are called heretical
persons and founders of destructive heresies; but this
is not yet /Zeresy in the ecclesiastical sense, viz. unbelief
as opposing itself to the Church, the only way of salva-
tion, and nevertheless asserting itself to be Christian.
The Greek word /Zaeresis betokens only that which is
separate, a party, a school of thought, either in a good
or bad sense, but here in the latter; for, according to
St. John's epistle, they are those who deny that Christ
is come in the flesh ; according to St. Peter, those who
altogether disown the Lord. Such the Protestant
Church as well would look upon as non-Christian
and as false teachers, but without its claiming on that
account to be infallible and the only way of salva-
tion.

It is alleged further that the claim of the Roman
Church to both attributes is so clear from reason that
it is only a blind man that cannotsee it. I havein vain
sought reasonable proof of this. It must then be in-
volved in the remark of Perrone, who, after the prece-
dent set by the incident of the Count de Maistre, assures
us : ‘ The more innocent the life of a Catholic is, the
more closely he adheres to his Church; while his at-
tachment becomes looser in proportion as he surrenders
himself to depraved habits. On the other hand, a Pro-

! John ii. 15.
% 1 John ii. 18 f.; Titus iii. 10 f.; 2 Pet. 11. 1.
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testant, the more depraved his heart and unrestrained
his life clings so much the closer to his sect; whereas
the more distinguished he is for blamelessness of morals
the more doubtful he becomes as to the truth of his
sect, and so comes over to the Catholic religion®’
According to this Alexander VI 2 forsooth led an inno-
cent life, while the morals of Savonarola?® were very
loose! Calvin* led an extremely frivolous existence,
while the Libertines ® in Geneva lived exemplary lives !
Much better, in a case where a Protestant population is
conspicuous for its serious and honourable conduct,
might the jocular plea be urged.in excuse: ‘ The devil
only tries to mislead Catholics. He does not trouble
himself about Protestants, for he has them in any
case.

Intolerance extending even to the burnings of the
Inquisition is nothing but the logical consequence of
the Catholic conception of the Church : exclusive
salvation within the definite Church and through out-
ward tokens, which can thus be impressed upon a soul
even against its will ~When looked at from this
Catholic standpoint it is a pious duty, which in opposi-
tion to all hindrances on the part of civilization is
always asserting itself anew, to save souls from eternal
misery at any price, by any means. The Roman
Church may from prudence and temporary weakness
dispense with forcible measures, but it cannot in prin-
ciple recognize the justice of religious liberty without

Y Prel. Theol. 1. ii. § 265. [H.]

? (Rodrigo Borgia), Pope 1492-1503.

8 Girolamo Savonarola, the Florentine denouncer of vice and cor-
ruption, executed 1498.

* John Calvin, the stern Protestant reformer and theologian; d. at
Geneva, 1564.

® The name given to a sect whose morals were more than doubtful,
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surrendering a portion of its own essential character.
When Montalembert! set forth this gospel of religious
liberty over again at the Catholic Congress at Mechlin®
in 1863 it was only his undeniable merits with regard
to the Catholic Church and his high personal reputation
that protected him from Romish censure. He himself
at the time very modestly put the matter thus: ‘I
must confess that that enthusiastic attachment to
religious liberty which inspires me is not to be met
with universally among Catholics.” Intolerance is
logical in the Catholic Church, illogical in every other.
The element of truth in it is the historical necessity of
an external establishment and communion for the pro-
tection and realization of Christianity for all time—a
thing which is confounded with the necessity of this
particular Roman Church for salvation—and the joyful
consciousness of the certainty of salvation in the
highest sense of the word through Christ in the
exceeding fullness of spiritual blessings, in comparison
with which the whole world appears to be but nought
and powerless. This was the sentiment which lay at
the root of the apostolic Church as well as the presenti-
ment of its mission to exercise world-wide sway; and
then owing to selfish and hierarchical pride, in the
throng of sects deviating either by excess or defect
from the Christ-like type, it was led up to the dogma
which claims salvation as attainable in it alone. It
also contributed to the heroic deeds by which the
Roman Church bore up against troublous times, and
won great victories, not only for itself but for Chris-

! Comte de Montalembert, a French historian and politician, repre-
senting the clerical interest; d. 1870.

2 Fr. Malines, Germ. Mecheln, a city in Belgium, thirteen miles NNE.
of Brussels.
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tianity as well. Further, an unnatural spiritual excite-
ment has the power at the right time to lead to great
results, such as Mohammedanism in its youth attained,
while in this respect it is still drawing upon its
capital.

Likewise, the Catholic Church presenting itself to
the nations of the world as a convenient institution
forming an insurance for eternity, it is frequently
recommended as a measure for security. The argu-
ment is this: as the Catholic Church avers that in /er
communion alone is everlasting life to be attained,
while the Protestant Church does not affirm this of
itself, and is therefore even obliged to admit that
salvation is also to be attained in the Catholic Church,
therefore in any case the safer course is to belong to
the latter. In fact, when Henry of Navarre? asked his
clergy, whether salvation was not also obtainable in
the papal Church, no one ventured to deny it. Never-
theless all the joys of his royal estate, and all the
blessings which his rule conferred upon France, did
not permanently allay the twinges of his conscience,
which once in a dismal night of sickness was moved to
anguish at having committed the sin against the Holy
Ghost by his secession to the Church of Rome. If
such regard for safety and advantage, apart from piety
and religious zeal, were justified, even the most pitiful
sect would claim our attention, provided that it only
took care to erect Acesius’s celestial ladder? for itself
exclusively, e.g., the Anabaptists at one time in
Miinster3, the Druses* on Lebanon, as well as the

1 See p. 92. ? See p. 76.

% Capital of Westphalia, and the centre of Anabaptist excesses under
John of Leyden and others, 1534-5.

¢ A Syrian religious sect, fanatical and warlike, named probably from
Ismail Darazi, who was their first Apostle in Syria.
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dancing Shakers' in New Lebanon, who all have
maintained or still maintain that they possess the
monopoly of salvation.

The same belief has been a power in the Romish
Church, in which it has brought about a state of things
tending not to salvation but the reverse, in that it
crushes down human and Christian love as being a
crime against the free grace of God. The Jews also
once believed that by virtue of their ceremonial law
they were the only people possessed of God’s favour,
and some paltry remnants of them believe this even
still : but the hour cometh, and it has already dawned,
in which men worship no longer on Gerizim or on Zion,
or are in a state of salvation there alone, but in spirit
and in truth?

1 See Evans, Shakers, New York, 1859,
2 See John iv. 21 ff.



CHAPTER 1II

TRADITION AND HOLY SCRIPTURE

HE Church has not been founded by writings, but
by the living Word. But that portion of the acts

and sayings of the Lord, which had established itself in
the memories of the apostolic Church has been so com-
pletely noted down that evidently only a little, and
that of small import, has been transmitted independ-
ently of the Gospels. A rich store from the apostolic
preaching has survived in the writings of St. Paul and
St. John. Yet there is no doubt that of the sayings even
of these very Apostles, very much which they had
not written down was cherished in the memory of their
congregations for a time and handed on from mouth
to mouth ; and it naturally was the case that their most
trusted disciples clung first of all to these personal
recollections, as we learn through St. Irenaeus from
the venerable Bishop Polycarp!. When these re-
collections in the second and third generation were
already becoming dim, they were collected by Hege-
sippus? and Papias?, the latter having a preference for
the living voice of the tradition, and were noted down
with a view to their preservation. Inasmuch however
as Eusebius*, to whom these collections were still open,

! Irenaeus, bp. of Lyons, was pupil of St. Polycarp, bp. of Smyrna, and
d. circ. 202 ; Polycarp was a disciple of St. John.

2 Died 180; a Jewish Christian, the earliest historian of the Church.
Only fragments of his work are extant.

® Lived circ. 130; bishop of Hierapolis in Phrygia. His surviving
writings are fragmentary.

* Eusebius Pamphili, bp. of Caesarea in Palestine, sometimes called the
‘Father of Church History’; d. circ. 349.
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in his earnest endeavour to throw light upon ecclesias-
tical antiquity, imparts from these sources so scanty an
amount and so little that is trustworthy, the whole of
that which was preserved by them cannot have been
considerable.

The Bible of the primitive Church was the Testa-
ment of Judaism, i.e. the Old Testament. The
congregations of Greek organization had this in the
translation and the enlarged form which belonged to
Alexandria’. But when about the middle of the
second century, through the energy of the Christian
spirit, a second Holy Scripture, a new Testament, was
gradually constructed out of the literary monuments of
the apostolic time, there was yet established alongside
of it, as though of equal authority, an oral transmission,
‘ Tradition,” since this latter alone appeared adequate
in contending with the heretics. This was specially
the case with regard to the Gnostics, who, following a
philosophical fashion which was gaining ground in the
Church, and inquiring into the origin of everything
finite, and in particular of evil, accepted, it is true,
Christianity in the main as the mode of redemption of
the world, but only because through Christ as a
heavenly Being of the highest order appearing upon
the earth the hitherto wholly unknown God was
revealed, though merely as the Creator of the world,
the Jewish God, a Being of a limited kind. To meet
this danger, which would dissolve Christianity, alto-
gether severed from its origins, into a fantastic
speculation, Holy Scripture accordingly appeared in-
adequate. The Old Testament was rejected by the
opponents on principle as a record relating to the God
of the Jews only, while there was as yet nothing

1 It included the Apocrypha in addition to the Canonical Books.
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universally acknowledged as established with regard
to the constituent parts and the readings of the New
Testament. On the contrary, the interpretation of
both Testaments was left open to individual option
alike within and without the Church. This state of
things displays itself towards the end of the second
century in the most distinct fashion in the controversial
writings of Tertullian! and Irenaeus?. Even tradition
did not avail to refute the Gnostics, who opposed to it
with a decided preference their own secret tradition ;
but to the Church writers it was the firm shield in-
herited from their spiritual forefathers, with which
they met all hostile attacks: it was the Christian
consciousness itself historically conveyed. Moreover,
it was by no means undefined, but consisted of those
definite statements of faith, which, starting from the
baptismal Confession as to the Divine Father, Son,
and Holy Ghost, and retaining vagueness only in less
significant propositions, had in the fourth century been
noted down as the apostolic Creed, but hitherto, in
accordance with the secresy which marked the begin-
nings of the Church, merely transmitted orally. Thus
it came about that where they addressed themselves to
a written declaration of belief, they imparted it only
in paraphrastic form and with variety of expression as
a Rule of faith (Regula fidei), or Canon, in this original
sense of the word, as that by which all Christian truth
is to be measured®. These simple, positive articles :
We believe in one God who has created all things

1 The celebrated ecclesiastical writer; born at Carthage; lived there
and in Rome, d. circ. 230. He was a vehement controversialist, but became
a Montanist, circ. 203.

2 The martyred bishop of Lyons; d. circ. 202, He wrote a Greek work
against heresies (extant in a Latin translation).

3 kavdy, a rule, measure,
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(and not in another, as creator of the world); and in
the Son of God, foretold by the prophets, Jesus Christ,
become flesh in the womb of the Virgin, crucified
under Pontius Pilate, risen again on the third day,
ascended into heaven, whence He has sent the Holy
Ghost, and will come again for the resuscitation of the
flesh and to judge the world—these contained the full
counter-statement of historical Christianity as opposed
to the fancies of Gnosticism, and were considered as
instituted by Christ, or at any rate by His Apostles;
their living records were the communities founded by
the Apostles, while at that time in fact by far the
greater number of the communities had attached them-
selves, with these as their basis, to the great or Catholic
Church in contradistinction to the heretics. To this
Rule of faith were joined in an indefinitely large
amount many customs and observances of the Church,
such as the Sunday and Easter feasts, the Baptism of
children and of heretics, which latter three were
variously dealt with in the various regions of the
Church until the fourth century, and thus were to
some extent subjects of internal contention. But
every pious transmission in the Church was held as
tradition and as having the Holy Spirit for its source.
Opposition to this dominant tradition originated
with the African Church. When the Bishop of Rome!
appealed to it in support of the custom of his Church
not to baptize anew heretics who came over, saying,
“Such is the tradition of my predecessors in office’
(¢ta traditum est), St. Cyprian? replied, ‘What is the
source of this tradition ? is it the authority of the Lord
and the Gospels, or the command of the Apostles and

1 Stephen, martyred 257.
? See p. 31.
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their Letters ? for that what is written is to be put into
practice God bears witness, when He says to Joshua:
“Let not this Book of the Law depart from before
thine eyes, but give heed to do all that stands written
therein.”? By the mouth of Isaiah He cries: “In
vain do they worship me, teaching the decisions of
men.”? Usage without truth is only an antiquated
error. We must not decide according to custom, but
prevail through reason. In the Gospel the Lord says:
“I am the truth.”®* He did not say: “I am the
observance.” Therefore, as soon as the truth becomes
manifest, the usage must give way*’

Holy Scripture was the foundation of all Christian
edification. This was effected, according to the literary
conditions of that time, more by means of public
reading in the services than through its being a house-
hold possession. Nevertheless from the time of the
first Clement®, who held the post of Bishop of Rome,
there are many pious Church Fathers who un-
reservedly exhort the members of their congregations
to read the Scriptures, and to appropriate all that is
said in the New Testament writings of the rich bless-
ing to be derived from the Scriptures of those days.
The Versions, too, which were made by ecclesiastical
authority—the Greek of the Old Testament, and the
Latin of both Testaments—were translations into the
tongues of the common people.

When the unbounded delight in Holy Scripture and
the earnest study of it with all the materials open to
the knowledge of that time arose in the third century

1 See Joshua i. 8. 2 Matt. xv. 9 (Is. xxix. 13).

® John xiv. 6. * Epist. 73. [H.]

® Clemens Romanus, d. circ. 100; according to common tradition the
third bishop of Rome in succession to St. Peter.
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with Origen 1, and afterwards through the instrumenta-
lity of St. Jerome ? and St. Augustine *—the former
with the richer linguistic materials, the latter with the
depth of thought belonging to a kindred spirit—passed
over to the West, the Church of that date, engaged in
controversy as it was, concerned itself with the setting
up of mysteries of the faith, for which the Bible did not
supply the statement exactly corresponding. Accord-
ingly the appeal to it is found more on the part of the
spokesmen of the defeated side, or at any rate on the
part of those who, amid the grievous internal conflicts
concerning the faith, hoped for peace in a return to
the sublime simplicity of Holy Scripture. This is the
exhortation of Eusebius*, bishop of Emesa, about 350:
‘What need is there that we should give our opinions ?
Let us turn to the Evangelists! Confess that which is
written concerning the Father and the Son, and seek
not to inquire curiously into that which is not written.
Oh that we were satisfied with the Holy Scriptures
alone, and the strife would have an end! After what
then may we search ? After that which is to be found
in the Scriptures.” Moreover it was still ever the case
that individual Church Fathers, who otherwise relied
on tradition, captured in some happy hour by the
majesty of Holy Scripture, accorded reverence to it
alone. So even St. Athanasius % who elsewhere objects

t A prolific ecclesiastical writer, and for a while head of the celebrated
catechetical school of Alexandria; d. circ. 253.

2 (Eusebius Hieronymus), the celebrated Church Father, to whom is
due the Latin Vulgate ; d. 420.

$ The most celebrated Father and writer of the Latin Church; bishop
of Hippo, Numidia; d. 430.

* An ecclesiastic of the Greek Church. Emesa is in Syria. A number
of homilies commonly attributed to Eusebius are probably spurious. He
is not to be confounded with the Church historian mentioned on page 108.

5 The chief defender of the orthodox faith against Arianism, and subject
to long and severe persecutions as such; patriarch of Alexandria; d. 373.

I. 1
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to his opponents learned in the Scriptures, that ‘ The
devil may even appeal to Scripture, as is clear from the
story of the Temptation,” confesses: ‘The Holy and
Divine Scriptures are sufficient to point out the truth %
St. Augustine says: ‘ As soon as respect for the Holy
Scriptures fails, faith totters. In that which stands
plainly in Holy Scripture is to be found the whole
of faith and morals. I have learnt to bring such rever-
ence to the books of Holy Scripture alone that I firmly
believe that their authors were preserved from every
error in writing them. Others, however conspicuous
they may be for sanctity and learning, I read so that
I do not take anything for granted merely because
they suppose it true, but because they convince me by
means of those canonical writers or on reasonable
grounds?®’ He regards the rule of faith itself as receiv-
ing its sanction by having been first collected from Holy
Scripture ; yet he would withhold his belief from the
very Gospel, did not the reverence in which the Church
holds it move him thereto. In this is signified the
historical reliability of Holy Scripture by reason of the
Church’s testimony, as well as the training up of the
faithful by the Church; yet this already sounds like
what afterwards, as the result of controversy, was
avowed by Romanists : ‘ Apart from the Pope, I would
not value the Bible higher than the Koran.

The holy monk, Vincentius of Lerinum 3 made a
definite investigation as to the claims of the tradition
which to his mind coincides with the Christian wisdom
of the Church. He bases the necessity of tradition
upon the sublimity of Holy Secripture, in which (he
says) each interpreter finds a different meaning. There-

! Orat. c. Arian. i. 8. [H.] 2 De Doctr, Chr. i. 37. [H.]
$ See p. 56.
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fore the judgement of the Church must guide the
interpretation. But only that is to be maintained as
apostolical tradition which has been believed every-
where, always, and by all. By maintaining this view pro-
gress is by no means forbidden, only it must be a true
progress, i. e. development, and not alteration.

Thus have Holy Scripture and tradition taken their
stand beside each other for over a thousand years in
the Catholic Church without embarrassment, tradition
covering with its broad wings doctrines and observances,
old and new, coinciding with the authority of the
Church itself, and therefore in fact far outtopping
Scripture, yet both as streams involving all Church
life, equal in origin, and alike preserved in their purity,
sprung from one source, merely distinguished in their
origin as written and oral tradition; and all the acute-
ness of thought displayed by mediaeval theology lay too
far afield from historical investigations for the presump-
tion of their harmony to be destroyed.

Only the boldest of the schoolmen, Abelard?, in
placing contradictory opinions of the Fathers, affirma-
tive and negative, side by side, suggests a doubt as to
the unimpaired character of tradition, and the opposition
of religious parties, in particular of the Waldenses 2, to
the Church authorities, took its stand upon the Bible as
the people’s book. Therefore Innocent 1112 in terms of
reproof, though still in measured language, said that
Holy Scripture on account of its depthwas not for simple,
unlearned men, since even the skilled and learned could

1 A French scholar, more than once publicly accused of heresy;
d. 1142.

2 A reforming body of Christians, formed circ. 1173, followers of Peter
Waldo (see p. 134). Their chief seats were in the Alpine valleys of Pied-
mont, Dauphiné, and Provence, where they underwent much persecution.

8 Giovanni Lothario Conti, Pope 1198-1216.

I2
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not succeed in understanding it. Soon afterwards a
Synod in Provence (1234) directed that Bibles in the
Romance tongue should be given up and burned.
This prohibition of the Bible, taken up indeed again in
opposition to the movements originating from Wycliffe?,
it was nevertheless advisable to forget. The art of
printing immediately offered as a dowry to the mass of
Church people the Holy Scripture in various European
languages, especially German. They, however, had
first to learn to read in order to take advantage of this
gift.

The Reformation based its claim primarily upon the
Holy Scripture, inasmuch as it followed up the thought
of leading back the Church which had fallen away from
that Scripture to primaeval Christianity, although this
could be only incompletely attained, since no past
fashion of human life returns unchanged. But the
Word of God as falsified and misapplied under the
name of His Vicegerent could only be overborne by the
unerring, pure Word of God in Holy Scripture. This
was alike the conception of the people and Luther’s
own impulse, who had grown equal to the conflict
only by his knowledge of God’s Word, on which
he relied. He first really handed over the Bible
to his people as the shield and sword of Protes-
tantism, yet with a recognition of the Church’s claim to
the power of historical development, so that that may
be continued which was not contrary to Holy Scripture.
Zwingli* and Calvin® took in hand an unqualified
return to the Christianity of the Bible, so that what

! “The Morning Star of the Reformation’; d. at Lutterworth, 1374.
He made (with assistance) the first complete translation of the Bible into
English.

? Ulrich Zwinglius, the famous Swiss Reformer; d. 1531.
3 See p. 104.
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was not justified from it was to be done away. In
the ‘Augsburg Confession'! human traditions were set
aside as opposed to the Gospel, but only when viewed
as a means of propitiating God and meriting His
favour. Such were pilgrimages, monastic vows, and
other like religious acts; but the maintenance of many
traditions is mentioned, so far as they promote Church
order. Dogmatic tradition as a basis for articles of
faith was rejected in accordance with the principle of
recognizing the sole Word of God in Holy Scripture.
Now for the first time the Roman Church became
conscious of the full significance of tradition, so that, if
they surrendered it in its character of an infallible
transmission of God’s Word, they would surrender
themselves ; for all the ordinances against which the
Reformation protested as novelties and abuses, estab-
lished their Divine claims from this tradition. To this
end the learned confronted the defenders of the old
Church with the original text of Holy Scripture, and
the people did the same with the German and French
Bible. As late as Trent a bishop ventured to pro-
nounce it an ungodly thing to pay equal respect to
tradition as to Holy Scripture. But under the pressure
of circumstances, and through the logical following out
of its principles, the Synod was brought to the resolu-
tion which, in matters of faith and morals, places tradi-
tion on a par with Holy Scripture, as proceeding from
the mouth of Christ or from the Apostles through the
Holy Ghost, and as it were passed on from hand to
hand in uninterrupted succession up to the present.
At the same time the ancient Latin translation of the
Bible, the Vulgate, was declared to be authentic,
according to the first half of the decree relating to it

! See p. 3.



118 TRADITION & HOLY SCRIPTURE [&k. 1

only as superior to other Latin translations, but accord-
ing to the second half as at the least of like authority
with the Hebrew and Greek texts, while the interpre-
tation of Holy Scripture was dependent on the unani-
mous consent of the Fathers and on the judgement of
the Church.

Moreover Pius IV?! (1564) made the reading of
Catholic translations of Holy Scripture in the vulgar
tongue dependent for each individual upon the permis-
sion of the bishop or officer of the Inquisition, in
accordance with the advice of the father confessor ;
Clement VIII? reserved to a- Roman authority the
power to grant this permission; Benedict X1V 3 who
in many things had better knowledge and more liberal
inclinations than are usual in the case of the chair of
St. Peter, freely permitted all the faithful to read the
Bible in their own language (1757), if the translation
was approved in Rome, and furnished with comments
from the writings of the Fathers or learned Catholics.
Nevertheless the Popes since Pius VII* (1816) have
declared Bible Societies to be a plague, whereby the
Gospel of Christ comes to be a Gospel of men, nay, of
the devil.

Both Churches have in consonance with their prin-
ciples given judgement with regard to tradition as
a rule of faith. Protestantism values it as a thing
historically transmitted, about the trustworthiness of
which it ever judges in accordance with the means by
which it has been preserved, and the contents as other-
wise tested. Therefore that tradition which is said to

! Giovanni Angelo Medici, d. 1565.

? (Ippolito Aldobrandini), Pope 1592-1605.

3 See p. 100.
* (Gregorio Luigi Barnaba Chiaramonti), Pope 1800-23.



ci. 1]  NATURE OF TRADITION 119

have been merely preserved orally for centuries becomes
to it at least no more than a saying, and traditional
custom no more than a usage. Catholicism withdraws
it from this common fate of all things human by means
of the infallibility of the Church which preserves it.
Therefore the appeal to an infallible tradition, by
which the Catholic Church covers so much that Holy
Scripture either does not include at all, or at best hints
at, where it does not expressly reject, falls in with the
assumption of a continuous inspiration of the Church,
and only in the case of individual doubtfulness on the
part of the faithful as to this creative spiritual power is
there an obscuration of the same; the conservative
element thus setting itself against that which is newly
conceived or newly brought into existence. It is
therefore in the distinction that has to do with the
essential characteristics of both Churches that their
judgement lies with regard to the claims of Catholic
tradition. With regard to mere consequences there
should be no contention, when a decision has been
reached as to the principles. Only when we come
to reflect upon the Catholic consequences, the law
again asserts itself that a result of a principle that
cannot be justified can neither be logically carried
through, nor in its accomplishment conceal its internal
wounds.

Though the characteristic of tradition is that it be
orally transmitted, this only relates to the form in
which it was originally preserved, but by no means pre-
vents it from being subsequently laid up in trustworthy
records, especially in written records. Assuch Perrone
names acts of Councils and accounts of martyrs, litur-
gies, the writings of Church Fathers, of schoolmen, nay,
even of heretics, also inscriptions and monuments,
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particularly those of the catacombs, and, lastly, the
whole of Church history.

Irrespective of the logic of this collection it is fitting
that Church history should recognize in all the above-
named records the traces of the Church’s beliefand life
in former days. Moreover the dumb picture-writing
of the Roman catacombs, to a large extent only lately
revealed, gives after more than a thousand years trust-
worthy evidence as to the retired subterranean life of
the primitive Church in these abodes of the dead and
of worship. Only it is to be explained without bias.
The learned Jesuit Marchi, professor in the Collegium
Romanum, showed me (in 1859) in the Museum Kir-
cherianum of that place, newly discovered frescoes from
the catacombs. It was a clumsy, artless representation
of the miraculous feeding of the multitude. ‘See,’ he
said, ‘count the baskets with the fragments that remain
over. The Gospels relate that twelve baskets were
filled, and yet here there are only seven depicted.
Wherefore this apparent curtailing of the marvel?
Because the old painter wished to allude to the seven
Sacraments. Here you have the undeniable proof
that the Church already in the first centuries counted
seven Sacraments; neither more, nor less.’ I might
perhaps have objected that in the second narrative
of St. Matthew and St. Mark the number of baskets
filled was precisely seven, but there are assertions with
regard to which silence is the preferable course. We
came then to a second representation of the same
subject. I counted the baskets. There were four.
‘Had the Church at that time by chance only four
Sacraments?’ I asked; and the silence was now on
the part of my allegorizing guide.

The Church Fathers have been looked upon from
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ancient times as pre-eminently the guardians of tradition.
The Catholic Church accorded them a special authority,
although undefined as regards the degree of obligation,
and for this very reason their epoch was extended to
the twelfth century, down to Bernard of Clairvaux?! of
monastic sanctity, or even later. For one would ex-
pect that in the writings of the earliest Fathers, who
lived near the Apostles’ time, the most faithful records
of the same are contained. But what a diversity of
religious conceptions we find there! Perrone remarks
that we must be careful to distinguish what is generally
confused, the character of a Father as a witness to
tradition and as a teacher. In the first respect his
authority may be unassailable, in the second we may
venture, especially if serious reasons demand it, re-
spectfully to differ from him. To carry out this dis-
tinction to the full might be difficult, if not impossible,
for it is precisely in religious life that the acceptance
of an historical fact is apt to be decided by a belief in
its pious import. Tertullian ? disallowed the Baptism
of children out of reverence for the sacredness of the
act: thus he cannot have regarded it as an apostolic
ordinance. Origen? on the contrary, deems it an
apostolic tradition. It corresponded to his peculiar
teaching as to pre-natal sin, which needs expiation
after the man’s birth. The word, once written, re-
mains fixed, even including certain errors of the
copyist, which however can almost all be corrected,
where a number of copies, independent of each other
in origin, are extant. But so long as a word lives only

! The celebrated French ecclesiastic, who exercised a powerful in-
fluence upon the politics of Europe in his day. He became abbot of the
Cistercian monastery of Clairvaux in 1115, where he remained till his
death in 1153.

? See p. 110. S See p. 113,
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in men’s memories passing from mouth to mouth, it
survives as a living thing, fleeting and changeable.
Mohler himself recognizes this fact: ‘After the Divine
word had become the belief of men, it also necessarily
became subject to all purely human fatalities. The
preservation and rendering of it were bound by human
conditions.” But in case of all oral tradition coming
down through several generations, these human con-
ditions involve unconscious alteration, and human
fatalities mean error.

Moreover, a strange ill-fortune prevailed in the case
of those Fathers who had most noteably exerted them-
selves for the shaping of Church teaching and know-
ledge. Doubtless this was in accordance with an
historical law; for when their soaring and still unbroken
spirit came into collision with the incipient stiffness of
the Church, they almost all incurred more or less the
suspicion of some heresy. Justin Martyr?, who calls
himself an Evangelist in the garb of a philosopher,
took this view of Christianity, of which he became the
first important apologist, that it differs little from the
teaching of Plato, viz, a life according to reason. In
his apologies directed against Judaism and heathenism
is found much which deviates from the Church teaching
of later days. Inasmuch as these writings seem hal-
lowed by the blood of the martyr, such opinions have
been benevolently termed archaisms and old-fashioned
views. In another man and at another time they
would have been called heresies. Origen, the enthusi-
astic confessor, was the first to apply all the cultivated
knowledge of classical antiquity to Christianity, and
was alike reverenced by learned bishops and by
holy recluses his scholars, from whose school in the

! See p. 78
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next century came forth the founders of Church ortho-
doxy. He was, however, always suspected of unsound-
ness in the faith, and at last in the sixth century was
formally condemned. In the Western Church Ter-
tullian laid the foundations for a Catholic view of life.
Himself rivalled by few in the matter of intellect, he
yet speaks contemptuously of human reason, when it
sets itself up against the miraculous power and un-
searchableness of God. He despises philosophers as
the patriarchs of heresy. His work against heterodoxy
became the standard both for supplying self-com-
placency to the orthodox, and for the general con-
demnation of heretics. Before each refutation these
are already condemned, because they do not accord
with the rule of faith. ‘Were they not enemies of
the truth, we should not be warned to flee from them.
How should we deal with men who themselves admit
that they are searching for truth? If they are still
searching, it follows that they have not yet found any
thing certain; therefore they do not yet believe; there-
fore they are not Christians.’ In fierce controversial
treatises, which impute as a crime every slip made by
his perplexed opponents, and recognize nothing as
Christian that is not Catholic, he crushes down sever-
ally the main heresies of his time. But because the
Roman Church turned aside from the austerity which
he demanded and from his extravagant hopes, he
poured out his wrath upon it also, and by a tragic fate
himself resorted to a course which was declared here-
tical by the dominant Church. Lastly St. Augustine?,
whose powerful intellect swayed the various directions
which theologians took in the Middle Ages, schoolmen
as well as mystics, had in the energy of youth belonged

¥ De Praescript. haer. 14. [H.] 2 See p. 113.
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to an actual heresy, Manichaeism?, the shadows of
which still spread themselves over his characteristics
as a Church teacher, and the keenest points of what
he lays down as dogmas have never fully penetrated
the Catholic Church. He has become for them above
all else the Father who pertains to reforming Pro-
testantism, and the Jesuits ventured to complain that
the Church must once for all be rid of dictatorial
Augustine. )

Also the oldest traditions do not bear conspicuously
throughout, as one would have expected, the stamp of
historical truth. Bishop Papias, who obtained the
facts which he noted from men who had intercourse
with Apostles, relates, e.g., that Judas Iscariot with
his body already swollen up was crushed by a wagon,
which does not in the least accord with either of the
canonical accounts of his death. The same Papias
foretold the approaching return of Christ to set up a
universal kingdom for a thousand years, and is for this
reason judged by Eusebius to have been a very narrow-
minded person; for the Church historian had forgotten,
as had the Church itself, that the expectation of the
approaching millennial kingdom was the almost un-
animous tradition of the first two centuries.

Irenaeus, whose youth reaches with but one remove
to apostolic times?, records this as a saying of the
Lord as to the millennial kingdom: ‘¢ There shall come
days in which vines shall grow, each with 10,000

! Founded by Mani (Manes, Manichaeus), b. circ. A.D. 215. He preached
his view, a strange blend of Persian and Christian elements, over a con-
siderable part of Asia. It also found numerous adherents in N. Africa.
It was a dualistic system, based on the idea of a perpetual conflict
between the powers of light and darkness, and enjoined extreme
asceticism.

2 See p. 108 and Iren. adu. Haer. v. 32 ff.
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branches, and on each branch 10,000 bunches, and on
each bunch 10,000 grapes, and each grape, on being
squeezed, will yield twenty-five measures of wine. And
if one of the saints pluck one grape, another will cry
out, “I am a better grape, take me, and praise the
Lord through me”.” The same language is then carried
-on with respect to wheat and other produce. This
tradition is as well supported as any, for Irenaeus
received it from old people in Asia Minor, who said
that they had it from the mouth of John; and yet who
will venture to take it as true that our Lord actually
spoke thus, even though only in a figure? Besides
there are the early well-meaning legends. For instance,
the Acts of St. Thecla were in existence before Ter-
tullian, and although the presbyter who produced
them, as he said, ‘ out of love to St. Paul’, had to lay
down his office, the baptized lion still held his place in
the tradition .

The business then of the historical critic must be,
out of all this wilderness of tradition, alien mixed with
genuine, out of so much that is contradictory, and
besides out of that which has gradually established
itself as custom and tradition in the Church, to find
out what belongs to apostolic times and has come from
the mouth of the Lord. This is also recognized as
legitimate in the Catholic Church. Only that in her
modesty and sobriety she must not bring to the light
of day anything which is contrary to the unanimous
consent of the Fathers, the judgement of the Church,
the decisions of Councils and Popes; in other words,

1 These statements as to the presbyter and the lion are on the
authority of St. Jerome (d2 Baptismo, ch. 17), and do not occur in the
book now extant in Syriac and Greek, and bearing the name of Acss of
Paul and Thecla. See Article Thecla in Smith's Dict, of Chr. Biog.
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she must go to her work gagged and dumb. Instead
of this, the Church comes forward with all the per-
petually valid decisions which she has ever under the
pressure of circumstances laid down. To identify the
golden grains of apostolic tradition amid the rubbish
of centuries would mean the possession of a kind of
omniscience without the labour of historical investiga-
tion. But the infallibility of the Church is in fact
omniscience only somewhat limited; tradition and self-
consciousness on the part of the Church are almost
the same. T'errone places among the means by which
tradition comes to us, with and before the others named
above, the Magesterium Ecclesiae, the teaching office
of the Church. If this is infallible, the question is
settled, but Holy Scripture and tradition have then
only a subordinate importance ; the Church, to which
they are subject, can by virtue of her own Divine
knowledge and warrant without anything further enact
dogmas. The assertion that they had floated silently
in the air, handed down direct from the Apostles, is
only an illusion, by which that which has sprung up
in the course of time cloaks itself in the mantle of
apostolic antiquity, in accordance with this impaired
notion of infallibility, viz. that it approves itself merely
by picking up with certainty traditional truths, while we
think at the same time of continuous revelations by
means of inspiration. In former days theology still
considered it necessary to adduce in support of a doc-
trine of faith the historical authentication of its apostolic
origin. Since the Vatican Council dogmatics have
taken new courage in each pronouncement on the part
of the Church as official teacher to possess 2ps0 facto
the certainty of Divine tradition, so that ‘ supernatural
authenticity’ accrues even to counterfeit documents such
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as the pseudo-Isidore! decrees, as soon as they have
been once received by the Church. Hereby every
claim and interest belonging to historical investigation
are abolished with regard to instruction in the Catholic
faith, and those who venture to despair that such in-
vestigation will yield the results desired, and formerly
presumed attainable, are not without common sense.

The whole ministry of our Saviour, however, is
opposed to the assumption that He has handed over
to His Church to be preserved intact a definite deposit
of revealed teaching and rules of life, which are not
of set purpose laid down in the Gospels, in order that
as need arises it may draw thence its laws as to matters
of faith. The Church of the first centuries knew as
its proper tradition in matters of faith only the rules of
faith and their basis, the Apostles’ Creed. This Creed,
although not, according to a tradition which is likewise
old, dictated by the Apostles, so that each contributed
a sentence, yet was gradually framed side by side with
Holy Scripture, and in any case preceded the collection
of it into one volume. Therefore Protestants of de-
cidedly liberal mind have made no scruple of placing it
alongside of Holy Scripture as well accredited tradition,
as regards its nucleus and purport proceeding from the
Apostles, unique of its kind. How many novelties, on
the other hand, does the tradition of later times con-
tain! And yet Mohler calls it unreasonable to find
between the later and original tradition any but a
purely formal distinction.

If we were to inquire of Catholic theology in the
face of all the specified documents of tradition, whether

! The pseudo-Isidore Decretals (ascribed falsely to Isidore of Seville,
who d. 636) were fabricated and published circ. 850 in the interests of the
Papacy, and were for a while believed to be genuine.
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by this time all apostolic tradition has been committed
to writing, prudent persons would perhaps hesitate
between the answer Yes and No. For the affirma-
tive reply would exclude the possibility that in the
future new dogmatic definitions might be set up on
the basis of tradition. And of those answering in
the negative one would have to inquire whether in
that case the time be not come, especially in this period
of distress for the Church, that all saving words of
Christ and the Apostles, which hitherto are only trans-
mitted from mouth to mouth, should at length be
generally and surely known? But if nothing of this
kind is any longer to be found in the consciousness of
the Church, and if its bishops are unable to agree upon
anything of the kind, it would be only one proof
more, that this whole tradition, after the committal to
writing of the Holy Scriptures and of the latest apos-
tolic records which were dying away in the second
century—that this tradition which is everywhere and
nowhere, is nothing but a fiction arising from the dread
of novelty in religion, in lieu of saying openly: ¢ The
Church possesses this authority and has exercised it
at all times, involved as it is in her past history. She
frames by organic development something new out of
that which is already firmly established, according as
it presents itself to her consciousness, mainly owing to
the gainsaying of heretics, and according as it seems
appropriate” If the Catholic Church really believed
in her infallibility, and did not prefer to hide the Divine
pound in the earth, she would long ago have set forth
a clear and well-defined list of all her teaching con-
cerning the faith, instead of which we are now obliged
to search for this, especially in its finer relations, from
sources which in other respects are not irreproachable.
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On so many points are Catholic schools at variance
with one another, and in rejoinder to every Protestant
attack the appropriate subterfuge is of course that
the Catholic teaching has been misunderstood or
misrepresented.

It is only seldom that tradition, summoned to the
support of newly arisen dogmas, corresponds to any
extent with the rule upon which Vincentius laid stress,
that it should have been believed everywhere, always,
and by all. The apocryphal Books of the Old Testa-
ment, generally speaking of Alexandrine origin, and
very definitely distinguished from the Canon of Fathers
of repute in the fourth and fifth centuries, were reckoned
as canonical by the Council of Trent, thus controverting
the old tradition, inasmuch as they were in harmony
with Catholicism as it then stood, and furnished some
proof quotations for disputed dogmas. Take the
decisions more particularly based upon tradition : the
sevenfold number of the Sacraments, Indulgences,
Purgatory, the celibacy of the priesthood, auricular
confession, the withholding of the Cup. How can
these be said to have been recognized from ancient
times without a break and in all places? The con-
verse is plainly to be seen in the case of the last
dogma but one of the Roman Church, that of the Im-
maculate Conception, which for many centuries was
absolutely unknown to tradition ; then was only a bone
of contention and a matter of discordant tradition;
then suddenly was made an infallible dogma .

In contrast to all these considerations a higher con-
ception of tradition has been formed in connexion with
the intellectual view of history universal in more

! Publicly declared (after consultation with Roman Catholic bishops
throughout the world) by Pope Pius IX on December 8, 1854.
1. K
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modern times. This is the sentiment having its origin
from Christ and His Apostles, and diffused through
the Church, which, like the national spirit, the genius
of a people, as a spiritual power by means of training
and custom transmits itself by inheritance from genera-
tion to generation, opens the closed Book of Holy
Scripture to a living comprehension, reveals itself in
the great collective acts of the Church, but also, by
permeating more or less the sentiments and views of
every individual, impresses on them a common char-
acter, a deep family resemblance.

Méohler, who developed and introduced into his
Church this conception of tradition, modern, although
in point of fact not altogether foreign to the early
Church—and in Rome, be it remarked, they did not
venture to reject it, however far removed from tra-
ditional opinion—recognized the distinction from that
which hitherto passed current as dogmatic tradition,
even though it was to his interest to make it appear
as slight as possible. It is nevertheless very weighty.
The teaching hitherto accepted with regard to tradition
maintains that a definite sum of dogmas and sacred
decisions of Christ and the Apostles was transmitted
to their successors, and, protected as it passed from
mouth to mouth, from hand to hand, by the infallibility
of the Church, has come down unaltered to the pre-
sent time, and will come to all future time; and it is
only such a tradition which could be set up as a settled,
infallible pronouncement alongside of Holy Scripture.
According to the modern conception it is not a matter
of a definite sum of propositions, of infallibility and
unchangeableness, any more than such is to be found
in the life of the most able nation aswell. This genius
of the Church, which in ancient time and with more
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appropriateness was called the Holy Spirit, is simply a
spiritual power, which, working as it does through
humanity, excludes neither errors nor moments of
development, when history takes a fresh start. By
this means the old renews its youth, and out of the
decay of the past new life germinates.

In this spiritualized sense Protestantism recognizes
tradition throughout; in fact this view of history has
grown up under the auspices of Protestant learning.
A family, a dynasty, a nation, and so, too, the Church
has need of this inheritance from former days, in order
to lead a worthy life and to have a future rooted in its
past. Mohler has given an excellent description how
such a tradition also was formed at once in ¢ Luther’s
establishment’. ¢ His Church’s confessional develop-
ments are, taken as a whole, so completely bound up
with his spirit that at the first glimpse they must be
recognized by the beholder as genuinely Lutheran;
with the utmost assurance arising from a vivid sensi-
bility, all elaborate, artificial, and far-fetched opinions
were rejected by the society whose living principle
he had become, as deadly and, when contemplated in
the spirit of Luther, as untrue. The community which
the reformer of Wittenberg built up proved itself
incapable of deception as an interpreter of his words.’

But there were hereby set up no immutable limita-
tions. They were broken down by Luther’s spirit,
which often looked beyond those limitations that be-
longed to his own time. A large section of the
Protestant Church has more or less modified Luther’s
dogmatic system, and yet feels itself in communion
with his spirit. We still sing his hymn which tells us
of the ‘strong castle’ with the same gladness as did
his contemporaries. We still read with the same

¥ 2
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assent his vehement work, 7V Christian Nobility of
the German Nation, and his profound tractate on the
freedom of a Christian man. We best give ear to
the Divine Word when it comes to us in his noble,
true-hearted speech ; and all his human characteristics,
from which Catholic historians have patched up so
strange a scarecrow, only make us feel at home.

But Protestantism did not have its beginning with
Luther. The Church of the Reformation has not been
thrust out poor and bare, like a manumitted bondmaid,
into the world. She has taken with her her property,
this tradition, the complete treasure of the Catholic
Church, so far as she judged it genuine, and this she
has thankfully to recognize.

Among the tokens of the truth of Catholicism its
age also is urged against us. We do not meet this by
reproaching it with the weakness of age as against the
still youthful, fresh strength of Protestantism; for we
are dealing with something higher, viz. the apostolic
origin of the Church. It has often been scornfully
asked : ‘Where was your Protestantism before Luther
and Zwingli ?’ The answer has been a popular counter-
question : * Where was your face before you washed it
this morning ?’ I answer, without any such figure, ‘ In
the midst of the Catholic Church’.  An old Huguenot
woman, to whom Fénelon had driven a cow that she
was looking for, resisted nevertheless his attempt to
convert her. At length the archbishop asked: ‘ Now
tell me, where was your Church two hundred years
ago?” The old woman answered: ‘ Monseigneur, in
hearts like yours.” It is true, indeed, that we have no
reason to disown our forefathers, even in the persons of
the better heretics and in many a one who has been
repudiated by the Catholic Church, and by his un-
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righteous rejection has been confirmed in his one-sided-
ness of view. Mohler remarks it as a case of singular
narrowness of mind that in general the later heretics,
such as Luther and Calvin, are completely in accord
with the treatment which was meted out to the earlier
heretics, as well as with the dogmas which were thereby
placed on a secure footing ; but when their own turn
comes, they are ‘as men dumbfoundered’, and are un-
willing to grasp that they are being dealt with on the
same just principles, inasmuch as they are walking
simply in the footsteps of those who are execrated by
them, and whom they would have burnt, had they had
the power.

The Reformers, still influenced by general Catholic
sentiment, and in the desire to attest their orthodoxy,
at times failed to acknowledge that they were more
nearly in the position of the victims of the Inquisition
than of its judges and executioners. DBut Protestantism
came to a juster view of its own nature. We consider
it right that the Church rid itself of the Gnostics. Yet
we do not regard Marcion’, e. g. as ‘the firstborn of
Satan’, but perceive in him the strong moral temper
and a powerful sentiment in favour of the fullness of
Christian charity. This is what moved him in his
exaggerated following of St. Paul to sever from Judaism
the Apostle’s teaching as something wholly new, and,
surrendering himself to a speculation then in vogue, to
devise for the latter a new God alongside of the old
Jewish One. It happens also elsewhere that in oppo-
sition to a power in actual possession, which still has a

! Founder of a noted heresy, circ. A. D. 140, and son of a bishop of Sinope
in Pontus. He rejected the Old Testament, and a considerable part of
the New, retaining only an expurgated form of St. Luke’s Gospel together
with ten of St. Paul's Epistles.
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right to bear rule, a succession of attacks are made as
unjust as they are inadequate. Yet there comes a day
when by means of a just and adequate attack this
power is overthrown, or at any rate a piece of its
armour torn from it. On two conspicuous occasions
the Catholic Church has held up the shield of its
tradition against such attacks : once in its youth against
the Gnostics, the second time in its maturer years
against the Protestants ; in very different ways, how-
ever, on the two occasions. As against the Gnostics
it maintained a simple scriptural faith in opposition to
a fanciful half-heathenish philosophy; in presence of
the Protestants a list of pronouncements late in origin,
and of abuses, as opposed to a faith whose aim is to
rely upon Holy Scripture alone. It is peculiar logic
to assert: ‘If you admit that we were right the first
time in using this defence, you must also concede it as
regards the second time.’

Protestantism most definitely acknowledges its fore-
runners in the pre-reformation Reformers, as they
surround the lofty statue of Luther at Worms, and
represent the educated nations of Europe, according
to the design of the great master?!, who was snatched
from us before the completion of his work: Waldo?
Wycliffe?, Hus*%, and Savonarola®. Butalso in the pillars
and Fathers of the Catholic Church itself does Protes-
tantism honour its forbears, from whose mouths with
their utterances significant of the future it has drawn
cheer and instruction, where they protested against
superstition, salvation by works, deification of the
creature, ecclesiastical torpidity and venality. St.

1 Rietschel. See p. 93.

? Peter Waldo, a merchant of Lyons, circ. 1170, became a preacher
and leader of the Waldenses, who were named after him. See p. 115.

¥ See p. 116. * See p. 4. ® See p. 104.
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Ignatius' writes what is genuinely Protestant when he
says: ‘Where Christ is, there also is the Catholic
Church,’ namely in the ideal sense of the words ; for if
taken in the ordinary sense it would have to run:
‘Where the Catholic Church is, and only there, is
Christ also.” Take again Tertullian: ‘ The Church is
in its essence the spirit, not the number of bishops.
Heresy is not so much convicted by novelty as by the
truth. That which contends against truth is heresy,
even if it were an old custom. It is genuinely Pro-
testant, when St. Augustine places Holy Scripture above
all Councils (see pp. 321, 114), or acknowledges, What is
now called the Christian religion existed also among the
ancients, and has never failed since the commencement
of the human race, until Christ came in the flesh. For
this reason the true religion, already existent, began to
be termed Christian.” St. Jerome himself says: It is
of no consequence w/kether you are in Jerusalem, but
/ow you are there: you can be saved in Gaul as well
as in Palestine.” No less does Protestantism feel its
blood relationship with the Mystics of the Middle
Ages?, with their love and fullness of faith, which
derives all salvation from Christ alone; as it also does
on another side with the great reforming Councils of
the fifteenth century, which in their way desired that
which Protestantism in its way effected. As early as
the Council of Constance? the grand conception of the
ideal Church was expressed, and became a power, as
setting forth the relation of the really universal Church
in its ideal Catholicism to the various Churches historic-

! See p. 154.

2 See, e.g., Dalgairns, TVe German Mystics in the Fourteenth Century,
London, 1850, or Vaughan, Hours with the Mpystics, 3rd ed., London,

1888.
3 A.D. 1414-8. See p. I9.
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ally existing. Still, however, only the clumsy com-
parison was applied of the relationship existing between
the conception of genus and its species. So the roots
of Protestantism go deep into the old Church. Yes;
from the apostolic Church Catholicism and Protestantism
were both born almost at the same time as twin sisters ;
only the latter as yet unknown, confused, lying in
Catholic swaddling-clothes and bandages. The Refor-
mation is only the incident in the history of the world
that, when the fullness of the time was come, the
principle of Protestantism, come to maturity within the
Catholic Church, emerged into independent life in its
strength and fullness, to found after its own heart the
home of its own Church.

Therefore it is also fitting that Protestantism has
received its Holy Scripture from the hands of the
Catholic Church itself. That has been considered as a
proof of the indispensable character of tradition, even
where a Church intends to base itself solely upon Holy
Scripture. Certainly tradition in the simple historical
sense cannot be dispensed with. It is true, indeed,
that many a noble work of classical antiquity has come
down to us essentially unimpaired, without a definite
society having seen to its preservation ; and even with-
out the illuminating tradition of annotators is brought
by our linguistic scholars sufficiently within the com-
pass of our understanding. Moreover, it is rather
from the hands of the Synagogue that we have received
the original text of the Old Testament, while of the
New we may at least say that we did not receive it
as such from the Roman Church. They had only a
translation. Notwithstanding, there were demonstrably
ecclesiastical interests involved in the collection, with
unhesitating unanimity of sentiment, of the memorials
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of primitive Christianity into the Canon, in their care-
ful preservation, and in bearing testimony to their
origin. This testimony, however weighty it be, is yet
in the view of learning not infallible. If it has not
thoroughly commended itself to critical investigation,
if that investigation does not consider the first Gospel
in the form in which it has come down to us as the
immediate work of St. Matthew, if it does not perceive
in the Epistle to the Hebrews the style of St. Paul, if
it attributes the 2nd Epistle of St. Peter to the second
century, if in the Canon transmitted from the Jewish
Church it considers at any rate ‘the Fifth Book of
Moses’ not to be his work, if in the Book of Isaiah it
distinguishes constituent elements external to him,
though of very lofty tone, and ascribes the prophecies
of Daniel to a later time when they had already been
fulfilled ; Catholic theology is in that case certainly
delivered from these cares and troubles by means of a
presumably infallible tradition, but at the same time it
is precluded thereby from the unfettered investigation
of knowledge. Besides, no tolerably instructed Protes-
tant thinks of excluding from Holy Scripture the
writings we have mentioned, because tradition has not
assigned to them the right names. Rather, we thank
God, and have especial cause for doing so, that we
have such a Divine Book, set apart, recognized through-
out Christendom, hallowed by the experiences of many
hundreds of years. We may continue still to say with
Luther, albeit to us in the case of many parts of the
Bible it can only hold good in a wider sense, ‘Let
Dick or Harry have written it, if only it has to do with
Christ’.

The ambiguous resolution at Trent on the subject
of the Vulgate was nothing more than a shamefaced
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confession that the Catholic theologians of that time
were hard pressed, by those inclined to the Refor-
mation, with the Hebrew and Greek texts of Holy
Scripture. The time was not too far distant when the
warning had been heard: ‘Beware of the new languages,
which they call Greek and Hebrew, for the one is
schismatical, and he who learns the other is in danger
of becoming a Jew!” Meanwhile the new gift of tongues
was become powerful, but its priests, the ‘humanists’,
had for the most part attached themselves to the
Reformation. In presence of these grammarians
people desired to be on their guard. Also in the fact
that a Church does not possess as original and divinely
bestowed the Bible in its own tongue (which tongue it
yet desires to make the sacred and universal language
of the Church), there is involved the confession, which
it would willingly have disowned, that this Church is
in truth not the original one. The ideal claim of the
resolution at Trent was, to put it in the mildest form,
self-deception ; as implying that, since God had given
the Greek schismatical Church the Holy Scripture in
its own language, He could not well do less for His
orthodox Roman Church. But in reality this Latin
Bible was only an old and faulty translation, the
correction of which by St. Jerome was impeached as a
suspicious innovation of his time. The Trent resolu-
tion places it on a level with the original text, for it is
directed to be employed as authentic both in public
reading and in disputations, and we know that the
latter were not at that time considered merely as an
academic pastime. Where the object is not edification,
but the knowledge of the original sense, it is obviously
an unscientific conclusion to say the translation shall
hold good instead of the original. Accordingly in the
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German Universities, especially where the Catholic
faculty exists alongside of a Protestant one, of which
the former always in Vienna stands in awe, in the case
of exegetical lectures the professor is in the habit of
first reading out the Vulgate, but then, concerning
himself no further with z¢, he expounds the Hebrew or
Greek text.

In view of the unscientific character of the Catholic
regulation, which only becomes tolerable through an
evasion, it sounds 7azf when Roman theologians com-
plain of the Protestant ones that they have never yet
been able to come to an agreement as to a translation,
or the readings of the Greek and Hebrew text. As if
a translation was of much moment, when Protestant
learning takes its stand only on the original text. For
popular use in the Church, on the other hand, we
Germans at any rate have a Version which, in spite of
many well-known defects of translation and roughnesses
of style, is the recognized masterpiece of German
speech, and a work showing profound familiarity with
God’s Word. Whoever in the whole of Germany
desires to be understood, whether Protestant or
Catholic, must speak and write in the language built up
by means of Luther's Version. As concerns, however,
the original text of the New Testament, which is not to
be settled by a word of command on the part of the
Church, but (while having regard of course to tradition
as well) on scientific principles, in accordance with the
oldest manuscripts and the still older readings supplied
by some of the Fathers: does Catholic theology by
any chance possess more certain knowledge as to the
original readings? Her so-called 7Zextus receptus is in
fact nothing but a casual work, brought out in great
measure for convenience by a learned printer, and full
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of mistakes, while the attestation of the original text,
as far as is for the present possible, has been mainly
carried out by the laborious efforts of learned Protes-
tants, from Griesbach! to Lachmann? and Tischendorf?.

A singular mischance withal befell the Papacy on the
occasion of the establishment of the Vulgate text.
The learned at Trent, in spite of the official resolution,
had recognized that there was at least need of an
emended edition, since classical culture, mainly through
the agency of Erasmus? had pointed out manifold
errors in rendering. Moreover, by following faulty
copies, the editions deviated widely from each other.
This business was referred to Rome, and a Congrega-
tion under Cardinal Caraffa® advised corrections in
accordance with rules framed for the purpose. But
Sixtus V¢ framed other rules, and at last, taking the
matter completely into his own hands, published in
1590 the official edition? put forth with full apostolic
authority as henceforward unalterable on pain of the
greater excommunication, with the assurance that he
had corrected the misprints with his own hand. He
himself in his turn, however, had occasion to be alarmed
at his handiwork, and caused the most serious errors
to be corrected by slips of paper pasted on. After the
decease of this autocratic Pope there was even a talk
in Rome of suppressing his publication. In accordance

! Died, as professor, at Jena, 1812; edited Greek New Testament,
1774-7-

2 A noted critic, professor at Konigsberg and Berlin ; died 1851.

$ The great Biblical critic, professor at Leipzig from 1845 till his death,
1874.

4 See p. 71.

® John Peter Caraffa, bishop of Theate, and afterwards Pope Paul 1V,
1555-9.

¢ (Felice Peretti), Pope 1585-90.

" Under the name of the Sixtine edition.
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with Bellarmine’s advice, however, they had recourse
to a new edition, which contained as many as two
thousand emendations, and appeared again under the
name of Sixtus in 1592, while the existing edition was
as far as possible quietly set aside. When these things
got wind, there was nothing to hinder Protestant con-
troversialists from making merry over this testimony
to the unlimited powers of the Pope. For a corrector
the privilege of infallibility might well be considered
among the most desirable, at any rate among the most
innocuous.  Certainly the object of claiming that
privilege for the Pope was not that he might correct
misprints : still an undertaking of such significance, by
such a hand, and with such claims, must provide us
with an impressive sermon on the frailty of all human
things.

The consent of the Fathers, to which the resolution
of Trent, and now also of the Vatican Council, desires
to confine all interpretation of Scripture, sounds strange
enough to one who knows the interpretations of most
of the Fathers, often thoughtful and pious, but just as
often whimsical and at variance with one another; but
in point of fact it forms no inconvenient restriction, for
scarcely in the case of any one of the more difficult
passages of Holy Scripture has such a consent been
shown. Even that interpretation of the passage ‘on
this rock I will build my Church’, which is at once
dearest to the Papacy and actually correct, is confronted
with the conflicting interpretation of Origen and of some
others. Nevertheless, in principle that injunction has
the effect of strangling in the bonds of a human
pronouncement of bygone time the freedom which
learning may rightfully claim to understand every
writing in accordance with the best of its judgement
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and belief, and with the help of all the materials
furnished by the progress that education may have
made.

Of the wider injunction, to interpret Holy Scripture
only in ¢ke Churck's sense, Mohler himself anticipates
that it will be scoffed at, as equivalent to saying:
‘View Scripture through the spectacles of the Church.’
I should not precisely avail myself of this hackneyed
figure, but in any case the purport of the injunction is:
“In the Scripture you have leave only to rediscover
the dogma and custom of the Church." In this way
the main assault of Protestantism is repelled, but further
tradition, or rather the authofity of the Church, is no
longer ranged alongside of, but above, Holy Scripture.
On the side of modern Catholic theology this involves
all the harsher self-contradiction, when she admits that
even the Church’s proof of a dogma out of the Bible is
not secured from error, but only the dogma itself. But
supposing that the Church herself has occasionally erred
in the sense she has assigned to passages of Scripture, on
which she has based a dogma, how can even the most
devout learning be for ever committed to this mislead-
ing interpretation ?

In another respect, where the question no longer
concerns immunity from error and absence of freedom,
and more especially has nothing to do with an injunc-
tion, the exposition at Trent shows good sense. Train-
ing up in the Church, in the way of familiarity with
Christian life and thought as set forth therein, is
requisite in order to penetrate to the depths of the
religious import of Holy Scripture. The fair Protestant
rejoinder does not consist in the assertion that every
one is competent to interpret Scripture rightly, but only
he who is furnished with materials suitable for the
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purpose, and the individual only while within the limits
of the collective learned investigation of Scripture.
This may also be termed a tradition, but it is one of a
purely human kind, which is highly esteemed as an aid
to knowledge among genuine Protestant investigators
of Scripture. Moreover, the importance of Christianity
as a present force in the Church for belief in Holy
Scripture and for the comprehension of it has always
been recognized by Protestantism, only that it considers
the blessing for Church life arising out of familiarity
with Holy Scripture to be no less great when we
recognize an elasticity in the way of reciprocal relation-
ship. But this familiarity can only be attained by
versions of the Bible in the tongues of the people, and
placed with confidence in the hands of those who reach
out for them.

For the contrary procedure of the Romish Church her
theologians urge that it is a Protestant calumny that
Holy Scripture has been interdicted to Catholic people
by the Popes. They have only introduced a definite
regulation to prevent the faithful from being misled by
falsified translations on the part of heretics. They add
that better instructed Protestants have often admitted
the calumny. But this is true only so far as that a
prohibition of an unconditional character and impractic-
able under the circumstances has been ascribed to the
papal authorities. For where it was possible, the
limitation ordered by Pius IV, and by Clement VIII,
was carried out, inasmuch as the father confessor
seldom cared for the responsibility of guaranteeing that
a layman who has hankerings after the Bible will not
thereby become wavering in his papal belief. The
more decided the hankering the greater is the gravity
of the case ; while to obtain a permit from the Roman
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Congregation of the /ndex Expurgatorius was a still
more difficult and costly matter.

If Protestant versions had actually falsified the sacred
text—a, thing which in every individual passage where
it was proved would immediately have been recognized
and corrected by Protestant scrupulousness with regard
to the Bible—it simply rests with the Catholic authori-
ties to disseminate, not strictly speaking Catholic, but
faithful translations; and the literary languages of
Europe are by no means deficient in Catholic writers.
The genuine reason for that dread that the Bible should
be in the hands of the people is the experience that the
Catholic laity easily become puzzled with regard to
their Church, when they find so different a type of
Christianity in Holy Scripture from that which this
Church presents to them; absolutely nothing distinct
as to auricular confession and masses for the dead, as
to the Popedom, prayers to the saints, the cult of Mary,
indulgences, and Purgatory. The simple-minded man
may well be in the same position as that related of
bishop John VI of Meissen, who said, ‘As often as I
read in the Bible, I find in it a wholly different religion
from that which we now have.’ Therefore from primi-
tive times it is to Protestantism that the Bible has paid
its addresses.

To meet this danger accruing from the Bible, Perrone
with much simplicity adduces the consideration that
God said to Eve, when face to face with the tree of
knowledge : ‘Ye shall not eat of it, lest ye die”* No
doubt Holy Scripture also is a tree of knowledge, but
it is of Christian knowledge ; therefore at the same
time a tree of life, and one that God has not forbidden.
On the contrary, the layman, when he reads the New

! Gen. iil. 3.
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Testament, finds the saying of our Lord :  Ye search the
Scriptures, because ye think that in them ye have eternal
life, and these are they which bear witness of Me.'?
The Jews at Berea were commended because they
searched the Scriptures daily.? Timothy, as having
been from a child instructed in the Holy Scriptures, is
reminded that as given by God, they are ‘ profitable for
teaching, for reproof, for discipline in righteousness’3,
The following passages, on the other hand, have been
commonly brought forward as supporting the preroga-
tive of tradition: the words of Jehovah to His people :
‘I will put my law in their inward parts, and in their
heart will I write it * and St. Paul’s Epistle to the con-
gregation founded by him : ‘ Ye are our epistle, written
in the heart, not with ink, but with the Spirit of the
living God.”® This is simply the direct character of
the religious relationship to God as forming the core
and living force of Christianity, by which too it has been
able to disseminate itself among the nations, by being
written without pen and ink by means of the Spirit in
their hearts. When St. Paul wrote to the Thessalo-
nians, ‘ Hold fast to the traditions which ye have been
taught, whether by word or our epistle,® it was no
doubt quite clear for them what he had taught them
orally and in his earlier letter, but it is not so for us.
Christ thus rebuked the Jews : ‘Ye leave the command-
ment of God, and hold fast the tradition of men.7?
He calls that tradition ‘a plant which His heavenly
Father had not planted’®. The Apostle exhorts the
Colossians : ‘Take heed lest there be any one that
maketh spoil of you through his philosophy and vain

! John v. 39. ? Acts xvii. 11, $ See 2 Tim. iii. 15 f.
4 Jer. xxxi. 33. ¢ 2 Cor. iii. 3. ¢ 2 Thess. ii. 15.
" Mark vii. 8. ¢ Matt, xv. 13.

I L
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deceit after the tradition of men.”? It is obvious that
those statements as to the blessing to be drawn from
Holy Scripture could apply only to the Old Testament,
but the conclusion is inevitable that they are still more
applicable to the Book which is the peculiar basis of
Christianity, the New Testament. Itis also self-evident
that the sayings which are opposed to tradition are only
directed against human ordinances, sometimes of the
Pharisees, sometimes of supposed philosophers : but to
the ear of the layman it may nevertheless have the ring
of a forecast, an evil omen in reference to the ordinances
of men, which in later times under the name of tradition
have established themselves alongside of and above the
Word of God. Christ, it is true, has not said : * Go forth
and distribute Bibles’; but, as is shown by His judge-
ment with regard to the portion of Holy Scripture then
available, after there have been bestowed upon us, in
lieu of the fiery tongues of Pentecost, the metallic
tongues of the printing press, He would surely not have
disdained this great means of Christian teaching by
which His Word has been made at home and preached
in every cottage.

We are far from denying that lack of understanding
has also deduced much that is foolish from Holy
Scripture. In order to comprehend it, we must address
ourselves to it with understanding; in order to make
the blessing it offers fully our own, with devotion and
moral earnestness. Therefore the bare flinging of
Bibles without any instruction among an uneducated
Catholic or even heathen multitude is in itself only
pious zeal coupled with want of intelligence. As against
insistence upon each isolated word of the Bible Catholi-
cism was justified in saying: The Church is more

! Col. ii. 8.
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human, more living, more open to interchange of views,
and addresses herself more to the requirements of each
age than a Book completed more than eighteen hundred
years ago. Further, the rejection of everything Catho-
lic, which is not found in the Christianity of the Bible,
would be narrow-minded and unfair, for it would be to
treat Christianity as a mere piece of antiquity, to mis-
understand the claims of historical development, and to
disavow the ever fresh and living fountain of Jacob’s
well 1. In denying an infallible Church we deny only
an infallible, soul-subduing tradition consisting of defi-
nite propositions: we deny what the papal prelate ?
maintained as against Luther, that the authority of the
Pope and of the Church is greater than that of Holy
Scripture, and what a prelate not long since deceased
ventured to maintain 3, that Holy Scripture is to begin
with an external form, a Divine vessel, which is for the
first time filled with trustworthy spiritual contents by
means of the Catholic Church in virtue of her office as
teacher. Lacordaire ¢, versatile, and loyal to his Church,
the pupil of one whose aims had been high and who had
fallen % wrote thus to a young man who had informed
him that he had become unorthodox as regards the
invocation of saints, adoration of pictures, and the sale
of masses, and had found another kind of Christianity

! See John iv. 6 ff.

? Cardinal Alexander, several times papal legate or nuntio to Germany,
and notably at the time of the Diet of Worms, 1521. 3 Ketteler. [H.]

* Jean Baptiste Henri Lacordaire, a celebrated French divine, d. 1861.
After having been a student of law he turned to theology, and was
ordained priest. At the time of the revolution of July, 1830, the Roman
Catholic element in France thought to increase its influence by preaching
liberty. Lacordaire was an active supporter of this view. He acquired
a great reputation as a writer, as well as a preacher at Notre Dame in

Paris. He was also a member of the French Academy.
5 See p. 72. De Lamennais’ fearless utterances led to frequent judicial

censures.
L2
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in the Bible: ‘What sort of religion is that a man
makes up for himself with the help of a book ? The
Book is God’s gift, but your interpretation of itis by no
means such. Who guarantees that your thoughts are
not foisted in as a substitute for God’s? The heathen
carves himself a god out of wood or marble, the Protes-
tant does the same out of the Bible. If there isa true
religion upon earth it must be the highest visible
authority, something which speaks, acts, commands,
humbles, exalts, something which stands as high above
us as God stands above men.’

But Catholic theology has itself admitted, what even
apart from this is undeniable, that the Church’s exposi-
tion of Scripture is not infallible. Protestantism in its
development takes this view of Holy Scripture: it
considers the Old Testament as the lofty memorial of
the religion of a people and of their Divine guidance,
which has become the forecast and the foundation of
the world-wide religion; the New Testament as the
record of primitive Christianity in its purity and energy,
the model of all Christian life, not a law as regards its
letter, but the fundamental law of an institution for
deliverance and atonement throughout all time. And
precisely because this is its view Protestant learning is
least tempted, in imitation of the manifold senses of
early Catholic interpretation of Scripture, to deceive
itself with regard to the actual import of a Book of the
Bible. Notwithstanding, doubt and differences do
remain as to individual passages. Also the utterances
of the Catholic Church, especially those of Trent, have
undergone various interpretations, with reference to
which the Pope has, it is true, reserved to himself the
decision, and yet when there has actually occurred a
dispute he has up to this time been in no hurry to give
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it. The fancy picture of that Divine office of teaching
collapses, as soon as one casts a glance at the inexorable,
historical reality. For three hundred years, till the 8th
of December, 1869, this office had been discharged by
the Pope alone. What then has he done in this ever
present, all-vivifying activity? When invoked to give
a decision in the quarrel of the great monkish Orders
as to what was necessary to salvation, he evaded doing
so, and this was the most prudent course. In the
Jansenist * strife he, acting as the tool of the Jesuits,
thrust out of his Church a deeply rooted piety, based
upon St. Paul and St. Augustine, and, in obedience to
a court intrigue, condemned Fénelon’s® book of the
Maxims of the Saints concerning the inner life, the
most Christ-like book of this time. In our days he has
raised to the status of a dogma a disputed proposi-
tion, incapable of proof, unimportant to Christian piety,
and by various anathemas, as violent as they are lacking
in intelligence, has bound it up with the development
of Catholic theology. These are the workings of this
supreme office of teaching, which the Holy Spirit, it is
asserted, fills with spiritual capacity.

On the other hand, the greatest blessing which
Protestantism has up to the present bestowed upon
the world, besides the spiritual freedom which is
another name for itself, is the familiarity of the people

! The day on which the Vatican Council met.

? Jansenism was a reaction within the Roman Catholic Church in the
seventeenth and eighteenth centuries against the theological casuistry
and general spirit of the Jesuit Order, and claimed to be based on the
teaching of St. Augustine. Its founder was Cornelius Jansen, d. 1633.
The movement was condemned by Urban VIII and many of his
SUCCessors,

$ See p. 17. His Explication des Maximes des Saints is the book
here referred to (published 1697). Innocent VII, under the influence of
Bossuet, bishop of Meaux, and Mme. de Maintenon, condemned much
of it as heretical.
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with their Bible. Catholicism has taught the people
at least partially to read. Protestantism has put into
their hands what was best worth reading. A house in
which the Bible is the Book of reading and edification
for young and old, will gradually be as much familiar-
ized with God as were the patriarchs, with Christ as
were the disciples. There every doubt can find a
solution, every temptation a warning, every pain a
consolation, every joy a moderating influence and
hallowing. '

The Catholic Church desired in the case of each
individual not to grant this blessing until after special
deliberation on the part of certain priests and by
written permission, and so too to refuse it at pleasure.
Certainly the popular intelligence must feel it to be an
insult that God’s Word to mankind, and the Testament
of Christ intended for the use of His Christendom, is
only to reach Christians under special precautions; nay,
can be refused to them, especially where this refusal,
evoked, we may grant, by Protestant colporteurs, has
reached such a pitch of passion that the priest collects
the Bibles and burns them in an awfo da f¢ This
must surely appear to be a crime, while even the
ordinary person hears, on the other hand, that the old
and great Church teachers have exhorted every one to
read the Holy Scripture and to find therein salvation.
Perrone no doubt assures us that, if Clement I' urged
the reading of the Bible, while Clement X112 forbade it
to the utmost of his power, they both simply acted on
the differing circumstances of the time, and had for
their sole regard the welfare of the faithful. Both
were to be obeyed, as it behoves children to accord
obedience to their fathers, although they give them

1 See p. 112. ? (Giovanni Francesco Albani), Pope 1700-21.
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different directions at different times. It might prob-
ably, however, be difficult to demonstrate, and it would
bring little credit to the Church on its educative side,
that Christian communities towards the end of the first
century, scarcely yet come over from heathenism or
Judaism, and still surrounded on all sides by both,
already threatened by non-Christian heretics with
enticing temptations, were so highly educated that
they could one and all be invited without any hesita-
tion to investigate the Scriptures, while after sixteen
hundred years they have to be as much as possible
withheld from doing so. The action of the Romish
Church may have been prudent in this, but it was not
Christ-like, and an opposition now necessarily futile,
which merely leads to the saying being circulated that
God’s Vicegerent is afraid of God's Word being pub-
lished, is not even prudent. Utterances such as have
at times been heard since the days of Cardinal Hosius?,
that it were better to abide by the Church even if it
gave no Bible at all, are in fact only artless admissions
of the injury which Holy Scripture, fighting as it does
on the side of the Protestant, has from time to time
done to the Catholic Church, but they sound to the
simple intelligence of Christian people like blasphemies.

As long as a despotic State has made a league with
the papal Church to enforce spiritual subjection, there
is at all events a chance of success in holding prophets
and apostles also under lock and bolt. Yet we learn
through Perrone that Rosa Madiai? much discussed

! Stanislaus Hosius, a Polish Cardinal, and a leading opponent of
Protestantism in Poland, d. 1579.

2 In 1852 in the course of religious persecution within Tuscany,
Francesco and Rosa Madiai were sentenced to four years’ rigorous
punishment in a penitentiary for reading the Bible for the edification
of themselves and their household.
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some years since, did far greater harm than was
reported of her at that time on the other side of the
Alps, in having distributed not less than 11,000 copies
of the Bible in Italian. Even then, in ‘the dry tree’,
when the distribution of Bibles led to imprisonment,
there took place what is permitted now ‘in the green
tree’, when the Bible can be freely sold and given away
throughout the whole kingdom of Italy. In the face
of the law-abiding State which protects the Church in
her freedom without obeying her hierarchy, in the face
of the present methods of business and the plague of
Bible Societies, of which the Roman Church shows so
great a fear, the papal prohibition will for the most
part only enhance the desire for the forbidden thing;
and he who is already wishing for a Bible because
doubts have come upon him whether the right form of
Christianity is to be found in the Pope’s Church, will
not await a translation with notes, licensed by the
Pope, before he ventures to look into the Bible with
his own eyes. Accordingly, with the Bible in the
hands and hearts of the people, Roman Catholicism
cannot long exist, and consequently in this fact there
lies a weighty sentence as to its future.



CHAPTER 1II

THE CLERGY

A. The Priesthood

HE clergy—so termed in accordance with Old
Testament memories, so far as the priestly stock,
denied the possession of land, are considered as having
their inheritance in the Lord and as being His inheri-
tance—are, according to Catholic teaching, the Order
instituted by Christ, and through a consecration im-
parted in unbroken descent endowed with peculiar gifts
of grace for the administration of the Sacraments and
the government of the Church—the medium of all inter-
course between Christ and Christian people (the laity)—
so that the gate of heaven is opened to no one to whom
it is not opened by the priest. Among the members
of the Church is found, according to Divine arrange-
ment, a hierarchical organization containing as its steps
the diaconate, the priesthood, the episcopate—the first
not having attained priestly powers, and the last-named
alone possessed in the full sense of the power to impart
the priesthood with the exclusive right of confirming
and ordaining. The clergy at their ordination are
pledged by a vow of chastity to celibacy. The Council
of Trent based the priesthood, in accordance with Old
Testament principles, upon the offering of sacrifice in
the mass.
Protestantism considers the spiritual Order as an
office which has its permanent origin in the community,
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established in accordance with Christ's example and
with the blessing of the Apostles for the sake of
orderly arrangement in the carrying on of teaching,
of the Sacraments, and of pastoral care. Its various
dignities are only based on human regulations. Its
members are free to contract any honourable marriage.

The Catholic view is found substantially as early as
the letters of St. Ignatius?, which belong to the second
decade of the second century, or, if even the shorter
text of these is not accepted as genuine, it yet came
into existence about the middle of that century as an
ecclesiastical ideal, which was already conceived as in
course of realization. In the time of the Church’s
persecutions many of her spiritual shepherds, who were
most exposed to danger, acquitted themselves as
genuine shepherds, and glorified by a heroic death
a life conspicuous for austere virtue. While the Old
Testament was at first the only Scripture, and still
remained unique, there arose a tendency to regard the
Gospel merely as a new, rejuvenated, and elucidated
law, and consequently to find in the Old Testament
hierarchy the type of a new hierarchy, only with
higher duties and higher claims. The noble image
of a shepherd was adopted somewhat literally on
this behalf, extended from one supreme shepherd to
all his honoured subordinates, and the congregations
were regarded as unreasoning flocks—the idea which
Lainez?, the General of the Jesuits, worked out in
his famous speech at Trent: ‘Sheep are animals
which have no reason, and therefore also no share
in the government of the Church.’ Thus there came

! Bishop of Antioch, martyred under Trajan circ. 107. There is a long-
standing controversy as to the genuineness of some of the extant epistles,
attributed to him.

% See p. 40.
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into existence something like two Churches, as is
shown, moreover, in old German Church architecture :
one of these, the Choir, being placed higher and with
loftier arches, as the priests’ Church, the dominant one;
while the other is the people’'s Church, which receives
its law and salvation from the former. By virtue of the
grace derived from office it was unhesitatingly asserted
that even the most profligate priest possesses a higher
dignity than the most pious layman ; the priesthood thus
acquiring a boundless glorification. This led on the
part of the people to a fanciful exaltation, which it was
quite open to hostile critics to term blasphemy. ¢ The
Lord God, they said, ‘required six days to create the
world ; the priest creates the God-Man in a moment’—
and consumes Him also.

The Catholic theory, however, is not carried out
with logical completeness. Among Sacraments mar-
riage, according to old traditional opinion, is not com-
pleted by the action of the priest. Other Sacraments,
too, can, in case of necessity, be administered by lay-
men. ‘Where the clergy are not at hand, says
Tertullian?, ¢ thou mayest thyself make the offering
and baptize, and art thine own priest.” Frumentius?
afterwards consecrated bishop of Abyssinia by St.
Athanasius, while yet a layman founded the Church
there, and performed the sacred liturgical service. St.
Augustine relates how, in a shipwreck, a layman and a
catechumen hung upon a board, the layman baptized
the catechumen, the newly baptized pronounced the
absolution over the former, and thus they both met
their drowning with good courage. Baptism by lay
hands in cases of necessity has always remained the

! See p. 110. Exhort. cast.7. [H.]
2 The* Apostle of Ethiopia’, consecrated some time earlier than 368. [H.]
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custom. In the Middle Ages it happened not unfre-
quently that knights in peril of death, where no priest
was available, heard each other’s confessions. The
clergy had often to share with political authority the
government of the Church, especially the conduct of
general Councils. Lastly, it has always been an
encouragement to notice how the mysticism of the
Middle Ages formed a link, uniting in this way all
schools of thought. The Mystics, without having to
fall out with the clergy, yet troubling themselves little
about them and all their methods of salvation, knew
themselves to be in immediate union with Christ.
Nevertheless this clergy, as a Christian hierarchy, asan
authority immediately representing God and the risen
Christ, grasping in powerful hand the keys of the king-
dom of heaven, ruled the Church and a good part of
the world.

That dominion over the world was at the commence-
ment of the sixteenth century already broken. Yet
the clergy still possessed their wealth. They were partly
affected by the new humanistic culture, partly sunk
in ignorance, partly seized with the deep religious pre-
sentiments of this time, partly immoral, godless, and yet
fanatical. When the leaders of this clergy set them-
selves against that which Luther perceived to be the
saving truth, he turned to the people, the Cikristian
people, while on the still obscure basis of the ideal
Church he asserted the priesthood of every true
Christian, and that the Holy Spirit teaches him all that
appertains to right belief. ‘ All Christians are of a
truly spiritual Order, and there is among them no
difference merely depending on office. That which has
crept out of the depth may boast itself that it has
already been consecrated priest, bishop, and Pope.



ca. 1] RIGHT OF THE CHURCH 157

From this follows what the Articles of Smalcald? infer,
that if the lawfully appointed bishops become the foes
of the Church and refuse to ordain suitable persons,
the congregations recover their rights. For where the
Church is, there is also the right to dispense the Gospel.
For this reason, therefore, it is needful that the Church
resume its right to summon and consecrate its servants.
This gift is specially bestowed upon the Church, and no
force of man can wrest it from the Church. It is a
reversion of the misused official power to its source.
Thence there can always emerge anew from the Chris-
tian people a priesthood of kindred character. ‘ There-
fore,” continues Luther, ‘the consecration by a bishop
is nothing but the taking, in the place and person of
the whole assembly, of one out of the multitude who all
have the same power, and instructing him to administer
this power for the others. ... Just as if ten brothers,
co-heirs as children of a king, were to choose one to rule
their heritage for them, they would all be in fact kings
and of equal- power, and yet one would be bidden to
rule. And, to put the matter yet more clearly, if a
little band of pious Christian laymen were seized and
set down in a desert, without having with them a con-
secrated priest, and were agreed on one thing, and
chose one from among them, and charged him with the
office of baptizing, of saying mass, of absolving and
preaching, he would be as truly a priest as if all the
bishops and Popes had consecrated him.” So also at
the court and common council of the city of Prague:
‘The rights of the community demand that either one,
or so many of the community as wish, should be chosen.
These administer the office in the place and name of

! See p. 9.
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all those possessed of identical claims, to the end that
nothing disorderly may occur among the people of God.
For in a community where each has unrestricted rights,
no one must assume them to himself apart from the will
and choice of the whole community, while in case of
need every one may avail himself of them. On the
other hand, papistical priestfolk to prove their priest-
hood have only to point to their shaven heads and
grease, and, besides, to the long gown. These we
readily concede to them, that they may glory in dirt;
for we know that a sow also can easily be shorn and
greased and clothed in a long gown.’

It arises from the bluntness of that age, enhanced
by the animosity of the conflict, that Luther, without
thinking how many a pious youth has taken sincere
and lofty vows in his heart at his consecration to this
Catholic priesthood, only regards, and scoffs at, its
externals. Mohler, repaying like with like, criticized
thus: ‘ With the method of a genuine demagogue, and
by means of the most nauseous flattery of the masses,
it disposes of every Christian separately, with a com-
pleteness to which, in the sense it carries, the merest
glance on the part of an unprejudiced person into his
own heart is sufficient to give the lie.!

The Reformation on its external and creditable side
was no doubt an uprising of the democratic principle
against the aristocratic priesthood. It is the idea
belonging to almost all modern social relationships,
and applied in this case to the spiritual office, that all
lawful power over societies which have attained their
majority should be plenary in character and on the
principle of representative government. Herein the
Church even anticipated the political view of the

Y Symbolik, p. 406. [11.]
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matter, since this idea of the representative, although
necessarily in an obscure form, hovered about the
earliest Synods, which Tertullian termed a worthy
representation of the Christian cause. It is not hereby
denied that the spiritual order corresponds to the will
of God, and accordingly in a true and direct sense
is of Divine appointment—a point, however, upon
which old Protestant theology and a modern party in
the Protestant Church lay a somewhat one-sided stress.
All lawful power is bestowed from above, from God,
but also from below, through the people, just as the
latest kingdom has, without hesitation, combined these
two foundations of all authoritative claim : ‘ By the
grace of God, and through the will of the nation.

But Luther’s exalted view of the ordinary Christian
as certain of his belief and ready every day to die in
its support, is characteristic of his custom, especially in
the troublous younger days of his conflict, of seeing
only heaven and hell, and not the many combinations
of both which have place on earth. He considers the
Christian man as such to be ideal, as he ought to be,
filled with the Holy Spirit by Baptism and implanted
in Christ : the natural man he has elsewhere depicted
in quite too gloomy colours. Nevertheless, the con-
ditions of actual life involve the necessity that even
such Christians, to prevent disorderly conduct arising
among them, should have a spiritual office controlling
them, just as a free people has magistrates. For that
ideal conception however, after which all Christian
reality strives, Luther could appeal to Holy Scripture
itself.

Christ promised to all who were His the Holy
Spirit, this Divine verity, and in the apostolic Church
those were first regarded as regular Christians who



160 THE CLERGY [BK. I

had received this Spirit from God.! It was considered
to be as the fulfilment of the utterance of God through
the prophet: ‘I will pour out my Spirit upon all flesh,
and your sons and your daughters shall prophesy. I
will write my laws in your heart: and one shall no
longer teach his brother, saying, Know the Lord; for
all shall know Me from the least to the greatest.®
Filled with this Spirit they were able also to proclaim
the Word of God in the congregation. But the
flattery of the people begins with the Prince of the
Apostles himself, who writes to the Christians of Asia
Minor without further limitation: ‘Ye are an elect
race, a royal priesthood’® This is, in its turn, an
echo of the voice of God from Sinai: ‘ Ye shall be
unto me a kingdom of priests and an holy nation.’*
Notwithstanding, there existed in the Hebrew nation
a hierarchical priesthood; but still the Spirit bore con-
current and vigorous sway in this nation alongside of
the priestly caste, in the shape, first, of the free pro-
phetic office, only based upon the authority of this
Spirit; and then afterwards of scriptural erudition.

In the Catholic Church, too, there lingers long
the memory of the universal priesthood, supported
especially by the Revelation of St. John® Justin®
writes : ‘We are a truly high-priestly family of God, as
also God Himself bears witness, where He says that
among the heathen in all places sacrifices well-pleasing
and pure are oftered to Him" But God accepts a
sacrifice from none but through His priests.” Irenaeuss®
says: ‘All righteous persons belong to the priestly
order.” Tertullian®: ‘Are not we laity also priests ?

1 Acts viil. 16 f. % Joel ii. 28 ; cf. Acts ii. 17 ; see Jer. xxxi. 33f.
3 1 Pet.ii. g 4 Exod. xix. 6. ® Rev. i. 6, v. 10.
8 . Tryph.116. [H.] " See Mal. i. 1L § iv. 20,

® Exhort. cast. 7. [H.]}
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Where there are three of you, although laymen, in
Christ’s name, there is the Church. St. Augustine!?
seeks to reconcile the ideal conception with the ecclesi-
astical conditions of his time: ‘The words, “They
shall be priests of God and of Christ, and shall reign
with Him a thousand years,”? are not spoken of
bishops and presbyters only, who are called in a special
sense priests in the Church, but just as we are all
called Christians by virtue of the mystic chrism, so we
are all priests, since we are members of the Osne Priest.

The universal priesthood is, no doubt, only a figura-
tive expression, in which, however, there lies a very
definite protest against the pretensions of any privi-
leged sacerdotal order, just as the claim that all men,
from Adam downwards, are ennobled with the longest
line of ancestry is opposed to the pretensions of noble
birth as implying a nobler race of men. And if St.
Peter bases the universal priesthood of Christians upon
the fact that they offer spiritual sacrifices which are
pleasing to God through Jesus Christ? then the
sacrifice of the mass-priest as well must be of a
spiritual kind; accordingly, his elevation above the
common order of Christians disappears, and the Scrip-
ture which declares the priesthood of all who are real
Christians remains irreconcilable with the tradition of
a priestly order intervening between Christ and His
people. Moroever, the name of priest, in itself con-
sidered, the shortened form of presbyter, the senior of
the community, the ‘Alderman’, is of quite harmless
import ; it is used in German poetry, in compound
words, and in some old German dialects, without
prejudice, to designate pastor. It has only fallen into
disuse in our Protestant forms of speech, so far as the

1 See p. 32. 2 Rev. xx. 6. 3 1 Pet. ii. 5.
1. M
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implication of a necessary mediatorial office has been
read into it.
B. The Episcopate

The essential meaning of the Episcopate is that the
bishop acting on this side of the Alps, for the most
part in a circle of larger extent, is the sole ecclesiastical
source of every spiritual function. This high privilege,
as instituted by Christ, must, however, have been at
any rate discernible in the acts of the apostolic
Church. But not only is no trace found of such
institution of the Episcopate, but, from the records of
the apostolic Church, it appears undeniably that the
designation bishop, i.e. overseer, according to a not
unfrequent appellation of secular authorities in Greek
and Roman modes of speech, is only another name for
presbyleros; the former, springing from Greek usage,
being rather the designation of office, the latter, in
accordance with Hebrew usage, indicating rather
dignity by reason of age. Therefore it is that we
find several bishops in one community. St. Paul
causes the presbyters of the Church of Ephesus to
come to Miletus, that he may take leave of them. He
addresses them on that occasion as bishops of this
Church'. In the Epistle to the Philippians he salutes
the Church with its bishops and deacons®. He makes
no mention of the presbyters: plainly they are the
same as the bishops. No less clear is it from all his
letters to the Churches connected with him, that these,
in co-operation with their presbyters, control their
public affairs. In vain do we look for a single head, a
bishop in the later sense. So, too, St. Peter exhorts
the elders to be upright bishops®.

The same situation is shown as existing still in

! Acts xx. 17; cf. 28. 2 Phil. i. 1. 51 Pet.v. 1,z
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records which border on apostolic times. Clement’,
who passes as one of the first bishops of Rome, wrote
an apostolic letter in the name of his Church to that
of Corinth, in order to compose differences which had
broken out there, viz. factious opposition to the elder
presbyters. In this case, where it would have been so
natural, he makes no reference anywhere to the bishop
as chief of the Church. He invariably has before
his eyes several who are on a level as regards privi-
lege. He calls them sometimes presbyters, sometimes
bishops, and is aware merely of this, that the Apostles
have instituted ‘bishops and deacons’ in the various
districts and cities. In the Shepherd of Hermas?, also
written in Rome, which was accepted by many
Churches of the first century as a constituent part of
their Scriptures, there is said with reference to this
Clement as a command of the angel how to deal with
the revelations disclosed to the writer: ¢ Write two
books, and give the one to Clement, the other to
Grapte ®.  Grapte will impress it on the widows and
orphans, Clement will send it to external Churches, for
thus it befits him : but thou shalt read it to the pres-
byters of the Church.’ Here Clement appears simply
as the one on whom is laid the connexion with
foreign Churches. To meet these facts the Jesuit
subterfuge, devised by Petavius*, accepted by Perrone,
viz. that in this infancy of the Church the presbyters,
all, or at any rate most of them, were so ordained that
they became at the same time bishops, is nothing else
than a shamefaced admission of their original identity.

! See p. 112.

2 1. Vision 2. An early Christian allegorical and didactic book. The
author has been by some identified with the Hermas of Rom. xvi. 14.

% Probably chief among the deaconesses of the Roman Church.

* A French Roman Catholic theologian, d. 1652.
M 2
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The recollection of this was long retained in the
Church, even under very different conditions. St.
Jerome testifies! : ¢ Thus the presbyter is the same as
the bishop. And before parties arose in religion
through the instigation of the devil, the Churches were
governed by the joint council of presbyters. But when
each considered that those whom he had baptized
were his, not Christ’s, it was resolved throughout the
whole world that one chosen by the presbyters should
be set over the rest, whose duty it should be to care
for the whole Church. If any one should hold this to
be my view, not that of the Scriptures, that bishop and
presbyter are identical, the one denoting age, the
other office, let him read the Apostle’s words to the
Philippians®. Accordingly as the presbyters know that
in consonance with ecclesiastical observance they are
subjected to him who is set over them, so the bishops
also may perceive that it is in virtue rather of usage
than of an actual appointment by the Lord that they
are greater than the presbyters” This verdict of a
great Church teacher, held in esteem for sanctity, is
admitted into the canonical law-book, and we further
gather many like utterances of Church Fathers down
to the seventh century.

But an institution like the Episcopate, which
emerged as so powerful in the second century, and
forthwith took possession of the whole Church, could
not have been introduced as a novelty by means of a
definite resolution over the whole world—for where
would there have been at that time the power and the
individual will to carry into effect such a resolution ?—
but, as St. Jerome, correcting himself, admits later, it
came into being through a silently growing usage, by

' On Tit. 1. 7. ? Phil.i. 1.
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a potency of circumstances greater than all human
selection. Christianity, so soon as it emerged from
the idyll of the shore of the lake of Galilee, became a
religion of the large towns, and spread itself from the
chief cities of the Roman Empire over the surrounding
territories. If in such a city thousands were converted
to Christ, since they had as yet no large places of
assembly, they could only gather in various private
houses. But through the unifying power of the
Gospel these Ao