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Pref ace by Lutheran Li brar ian

In re pub lish ing this book, we seek to in tro duce this au thor to a new gen- 
er a tion of those seek ing spir i tual truth.

MATTHIAS LOY (1828-1915) is a the o log i cal gi ant of Amer i can
Lutheranism. He served as pres i dent of the Joint Synod of Ohio, the Colum- 
bus Sem i nary and Cap i tal Uni ver sity, and edited the Lutheran Stan dard and
the Colum bus The o log i cal Mag a zine. In 1881 he with drew the Joint Synod
from the Syn od i cal Con fer ence as a re sult of Walther’s teach ing about pre- 
des ti na tion. Many of Matthias Loy’s books are avail able in Lutheran Li- 
brary edi tions.

The Lutheran Li brary Pub lish ing Min istry finds, re stores and re pub lishes
good, read able books from Lutheran au thors and those of other sound
Chris tian tra di tions. All ti tles are avail able at lit tle to no cost in proof read
and freshly type set edi tions. Many free e-books are avail able at our web site
Luther an Li brary.org. Please en joy this book and let oth ers know about this
com pletely vol un teer ser vice to God’s peo ple. May the Lord bless you and
bring you peace.
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Pref ace To The Sec ond Edi tion

THE FIRST EDI TION of the book which is here for a sec ond time of fered to
the pub lic was all sold within a few years af ter its pub li ca tion in 1869.
Since then the au thor has fre quently been so licited to pre pare a new edi tion.
Hav ing been as sured that the un pre tend ing vol ume has done some ser vice
in the cause of sav ing truth, and that there is still suf fi cient de mand for it to
en cour age the hope of fur ther salu tary fruits, he has fi nally con sented to its
re pub li ca tion. He hopes that the few changes and the ad di tions which he has
made, will ren der the work some what more wor thy of the pa tron age which
it has re ceived and in crease the use ful ness at which it aims. May God con- 
tinue to bless the lit tle vol ume in its new and im proved form, and ren der it
in stru men tal in pro mot ing the glory of His great name and the wel fare of
pre cious souls.

COLUM BUS, OC TO BER, 1881.
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Pref ace To The First Edi tion

THE CEL E BRA TION of the Sev enth Ju bilee of the Ref or ma tion has di rected
the thoughts of many Protes tants anew to the old paths in which our fa thers
walked, and to the old trea sures in which their hearts re joiced. Those paths,
which had been by many tra di tion ally re garded as crooked and rugged, are
found, upon a closer view, to be de light fully straight and smooth; and those
trea sures, which have so of ten been de cried as rough and rusty, are seen,
upon a more care ful in spec tion, to be pure and pre cious. The chil dren are
learn ing to love again what those no ble he roes of other days deemed pass- 
ing lovely.

Among the old trea sures of the Church the pure doc trine of Jus ti fi ca tion
by Faith holds a con spic u ous place. It is a pearl, with which not all the
wealth of the world could have in duced the men of the Ref or ma tion to part.
It is a gar land of rarest flow ers, whose beauty and fra grance af forded them
ever new de light.

It is a citadel, within which they felt them selves se cure against ev ery foe,
and for which they fought with a vigor and a valor that chal lenges the ad mi- 
ra tion of all time. The Church could not live and flour ish with out it. She
grows weak when she ne glects it; she is strong when she holds it to her
heart. It is the cri te rion of her con di tion.

When the thoughts of Chris tians are turned to wards the stir ring times of
the Ref or ma tion, this car di nal doc trine must nec es sar ily claim a large share
of at ten tion. It is true, since the days of Luther it has al ways been con fessed
by the Church which bears his hon ored name, and this con fes sion has been
echoed by other Protes tants all over the world. And yet a re newed study of
the sub ject seems to us to be a want of the times. Doc trines and prac tices
have come into vogue which are not in har mony with it, and which a clearer
ap pre hen sion of it would tend to ban ish from the Church. The Pela gian poi- 
son of Ro man ism is in fect ing many who are most ready to de nounce Rome;
and the only ef fec tual an ti dote is the blessed Gospel of the grace of God,
with its cheer ing procla ma tion of the sin ner’s jus ti fi ca tion through faith
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alone, with out the deeds of the law. Only where this doc trine is un der stood
and em braced is the Gospel pure and plain and pre cious.

We do not ex pect to con trib ute any thing ma te ri ally new on this de light- 
ful theme. The truth is old, and our aim is to present and il lus trate this old
truth as the Bible con tains it and the Church of the Ref or ma tion con fesses
it. If we could ren der it clearer to the minds and dearer to the hearts of some
who sigh for the Con so la tion of Is rael, our am bi tion would be fully sat is fied
and our la bor richly com pen sated. To this end may God bless our hum ble
es say!
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In tro duc tion

WHEN, in an swer to the trou bled ques tion, “What must I do to be saved?”
the in spired preach ers of the ev er last ing Gospel said, “Be lieve on the Lord
Je sus Christ, and thou shalt be saved,” a way of de liv er ance from sin and
death was shown, of which Na ture gives no in for ma tion. The ques tion is
one which has oc cu pied the thoughts of earnest men in all ages of the
world. Since sin has en tered into the world, and death by sin, hu man hearts
have trem bled at the doom which was felt to be im pend ing, and hu man rea- 
son has been un able to find a way of es cape. “We speak the wis dom of God
in a mys tery, even the hid den wis dom which God or dained be fore the world
unto our glory; which none of the princes of this world knew.” (1 Cor. 2:7,
8.) They groped in dark ness af ter “the un known God,” and blindly sought,
in im pos si ble ways, de liv er ance from the bur den of sin. Nat u ral re li gion
fur nishes no ground of hope, and brings to the trou bled con science no
words of peace. The Gospel alone sup plies the want of groan ing hu man ity
and of fers the rem edy for its deadly spir i tual dis ease; and of this Gospel the
sum and sub stance is jus ti fi ca tion by faith through Je sus’ blood. “I am not
ashamed of the Gospel of Christ: for it is the power of God unto sal va tion to
ev ery one that be lieveth; to the Jew first, and also to the Greek. For therein
is the right eous ness of God re vealed from faith to faith: as it is writ ten, The
just shall live by faith.” (Rom. 1:16, 17.) “All things are of God, who hath
rec on ciled us to Him self by Je sus Christ, and hath given to us the min istry
of rec on cil i a tion; to wit, that God was in Christ, rec on cil ing the world unto
Him self, not im put ing their tres passes unto them; and hath com mit ted unto
us the Word of rec on cil i a tion. Now then we are am bas sadors for Christ, as
though God did be seech you by us: we pray you in Christ’s stead, be ye rec- 
on ciled to God. For He hath made Him to be sin for us, Who knew no sin;
that we might be made the right eous ness of God in Him.” (2 Cor. 5:18-21.)

This great doc trine of the sin ner’s jus ti fi ca tion by faith in the Re deemer
of the world, who lived and suf fered and died to save our lost race, is the
very soul of the su per nat u ral rev e la tion given in Holy Scrip ture. But it is,
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there fore, also the doc trine against which the at tacks of Sa tan are mainly di- 
rected, and against which the world and the flesh most ob sti nately ar ray
them selves. “Af ter that in the wis dom of God the world by wis dom knew
not God, it pleased God by the fool ish ness of preach ing to save them that
be lieve. For the Jews re quire a sign, and the Greeks seek af ter wis dom: but
we preach Christ cru ci fied – unto the Jews a stum bling-block, and unto the
Greeks fool ish ness; but unto them which are called, both Jews and Greeks,
Christ the power of God, and the wis dom of God.” (1 Cor. 1:21-24.) Sa tan
in his mal ice hates the Saviour, as he hates the sal va tion of man, whose ruin
he has com passed; and man in his pride de spises the gra cious plan which
di vine wis dom has formed for his de liv er ance, be cause that plan gives no
credit to his ge nius for de vis ing nor to his power for ex e cut ing it. Hu man
rea son and hu man in cli na tion are there fore al ways, in their nat u ral state,
averse to the doc trine of Jus ti fi ca tion by faith. Hence it is no won der that
earth and hell com bine in per sis tent ef forts to ban ish it from the Church and
from the world.

It was this doc trine that formed the cen ter of the whole con tro versy in
the glo ri ous Ref or ma tion of the Six teenth Cen tury, and upon the main te- 
nance of which Luther’s whole work de pended. Both in re gard to doc trine
and to life it forms the sum of the whole evan gel i cal sys tem. There fore the
Evan gel i cal Church, in op po si tion to the nat u ral is tic cor rup tions of Rome,
de clares in the Apol ogy of the Augs burg Con fes sion: “Since this con tro versy
con cerns the prin ci pal and most im por tant ar ti cle of the whole Chris tian
doc trine, so that very much de pends upon this ar ti cle, which also chiefly
serves to a clear, cor rect un der stand ing of the en tire Holy Scrip tures, and
alone shows the way to the un speak able trea sure and the true knowl edge of
Christ; yea, which is the only key to the whole Bible, and with out which the
poor con science can have no true, con stant, cer tain hope, nor un der stand the
riches of Christ’s grace: – we pray your Im pe rial Majesty gra ciously to hear
us, as the case re quires, con cern ing these great, grave, and all-im por tant
mat ters. For as our ad ver saries do not un der stand or know what is meant in
the Scrip tures by for give ness of sins, by faith, by grace, by right eous ness,
they have mis er ably de filed this no ble, in dis pens able, and prin ci pal ar ti cle,
with out which no one can know Christ; they have en tirely sup pressed the
ex alted, pre cious trea sure of the knowl edge of Christ, or of what Christ and
what His king dom and grace are, and have wretch edly robbed poor con- 
sciences of this great and no ble trea sure and ev er last ing con so la tion, upon
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which ev ery thing de pends.” (Art. iv. 2, 3.) Fur ther more, in the Smal cald Ar- 
ti cles the Church de clares in ref er ence to “the chief ar ti cle” of Jus ti fi ca tion:
“What ever may hap pen, though heaven and earth should fall, noth ing in this
ar ti cle can be yielded or re scinded. ‘For there is none other name un der
heaven given among men whereby we must be saved,’ says St. Pe ter (Acts
4:12); ‘and with His stripes we are healed.’ (Is. 53:5.) Upon this ar ti cle rests
all that we teach and do against the pope, the devil, and all the world. We
must there fore be en tirely cer tain of this, and not doubt it; oth er wise all will
be lost, and the pope and the devil and all that op poses, will pre vail and ob- 
tain the vic tory.” (Part II., Art. i.)

Luther in many places gives ex pres sion to his deep con vic tion and in- 
tense ap pre ci a tion of the im por tance which at taches to this car di nal doc- 
trine. With him, as with all the chil dren of God who have found peace in be- 
liev ing, it was not a beau ti ful spec u la tive the ory, but a ques tion of the ev er- 
last ing sal va tion of mil lions of per ish ing souls. Dy ing men are jus ti fied by
faith, or they are not jus ti fied at all. They are saved through Christ, or they
per ish for ever. If this doc trine of Jus ti fi ca tion is aban doned, all is lost; with
it Chris tian ity falls, and the world goes down in ev er last ing woe. It is the ar- 
ti cle with which the Church stands or falls. Com ment ing on Gen e sis 21:17,
Luther says of Jus ti fi ca tion: “This is the prin ci pal ar ti cle of our faith. If this
be set aside, as is done by the Jews, or be cor rupted, as is done by the pa- 
pists, the Church can not con tinue, nei ther can the glory of God be main- 
tained, which con sists in this, that He is mer ci ful, and that for the sake of
His Son He for gives sins and be stows sal va tion.” (Erl. Lat., v. 137.) Again,
he says on Gala tians 2:11: “As I have be fore said, Paul has here in hand no
in dif fer ent tri fle, but the high est ar ti cle of all Chris tian doc trine. To him
who rightly un der stands the util ity and majesty of this ar ti cle all other
things will seem vile and worth less. For in com par i son with this ar ti cle of
Jus ti fi ca tion, what are Pe ter and Paul, what are an an gel from heaven or all
crea tures? If we know this, we have the clear est light: if we are ig no rant of
it, we are in the dens est dark ness. Where fore, if you see this ar ti cle im- 
pugned or de faced, fear not to re sist ei ther St. Pe ter or an an gel from
heaven; for it can not be suf fi ciently mag ni fied and ex tolled.” (Jb. i. 159.) In
his Com men tary on John 6:53, he says of Jus ti fi ca tion by faith: “Where this
ar ti cle re mains in our pul pits there is no dan ger: we are safe against heretics
and er rors. This ar ti cle suf fers no er ror to be as so ci ated with it; the Holy
Ghost is also present where it is, and those who be lieve it tol er ate no er ror.
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If they are led astray, it is a sure sign that they did not un der stand this ar ti- 
cle: if they had rightly ap pre hended it, they would not have been de ceived.
All other doc trines, even if the words are spo ken which we use, are of noth- 
ing but good works; as our fac tious spir its, when ex am ined in the light,
teach only of good works, and do not un der stand that life, grace, and sal va- 
tion come with out our work through faith.” (Erl., xlviii. 18.)

This car di nal doc trine, whose im por tance can not be over-es ti mated, the
Lutheran Church has al ways joy fully con fessed and pa tiently taught, to the
glory of the Re deemer and the wel fare of the re deemed. And there is need
that this should be con tin ued. Many are slow to learn it, and those who zeal- 
ously study it and med i tate upon it find that its mar velous wis dom is not so
eas ily mas tered. It is no in di ca tion of thor ough ac quain tance with the doc- 
trine, in all its im port and bear ings, to speak of it as a sim ple les son for chil- 
dren merely. Chil dren may learn it, and be happy in its sun shine; but ma ture
minds may study it with ever-in creas ing light. Luther ap pre hended the doc- 
trine with a clear ness and preached it with a power that had no equal since
the days of St. Paul; and yet he says: “When you hear an un ripe saint boast- 
ing that he knows quite well we must be saved by grace, with out works, and
pre tend ing that this is for him an easy art, you may be sure that he knows
not whereof he af firms, and per haps will never ex pe ri ence it. For it is not an
art which can be per fectly mas tered, or which we can boast of hav ing
learned: it is an art that in sists on be ing mas ter, and re quires us to re main
pupils. And those who rightly un der stand it do not boast that they know all
about it; but they per ceive some thing of it, as a pleas ant odor, which they
ea gerly pur sue, which they won der at, but which they can not com pre hend
or fully pos sess as they de sire; they hunger and thirst and pant for it, with
ever-in creas ing long ing, and can never get enough of hear ing and han dling
it, – as St. Paul him self con fesses that he had not yet at tained it, and Christ
pro nounces those blessed who hunger and thirst af ter right eous ness – Matt.
v.” (Erl., xl. 325.)

Let us not, then, sup pose that the old theme con tains noth ing to which
we could yet prof itably give earnest at ten tion. Many, it is to be feared, have
not yet so far en tered its beau ti ful gar den as to ex pe ri ence its de lights. To
them it will be a bless ing to en ter and be hold the won ders which God hath
wrought, and taste that He is gra cious. Those who have had a taste of these
heav enly sweets will be glad of any con tri bu tion, how ever small, to the
stock of that knowl edge which is their daily strength and com fort and joy.
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May the Holy Spirit lead us into all truth as it is in Je sus our Right eous ness,
and by the truth make us free!

Jus ti fi ca tion is the gra cious act of God by which He de clares the sin ner
right eous, re mov ing the sen tence of con dem na tion and im put ing to him a
per fect ho li ness. The cause of this dec la ra tion can not be the sin ner’s wor thi- 
ness; for then he would not be a sin ner. We can find the ground of God’s act
only in His abound ing grace, which seeks the wel fare of men, even though
they have, by their in iq uity, for feited all claims upon the di vine bless ing,
and in the mer its of Je sus, whom that grace has sent into the world to atone
for hu man sin. Our par tic i pa tion in the ben e fits of this atone ment does not
grow out of our in her i tance of hu man na ture; for that would in volve the ac- 
tual sal va tion of all men, in di rect con tra dic tion to the Scrip tures: nor are
we jus ti fied by a di vine act which takes place in the dis tant realms of
heaven with out reach ing the souls of men, whose sal va tion it is de signed to
se cure; for that would ex clude the ne ces sity, so of ten urged in the Scrip- 
tures, of re pen tance and of faith in the Gospel. There must be a medium of
com mu ni cat ing with the sin ner, and the Bible points us to the means of
grace as God’s mer ci ful in sti tu tion to ef fect such com mu ni ca tion. But the
con veyance of grace, and the pub li ca tion of a cheer ing dec la ra tion, would
be of no avail to us un less we ap pro pri ated them as our own; and such ap- 
pro pri a tion can, ac cord ing to the Scrip tures, be made only by faith. The be- 
liever does not stand in doubt ing ex pec ta tion of some mirac u lous oc cur- 
rence by which he shall know him self jus ti fied; but he ap pro pri ates the mer- 
its of Christ in all their full ness, and thus has peace in be liev ing, is thor- 
oughly fur nished unto all good works, in which he abounds to the glory of
God, and knows him self to be an heir of Heaven through Christ. Such a joy- 
ful child of God earnestly guards against ev ery form of er ror that would tar- 
nish the pu rity of the pre cious doc trine of Jus ti fi ca tion.

These propo si tions we pro pose in the fol low ing es say to elu ci date. We
shall, ac cord ingly, in pre sent ing the great Doc trine of Jus ti fi ca tion, treat of:
I. Its Na ture; II._Its Ground;_ III. The Means of its Be stowal; IV. The
Means of its Ap pro pri a tion; and V. Its Ef fects.
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1. The Na ture Of Jus ti fi ca tion

HOW SHALL MAN, the mis er able sin ner and child of wrath by na ture, be
jus ti fied be fore his God? He can not jus tify him self: his in iq uity is in ex cus- 
able, his damna tion is just. Yet the Scrip tures not only speak of a jus ti fi ca- 
tion, but make it the very heart of the Chris tian rev e la tion. With out it not a
soul could be saved from the eter nal death which is the sin ner’s due and
doom. Man can not jus tify him self be fore God; but it does not fol low that
jus ti fi ca tion is im pos si ble. “It is God that jus ti fi eth.” He de clares “at this
time His right eous ness: that He might be just, and the jus ti fier of him that
be lieveth in Je sus.” (Rom. 3:26.) Wherein this di vine act con sists it be- 
hooves us all to un der stand.

Jus ti fi ca tion may be con ceived as a dec la ra tion of God by which the sin- 
ner’s moral con di tion is des ig nated. Or, it may be thought an ex er cise of di- 
vine power by which an in trin sic change is wrought in the sin ner. Or, fi- 
nally, it may be con sid ered a di vine dec la ra tion by which the trans gres sor is
brought into a new re la tion to his God. A glance at each of these propo si- 
tions will suf fice to se cure the con vic tion that there is a ma te rial di ver gence
in the views which they ex press. An ex am i na tion of the Scrip tures will
make it man i fest that the last alone con tains the Bib li cal truth con cern ing
the na ture of Jus ti fi ca tion, while the other two, though pop u lar, are per ni- 
cious forms of er ror.

I. Jus ti fi ca tion Not A Dec la ra tion Defin ing
The Sin ner’s Moral Con di tion

St. Paul de clares:
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“All have sinned and come short of the glory of God; be ing jus ti fied freely by His grace
through the re demp tion that is in Christ Je sus: whom God hath set forth to be a pro pi ti a tion
through faith in His blood, to de clare His right eous ness for the re mis sion of sins that are
past, through the for bear ance of God.” (Rom. 3:23-25)

From this it is ev i dent, in the first place, that the per son to be jus ti fied is a
sin ner. Any dec la ra tion, there fore, which is de signed to in di cate his true
moral con di tion, must im ply his sin ful ness. No other could be in har mony
with the fact. God could not, if the pur pose were to give a cor rect rep re sen- 
ta tion of the sin ner’s ac tual state, pro nounce him just; for this would be sim- 
ply as sert ing that he is not a sin ner, and thus di rectly con tra dict ing the plain
truth.

In the Epis tle to the Ro mans, in which the doc trine of Jus ti fi ca tion by
faith is ex pressly and fully set forth and ex plained, St. Paul be gins his ex po- 
si tion by show ing that the whole world is un der con dem na tion be cause of
sin, and that, there fore, there can be no sal va tion ex cept in Christ. Jews and
Gen tiles alike are rep re sented as hav ing de parted from God and be come ut- 
terly cor rupt.

“There is no dif fer ence; for all have sinned and come short of the glory of God.” (Rom.
3:22, 23.)

There is not a just per son among the chil dren of men. “The whole world li- 
eth in wicked ness.” (1 John 5:19.) It is the poor pub li can who smites upon
his breast and prays, “God be mer ci ful to me a sin ner,” that is jus ti fied; not
the proud Phar isee who thanks God that he is not sin ful, like other peo ple.
The right eous ness of God by faith pre sup poses the un righ teous ness of man,
to whom it is to be im puted. It is the un just per son that is jus ti fied by the
grace of God in Christ Je sus our Lord.

“The Scrip ture hath con cluded all un der sin, that the prom ise by faith of Je sus Christ might
be given to them that be lieve.” (Gal. 3:22.)

Hence it is clear that jus ti fi ca tion is not the ex pres sion of a di vine judg ment
in ref er ence to the moral con di tion of its ob ject. This could be no jus ti fi ca- 
tion at all; be cause the per son to whom the judg ment refers, is un just in
fact, and could not, with out a gross vi o la tion of truth, be pro nounced, with
ref er ence to his moral state, oth er wise than un just.
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Sec ondly, such a view of jus ti fi ca tion, is in con flict with the state ment
that this act of God takes place freely, by His grace, and through His for- 
bear ance. For it re quires no con de scend ing mercy to pred i cate of man what
is justly his due. If he were just, it would be no man i fes ta tion of grace to de- 
clare him just. If he were not a sin ner, there would be no di vine for bear ance
needed to re frain from pro nounc ing sen tence of con dem na tion upon him. If
he were right eous, there would be a moral ne ces sity for rec og niz ing him as
such, and no pro pri ety in the use of the word “freely” in con nec tion with
such recog ni tion. That we are jus ti fied “freely” im plies that there is noth ing
in us which could fur nish God a mo tive for declar ing us just. That we are
jus ti fied “by His grace” im plies that the cause is in God alone, who pities us
in our lost es tate. That we are jus ti fied “through the for bear ance of God”
im plies that there is abun dant rea son to con demn us, but that di vine mercy
tri umphs over jus tice in set ting the sin ner free. It would be tram pling upon
the words of Scrip ture to as sume that jus ti fi ca tion is an act which merely
gives man his due. That which is due to him is eter nal damna tion.

“The wages of sin is death; but the gift of God is eter nal life through Je sus Christ our
Lord.” (Rom. 6:23.)

When a sin ner is jus ti fied, he re ceives what is not his due: he is un just, but
is de clared just, freely, by the grace of God.

Thirdly, the right eous ness, in view of which the sin ner is de clared just, is
rep re sented as one which is not in her ent in him and does not be long to his
moral con di tion. For it is as serted to be the right eous ness of God – a right- 
eous ness which God alone be stows, and which alone avails be fore Him.
And, to guard against any mis un der stand ing, it is fur ther af firmed that this
right eous ness is “with out the law” (Rom. 3:21), and that “by the deeds of
the law there shall no flesh be jus ti fied in His sight.” (Rom. 3:20) If man’s
moral con di tion were right eous, he might, in deed, be pro nounced right eous,
– but not in view of “the right eous ness of God, which is by faith of Je sus
Christ” (Rom. 3:22), and not “with out the deeds of the law.” The law re- 
quires him to be right eous; but he has failed to com ply with the re quire- 
ment: there fore God jus ti fies him freely, by His grace, on the ground of a
right eous ness which be longs to an other. Jus ti fi ca tion would be by the right- 
eous ness of man, not by the right eous ness of God, and by the deeds of the
law, wherein such hu man right eous ness con sists, if it were merely a dec la- 
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ra tion at tribut ing to man what he re ally pos sesses. But by the law is the
knowl edge of sin. It does not se cure the ho li ness which it de mands, but
shows man his trans gres sion. “If there had been a law given which could
have given life, ver ily right eous ness should have been by the law.” (Gal.
3:21.) But as this is spir i tual, and man is car nal, it can only con demn. Man
is un righ teous, and there fore needs the jus ti fi ca tion which God be stows
with out the law, on the ground of an other’s right eous ness.

Fi nally, the sin ner is jus ti fied “through the re demp tion which is in Christ
Je sus.” He is de clared just on other grounds than those of his moral qual i- 
ties. His jus ti fi ca tion rests on the per son and work of an other. He is de clared
right eous not be cause he is so, but be cause the right eous ness of the Re- 
deemer avails for him. He is not sin less; but the mer its of Christ, who knew
no sin, are im puted to him. He is sin ful; but he has the re mis sion of sins
through faith in Je sus’ blood. If jus ti fi ca tion were a dec la ra tion which is de- 
signed merely to an nounce a di vine judg ment re spect ing the ac tual state of
the sin ner, the state ment that it takes place “through the re demp tion which
is in Christ Je sus” would be in con sis tent with its im port; for then it would
in volve the as sump tion that ev ery con di tion of jus ti fi ca tion is ful filled by
man him self, whilst St. Paul pro claims that its great con di tion is the re- 
demp tive work of Christ. If we are jus ti fied through the mer its of our
Saviour, it can not be through a right eous ness of our own, which would en- 
able us to dis pense with His mer its: and if we have no right eous ness of our
own, jus ti fi ca tion can not con sist in declar ing that we have. God can not
make a dec la ra tion an nulling His Word and ren der ing the life and death of
His Son su per flu ous. But that Word de clares that all men have trans gressed
and are un der the con dem na tion of the law; where fore “he that be lieveth not
the Son shall not see life, but the wrath of God abideth on him.” (John
3:36.) Our Lord was made of a woman and made un der the law, that He
might take our curse upon Him self and ful fill all right eous ness in our stead.
“Christ hath re deemed us from the curse of the law, be ing made a curse for
us.” (Gal. 3:13.) He who is jus ti fied, is a sin ner – not a just per son – and his
jus ti fi ca tion is ef fected through the re demp tion which is in Christ Je sus,
who died for the un godly and thus se cured for them re mis sion of sin.

The de nial of the propo si tion that jus ti fi ca tion is a di vine dec la ra tion
which sim ply as serts what the jus ti fied per son’s moral state has been found
to be, seems to many to in volve the doc trine in dif fi cul ties. It is fan cied that
God is thus rep re sented as mak ing a dec la ra tion which is not in har mony
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with the fact: He de clares a per son just who is un de ni ably un just. Such dif- 
fi cul ties van ish, how ever, when the light of truth shines in on the soul. We
trust that the ground less ness of the ob jec tion will be clear as we pro ceed.
Suf fice it for the present to state, that the dec la ra tion of God is in com plete
ac cor dance with the facts when the sin ner is jus ti fied. The un righ teous per- 
son is right eous; but the right eous ness is not his own: he has the right eous- 
ness of God by faith, through the re demp tion in Christ Je sus.

II. Jus ti fi ca tion Not A Di vine Act Mak ing The
Sin ner Just

One of the most preva lent er rors in re gard to jus ti fi ca tion is the opin ion that
it con sists in an in trin sic change which God, by an ex er cise of His power,
works in the sin ner. This er ror is as dan ger ous as it is com mon, per vert ing
the or der of sal va tion and de priv ing the soul of its dear est so lace. It is im- 
por tant that its un scrip tural char ac ter be well un der stood. To this end at ten- 
tion is in vited to the fol low ing con sid er a tions.

First, the Holy Scrip tures, fre quently as they speak of jus ti fi ca tion and
com mend its com fort to the soul, in no in stance rep re sent it as a di vine act
chang ing, as it were by phys i cal force, the moral na ture of man. They of ten
men tion the im pu ta tion of the Saviour’s right eous ness, and the non-im pu ta- 
tion of the sin ner’s in iq uity, as iden ti cal with jus ti fi ca tion; but never do they
as sert that this con sists in ren der ing the un just per son in trin si cally just.
They never in ti mate that that which con sti tutes its na ture is the sup posed in- 
fu sion of the Re deemer’s right eous ness into the sin ner. They are silent
about the imag i nary ut ter de struc tion of the flesh in jus ti fi ca tion, and the
fan cied cre ation of a sin less spir i tual be ing, by an ex er cise of om nipo tence.
If the opin ion in ques tion were a di vine truth, and not a hu man er ror, this si- 
lence of Scrip ture re spect ing so im por tant an el e ment in the na ture of jus ti- 
fi ca tion would be un ac count able. Its re cep tion as part of the Chris tian faith
– not with stand ing such si lence – would in volve us in other er rors of the
gravest im port. It would be ad mit ting the claim of Rome that the Scrip tures
are not the only foun tain whence ar ti cles of faith must be de rived, and are
not the only rule of that faith; and it would be as sum ing the blas phe mous
po si tion that God, in the very ar ti cle which forms the heart of the Chris tian
sys tem, and in the very point upon which all con so la tion for the sigh ing
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soul de pends, left man to grope in dark ness and in wretched ness, vainly en- 
deav or ing by na ture to sup ply the rad i cal de fi ciency of rev e la tion.

It is true that Christ dwells in our hearts by faith and di rects them in the
way of ho li ness; but this truth has its proper place in the ar ti cle of our sanc- 
ti fi ca tion, not in that of our jus ti fi ca tion. It is en tirely ir rel e vant to in tro duce
it into the lat ter, and those who per sist in such ir rel e vancy fall un der the
con dem na tion of St. Pe ter’s words, who, speak ing of St. Paul’s writ ings,
says:

“In which are some things hard to be un der stood, which they that are un learned and un sta- 
ble wrest, as they do also the other Scrip tures, unto their own de struc tion.” (2 Pe ter 3:16.)

For it is by no means a mat ter of in dif fer ence whether the moral change,
which must con fess edly take place in the sin ner, be re ferred to his jus ti fi ca- 
tion or to his sanc ti fi ca tion. Both are acts of God, in deed, and both are nec- 
es sary. But their end is not iden ti cal, and their iden ti fi ca tion in volves the in- 
ter change of pred i cates pe cu liar to each, which in tro duces con fu sion into
the whole plan of sal va tion and ban ishes all peace from the sin ner’s soul. To
the jus ti fied per son old things cer tainly pass away and all things be come
new: he walks not af ter the flesh, but af ter the Spirit. We have no de sire to
con ceal this truth from the reader’s view. But this change forms no part of
jus ti fi ca tion, and is never spo ken of in the Word of God as if it did.

“Al though the con verted and be liev ing have in cip i ent ren o va tion, sanc ti fi ca tion, char ity,
love, and good works, these can not, and must not, and dare not be re ferred to the ar ti cle of
jus ti fi ca tion be fore God and con founded with it, in or der that Christ, our Re deemer, may
not be de prived of His glory, and trou bled con sciences may not, since our new obe di ence is
im per fect and im pure, be robbed of their abid ing con so la tion.” (For mula of Con cord, iii.
35.)

Sec ondly, it is, in the na ture of things, im pos si ble that man should love God
and his neigh bor, and thus be come in trin si cally right eous, be fore he be- 
lieves the love which God has to us. This would re quire a change his na ture
which would be tan ta mount to an ut ter de struc tion of his sin ful self, and the
cre ation of a new per son not iden ti cal with the for mer. For as long as he is
con scious of his sin ful ness and rec og nizes the de nun ci a tions of God’s wrath
upon him on ac count of it, but has no knowl edge of an atone ment, or no
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con fi dence in it, he can only hate his Maker; “be cause the car nal mind is
en mity against God.” Hence the Holy Spirit de clares:

“You, that were some time alien ated and en e mies in your mind by wicked works, yet now
hath He rec on ciled.” (Col. 1:21.)

Hence, too, it is said that “the law wor keth wrath” (Rom. 4:15), re veal ing
God’s ha tred of sin and man’s ha tred of God. The first step to wards an ac- 
tual change in the moral con di tion of the sin ner is to “re pent and be lieve the
Gospel.” But this faith im plies the as sur ance of an atone ment ac com plished,
and of di vine grace to ward the sin ner on the ground of this atone ment, as
this is pro claimed in the Gospel. Through the mercy of God for give ness of
sins is preached for man’s ap pro pri a tion. If he be lieves not the tid ings, his
heart re mains at en mity with God, and in trin sic ho li ness is im pos si ble. If he
be lieves them, God ceases to be to his mind a hate ful ob ject, and his en mity
ceases; on the other hand, he loves God, and the work of sanc ti fi ca tion has
com menced. For “herein is love, not that we loved God, but that He loved
us and sent His Son to be the pro pi ti a tion for our sins. And we have known
and be lieved the love that God hath for us. We love Him be cause He first
loved us.” (1 John 4:10, 16, 19.)

It is there fore ev i dent that be fore there can be any in trin sic ho li ness there
must be that faith which has the prom ise of sal va tion with out it. The for mer
can not be a part of jus ti fi ca tion, be cause it can ex ist only when this has pre- 
ceded it. Faith in the Gospel is the ap pro pri a tion of par don; and to speak of
man’s be ing ren dered sin less in his jus ti fi ca tion, that he may re ceive re mis- 
sion of sin, is sim ply ab surd, jus ti fi ca tion is the in dis pens able con di tion of
sanc ti fi ca tion; and those who teach that we must be sanc ti fied in or der to be
jus ti fied, or that to be jus ti fied means to be sanc ti fied, teach sole cisms.
Hence the Re form ers de clared:
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“Our op po nents also make the silly as ser tion that man, guilty of eter nal wrath, mer its re- 
mis sion of sin by acts of love, al though it is im pos si ble to love God be fore faith has ap pre- 
hended the re mis sion of sins. For the heart that truly feels the wrath of God can not love
Him, un less He be shown to be rec on ciled. While He ter ri fies us and threat ens to con sign
us to eter nal death, hu man na ture must be dis heart ened and can ex pe ri ence no spark of love
to ward an an gry God, who de nounces con dem na tion and pun ish ment against it, un til He
Him self ad min is ter com fort. It is easy for idle and in ex pe ri enced per sons to in dulge in such
dreams about love, as though a per son who is even guilty of mor tal sin could love God
above all things; for they know not what a bur den sin is, and what wretched ness it is to feel
the wrath of God. But pi ous souls, who have ex pe ri enced the agony of con science and the
con flict with Sa tan, know the van ity of such philo soph i cal spec u la tions.” (Apol. Conf. ii.,
36, 37)

Thirdly, jus ti fi ca tion can not con sist in an in trin sic change of the un just into
a just per son, be cause the jus ti fied sin ner is a sin ner still. This is ev i denced
by the con scious ness of ev ery Chris tian the voice of whose ex pe ri ence has
not been sti fled by some un scrip tural the ory. There are those, in deed, who
claim sin less per fec tion; and it is not for us to judge them by pro nounc ing it
ab so lutely im pos si ble that there should be chil dren of God among them.
But they must be blind in deed who per ceive noth ing in the im pulses and in- 
cli na tions of their hearts that con tra venes the law of God. They may not
deem it sin ful, be cause they have very im per fect views of the na ture of sin.
They may hold con cu pis cence to be in no cent so long as it does not break
forth in wicked words and works. They may think the de prav ity which
spreads its venom over their whole na ture, and which presents it self to the
con scious ness with such fre quency in thoughts and feel ings and vo li tions, is
not damnable. But it can not be that they are never con scious of any such
op er a tions as the Bible de clares to be sin, whether their sin ful ness be rec og- 
nized or not.

Those who glo rify their Saviour by trust ing in Him alone – ex alt ing Him
the more, the more they feel their own de prav ity – with one ac cord tes tify
that their own ex pe ri ence de clares them sin ful still, though they have the
peace of God which pas seth un der stand ing, “be ing jus ti fied freely by His
grace.” The holi est men that have ever lived thus gave Je sus all the praise of
their sal va tion.
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“Let no man there fore de spair,” (says Luther,) “if he feel the flesh of ten times to stir up new
bat tle against the Spirit, or if he can not at once sub due the flesh and make it obe di ent to the
Spirit. I also do wish my self to have a more valiant and con stant heart, which might be able
not only boldly to con temn the threat en ings of tyrants, the here sies, of fenses, and tu mults
which Sa tan and his sol diers, the en e mies of the Gospel, stir up; but also might shake off
the vex a tions and an guish of spirit, and not fear the sharp ness of death, but re ceive and em- 
brace it as a most friendly guest. But I find an other law in my mem bers, re belling against
the law of my mind.” (Com. on Gal., p. 574.)

And this ex pe ri ence is per fectly co in ci dent with the teach ings of Scrip ture,
which de clares the jus ti fied per son free from guilt at the same time that it
pro nounces his na ture sin ful. Thus, while it is stated, on the one hand, that
“there is no con dem na tion to them which are in Christ Je sus” (Rom. 8:1),
and that “the blood of Je sus Christ, His Son, cleanseth us from all sin” (1
John 1:7), it is em phat i cally pro claimed, on the other, “If we say that we
have no sin we de ceive, our selves, and the truth is not in us.” 1 John 1:8),
and “The flesh lus teth against the Spirit, and the Spirit against the flesh: and
these are con trary the one to the other, so that ye can not do the things that
ye would” (Gal. 5:17). There has, in deed, been a the ory de vised for di vest- 
ing the lat ter class of pas sages of their force. They have been rep re sented as
re fer ring to man in his nat u ral state, be fore jus ti fi ca tion has taken place,
and, there fore, as be ing ir rel e vant to the ques tion be fore us; but those who
are will ing to ex am ine the mat ter for them selves will not be de ceived by
such ground less the o ries. In the words “if we say that we have no sin,” the
sub ject “we,” whether we re fer it to Chris tians or to all men, must in any
case in clude Chris tians, as it in cludes St. John. More over, in man’s nat u ral
state the Spirit does not lust against the flesh, and there is nei ther will nor
abil ity to per form that which is good, but both for that which is evil; so that
there can be no con tra ri ety.

Dr. Luther says on the pas sage from St. Paul:



25

"These two cap tains or lead ers; the flesh and the Spirit, are one against the other in your
body, so that ye can not do what ye would. And this place plainly bears wit ness that Paul
writes these things to the faith ful; that is, to the Church be liev ing in Christ, bap tized, jus ti- 
fied, re newed, and hav ing full for give ness of sins. Still he says that she has the flesh re- 
belling against the Spirit. Af ter the same man ner he speaks of him self in Ro mans 8: ‘I am
car nal, sold un der sin,’ and ‘I see an other law in my mem bers, re belling against the law of
my mind, and lead ing me cap tive unto the law of sin which is in my mem bers.’ And again,
‘O wretched man that I am! who shall de liver me from the body of this death?’ Here not
only the school men, but also some of the old Fa thers, are much trou bled, seek ing how they
may ex cuse Paul; for it seems to them ab surd and un seemly to say that the cho sen ves sel of
Christ should have sin. But we credit Paul’s own words, wherein he plainly con fesses that
he is sold un der sin, that he is led cap tive of sin, that he has a law in his mem bers re belling
against him, and that with the flesh he serves the law of sin. Here again they an swer that
the apos tle speaks in the per son of the wicked. But the wicked do not com plain of the re- 
bel lion of their flesh, of any bat tle or con flict, or of the cap tiv ity and bondage of sin; for in
them sin reigns might ily. This is, there fore, the very com plaint of Paul and of all the faith- 
ful, – and those have done very wickedly who have thought it nec es sary to ex cuse Paul and
ex on er ate the faith ful from hav ing sin; for by this no tion, which pro ceeds from ig no rance
of the doc trine of faith, they have robbed the Church of a strong con so la tion: they have
abol ished for give ness of sins, and made Christ of none ef fect.

"It is very prof itable for the godly to know this and to bear it well in mind; for it won der- 
fully com forts them when they are tempted. When I was a monk I thought I was ut terly cast
away, if at any time I felt the lust of the flesh; that is, if I felt any evil mo tion, car nal lust,
wrath, ha tred, or envy against any brother. I es sayed many ways to help and to quiet my
con science, but in vain; for the con cu pis cence and lust of my flesh would al ways re turn, so
that I could not rest, but was con tin u ally vexed with these thoughts: this or that sin thou
hast com mit ted, thou art in fected with envy, with im pa tience and such other sins; there fore,
thou hast en tered into this holy or der in vain, and all thy good works are un prof itable. If I
had then rightly un der stood these sen tences of St. Paul, I should not have so mis er ably tor- 
mented my self, but should have thought and said to my self, as I com monly do now: Mar- 
tin, thou shalt not be ut terly with out sin, for thou hast flesh; thou shalt there fore feel the
bat tle thereof, ac cord ing to that say ing of Paul, ‘the flesh lus teth against the Spirit.’ De spair
not, there fore, but re sist it strongly, and ful fill not the lust thereof. Thus do ing thou art not
un der the law.

“Hereby we may see who are the very saints in deed. They are not stocks and stones, as the
monks and school men dream, so that they are never moved with any thing, never feel any
lust or de sires of the flesh: but as Paul saith, their flesh lus teth against the Spirit, and, there- 
fore, they have sin. And the 32nd Psalm wit nesses that the faith ful do con fess their un righ- 
teous ness, and pray that the wicked ness of their sin may be for given, where it says: ‘I will
con fess my trans gres sions unto the Lord; and Thou for gavest the in iq uity of my sin. For
this shall ev ery one that is godly pray unto Thee.’ More over, the whole Church, which in- 
deed is holy, prays that her sins may be for given her and be lieves the for give ness of sins.
And in Psalm 143 David prays: ‘En ter not into judg ment with Thy ser vant; for in Thy sight
shall no man liv ing be jus ti fied,’ and in Psalm 130: ‘If Thou, Lord, shouldst mark in iq ui- 
ties, O Lord, who shall stand? But there is for give ness with Thee.’ Thus do the chief saints
and chil dren of God speak and pray, as David, Paul, etc.” (Ib., 575-579.)
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The Word of God and the ex pe ri ence of Chris ten dom thus con cur in bear ing
tes ti mony to the truth, that those who are jus ti fied are still par tak ers of sin- 
ful hu man na ture, not in trin si cally sin less. The Ro man Church and those
Protes tant de nom i na tions who fol low in its erring foot steps are man i festly
con tend ing against God’s Word in their ad vo cacy of the doc trine that Chris- 
tians reach, here be low, the heights of per fec tion in which they have no sin
– a doc trine that is well cal cu lated to make hyp ocrites and to drive se ri ous
souls into de spair. But if jus ti fied per sons still have sin, jus ti fi ca tion can not
con sist in ren der ing them in trin si cally sin less.

Fi nally, the ac cep tance of this doc trine would ren der it im pos si ble for the
soul to ar rive at that peace which the Saviour left as a pre cious legacy to
His dis ci ples. (John 14:27.) The con scious ness of sin re mains in the souls of
hon est Chris tians who ad here to the Scrip tures and ex am ine them selves.
But if jus ti fi ca tion is held to con sist in an in trin sic change, by which the
whole sin ful na ture is de stroyed, the con clu sion is in evitable that there can
be no jus ti fi ca tion where there is such a con scious ness. Rest for such souls
can nowhere be found, and is usu ally sought by them in a Phar i saical delu- 
sion. He who knows that the wages of sin is death, and knows of no de liv er- 
ance save through sin less ness, must de ceive him self by fan cy ing that he has
no sin, or stand in trem bling ex pectancy of the day of wrath. No doubt
many a bur dened soul has been driven into de spair by this doc trine, which
is as com fort less as it is false. Those who are not led by it into puffed-up
self-right eous ness which, proudly pre tend ing that it has no sin, thanks God
that it is not like other men, will be forced to the other ex treme of sup pos ing
that, since they are not free from stains, they can not be jus ti fied and there is
no hope for them. Wherein should they hope, if there is no right eous ness for
them but that which is in her ent in them selves, and which, in the best case,
they feel to be very im per fect and cou pled with much that is vile and
damnable? What should give them com fort when, on ac count of their sin,
they see noth ing in prospect for them but the eter nal burn ing? Jus ti fi ca tion
can give no peace, if it only con firms the claims of the law, and takes place
only when the sin ner has per formed the im pos si bil ity of sat is fy ing these
claims. But it does bring peace, it does af ford con so la tion.

“Be ing jus ti fied by faith, we have peace with God through our Lord Je sus Christ.” (Rom.
5:1.)
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The dis cour ag ing fig ment that we are jus ti fied by an in fu sion of ho li ness, or
by the ac qui si tion of spot less sanc tity through our own ef forts, which in tro- 
duces un rest wher ever souls are sin cere and brings com fort only to the
Phar isee, bears no re sem blance to the cheer ing bib li cal doc trine of jus ti fi ca- 
tion. No abid ing con so la tion can be found as long as sin ners are di rected to
rest their sal va tion upon an in her ent ho li ness. The weight of sin is too heavy
to re main long un felt. The con science will not be lulled to rest by a song so
dis cor dant. When times of earnest con flict come with sin and death, no fair
delu sions will calm the breast, beau ti ful as they may seem while there is
noth ing to dis turb its quiet. Then God’s truth must sup port us, or we fall.
Then a right eous ness with out the deeds of the law is req ui site to give us
peace: a right eous ness which ex cludes all boast ing and bids us glory only in
the Cross. Ex pe ri ence alone is not a safe guide in spir i tual things: we must
not use it as an ab so lute test of di vine truth. But when the Word of God and
our heart’s ex pe ri ence co in cide, it would be as stupid as it is im pi ous to re- 
ject or ne glect their teach ing. And the Word of God and the ex pe ri ence of
the heart do unite their tes ti mony to the truth, that no peace is found in re- 
liance upon our own right eous ness, but that it is found in the im puted right- 
eous ness of Je sus Christ. The doc trine that jus ti fi ca tion con sists in an in trin- 
sic change, by which the sin ner is ren dered sin less, is false, be cause it con- 
tra dicts the truth that jus ti fi ca tion af fords com fort and peace.

It is but an other form of this dan ger ous er ror, when it is taught, as was
done by Os ian der shortly af ter Luther’s death and is still done by some who
pro fess to re ject the the ory of crea ture merit, as preached and prac ticed in
the Romish Church, that by God’s in dwelling in our hearts all sin is erad i- 
cated, so that Christ is our right eous ness ac cord ing to His di vine na ture. As
this sets aside the mer its se cured by our Saviour for us through His ac tive
and pas sive obe di ence to the law, and vir tu ally iden ti fies jus ti fi ca tion with
sanc ti fi ca tion, the For mula of Con cord justly con demns it as an er ror that
en dan gers souls. We are jus ti fied not by the es sen tial right eous ness of the
Son of God, but by the right eous ness which He ac quired for us by His per- 
fect ful fill ment of the law in our stead.
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“For al though God the Fa ther, Son, and Holy Ghost, who is the eter nal and es sen tial right- 
eous ness, dwells by faith in the elect, who are jus ti fied through Christ and rec on ciled to
God, (for all Chris tians are tem ples of God the Fa ther, Son, and Holy Ghost, who also
moves them to do the right,) yet this in dwelling of God is not that right eous ness of faith
con cern ing which St. Paul speaks and which he calls the right eous ness of God, on ac count
of which we are pro nounced just be fore God; but, it fol lows the an tecedent right eous ness
of God, which is noth ing else than the re mis sion of sins, and the gra cious re cep tion of poor
sin ners, for the sake of the obe di ence and merit of Christ alone.” (Form. Conc, Part II., Art.
iii. 59.)

Noth ing can avail for the con demned sin ner’s jus ti fi ca tion but the life and
suf fer ing and death of the Lamb of God, that taketh away the sins of the
world.

III. Jus ti fi ca tion A Di vine Dec la ra tion Chang‐ 
ing The Sin ner’s Re la tion To God

Jus ti fi ca tion is an act of God. Man is its ob ject, but it does not take place in
man. It con sists in declar ing the sin ner par doned, and in im put ing to him the
per fect right eous ness of Je sus. The per son to be jus ti fied has sin and has no
right eous ness. In jus ti fi ca tion his sin is re mit ted and an other’s right eous ness
is reck oned to his ac count. This is usu ally ex pressed by terming it a foren sic
act. The sin ner is af fected by it in the same way as the crim i nal is af fected
by a ver dict of not guilty in a court of jus tice. The anal ogy is bet ter, how- 
ever, be tween this act and that of a ruler ex er cis ing the par don ing power in
the case of a cul prit whose guilt has been es tab lished. It does not change the
facts in the case, but it does so change the crim i nal’s re la tions that, al though
the guilt is un de ni able, he is not con demned, but ac quit ted. He is found
guilty, but he is par doned.

1. That jus ti fi ca tion is such a foren sic act the Scrip tures
teach so plainly and in so many pas sages that no man
can have an ex cuse, with the Bible be fore him, for re‐ 
main ing in ig no rance or in doubt re spect ing the doc trine

The bib li cal us age of the word “jus tify” is un mis tak able. When a woe is
pro nounced against those who “jus tify the wicked for re ward” (Is. 5:23),
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and when it is com manded that the judges “shall jus tify the right eous and
con demn the wicked” (Deut. 25:1), it is dif fi cult to con ceive how any in tel- 
li gent reader could mis un der stand the mean ing. The in ten tion can not be, in
ei ther case, to have “jus tify” un der stood in the sense of “mak ing just.” In
both cases the mean ing is so man i festly “de clare just” that no at ten tive per- 
son would be likely to think of any other. For the wicked are not for re ward
made right eous, but are pro nounced so; and the judges are not re quired to
make right eous those who are right eous, but they are to de clare them so,
and not to per vert jus tice by con demn ing them. The us age is the same when
the di vine act of which we are treat ing is the sub ject. When it is said that the
pub li can “went down to his house jus ti fied rather than” the Phar isee (Luke
18:14), it is plain that only a foren sic act is in di cated. He was de clared just,
though he was a sin ner and con fessed him self to be such.

The ex pres sions used to in di cate the op po site of “jus tify” uni formly
point to this foren sic sense. In one of the pas sages al ready quoted, “jus tify”
is the an tithe sis of “con demn”; and as the lat ter can not mean “to make
wicked,” nei ther can the for mer mean “to make right eous.” In both cases
the words in di cate a dec la ra tion, not an ex er cise of power work ing a change
in the ob ject. The pas sage in Matthew 12:37, “By thy words thou shalt be
jus ti fied, and by thy words thou shalt be con demned,” can not mean that the
words spo ken shall be the means of car ry ing on a sanc ti fy ing process, on
the one hand, and a cor rupt ing process, on the other: it ev i dently refers
merely to a sen tence to be pro nounced ac cord ing to the words ut tered. Pas- 
sages of this de scrip tion fur nish ir refragable proof of the foren sic mean ing
of the term “jus tify.”

This sig ni fi ca tion, more over, is sug gested by all the terms used in re la- 
tion to the act of jus ti fi ca tion: they are uni formly foren sic. Thus the process
is called judg ment (Psalm 143:2); an ac cuser is men tioned (John 5:45);
Christ is de nom i nated an Ad vo cate (1 John 2:1); a Judge is spo ken of (John
5:27); a wit ness is re ferred to (Rom. 2:19). The whole con cep tion is that of
a tri bunal be fore which the cul prit is brought and, al though man i festly
guilty, ac quit ted in view of a ran som of fered, with out which ran som it
would be dread ful to be sum moned to the trial. “En ter not into judg ment
with Thy ser vant, for in Thy sight shall no man liv ing be jus ti fied.” (Psalm
142:2.) When ever the process is de scribed, the terms used are al ways equiv- 
a lent to declar ing just, never to mak ing just. To jus tify is the same as not to
con demn (John 3:18), not to im pute sin (Rom. 4:7). The Psalmist’s words,
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“In Thy sight shall no man liv ing be jus ti fied,” be come ut terly un in tel li gi ble
if jus tify be taken in any other than a foren sic sense. For if the cul prit is
guilty, that would be a good rea son why he should be made just, no rea son
at all why he should not be. It is the wicked who need sanc ti fi ca tion. But his
guilt is a good rea son why he could not be de clared guilt less. If God would
deal in strict jus tice with the sin ner He would not and could not pro nounce
him just. “By the deeds of the law there shall no flesh be jus ti fied.” The jus- 
ti fi ca tion can take place only on the ground of an other’s sat is fac tion. If it
were not a foren sic act the whole ac count of the trans ac tion would nec es sar- 
ily be dif fer ent.

Tak ing all this into con sid er a tion, in con nec tion with the fact: that the
Scrip tures never use the word “jus tify” in any other than such ju di cial
sense, it is in con tro vert ibly cer tain that jus ti fi ca tion is a foren sic act, by
which the crim i nal, not with stand ing his man i fest guilt, is de clared ac quit ted
or ab solved.

2. But Such Ac quit tal Con sists In The For give ness Of
Sins

The Judge of all the earth, who al ways does right, can not ig nore sin, nor can
man con ceal it from Him. Its curse can be re moved from the sin ner only by
a gra cious par don.

The sup po si tion that God re peals or dis re gards His law, which re veals
eter nal jus tice, or that He con nives at trans gres sion and per mits it to go un- 
pun ished, im plies a false and an ut terly un wor thy con cep tion of De ity. It is
dis grace ful weak ness in a fa ther who has threat ened his child with chas tise- 
ment in case of dis obe di ence, to with hold the pun ish ment when the act has
been com mit ted. God is not sin ful man that He should do this. In Him pity
can not sub vert jus tice. Sin is abom i na tion to the Holy One, and the pun ish- 
ment de nounced against it must be vis ited upon the sin ner. The ho li ness
which prompted the men ace also de mands its ex e cu tion. He would cease to
be God, who is of purer eyes than to be hold evil and can not look upon in iq- 
uity, in whose sight not even the stars are pure, if He suf fered His crea tures
to walk with im punity in the ways of wicked ness.

“The wrath of God is re vealed from heaven against all un god li ness and un righ teous ness of
men.” (Rom. 1:18.)
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And as He con demns sin, He will surely find the sin ner. Man only man i fests
his folly by en deav or ing to hide his in iq uity from the eye of the Om ni scient.
“The right eous God tri eth the heart and the reins.” (Psalm 7:9.) “If our heart
con demn us, God is greater than our heart, and knoweth all things.” (1 John
3:20.) “Talk no more so ex ceed ingly proudly; let not ar ro gancy come out of
your mouth: for the Lord is a God of knowl edge, and by Him ac tions are
weighed.” (1 Sam. 2:3.) From his fel low-men the cul prit may hide his fault;
for these can not look into the se cret re cesses of the soul, nor pen e trate the
dark ness where hideous deeds are per pe trated. But God sees ev ery move- 
ment of the heart, and looks into ev ery dark re treat to which men may slink
for the com mis sion of their crimes. The crim i nal, even when his dark deeds
are known, may hide away from man, and thus es cape the pun ish ment with
which he is threat ened by hu man laws. But from the hands of an an gry God
it is im pos si ble to es cape.

“I will send for many hunters,” (saith the Lord,) “and they shall hunt them from ev ery
moun tain, and from ev ery hill, and out of the holes of the rocks. For Mine eyes are upon all
their ways: they are not hid from My face, nei ther is their in iq uity hid from Mine eyes.”
(Jer. 16:16, 17.)

The sin ner is not deemed sin less; his sins are not hid den; the rigor of di vine
jus tice is not re laxed. In jus ti fi ca tion, sin is re mit ted, not lightly passed over
or over looked. “Blessed are they whose in iq ui ties are for given and whose
sins are cov ered. Blessed is the man to whom the Lord will not im pute sin.”
(Rom. 4:7, 8.) The apos tle uses this lan guage while treat ing of jus ti fi ca tion,
thus show ing that this is iden ti cal with such for give ness of in iq uity and cov- 
er ing of sin. This is equally clear from other pas sages. For give ness of sin
and jus ti fi ca tion are iden ti fied when St. Paul says:

“Be it known unto you there fore, men and brethren, that through this man is preached unto
you the for give ness of sins, and by Him all that be lieve are jus ti fied from all things, from
which ye could not be jus ti fied by the law of Moses.” (Acts 13:38, 39.)

Our sins are re mit ted and we are thus jus ti fied, which we never could be un- 
der the law, be cause this re quires sin less ness. There fore it is said that “the
blood of Je sus Christ, His Son, cleanseth us from all sin” (1 John 1:7), and
that “be ing jus ti fied by His blood we shall be saved from wrath through
Him” (Rom. 5:9). The cleans ing from sin through its re mis sion and the jus- 



32

ti fi ca tion of the sin ner by di vine grace are the same act, hav ing its ground in
the blood of Je sus. Hence the apos tle ex claims:

“Who shall lay any thing to the charge of God’s elect? It is God that jus ti fi eth. Who is he
that con dem neth? It is Christ that died, yea rather, that is risen again, who is even at the
right-hand of God, who also maketh in ter ces sion for us.” (Rom. 8:33, 34.)

Hence, too, it is said that God hath set forth Je sus “to be a pro pi ti a tion
through faith in His blood, to de clare His right eous ness for the re mis sion of
sins that are past, through the for bear ance of God.” (Rom. 3:25.) The sin ner
is par doned, and is ac cord ingly looked upon as though he had never sinned.
He is wholly free from con dem na tion, and is thus jus ti fied. He is ac quit ted
of all charges and freed from all penal ties, be cause his sins, on ac count of
which pun ish ment was his due, are no longer laid to his charge.

Among men a mere ver bal for give ness is some times granted, while the
heart con tin ues to im pute to the of fender his wrong, and only waits for a fit- 
ting op por tu nity to pun ish him. We are prone to trans fer such hu man in fir- 
mi ties, which tes tify so forcibly of hu man de prav ity, to the Di vine Majesty,
in whom there “is no dark ness at all.” God, how ever, for gives not only in
word, but in deed and in truth, treat ing us af ter ward as though we had never
com mit ted an of fense. He de clares:

“I, even I, am He that blot teth out thy trans gres sion for Mine own sake, and will not re- 
mem ber thy sins.” (Is. 43:25.)

There is no ac tual for give ness when the con dem na tion is not re moved and
the im pu ta tion of the guilt does not cease. But God does not im pute sin, and
the par doned sin ner is jus ti fied. “He hath not dealt with us af ter our sins,
nor re warded us ac cord ing to our in iq ui ties.” (Psalm 103:10).

3. And Yet Jus ti fi ca tion Has An other As pect

The sin ner is ab solved from sin, and is thus de clared just. But he en joys
some thing more than a crim i nal who is sim ply re leased from pun ish ment.
He has, in the same act which cer ti fies him of the non-im pu ta tion of his un- 
righ teous ness, a per fect right eous ness im puted to him. He not only ceases to
be a pau per enor mously in debt, but he be comes im mensely rich. The blood
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of Christ cleanses him from all sin and ren ders him pure and lovely. The
wounds and bruises and pu tre fy ing sores are bound up and mol li fied with
oint ment and healed, and a robe of beauty is sub sti tuted for the filthy rags
which hung around his loath some frame be fore. The wed ding-gar ment of
Christ’s mer its cov ers the sin ner’s hideous de for mity. He who was so dis- 
gust ing be fore now shines with heav enly ra di ance in his rich ness and roy- 
alty. The poor beg gar be comes a king and an heir of ev er last ing glory.

The re moval of his guilt does not place him in a con di tion of in dif fer- 
ence. Jus ti fi ca tion is not merely a neg a tive act. It not only re moves his sin,
but also pos i tively clothes him with right eous ness. This is im puted to him
in stead of the sin, which is not im puted.

“For what saith the Scrip ture? Abra ham be lieved God, and it was counted unto him for
right eous ness. Now to him that wor keth is the re ward not reck oned of grace, but of debt.
But to him that wor keth not, but be lieveth in Him that jus ti fi eth the un godly, his faith is
counted for right eous ness. Even as David also de scri beth the blessed ness of the man unto
whom God im puteth right eous ness with out works.” (Rom. 4:3-6.)

The right eous ness of Je sus is im puted to those who be lieve, and as their
faith ap pre hends this right eous ness, faith is said to be counted for right eous- 
ness. “The right eous ness of God with out the law is man i fested, be ing wit- 
nessed by the law and the prophets, even the right eous ness of God, which is
by faith of Je sus Christ.” (Rom. 4:21, 22.) We have said that re mis sion of
sin is iden ti cal with jus ti fi ca tion. This does not ex clude from the lat ter the
im pu ta tion of Christ’s per fect right eous ness. For the for give ness of sin is
based en tirely upon the obe di ence which He ren dered to the law, and the
mer its which He thus ac quired in our be half. The act by which we have for- 
give ness of sins is the act by which we be come par tak ers of the right eous- 
ness of Christ. Sin is re moved, be cause the Lamb of God hath taken it
away; right eous ness is ours, be cause the mer its of the Lamb of God, who
ful filled all the de mands of the holy law in our stead, as well as bore the
penalty of our fail ure to ful fill them, are set down to our ac count. We have a
right eous ness by faith, in view of which all our own un righ teous ness by the
law is can celed. God de clares our ac cep tance for Christ’s sake, whose right- 
eous ness cov ers all our sin, and this dec la ra tion, by which our sins are for- 
given and the right eous ness of Je sus is im puted to us, is jus ti fi ca tion. This
gra cious act of God in tro duces us into an en tirely dif fer ent re la tion to Him- 
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self, as the cul prit who was found guilty un der the law and was con demned,
is for Christ’s sake de clared free from con dem na tion and an heir of heaven.

“Con cern ing the right eous ness of faith be fore God, we be lieve, teach, and con fess unan i- 
mously, ac cord ing to the pre ced ing sum mary of our Chris tian faith and con fes sion, that
poor sin ful man is jus ti fied be fore God – that is, ab solved and de clared free from all sins
and from the sen tence of his well-de served con dem na tion, and is adopted as a child and
heir of eter nal life – with out any hu man merit or wor thi ness, and with out any an tecedent,
present, or sub se quent works, out of pure grace, for the sake of the merit, the per fect obe di- 
ence, the bit ter suf fer ings and death, and the res ur rec tion of Christ our Lord alone, whose
obe di ence is im puted unto us for right eous ness.” (Form. Conc, Part II., Art. iii., 9).

But the ground of this foren sic act, al though we have found it nec es sary to
re fer to it in or der to ren der the na ture of jus ti fi ca tion clear, re quires a more
full con sid er a tion; and to this we next ad dress our selves.
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2. The Ground Of Jus ti fi ca tion

THAT GOD should de clare a sin ner just, when he is con fess edly not so in
fact, seems so in con sis tent with the at tributes of God, as these are re vealed
in the Scrip tures, that many are in duced at once to re ject the doc trine, with- 
out giv ing it suf fi cient at ten tion to en able them rightly to un der stand it.
They are un will ing to en ter tain the thought that any con sid er a tion could re- 
lieve it of its ap par ent ab sur dity. The wis dom of God is fool ish ness to them.
But it is wis dom nev er the less; and those who will give heed to the Holy
Spirit’s in struc tion never fail to find it so.

The con tra dic tion is only a seem ing one when God is said to de clare a
sin ner right eous with out find ing him or ren der ing him in trin si cally right- 
eous. This has al ready been in di cated and must now be more fully ex- 
plained. The seem ing in con sis tency will dis ap pear if we prop erly con sider
the ground of the sin ner’s jus ti fi ca tion. This is not found in any moral worth
or nat u ral ac quire ments of man, but in the grace of God and the mer its of
Christ.

Dr. Luther thus re lates his ex pe ri ence on the sub ject:

“I la bored sed u lously and anx iously about the sense of Rom. 1:17, where St. Paul says that
the right eous ness of God is re vealed in the Gospel. There I long sought and knocked; for
the words”right eous ness of God" were in my way, which was usu ally ex plained as mean ing
a virtue in God ac cord ing to which He is just in Him self and con demns sin ners. Thus all
the doc tors had ex plained it, Au gus tine alone ex cepted, say ing that the right eous ness of
God is the wrath of God. But as of ten as I read this pas sage I wished that God had never re- 
vealed the Gospel. For who is able to love a God that is an gry, judges, and con demns? Fi- 
nally, by the en light en ment of the Holy Spirit I more dili gently pon dered the words of the
Prophet Habakkuk, chap, ii., v. 4, where he says: ‘The just shall live by faith.’ From this I
gath ered that life must come from faith, and so re ferred the ab stract to the con crete. Thus
the whole Scrip tures were opened to me, and the whole heav ens also." (On Gen. 27:8, Erl.
Lat, vii. 74.)

When the great Re former was once led to see that the right eous ness of God
is a right eous ness in virtue of which the sin ner is right eous be fore God, re- 
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fer ring the ab stract “right eous ness” to the con crete “right eous” – i. e., look- 
ing upon it not as some thing in God that con demns the un righ teous per son,
but as some thing ac quired by our Saviour which avails for the sin ner, so
that he can es cape the con dem na tion which is his due – the very gates of
Par adise were opened to him.

Those who are will ing to learn the wis dom from on high, and be di rected
by the Holy Ghost into the blessed truth in Je sus, shall have the same joy
and con so la tion, and be en abled to join in the song:

“Blessed be the God and Fa ther of our Lord Je sus Christ, who hath
blessed us with all spir i tual bless ings in heav enly places in Christ, in whom
we have re demp tion through His blood, the for give ness of sins, ac cord ing
to the riches of His grace.” (Eph. 1:3, 7.)

I. The Ground Of Jus ti fi ca tion Not Man’s Nat‐ 
u ral Wor thi ness

It is un de ni able that the hu man race is en dowed with ad mirable pow ers, and
that it pos sesses a dig nity which be longs to no other earthly crea ture. “I will
praise Thee; for I am fear fully and won der fully made; mar velous are Thy
works, and that my soul knoweth right well.” (Ps. 139:14.) Sin has made a
wreck of hu man ity, but the great ness is still ap par ent in the ruin. On ac count
of this man i fest dig nity many have been led into the er ror of sup pos ing that,
be cause of it, there must be some wor thi ness in man on ac count of which
God is con strained to re lax His jus tice and let the sin ner go un pun ished.
This er ror may seem to find some coun te nance in the dec la ra tion that “God
so loved the world” that He formed and car ried out His mer ci ful plan to
save it. For it is pre sumed that He would not love what is al to gether
unlovely, and that what ever is lovely in His sight must con sti tute some de- 
gree of wor thi ness. But the ex is tence of such merit is never in ti mated in
Scrip ture, all whose rep re sen ta tions of man ex press or im ply his de prav ity
and worth less ness. Nor is it af firmed that God finds in our fallen race moral
beau ties which ren der it lovely, not with stand ing its in fir mi ties and de for mi- 
ties. The state ment that He loved the world is not at vari ance with the other
state ments that the world li eth in wicked ness and that He is an gry with the
wicked ev ery day. Sin is al ways hate ful, and the sin ner, so far as he is iden- 
ti fied with his sin, is nec es sar ily hate ful also. And yet man, so far as his na- 
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ture is ca pa ble of be ing dis tin guished in thought and sep a rated in fact from
that which ren ders him an abom i na tion, may be an ob ject of love. God
loves the souls of men, not the sin which pol lutes those souls. They are of
in es timable value, though their pow ers are per verted to the basest use. A
jewel is pre cious though it lie in the mire. Man has no moral wor thi ness that
can chal lenge di vine ap pro ba tion and love. But he is ca pa ble of be ing
saved. God made him good and great and happy, and, though he is fallen,
he may be made so again. His na ture has not been de stroyed by sin: it may
be re stored by re mov ing that which de grades it. And God, who in His in fi- 
nite mercy made man for eter nal blessed ness, to the praise of His own
glory, de sired to save the souls that were lost, and formed the won der ful
plan to ac com plish this pur pose. The ob ject of His love is not man’s moral
con di tion, which is de testable, but man as He made him, not with stand ing
the moral turpi tude which has marred him.

So far is the moral state of man from af ford ing any ground for his jus ti fi- 
ca tion that in jus tice it de mands his con dem na tion. He not only has no wor- 
thi ness, but he has pos i tive sin which brings him un der the di vine curse.

“For we have be fore proved both Jews and Gen tiles, that they are all un der sin; as it is writ- 
ten, There is none right eous, no, not one; there is none that un der standeth, there is none that
seeketh af ter God. They are all gone out of the way, they are to gether be come un prof itable;
there is none that doeth good, no, not one.” (Rom. 3:9-12.)

“For as many as are of the works of the law are un der the curse; for it is writ ten, Cursed is
ev ery one that con tin ueth not in all things which are writ ten in the book of the law to do
them.” (Gal. 3:10.)

But God so loves us that He would de liver us from the curse which we have
de served. And He does save us from death and de liver us from wretched- 
ness by declar ing us just But the ground of such dec la ra tion can man i festly
not be that moral cor rup tion which ren ders jus ti fi ca tion nec es sary. It is this
that con sti tutes our un wor thi ness of any and ev ery bless ing, and our wor thi- 
ness of eter nal damna tion. On this ground jus tice would re quire sen tence of
death upon us, not ac quit tal.

Nor can any orig i nal nat u ral en dow ments fur nish a claim on our part to
be de clared guilt less; for, al though these re main af ter the en trance of sin,
they ex ist only un der the con tam i na tion of that sin which per vades and poi- 
sons them all.
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“God saw that the wicked ness of man was great in the earth, and that ev ery imag i na tion of
the thoughts of his heart was only evil con tin u ally.” (Gen. 6:5.)

To find in these nat u ral gifts a ground for his jus ti fi ca tion is, un der such cir- 
cum stances, plainly ab surd. He may be saved, but he has not the ground of
his sal va tion in him self. He is jus ti fied, but not on ac count of his nat u ral or
his moral prop er ties and pos ses sions, or of any wor thi ness grow ing out of
them.

“God com mendeth His love to wards us, in that, while we were yet sin ners, Christ died for
us. Much more then, be ing now jus ti fied by His blood, we shall be saved from wrath
through Him.” (Rom. 5:8, 9.)

The love which formed and ex e cuted the plan of our sal va tion was pity for
our lost es tate and benev o lence to ward the souls which suf fered un der it –
not ap proval of our degra da tion and a pur pose to re ward it.

“Where sin abounded, grace did much more abound; that as sin hath reigned unto death,
even so might grace reign through right eous ness unto eter nal life by Je sus Christ our
Lord.” (Rom. 5:20, 21.)

The sin ful ness of our na ture is such that it gives us no ray of hope that God
will find any thing in us on ac count of which He may pro nounce us just. For
not only are all our pow ers, no ble as they are in their cre ated essence, per- 
me ated by sin, but we are ex pressly told that this orig i nal de prav ity ren ders
us damnable. “We were by na ture the chil dren of wrath.” (Eph. 2:3.) We
have not merely be come so by prac tice. And we must be blind in deed if we
imag ined that the wicked na ture which ren ders us ob jects of di vine wrath
could at the same time be the ground of a di vine dec la ra tion that we are
just.
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“It is above all things nec es sary,” (says Luther,) “that I ac knowl edge my self to be a sin ner,
as the Gospel con cludes (Rom. 3:23 and John 3:3): ‘Ex cept a man be born again, he can not
see the king dom of God.’ Who ever con fesses that he is born of a woman must give God the
glory and say, I am noth ing but a sin ner, as David sings in Psalm 51:5: ‘Be hold, I was
shapen in in iq uity, and in sin did my mother con ceive me.’ It is as though he would say: I
must be a sin ner; it is born in me; as soon as I was formed in the womb of my mother I was
a sin ner; for the flesh and blood of which I was made, was sin; as the proverb says, Where
hide and fur are spoiled we get no good robe. The clay of which we are made is not good;
what is fur nished by fa ther and mother is al ready sin. He who will not con fess this nor own
him self to be a sin ner, but claims that he has a free will and that some thing good re mains in
him yet, blas phemes God and makes Him a liar, and must be eter nally damned, as is meet.
For he is ob sti nate, and will not en dure the de ci sion of God. There fore the prophet de clares
(Psalm 51:4): ‘Against Thee, Thee only have I sinned, and done this evil in Thy sight: that
Thou might est be jus ti fied when Thou speak est, and be clear when Thou judgest.’ As
though again he would say: I will not dis pute with Thee, but will ac knowl edge Thy Word
to be right and my self to be wrong, as Thou art true: but those who cen sure Thee would
claim a light of rea son and some thing by which they might be come par tak ers of grace; of
these Thou wilt re main clear.”

Those who set up a claim to jus ti fi ca tion on the ba sis of their nat u ral wor- 
thi ness are la bor ing un der a delu sion which pre cludes the pos si bil ity, as
long as it is not dis pelled, of their be ing jus ti fied. They as sume the con- 
form ity of their na ture to the law, and thus fall un der that law’s con dem na- 
tion.

“Christ is be come of no ef fect unto you, whoso ever of you are jus ti fied by the law; ye are
fallen from grace. For we through the Spirit wait for the hope of right eous ness by faith.”
(Gal. 5:4, 5.)

The as sump tion that our own na ture has wor thi ness which moves God to
pro nounce us just is a man i fest re jec tion of the only Name given un der
heaven whereby we must be saved.

So far is man from hav ing a nat u ral wor thi ness which could fur nish any
ground for jus ti fi ca tion that the Scrip tures show him to be full of sin and
wor thy of all con dem na tion. He is born in sin. His whole na ture is cor rupt.
The sin of his na ture is, as our For mula of Con cord ex presses it, “a to tal de- 
fect or pri va tion of the con nate hered i tary right eous ness in Par adise, or of
the im age of God, af ter which man was orig i nally cre ated, in truth, ho li ness,
and right eous ness; and at the same time it is an in abil ity and un fit ness for
all spir i tual things; the de scrip tion of orig i nal sin takes from un re newed na- 
ture both the gifts and the power or abil ity to be gin and ac com plish any- 
thing in spir i tual mat ters.” It is “not only this en tire want of all that is good
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in spir i tual and di vine things,” but also a deep, evil, hor ri ble, fath om less,
un search able and un speak able cor rup tion of the whole na ture and of all the
pow ers of man, es pe cially of the no blest and most em i nent fac ul ties of the
soul, in the un der stand ing, heart, and will; in so much that now, since the fall,
man in her its an in nate evil dis po si tion and an in ward im pu rity of heart, evil
de sires and in cli na tions; so that by na ture we all in herit a heart, mind, and
thoughts from Adam which, in re spect of their high est pow ers and the light
of rea son, are di a met ri cally op posed to God by na ture and to His chief com- 
mands, and in deed are at en mity with God, es pe cially with re gard to di vine
and spir i tual things." “The pun ish ments which God has im posed on the
chil dren of Adam on ac count of orig i nal sin are death, ev er last ing damna- 
tion, and other bod ily and spir i tual, tem po ral and eter nal mis eries, the
tyranny and do min ion of Sa tan.” (Part II., Art. i. 9-13.) Where there are
such depths of de prav ity it would be folly to speak of any merit or wor thi- 
ness that would fur nish ground for jus ti fi ca tion. In sin ful man. there is
ground only for con dem na tion.

II. The Ground Of Jus ti fi ca tion Not Any Hu‐ 
man Ac quire ment

There are some who, while they ad mit that our jus ti fi ca tion does not rest
upon any nat u ral gifts or worth pre sume that its ground must be the ac quire- 
ments, which are the re sults of our per sonal ef forts. That it is not wealth, to
se cure which so much en ergy is ex pended, nor so cial po si tion which to
many seems the high est goal that man can reach, will no doubt be read ily
ad mit ted; for these things are too plainly of the earth earthy; they are too
man i festly dis tinc tions of a tran si tory char ac ter: they are, in many cases, too
ob vi ously found as so ci ated with grave moral de fects and delin quen cies,
upon which it is felt that God can not look with com pla cency. But men tal
ac com plish ments and moral achieve ments are not so read ily seen to fur nish
no ground for jus ti fi ca tion, and the lat ter es pe cially are of ten sup posed to
con sti tute a suf fi cient foun da tion for it.

That men tal ac com plish ments can not be its ground must, upon re flec- 
tion, ap pear as plain as that it can not be pe cu niary ac qui si tions or so cial ad- 
van tages. Wis dom and knowl edge are, in deed, valu able pos ses sions. But
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the Holy Scrip tures do not com mend them to us, with out ref er ence to their
sub ject mat ter and their ap pli ca tion, as ends at which we should aim.

“For it is writ ten, I will de stroy the wis dom of the wise, and will bring to noth ing the un- 
der stand ing of the pru dent. Where is the wise? where is the scribe? where is the dis puter of
this world? hath not God made fool ish the wis dom of this world? For af ter that, in the wis- 
dom of God, the world by wis dom knew not God, it pleased God by the fool ish ness of
preach ing to save them that be lieve.” (1 Cor. 1:19-21.)

“Knowl edge puffeth up, but char ity ed i fi eth.” (1 Cor. 8:1.)

When wis dom is set be fore us as a goal to wards which we should in ces- 
santly strive, it is not the wis dom of this world, but it is the wis dom which
is from above, the be gin ning of which is the fear of the Lord. (Psalm
111:10.) Not knowl edge of any kind, but knowl edge of the high est ob ject,
in volv ing its proper ap pre ci a tion, is rep re sented as a great trea sure. “This is
life eter nal, that they might know Thee, the only true God, and Je sus Christ,
whom Thou hast sent.” (John 17:3.) When men tal pow ers and ac quire ments
bring the soul into no liv ing re la tion to the truth which makes us free, they
are ut terly val ue less for our sal va tion. They are some times spo ken of in the
Word of God as cou pled with a spir i tual state in which jus ti fi ca tion is im- 
pos si ble. For when our Saviour says that “the chil dren of this world are in
their gen er a tion wiser than the chil dren of light” (Luke 16:8), He at tributes
wis dom to per sons who are con trasted with His jus ti fied peo ple, and in
whom, there fore, the ground of jus ti fi ca tion can not ex ist. Nay, we are even
warned against the in sid i ous arts of un hal lowed wis dom. “Be ware lest any
man spoil you through phi los o phy and vain de ceit, af ter the tra di tion of
men, af ter the rudi ments of the world, and not af ter Christ.” (Col. 2:8.) It is
a mat ter of ex pe ri ence, also, that men of em i nence for in tel lec tual abil ity
and ac quire ments are of ten found in the ranks of those who fight against the
Re deemer and His Church; that many seek only the ap plause of the world,
de sir ing, like the builders of Ba bel, to make unto them selves a name in the
earth; and that many de ify them selves by putting their trust in their own
wis dom, not with stand ing that “thus saith the Lord, Let not the wise man
glory in his wis dom, nei ther let the mighty man glory in his might; let not
the rich man glory in his riches: but let him that glo ri eth, glory in this, that
he un der standeth and knoweth Me, that I am the Lord which ex er cise lov- 
ing-kind ness, judg ment, and right eous ness in the earth; for in these things I
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de light, saith the Lord.” (Jer. 9:23, 24.) Of per sons who thus per vert their
at tain ments to un godly uses, jus ti fi ca tion can in no wise be pred i cated. A
man may be skilled in all the wis dom of the world, and yet use it all in the
ser vice of Sa tan to his own con dem na tion.

Nor can the ground of the sin ner’s jus ti fi ca tion lie in the ex er cise of his
moral pow ers, or in the re sults which are at tained by such ex er cise. It has
been shown that there is no moral worth in man, on ac count of which God
could pro nounce him just. But the stream can not rise higher than its source:
the ac tiv ity of his fac ul ties and the prod ucts of this ac tiv ity can not tran scend
in moral value the foun tain whence they flow. What is not in man can not
em anate from him. The heart is sin ful, and that which is sues from it is sin.

“For out of the heart pro ceed evil thoughts, mur ders, adul ter ies, for ni ca tions, thefts, false
wit ness, blas phemies: these are the things which de file a man.” (Matt. 15:19, 20.)

“That which is born of the flesh is flesh”; and “the works of the flesh are man i fest, which
are these: adul tery, for ni ca tion, un clean ness, las civ i ous ness, idol a try, witch craft, ha tred,
vari ance, em u la tions, wrath, strife, sedi tions, here sies, en vy ings, mur ders, drunk en ness,
rev el ings, and such like; of the which I tell you be fore, as I have also told you in time past,
that they which do such things shall not in herit the king dom of God.” (Gal 5:19-21.)

This fully cer ti fies us, that the ex er cise of the moral pow ers which man pos- 
sesses by na ture re sults in sin, and that those who have noth ing be yond this
to rely upon are yet in their sins and can not be jus ti fied.

It is not at all de nied that de sir able ends are some times ac com plished by
the ex er cise of merely nat u ral pow ers, and that both the ac tiv ity and the
achieve ments have the ap pear ance of moral worth. “It is taught that, to
some ex tent, man has free dom of will to lead a life out wardly hon est, and to
choose be tween things which rea son com pre hends; but, with out the grace,
as sis tance, and op er a tion of the Holy Spirit, that he is un able to be come
pleas ing to God, or to fear God in his heart, or to be lieve in Him, or to cast
out of his heart in nate evil; and that these things are ef fected by the Holy
Spirit, who is given through the Word of God; for St. Paul says (1 Cor.
2:14): ‘The nat u ral man re ceiveth not the things of the Spirit of God.’”
These words of the Augs burg Con fes sion con tain the pure truth which God
has re vealed in His blessed Word, and which God’s chil dren have be lieved
and con fessed in all ages and lands.
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More over, if the spe cious deeds of the nat u ral man even were real
virtues, they would form no ground of jus ti fi ca tion; for man’s good works
are never free from the im pu ri ties of the flesh, which he bears with him, and
which in fects him and all that he does in this mor tal life. And even sup pos- 
ing that they were free from ev ery taint of sin, the acts which are per formed
in ac cor dance with the law’s re quire ments can not make amends for the
deeds by which that law was trans gressed.

“When ye shall have done all these things which are com manded you, say, we are un prof- 
itable ser vants: we have done that which was our duty to do.” (Luke 17:10.)

The per for mance of duty in the present will not atone for its ne glect in the
past, and can there fore con sti tute no claim of jus ti fi ca tion. But these per for- 
mances are not real virtues in the sight of God, strong as their ex ter nal re- 
sem blance to virtue may be, and il lu sive as they on that ac count fre quently
are. For God looks at the heart, and by it judges the work. If the heart which
pro duces it be evil, the prod uct can not be pro nounced good. “Do men
gather grapes of thorns, or figs of this tles?” “What so ever is not of faith is
sin” (Rom. 14:23), and God will not de clare it virtue. Man may ex ert him- 
self as he will, he is a child of wrath by na ture (Eph. 2:3), and with out
Christ must ever re main such (Acts 4:12). To sup pose that, with such a na- 
ture, his ef forts or ac com plish ments will en ti tle him to jus ti fi ca tion, is sheer
su per sti tion.
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‘Here the scholas tics have fol lowed the philoso phers,’ (says the Apol ogy;) “and when they
at tempt to de fine how man is jus ti fied be fore God, they teach only the right eous ness and
piety of a cor rect ex ter nal de port ment be fore the world and of good works, and in ad di tion
de vise the dream that hu man rea son is able, with out the aid of the Holy Ghost, to love God
above all things. For it is un doubt edly true that when the hu man heart is at ease and free
from trou ble and temp ta tion, and does not feel the wrath and judg ment of God, it may
imag ine that it loves God above all things, and does much good and many works for God’s
sake; but this is mere hypocrisy. Yet in this man ner our ad ver saries have taught that men
merit the re mis sion of sins, if they do as much as lies in their power; that is, if rea son re- 
grets sin and elic its an act of love to God. Since men are nat u rally in clined to the idea that
their mer its and works are of some value in the sight of God, this false prin ci ple has
brought forth in nu mer able per verted meth ods of wor ship in the Church; for ex am ple,
monas tic vows, the abuse of masses, and the like, with out num ber, new modes of wor ship
be ing con stantly de vised out of this er ror. And in or der that such con fi dence in our mer its
and works might be fur ther dis sem i nated, they im pu dently main tained that the Lord must
of ne ces sity give grace unto those who do such good works; not in deed that He is com- 
pelled, but that this is the or der which God will not trans gress or al ter. In these opin ions, in
this very doc trine, many other gross, per ni cious er rors and hor rid blas phemies against God
are em braced and hid den, to state all of which now would re quire too much time. But we
beg ev ery Chris tian reader to con sider for God’s sake: If we can be jus ti fied be fore God
and be come Chris tians through such works, I would like to hear – and let ev ery ef fort be
made to re ply – what the dif fer ence would be be tween the doc trines of the philoso phers
and those of Christ? If we can ob tain the re mis sion of sins through such works of ours,
what ben e fit then is Christ to us? If we can be come holy and pi ous in the sight of God by
nat u ral rea son and our own good works, what need have we then of the blood and death of
Christ, or be ing born anew through Him, as St. Pe ter says, 1 Pe ter 1:3?” (Art. iv. 9-14.)

Sin ful man can of him self bring forth noth ing but sin, and can merit noth ing
but eter nal death, which is the wages of sin. His pos ses sions and per for- 
mances form a ground of con dem na tion, not of jus ti fi ca tion.

III. The Ground Of Jus ti fi ca tion Is The Grace
Of God And The Mer its Of Christ

The ground of the di vine dec la ra tion which sets the sin ner free from the
penalty of his sin can not be found in him self, it must be sought in some- 
thing ex te rior to him. It is im pos si ble that a dec la ra tion which af firms the
sin ner to be just, while he is in his na ture un just and is not by the jus ti fy ing
act; ren dered oth er wise, should be made with out some ground upon which
to base it. God is just, and yet He is the jus ti fier of the the sin ner. The jus- 
tice of God and His jus ti fi ca tion of the sin ner re quire rec on cil i a tion in our
thoughts. Upon what ground is the sin ner, who is con fess edly wor thy of
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con dem na tion, ac quit ted? Such a ground the Scrip tures set be fore us in the
re demp tion through Christ, as in fi nite grace de vised and ex e cuted the won- 
der ful plan. The seem ing con tra dic tion which is in volved in the propo si tion
that God jus ti fies the un just is com pletely rec on ciled in the con so la tory
state ments of the Gospel con cern ing the mer its of Je sus as avail ing for our
sal va tion. We are “jus ti fied freely by His grace through the re demp tion that
is in Christ Je sus.” (Rom. 3:24.)

God is love. The ex er cise of love in dis pens ing bless ings to the un wor- 
thy is de nom i nated grace. By sin man has for feited all claims upon God’s
fa vor, and be come an ob ject of His dis plea sure. But still He de sires the wel- 
fare of the fallen. He would not have them per ish in their sin and be for ever
wretched. “As I live, saith the Lord God, I have no plea sure in the death of
the wicked.” (Ez. 33:1.) He yearns to save the lost soul. “It is of the Lord’s
mer cies that we are not con sumed, be cause His com pas sions fail not.”
(Lam. 3:22.) With a ten der ness in fin itely sur pass ing that of a fa ther to ward
his erring but still beloved child, He pities us and stretches forth His arm to
help us.

“The Lord is mer ci ful and gra cious, slow to anger and plen teous in mercy. He will not al- 
ways chide; nei ther will he keep His anger for ever. He hath not dealt with us af ter our sins,
nor re warded us ac cord ing to our in iq ui ties. For as the heaven is high above the earth, so
great is His mercy to them that fear Him. As far as the East is from the West, so far hath He
re moved our trans gres sions from us. Like as a fa ther piti eth his chil dren, so the Lord piti eth
them that fear Him.” (Psalm 103:8-13.)

His grace is in fi nite as His be ing, and is ever ac tive for the res cue of our ru- 
ined race. But this grace can not save us ab so lutely. Its ex er cise is con di- 
tioned upon the sat is fac tion ren dered to the de mands of jus tice. God can not
con nive at sin, nor vi o late His truth. Whilst it is un de ni ably His will that all
should be saved, this is ac com plished only in a cer tain or der, apart from
which there can be no sal va tion. Those who re ject the plan of God, ac cord- 
ing to which alone it is pos si ble to be de liv ered from damna tion, are ir re me- 
di a bly lost. God sent His only Son to re deem the world, and sends His Holy
Spirit to ap ply the re demp tion which has been ac com plished. He thus per- 
forms His gra cious will to save mankind. But this gra cious will nec es sar ily
in volves the means, with out which it could not be done. If God could save
men with out the re demp tion and with out its ap pli ca tion to sin ners, the
whole Chris tian sys tem would be with out mean ing and with out pur pose.
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Sal va tion would then be se cured by a love which, though rep re sented as di- 
vine, would be re gard less of all right and of all ve rac ity, and which, be cause
tram pling upon all ho li ness and all its ut ter ance in law, would be mere sen- 
ti men tal weak ness of in fi nite pro por tions. Of such in ju ri ous im pu ta tions
upon the per fec tion of God the Scrip tures can, of course, know noth ing.
They speak much of the grace of God and its ex quis ite com fort to man, but
never in such a way as to im peach the di vine jus tice. They speak of God as
just, and still a jus ti fier of sin ners. They rep re sent the op er a tion of grace as
be ing in per fect har mony with the re quire ments of right eous ness, the sat is- 
fac tion of the lat ter be ing the nec es sary con di tion of the sav ing ef fi cacy of
the for mer. God did not so love the world that He de ter mined, right or
wrong, to save it; but He so loved it “that He gave His only-be got ten Son,
that whoso ever be lieveth in Him should not per ish, but have ev er last ing
life.” (John 3:16.) God’s love to man is ev ery where ap par ent.

But when we in quire into the re la tion of that love to hu man sal va tion,
the Scrip tures do not tell us that di vine grace ab so lutely de ter mines to save
men, but that “God com mendeth His love to us, in that, while we were yet
sin ners, Christ died for us.” (Rom. 5:8.) There fore they speak of “the grace
of our Lord Je sus Christ,” and of “the grace of God in Christ.” Upon His
own dear Son was the grace of God (Luke 2:40), and “of His full ness have
all we re ceived, and grace for grace. For the law was given by Moses, but
grace and truth came by Je sus Christ.” (John 1:16, 17.) The con di tion of the
be stowal of grace is uni formly taught to be the me di a tion of our Lord. “For
if through the of fense of one many be dead, much more the grace of God,
and the gift by grace, which is by one man, Je sus Christ, hath abounded
unto many.” (Rom. 5:15.) Hence we are said to be “jus ti fied freely by His
grace, through the re demp tion that is in Christ Je sus.” (Rom. 3:24.) In no
case is it in ti mated that jus ti fi ca tion ever takes place in de pen dently of that
re demp tion. On the con trary, it is ex pressly stated that “he that be lieveth on
the Son hath ev er last ing life, and he that be lieveth not the Son shall not see
life, but the wrath of God abideth on him.” (John 3:36.)

The im pelling cause of our jus ti fi ca tion is there fore man i festly the grace
of God; but this grace is upon us only be cause of the atone ment made by Je- 
sus Christ, our Lord. Grace is the in ter nal and the re demp tion is the ex ter nal
mo tive which prompts Je ho vah to de clare the sin ner just.
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“God hath saved us, and called us with a holy call ing, not ac cord ing to our works, but ac- 
cord ing to His own pur pose and grace, which was given in Christ Je sus be fore the world
be gan, but is now made man i fest by the ap pear ing of our Saviour Je sus Christ, who hath
abol ished death, and hath brought life and im mor tal ity to light through the Gospel.” (2 Tim.
1:9, 10.)

In jus ti fi ca tion, there fore, the sin ner is de clared right eous be fore God on the
ground of an other’s right eous ness, which avails for him, namely, that of Je- 
sus Christ. This is im puted to him, and all his sin is par doned be cause his
Surety has sat is fied ev ery claim against him. The process is that of a
debtor’s lib er a tion on the ground of an other’s pay ment of his debt. God de- 
clares us free from pun ish ment be cause our Saviour has borne the penalty
of our vi o la tion of His law, and pro nounces us right eous be cause our
Saviour has ful filled ail right eous ness in our stead. What the Saviour did
and suf fered was all for us. This con sti tutes His merit, which is gra ciously
im puted to us for our jus ti fi ca tion. St. Paul teaches us that “when the full- 
ness of the time was come, God sent forth His Son, made of a woman,
made un der the law, to re deem them that were un der the law.” (Gal. 4:4, 5.)
As the whole hu man race lay un der the curse of the law which was vi o lated,
and as God in His in fi nite grace de sired to save it from ev er last ing mis ery,
He sent His Son into the world, not to con demn it, as it had mer ited, “but
that the world through Him might be saved.” (John 3:17.) This sal va tion
was ef fected by the sub sti tu tion of the Son of God in the sin ner’s stead. To
this end it was nec es sary, first of all, that He should be come the Son of
Man. Di vin ity must as sume our hu man ity and dwell among us. The penalty
of sin, which is death and all the suf fer ing that is sues in death, must be
borne. But God, in the per fec tion of His be ing, is in ca pable of suf fer ing and
of death. He could not, there fore, oc cupy the sin ner’s place in the en durance
of such penalty, with out tak ing upon Him self our na ture. More over, the de- 
mands of the law are made upon man, and must there fore be sat is fied by
man. Such sat is fac tion the Son of God could ren der, so that it would be
avail able for hu man ity, only by be com ing one of our race. But He came to
save, and was will ing to do what must be done to ef fect His gra cious pur- 
pose. Ac cord ingly we read that the Word, that is, the Son of God, “was
made flesh, and dwelt among us, and we be held His glory, the glory as of
the only-be got ten Son of the Fa ther, full of grace and truth” (John 1:14);
that “God was man i fest in the flesh” (1 Tim. 3:16); that of the Is raelites “as
con cern ing the flesh Christ came, who is over all, God blessed for ever”
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(Rom. 9:5); and that “foras much then as the chil dren are par tak ers of flesh
and blood He also Him self like wise took part of the same, that through
death He might de stroy him that has the power of death, that is the devil,
and de liver them, who through fear of death were all their life-time sub ject
to bondage; for ver ily He took not on Him self the na ture of an gels, but He
took on Him the seed of Abra ham.” (Heb. 3:14-16.) Hav ing thus en tered
into our race and be come one of us, He, be ing made un der the law, al- 
though, in His ex alted per son, He was su pe rior to it, en tered upon the work
of re deem ing us from the curse and of mak ing us heirs of heaven.

To ac com plish this it was req ui site, in the first place, to ren der an ac tive
obe di ence to ev ery pre cept of God’s holy law, For the sat is fac tion that must
be made, nec es sar ily in volved the per for mance of that which the sin ner
failed to per form. The law was not ful filled by man, and must, there fore,
be fore he can in herit the bless ings which are promised only to those who
obey the law, be ful filled by Him who was gra ciously pleased to be come
our Sub sti tute. Hence our Lord says: “Think not that I am come to de stroy
the law or the prophets: I am not come to de stroy, but to ful fill.” (Matt.
5:17.) He was made un der the law for our sake, and His whole life was de- 
voted to the ful fill ment of its re quire ments, all of which He per fectly sat is- 
fied.

But the right eous law which our Saviour ful filled has been vi o lated by
man, and the penalty of its vi o la tion was al ready due, “The wages of sin is
death.” (Rom. 6:23.) The sat is fac tion to be ren dered in volved the suf fer ing
of this penalty by a pas sive obe di ence, in which the pun ish ment mer ited by
us is borne by our Sub sti tute. Hence, for our un speak able com fort, the
Scrip tures teach us that God “hath made Him to be sin for us, Who knew no
sin, that we might be made the right eous ness of God in Him” (2 Cor. 5:21);
that “Christ hath re deemed us from the curse of the law, be ing made a curse
for us; for it is writ ten, Cursed is ev ery one that hangeth on a tree” (Gal.
3:13); that He “was de liv ered for our of fenses and raised again for our jus ti- 
fi ca tion” (Rom. 4:25); that He “His own self bore our sins in His own body
on the tree” (1 Pe ter 2:24); that “Christ also hath once suf fered for sins, the
just for the un just” (1 Pe ter 3:18); that “Christ was once of fered to bear the
sins of many” (Heb. 9:28); and that “we see Je sus, who was made a lit tle
lower than the an gels for the suf fer ing of death, crowned with glory and
honor, that He by the grace of God should taste death for ev ery man.” (Heb
2:9.) Thus full sat is fac tion is ren dered to all the re quire ments of God’s
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right eous ness, as re vealed in His per fect law. All that God de mands cur
Saviour per formed, and all the penalty de nounced upon trans gres sors our
Saviour en dured. The claims of the law, in ac tive obe di ence and pas sive
penalty, are per fectly sat is fied by Christ.

And this was all for us, upon whom these de mands are made and these
penal ties are de nounced. This is ex pressly stated in the pas sages just
quoted, as well as in many oth ers. There can, if we are will ing to take the
Scrip tures as our guide, be no un cer tainty upon this point. Our ever-blessed
Saviour is our Sub sti tute, “who of God is made unto us wis dom, and right- 
eous ness, and sanc ti fi ca tion, and re demp tion; that, ac cord ing as it is writ ten,
He that glo ri eth, let him glory in the Lord.” (1 Cor. 1:30.) Hence we say, in
our Cat e chism:

“I be lieve that Je sus Christ, true God, be got ten of the Fa ther from eter nity, and also true
man, born of the Vir gin Mary, is my Lord, who has re deemed me, a lost and con demned
crea ture, pur chased and won me from all sins, from death, and from the power of the devil,
not with gold or sil ver, but with His holy, pre cious blood and with His in no cent suf fer ing
and death, that I may be His own, and live un der Him in His king dom, and serve Him in
ev er last ing right eous ness, in no cence, and blessed ness, even as He is risen from the dead,
lives and reigns to all eter nity.” (Part II., 2.)

This is the sure ground of our jus ti fi ca tion, jus tice is not re laxed, much less
is it frus trated, in the gra cious dec la ra tion of God ren der ing the sin ner free
from the curse; all its re quire ments are fully sat is fied in the life and death of
Christ. “All have sinned and come short of the glory of God, be ing jus ti fied
freely by His grace through the re demp tion that is in Christ Je sus, whom
God hath set forth to be a pro pi ti a tion through faith in His blood, to de clare
His right eous ness for the re mis sion of sins that are past, through the for- 
bear ance of God, to de clare, I say, at this time His right eous ness; that He
might be just and the jus ti fier of him which be lieveth in Je sus.” (Rom. 3:23-
25.) When Christ’s right eous ness is im puted to the sin ner and his guilt is
par doned, he can not be un der con dem na tion, though he be a sin ner still; he
is jus ti fied. “The right eous ness,” says the For mula of Con cord, “which God
through grace im putes to faith or to the be liever, is the obe di ence, suf fer ing,
and res ur rec tion of Christ, by which He sat is fied the law and atoned for our
sin. For as Christ was not only man, but God and man in one in di vid ual per- 
son, He was just as lit tle sub ject to the law, be ing Lord also of this, as He
was, for Him self, sub ject to suf fer ing and death. There fore His obe di ence in
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suf fer ing and death, and His vol un tary sub jec tion, in our stead, to the law,
to which He ren dered such obe di ence, is ac counted to us for right eous ness;
so that God, on ac count of the obe di ence which, in His deeds and suf fer- 
ings, in His life and death, He ren dered to His heav enly Fa ther, for gives our
sins, ac counts us good and right eous, and eter nally saves us.” (Part II., 3,
15.)

The re demp tion of the hu man race is a stu pen dous mys tery of di vine
grace. We are sin ful, but Christ is made unto us right eous ness. “As by the
of fense of one judg ment came upon all men to con dem na tion, even so by
the right eous ness of One the free gift came upon all men unto jus ti fi ca tion
of life.” (Rom. 5:18.) Sin ners are de clared just, but it is not with out ground.
That ground is in deed not in them selves, but it is all the more safe and sure
on that ac count. In view of our Saviour’s per fect mer its we are freed from
guilt and con dem na tion, and made blessed heirs of heaven, who re joice in
the hope of eter nal glory.

Christ was made un der the law to de liver us from its curse and se cure for
us the adop tion of sons. In a ser mon on Gala tians 5:1-7, Dr. Luther says:

"For the pur pose of per ceiv ing more clearly how Christ was put un der the law, we must ob- 
serve that He put Him self un der the law in a two-fold man ner. In the first place, He put
Him self un der the works of the law. He per mit ted Him self to be cir cum cised and to be pre- 
sented and pu ri fied in the tem ple. He was sub ject to His fa ther and mother, etc., when there
was no obli ga tion re quir ing it; for He was Lord over all laws. But He did it freely … In the
sec ond place, He will ingly put Him self un der the penalty and pun ish ment of the law.

He not only per formed the works of the law, which He was un der no obli ga tion to do, but
He also will ingly and in no cently suf fered the penalty which the law threat ens and ad judges
to all who do not ob serve it. Now, the law ad judges all who do not keep it to death and
damna tion, as St Paul (Gal. 3:10) quotes from Deuteron omy 27:26: ‘Cursed is ev ery one
that con tin ueth not in all things which are writ ten in the book of the law to do them.’

"It is suf fi ciently ev i dent from what has been said above, that no per son who is out of
Christ is able to keep the law, and all such are un der it, like ser vants, fet tered and con- 
strained. Hence it fol lows that whoso ever does not keep the law de serves its judg ments and
penalty. For this rea son who ever is un der the law ac cord ing to the first man ner, ac cord ing
to its works, must also be un der it ac cord ing to the sec ond man ner, ac cord ing to its pun ish- 
ment; so that, ac cord ing to the first mode, all our works are sin ful, be cause they are not per- 
formed from a will ing dis po si tion, but in op po si tion to our in cli na tion; and ac cord ing to the
sec ond mode we are ad judged and con demned to death and damna tion.
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"Here Christ in ter venes be fore the sen tence is ex e cuted upon us; He comes to us un der the
curse of the law, and suf fers the death and damna tion just as if He had vi o lated the whole
law Him self and de served the whole penalty which is due to the trans gres sor; al though He
has not only not bro ken it, but has ful filled the whole law which He was un der no obli ga- 
tion to keep. His in no cence ac cord ingly is two-fold; First, He was un der no obli ga tions to
suf fer, even if He had not kept the law, as He was not bound by it. Sec ondly, He ful filled it
with per fect will ing ness, and was there fore not sub ject to its penalty. On the other hand, our
guilt is also two-fold: First, we were bound to keep the law, but did not do it, where fore we
de served to suf fer all its penal ties. Sec ondly, even if we did keep it, we suf fer justly what
God im poses.

“Be hold, this is putting the Son of God un der the law to re deem them that were un der the
law. For us, for our good, He ac com plished all this, not for Him self. He de sired to man i fest
to us noth ing but good ness and love and mercy, as St. Paul says (Gal. 3:13): ‘Christ hath re- 
deemed us from the curse of the law, be ing made a curse for us.’ As if he should say: For
us He put Him self un der the law and com plied with its de mands, so that all who be lieve
that He did this might be re deemed from the law and its curse. Ob serve, then, the abun dant
trea sure with which the be liev ing Chris tian is blessed, To him all the works and suf fer ings
of Christ are at trib uted as his own, so that he may rely upon them as if he had ac com- 
plished them him self and they were all his own. For, as al ready said, Christ did all this, not
for Him self but for us; He needs noth ing of it; He ac cu mu lated the trea sure that we might
cling to it, be lieve it, and pos sess it.” (Erl. vii. 270-272.)

Jus ti fi ca tion is ac cord ingly not a di vine act which ig nores the sins of men or
sets aside the di vine law with its right eous de mands and its dread ful penal- 
ties, St. Paul says in this re gard: ’Do we then make void the law through
faith? God for bid! yea, we es tab lish the law." (Rom. 3:31.) The obe di ence
which none of our sin ful race could ren der, our blessed Lord ren dered in
our stead, and thus ful filled all the re quire ments of di vine right eous ness. He
did and suf fered what was de manded of us, so that by His stripes we might
be healed. We are saved by in fi nite grace, not by any merit of ours; but that
grace is op er a tive for our sal va tion through the ful fill ment of all right eous- 
ness by our Lord Je sus Christ, not by any con flict with di vine jus tice. “For
all have sinned and come short of the glory of God, be ing jus ti fied freely by
His grace through the re demp tion that is in Christ Je sus.” (Rom. 3:23, 24.)
This trea sure of Christ’s mer its is pre pared for all unto their jus ti fi ca tion.
But not all are in ac tual pos ses sion of the trea sure. By na ture no man has it
and no man can at tain it. The same grace by which God sent His only Son
to re deem men has in sti tuted means for its be stowal, through which, again,
He works the means for its ap pro pri a tion. The sin ner can be ac tu ally jus ti- 
fied only by be ing brought into a liv ing re la tion to Him who is the only
ground of our jus ti fi ca tion.
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3. The Means Of Its Be stowal

THE RE DEMP TION through Christ Je sus, which forms the ground of the sin- 
ner’s jus ti fi ca tion, is uni ver sal; and God’s gra cious will is that all should be- 
come par tic i pants in its in es timable bless ings. In the gen eral pur pose of
God all men are jus ti fied; for He sin cerely de sires the sal va tion of all, has
em braced all in His won der ful plan to ef fect: this sal va tion, and of fers it
freely to all. But it must needs be con veyed to those for whom it is de- 
signed; and the grace which de vised and ex e cuted the plan to save all
through the mis sion of the Saviour, has also made all nec es sary ar range- 
ments for such con veyance. “All things are of God, who hath rec on ciled us
to Him self by Je sus Christ, and hath given to us the min istry of rec on cil i a- 
tion; to wit, that God was in Christ, rec on cil ing the world unto Him self, not
im put ing their tres passes unto them; and hath com mit ted unto us the Word
of rec on cil i a tion.” (2 Cor. 5:18, 19.) They only to whom the dec la ra tion has
been brought, can be in ac tual pos ses sion of jus ti fi ca tion; and to con vey it,
God has given us His Holy Word and in sti tuted the Holy Sacra ments, as the
means of grace.

I. Jus ti fi ca tion Re quires Means To Be stow It

To those who are ac quainted with the Scrip tures and have per mit ted the
Holy Spirit to lead them into their pre cious truth, the opin ion that the mer its
of Christ avail for man’s jus ti fi ca tion with out any com mu ni ca tion by ex ter- 
nal means, or any com mu ni ca tion what ever, will lack all plau si bil ity. It
would de grade the whole or der of grace into a sys tem of na ture, and thus
un der mine the foun da tion of Chris tian ity. By na ture we have no part in the
mer its of Christ, and by grace we are not made par tak ers of them with out
means.

By our nat u ral birth we stand in re la tion ship with the first Adam, and
share his fallen na ture, not with the Sec ond Adam, who came to re store
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what was lost “That which is born of the flesh is flesh, and that which is
born of the Spirit is spirit: mar vel not that I say unto thee, ye must be born
again.” (John 3:6, 7.) Nat u ral gen er a tion in tro duces us into the world, not
into the com mu nion of saints. We en ter the lat ter only by spir i tual re gen er a- 
tion.

“The first man Adam was made a liv ing soul; the last Adam was made a quick en ing spirit.
How beit, that was not first which is spir i tual, but that which is nat u ral, and af ter ward that
which is spir i tual. The first man is of the earth, earthy; the sec ond man is the Lord from
heaven. As is the earthy, such are they also that are earthy; and as is the heav enly, such are
they also that are heav enly. And as we have borne the im age of the earthy, we shall also
bear the im age of the heav enly, Now this I say, brethren, that flesh and blood can not in herit
the king dom of God.” (1 Cor. 15:45-50.)

There fore, those who are in tro duced into the or der of grace are spo ken of as
new crea tures, so ut terly dis tinct is this from the or der of na ture. “If any
man be in Christ, he is a new crea ture.” (2 Cor. 5:17.) “For in Christ Je sus
nei ther cir cum ci sion availeth any thing, nor un cir cum ci sion, but a new crea- 
ture.” (Gal. 6:15.)

All that our blessed Saviour achieved in His labors and suf fer ings prof its
those noth ing who are “with out Christ, be ing aliens from the com mon- 
wealth of Is rael, and strangers from the covenants of prom ise, hav ing no
hope and with out God in the world.” (Eph. 2:12.) For al though the Son of
God took upon Him self our na ture, and thus be came one of our race, the
par tic i pa tion in the bless ings thus se cured for hu man ity re quires our in tro- 
duc tion into that body of which He is the gra cious Head. With out this we
are in fel low ship merely with the cor rupt na ture of Adam, and are there fore
chil dren of wrath. Our Lord says to His dis ci ples:

“I am the Vine, ye are the branches. He that abideth in me, and I in Him, the same bringeth
forth much fruit; for with out Me ye can do noth ing.” (John 15:5.)

Those who will not come to Him are with out the grace and bless ing of
which He alone is the foun tain. Men are never ad dressed in Scrip ture as
heirs of heaven in virtue of their shar ing hu man na ture, which Je sus also
shares. Theirs is hu man na ture cor rupt; His is hu man na ture pure. The guilt
of their cor rup tion must be put away, and the merit of Christ’s pu rity must
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be ap pro pri ated. They are there fore in vited to come to Him that they may
have life and sal va tion.

“As many as re ceived Him, to them gave He power to be come the sons of God, even to
them that be lieve on His name; which were born, not of blood, nor of the will of the flesh,
nor of the will of man, but of God.” (John. 1:12, 13.)

To share His ben e fits we must be brought into fel low ship with the new life
which He in tro duced.

“He that be lieveth on the Son hath ev er last ing life; and He that be lieveth not the Son shall
not see life, but the wrath of God abideth on him.” (John 3:36.)

We are still un der the curse, as long as we stand apart from the Saviour, not- 
with stand ing that our Lord was pleased to clothe Him self with our na ture;
for so long we have noth ing to rest upon but our own right eous ness, which
is as filthy rags and only ren ders us damnable. When our Re deemer says,
“Come unto me, all ye that la bor and are heavy laden, and I will give you
rest,” it would seem noth ing less than in fi delity to main tain that we can
have rest, in virtue of His gra cious work, with out com ing to Him. To those
who thus con tra dict the Lord His words are ap pli ca ble:

“Ye will not come to Me, that ye might have life.” (John 5:40.)

That we, since we are not born into the king dom of God, can not en ter that
king dom by any pow ers with which we are born, scarcely re quires men tion.
We can not grow into it or raise our selves into it. Age, though it brings us
nearer the grave, can not, with out Christ, bring us nearer to sal va tion. Ed u- 
ca tion, though it can de velop the nat u ral pow ers, can not change their na- 
ture: it never trans forms the nat u ral into the spir i tual. All ef forts in this di- 
rec tion are use less. “Can the Ethio pean change his skin, or the leop ard his
spots?” (Jer. 13:23.) The bless ing must be be stowed upon man; he can not
pro cure it him self, God alone has it to be stow, and there fore from Him
alone can it be ob tained. But He be stows it with a boun teous hand, and
whoso ever will, may come and take of the wa ter of life freely.

This be stowal, how ever, is not im me di ate. “It must con stantly be main- 
tained,” says the Church of the Ref or ma tion in her Smal cald Ar ti cles, viii.
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3,

“…that God gives His Spirit and grace to no one ex cept through the pre ced ing ex ter nal
word, and with it, that we may be for ti fied against the en thu si asts – that is, the spir its who
boast of pos sess ing the Spirit with out the word, and prior to it, and who ac cord ingly judge,
tor ture, and per vert the Scrip tures, or oral word, ac cord ing to their plea sure, as Muen zer
did, and as many still do at the present day, pre tend ing to be acute judges be tween the let ter
and the Spirit, but not know ing what they say or whereof they af firm. The pa pacy also is
noth ing but en thu si asm, in which the Pope boasts of hav ing all rights in the shrine of his
own heart, and claims that what he de cides and com mands in his Church is spir i tual and
right, even though it should be in op po si tion to the Scrip tures and the oral word.”

Fa nati cism, which makes the nat u ral fac ul ties a cri te rion of spir i tual things,
is a more dan ger ous foe to Chris tian ity than many sin cere per sons are will- 
ing to ad mit. It leaves the soul at the mercy of ever-chang ing hu man opin- 
ions and hu man whims, and sets aside the only re li able guide that man pos- 
sesses in things un seen. And the very root of fa nati cism is the base less no- 
tion that God deals im me di ately with men. This as sumes that He has ap- 
pointed no ex ter nal means of com mu ni ca tion with them, but makes known
His plea sure by di rect im pres sions upon the hu man in tel lect or sen si bil i ties.
Those who en ter tain this no tion can ac knowl edge no chan nel by which
grace is con veyed. The re sult of such er ror has been suf fi ciently ex hib ited,
in the his tory of the Church, to prove a warn ing to all who are will ing to
learn. Its prod ucts are ter ri ble. On the one hand, we see grow ing out of it
the wild ex trav a gan cies of those sects who mis take their feel ings for the
voice of Je ho vah, many of whom have been driven by their im pulses into
sor did ness that dis graces hu man ity, while in their strong delu sion, they
thought that they were do ing God ser vice. On the other hand, we see spring- 
ing from it the heart less and pro fane spec u la tions of those ra tio nal is tic par- 
ties who iden tify the voice of blinded rea son with the voice of God, many
of whom have enun ci ated dog mas at which an gels weep and dev ils re joice,
while, in their strange per ver sion, they thought them di vine.

The Re form ers were right in lift ing up their voices like a trum pet against
this per ni cious va gary, and in earnestly main tain ing the ne ces sity of ex ter- 
nal means for the be stowal of grace and truth unto sal va tion. They did so al- 
ready in the Augs burg Con fes sion, Art. v., where they say, and the Lutheran
Church says with them:



56

“God has in sti tuted the min istry, and given the Gospel and the Sacra ments, through which,
as means, He im parts the Holy Spirit. …. By this are con demned the An abap tists and oth- 
ers, who teach that we re ceive the Holy Spirit in con se quence of our own prepa ra tion, by
our thoughts and works, with out the ex ter nal word of the Gospel.”

They did it still more en er get i cally in the Smal cald Ar ti cles, viii. 5-10, in
which the Church still heartily con curs:

“It is all Sa tan and the old ser pent, who made Adam and Eve en thu si asts, and who leads
away from the ex ter nal word to spir i tu al ism and self-con ceited fan cies, and yet does this by
other ex ter nal words. So our en thu si asts con demn the out ward word, and still will not keep
si lence them selves, but fill the world with their bab bling and scrib bling, just as though the
Spirit could not come through the Scrip tures or the oral word of the apos tles, but must
needs come through their writ ings and word. Why do they not stop their preach ing and
writ ing un til the Spirit comes upon the peo ple be fore and with out their words, as they boast
that He came upon them with out the preach ing of the Scrip tures? …. In fine, en thu si asm
per vades Adam and his chil dren from the be gin ning of the world, and will cling to them to
the end, be ing in fused into them by the old dragon; and it is the root and power of all here- 
sies, in clud ing Ro man ism and Is lam. There fore we must stand firm in the faith that God
will not treat with us ex cept by the ex ter nal word and Sacra ments. All that is boasted of
with out such word and Sacra ments, as be ing the Spirit, is the devil.”

To ar rive at cer tainty with re gard to the work of the Spirit, it is req ui site that
we be able to re fer the op er a tion, which is held to be such, to an ex ter nal
means as its di vinely in sti tuted in stru men tal cause.

“For of the pres ence, op er a tion, and gifts of the Holy Spirit we should not and can not al- 
ways judge by sense, to wit, how it is felt and when it is felt in the heart; but, be cause it is
of ten con cealed by great in fir mi ties, we must ob tain cer tainty from the prom ise given that
the Word of God preached and heard is the min is ter and or gan of the Holy Spirit, through
which He truly works and is ef fi ca cious in our hearts, 2 Cor. 2:14.” (Form. Conc., ii. 56.)

As jus ti fi ca tion is a dec la ra tion of God chang ing our re la tion to Him, on the
ground of Christ’s mer its, and does not con sist in an in ter nal change of
which con scious ness could take cog nizance with out an an nounce ment, we
could not from any in ner sense or ex pe ri ence know of its ex is tence with out
the Word of God. A mere fancy or sup po si tion is too in se cure a ba sis for a
mat ter so vi tal to our souls’ peace and com fort. Our feel ings can not be wit- 
nesses in the case. It is not safe to rely upon them even in mat ters of mere
tem po ral mo ment. The fool may feel wise; the miser may feel lib eral. They
are de cep tive. But jus ti fi ca tion lies wholly be yond their do main, and re- 



57

spect ing it they have no qual i fi ca tions to bear tes ti mony. It is ridicu lous to
speak of know ing by our feel ings, that we have been de clared heirs of an- 
other’s prop erty. The dec la ra tion will, if it is brought to us and be lieved, un- 
doubt edly pro duce feel ings; but these can not es tab lish the fact upon which
they rest. The as sur ance must be founded upon the words which an nounce
the fact. The di vine prom ise, not the hu man af fec tions re sult ing from its re- 
cep tion, must ren der us con fi dent. Even the fruits of the Spirit, which must
be brought forth in the jus ti fied per son, could not set the con science at rest;
for the works of the flesh con tinue to man i fest them selves also, and these
must keep the soul that seeks its ev i dence within, in con stant doubt, if they
do not drive it into de spair. We must have means of God’s ap point ment,
through which the di vine work is done, and find our as sur ance in the di vine
prom ise that it is so done, which prom ise faith em braces. In the ab sence of
these we can only be “like a wave of the sea, driven with the wind and
tossed.”

It is of prime im por tance, too, for our as sur ance and peace, that we dis- 
tin guish the means of grace from ev ery thing else which may in some re- 
spects re sem ble them, and which are there fore fre quently con founded with
them, al though they are not chan nels through which God com mu ni cates His
bless ings unto sal va tion. The events of His prov i dence should teach us
whole some lessons, but they can not give peace to the sin ner. Alms giv ing
and prayer and other ac tiv i ties of the Chris tian life are in deed nec es sary and
com mend able, and even have prom ises an nexed; but they can not jus tify the
con demned cul prit. The means by which we man i fest our state of blessed- 
ness, and the means by which we ask for bless ings and give thanks for their
be stow ment, are not the means through which God con fers the blessed ness
which we en joy and the bless ings which we im plore. The acts of man seek- 
ing di vine fa vor or man i fest ing its pos ses sion must never be con founded
with the acts of God be stow ing it; and the means of the for mer must never
be con founded with the means of the lat ter. Such con fu sion is dan ger ous. Its
ef fect is to re duce the di vine to a level with the hu man, and thus to ren der
the for mer as un cer tain and un re li able as the lat ter. The peace of God which
pas seth un der stand ing can thus never be the soul’s pos ses sion. Jus ti fi ca tion
is an act of God con fer ring an un speak able gift, and He ac com plishes it
only through the means of His own choice and His own ap point ment. These
are His Word and Sacra ments. The Bible names no other. To trust in any
other is su per sti tion, be cause it is plac ing re liance upon a means which has
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no di vine prom ise. To trust in any other is re bel lion against God, be cause it
is an ar bi trary sub sti tu tion of means that have no prom ise for those that
have. We con fide in God’s own means to ef fect His mer ci ful ends, be cause
His prom ises are sure, and those who trust in them shall never be put to
shame.

II. The Word Of God

The great means of God’s ap point ment for the ap pli ca tion of Christ’s mer its
to sin ners, that they may be jus ti fied, is His Holy Word. This both brings
the trea sures of grace to man and en ables him to re ceive them. It is of God’s
in fi nite grace that He de clares us just for Je sus’ sake, who sat is fied all the
de mands of jus tice in our stead, and it is of the same in fi nite grace that He
en ables us to be lieve the dec la ra tion. Both the ex ter nal of fer and the in ter nal
op er a tion en abling us to em brace the of fer, take place through the Di vine
Word. Through it the ob ject of faith is set be fore us, and faith is wrought to
ap pro pri ate it. To un der stand the doc trine of jus ti fi ca tion we must keep in
view the power of the Word in both re spects, and ob serve, at the same time,
that it is the Gospel, not the Law, which brings the bless ing and en ables us
to em brace it.

The fail ure to dis tin guish be tween the Law and the Gospel in the Di vine
Word is one of the most pro lific sources of con fu sion and er ror in the doc- 
trine of jus ti fi ca tion. The Word of God sets be fore us both bless ings and
curses, both sal va tion and damna tion. The means by which the for mer is
done is the Gospel; the means by which the lat ter takes place is the Law.
Both are di vine; both have a di vine ef fi cacy; but the ef fects are dif fer ent:
the one jus ti fies, while the other con demns.

The Law com pre hends all those por tions of Scrip ture, both in the Old
and the New Tes ta ment, which make de mands upon man, and threaten pun- 
ish ment in case these de mands are not sat is fied. The re quire ments, how ever,
are not all of the same char ac ter. Some of the laws pro mul gated in the Old
Tes ta ment are not of uni ver sal obli ga tion: they were de signed only for cer- 
tain per sons, times, and cir cum stances. These are called cer e mo nial and ju- 
di cial laws. The for mer were given un der the old dis pen sa tion to fore- 
shadow the bless ings of the new covenant, and as shad ows they passed
away when Christ, the sub stance fore shad owed, had come. (Col. 2:17) The
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lat ter were de liv ered for the gov ern ment of the Jew ish State, and were lim- 
ited, even at the time of their pro mul ga tion, to the Jew ish peo ple. Oth ers are
bind ing upon all men for all time. They con tain the im mutable rule of right,
which orig i nally was writ ten upon the hearts of men, and which, when sin
had de faced the writ ing within and ren dered much of it il leg i ble, was writ- 
ten on two ta bles of stone and ex ter nally com mu ni cated to mankind through
Moses. This is called the moral law, the obli ga tion of which is uni ver sal and
per pet ual. When we here speak of de mands made upon us, and men aces of
pun ish ment pub lished against us if we fail to com ply with the re quire ment,
we have this moral law in view. “We be lieve, teach, and con fess that the
law is prop erly a di vine doc trine which teaches us what is pleas ing to God,
and con demns ev ery thing that is sin ful and con trary to God’s will. There- 
fore ev ery thing that re bukes sin be longs to the preach ing of the law.”
(Form. Conc., v. 4.)

The Gospel em braces all those por tions of Scrip ture, both in the New
and the Old Tes ta ment, which of fer bless ings and set be fore us prom ises of
grace. It is “prop erly a doc trine which teaches what man, who has not kept
the law and is con demned by it, should be lieve, namely, that Christ has
atoned for all his sin, and pur chased and ac quired for him, with out any
merit on his part, for give ness of sin, per fect right eous ness, and eter nal life.”
(Ib. v.) The Gospel gives us what the law de mands of us. It is pro claimed in
the Old Tes ta ment as well as in the New, al though more fully and clearly in
the lat ter. It was the com fort of pa tri archs and prophets be fore the in car na- 
tion, as it has been of all the peo ple of God since. It is the only means by
which the sin ner, with the curse of the Law im pend ing over him, could or
can be jus ti fied. “I am not ashamed of the Gospel of Christ; for it is the
power of God unto sal va tion to ev ery one that be lieveth, to the Jew first and
also to the Gen tile.” (Rom. 1:16.)

The im por tant dis tinc tion be tween Law and Gospel is based upon the
words of Scrip ture, in which the dif fer ence in the char ac ter and op er a tions
of these two por tions of God’s Word is ex hib ited. “The law was given by
Moses, but grace and truth came by Je sus Christ.” (John 1:17.) This in di- 
cates not only that the law is some thing dif fer ent from the grace and truth of
Christ’s Gospel, but also that the com mand ments given by Moses do not
con tain the evan gel i cal truth which makes us free and the grace which saves
the soul. This is taught still more clearly in the words of the apos tle:
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(God) “…hath made us able min is ters of the New Tes ta ment; not of the let ter, but of the
Spirit; for the let ter kil leth, but the Spirit giveth life. But if the min is tra tion of death, writ- 
ten and en graven in stones, was glo ri ous, so that the chil dren of Is rael could not stead fastly
be hold the face of Moses for the glory of his coun te nance, which glory was to be done
away, how shall not the min is tra tion of the Spirit be rather glo ri ous? For if the min is tra tion
of con dem na tion be glory, much more doth the min is tra tion of right eous ness ex ceed in
glory.” (2 Cor. 3:6-9.)

To ex plain this as re fer ring to a dif fer ence be tween the writ ten char ac ters of
the Di vine Word – the mere let ters of which the words are com posed – and
the grace and life of which that Word is the bearer, is do ing vi o lence to ev- 
ery law of in ter pre ta tion. The mere let ters of the al pha bet can not kill; and
the words formed of these let ters are some times words which are spirit and
life, and do not kill, but make alive. The let ter which kil leth is ex pressly
stated in the sev enth verse, where it is called “the min is tra tion of death,” to
have been “writ ten and graven on stones,” with such an ev i dent ref er ence to
Moses that only the blind could fail to see that the law is meant. Of this,
too, the apos tle pred i cates the same ef fi cacy in other places. He tells us that
“the com mand ment, which was or dained to life, I found unto death” (Rom.
7:10), “be cause the law wor keth wrath” (ib. 4:15). And the ex pres sions
“min is tra tion of the Spirit” and “min is tra tion of right eous ness” cor re spond
pre cisely to what is else where pred i cated of the Gospel.

“Re ceived ye the Spirit by the works of the law, or by the hear ing of
faith?” in quires St. Paul (Gal. 3:2), pro claim ing thus that the Spirit is given
only through the Gospel which is preached and which faith re ceives. Again
he says:

“If there had been a law given which could have given life, ver ily right eous ness should
have been by the law. But the Scrip ture hath con cluded all un der sin, that the prom ise by
faith of Je sus Christ might be given to them that be lieve.” (Gal. 3:21, 22.)

The law works death, con demn ing the sin ner; the Gospel gives life, sav ing
the con demned.
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“It seems to be a light mat ter,” (says Luther,) “to min gle the Law and the Gospel, faith and
works, to gether; but it does more mis chief than a man’s rea son can con ceive; for it not only
tar nishes and dark ens the knowl edge of grace, but also takes away Christ with all His ben e- 
fits, and ut terly over throws the Gospel, as Paul says in this place (Gal. 1:7). The cause of
this great evil is our flesh, which, be ing steeped in sin, sees no way to get out but by works,
and there fore it would live in the right eous ness of the law, and rest in the trust and con fi- 
dence of its own works. There fore it is en tirely ig no rant of the doc trine of faith and grace,
with out which, how ever, it is im pos si ble for the con science to find rest and peace.” “This
dif fer ence of the of fices of the Law and Gospel keeps all Chris tian doc trine in its true and
proper use.”

The of fice of the law is not to jus tify, al though it has a ser vice to per form in
the prepa ra tion of the sub ject for the ap pro pri a tion of jus ti fy ing grace. The
de nial of its jus ti fy ing power and de sign does not in volve the de nial of its
per pet ual ne ces sity in the world and in the Church. Its use is three fold. It
serves the pur pose of re strain ing the wicked ness of men and pre serv ing or- 
der. It serves as a rule of holy liv ing to the re gen er ate. It serves to show
peo ple their sins and re veal the wrath of God against them, and thus, in di- 
rectly, to lead souls to Christ, by dis clos ing to them their help less ness and
ruin with out Him. Thus it has an of fice to per form even in the work of jus ti- 
fi ca tion. For “the law was our school mas ter to bring us unto Christ, that we
might be jus ti fied by faith.” (Gal. 3:24.) Not that the law can ever ren der us
just, or give us life; not that we should, when we are jus ti fied, put our trust
in the law.

“Af ter that faith is come we are no longer un der a school mas ter.” (Ib.
25.) Its work is in di rect: It shows us that we are lost, and thus pre pares us to
ac cept the prof fered help. That which shows us a dis ease, and thus in cites
us to seek a rem edy, is not that which heals it; but it is nec es sary for our
heal ing still, be cause with out the con vic tion that we are sick we will call no
physi cian and ac cept no rem edy. The law con demns, and re veals that con- 
dem na tion to the soul, so that de liv er ance may be sought; but it has no
power to de liver from the curse which it de nounces.

Jus ti fi ca tion is not by the law, nei ther as the law was given by Moses,
nor as it was ex pounded by our Saviour, much as its search ing power was
in ten si fied in the lat ter case, and much as the pres ence of the Gospel in all
its full ness con trib uted to its ef fi ciency. “As re gards the rev e la tion of sin the
mat ter stands thus: the veil of Moses hangs be fore the eyes of all men as
long as they hear only the preach ing of the law, and noth ing about Christ.
There fore they do not learn from the law truly to per ceive their sins, and ei- 
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ther be come pre sump tu ous hyp ocrites, like the Phar isees, or fall into de- 
spair, like Ju das, On this ac count Christ shows the spir i tual im port of the
law, Matt. 5:21, Rom, 7:14. Thus the wrath of God is re vealed from heaven
against all sin ners, that they may see how great it is, and, be ing in this way
di rected to the law, may now rightly learn to know their sin, which knowl- 
edge Moses alone never could have forced upon them.” (Form. Conc, v. 7.)

The means which God uses for the jus ti fi ca tion of the sin ner is the
blessed Gospel of our Saviour. This brings the glad tid ings of jus ti fi ca tion,
and works in the soul the abil ity to em brace it.

All that is nec es sary for man’s sal va tion has been ac com plished. The
Lamb of God was slain for sin ners, and taketh away the sins of the world.
All right eous ness has been ful filled by Him. The de mands of the law have
been sat is fied. The penalty of sin has been borne. There is noth ing fur ther
nec es sary than that the glad tid ings of man’s sal va tion should be preached,
and that the right eous ness of Je sus should be ap pro pri ated.

“Thus it is writ ten, and thus it be hooved Christ to suf fer and to rise from
the dead the third day, and that re pen tance and re mis sion of sins should be
preached in His name among all na tions, be gin ning at Jerusalem.” (Luke
24:46, 47.) “Be it known unto you, there fore, men and brethren, that
through this man is preached unto you the for give ness of sins, and by Him
all that be lieve are jus ti fied from all things, from which ye could not be jus- 
ti fied by the law of Moses.” (Acts 13:38, 39.) Tid ings of joy can not be
placed be fore men oth er wise than by the word an nounc ing them, and the
joy ful news of what God has done for man’s sal va tion can not be brought to
its ob ject oth er wise than by God’s Word pro claim ing it. This procla ma tion
is the Gospel: noth ing is Gospel that con tains not such tid ings. And this
procla ma tion is, on God’s part, the sin ner’s jus ti fi ca tion, which is, on man’s
part, to be ap pro pri ated by em brac ing the procla ma tion. Our whole debt is
paid, and the Gospel an nounces the fad. Its of fice is not to con vey in for ma- 
tion to man of what God can do and what, un der cer tain con di tions, He is
will ing to do, but of what has been done to com pass our sal va tion, and is
avail able for that pur pose ev ery mo ment. “All things are of God, who hath
rec on ciled us to Him self by Je sus Christ, and hath given to us the min istry
of rec on cil i a tion; to wit, that God was in Christ, rec on cil ing the world unto
Him self, not im put ing their tres passes unto them, and hath com mit ted unto
us the word of rec on cil i a tion. Now then we are am bas sadors for Christ, as
though God did be seech you by us; we pray you, in Christ’s stead, be ye
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rec on ciled to God. For He hath made Him to be sin for us, Who knew no
sin, that we might be made the right eous ness of God in Him.” (2 Cor, 5:18-
21.)

This means of jus ti fi ca tion is ef fec tual not only in bring ing to the soul
the truth that the bar rier of sin has been re moved through Christ, but also in
work ing that in ter nal power which is nec es sary to ap pro pri ate the truth for
the sin ner’s peace and joy. The ef fi cacy of the Di vine Word does not con sist
merely in show ing sin ners the way of sal va tion, and in di cat ing the means
by which this may be se cured. It would profit us lit tle to have such a guide,
how ever safe that guide may be, so long as we have no abil ity to walk in the
way in di cated and to use ef fec tu ally the means ex hib ited. Nor does the
power of God’s Word con sist in the solid ar gu ments and strong mo tives ad- 
dressed to the mind, as though it were of the same char ac ter as that of an ef- 
fec tive hu man speech. This would avail noth ing while “the whole head is
sick and the whole heart is faint.” Its power is su per nat u ral. The Holy Spirit
is united with it, so that its en ergy is di vine, not hu man. It ex ists not with out
the Spirit. The power of the Gospel and the power of the Spirit is the same.
To say that the Word is im po tent is iden ti cal with say ing that the Spirit, who
does not merely use it oc ca sion ally as His in stru ment, but is in sep a ra bly in
union with it, is im po tent. The su per nat u ral power of the Word of God may
there fore, in a cer tain sense, be said to be nat u ral to it, as be long ing in trin si- 
cally to its very na ture; with out such power it has no ex is tence.

Proofs of this the Scrip tures sup ply in abun dance. “The words which I
speak unto you,” says our Saviour, “they are spirit and they are life.” (John
6:63.) The Gospel is “the power of God unto sal va tion to ev ery one that be- 
lieveth,” says St. Paul, Rom. 1:16. And the same apos tle de clares:

“…the word of God is quick and pow er ful, and sharper than any two-edged sword, pierc ing
even to the di vid ing asun der of soul and spirit, and of the joints and mar row, and is a dis- 
cerner of the thoughts and in tents of the heart.” (Heb. 4:12.)

And again:

“For this cause also thank we God with out ceas ing, be cause, when ye re ceived the word of
God which ye heard of us, ye re ceived it not as the word of men, but, as it is in truth, the
word of God, which ef fec tu ally wor keth also in you that be lieve.” (1 Thes. 2:13.)
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Of the same im port also are the dec la ra tions of St. Pe ter and St. James. The
for mer says that we “are born again, not of cor rupt ible seed, but of in cor- 
rupt ible, by the Word of God, which liveth and abideth for ever.” (1 Pe ter 1.
23.) The lat ter ex horts: “Re ceive with meek ness the en grafted word, which
is able to save your souls.” James 1:21.) Pre cisely the same ef fi cacy is thus
as cribed to the Di vine Word as that which is at trib uted to the Holy Spirit
who is united with it. It calls, en light ens, jus ti fies, sanc ti fies, saves, as it
con veys to men the grace of our Lord Je sus Christ unto sal va tion.

It is on this ac count that our Lord, when He sent forth His dis ci ples to
preach the ev er last ing Gospel, said unto them: “Whoseso ever sins ye re mit,
they are re mit ted unto them.” When the power of the Di vine Word is de- 
nied, it is no won der that peo ple are per plexed at this state ment, and that
they fall into griev ous er ror in at tempt ing to ex plain it. The Romish Church
finds in it a jus ti fi ca tion of her priestly ar ro gance and tyranny, and some
Protes tant de nom i na tions ac cept the Romish in ter pre ta tion with some mod i- 
fi ca tions, while oth ers de spair of find ing in the words any mean ing that is
not in con sis tent with the anal ogy of faith. The Ro man ists as sume that our
blessed Lord del e gated His power of re mit ting sins to the apos tles, and that
by them it was trans mit ted by or di na tion to their suc ces sors, in an un bro ken
line down to the present time. Some Protes tants ac cept this doc trine of a
trans fer of the di vine pre rog a tive to men, but limit it to the apos tles per son- 
ally, al though no rea son that is sat is fac tory even to them selves can be given
why, if there was need for such a power in the days of the apos tles, it should
be un nec es sary now, or whence, as no such lim i ta tion is men tioned in
Scrip ture, men can have the au thor ity to limit it. When the Romish claim is
once ad mit ted that the di vine pre rog a tive can, in some other than a min is te- 
rial sense, be del e gated to men, the Ro man ists cer tainly, as against those
who limit the power to the apos tles, have lit tle dif fi culty in sup port ing their
er ror. When other Protes tants refuse to grant what Rome as sumes, and yet
deny what the Lutheran Church, in beau ti ful har mony with the en tire teach- 
ings of Scrip ture, be lieves and con fesses, they vir tu ally di vest a most im- 
por tant and a most con so la tory di vine dec la ra tion of all mean ing, and la bor
in the in ter est of Rome by un der min ing the doc trine of the per spicu ity of
Scrip ture.

The pas sage in ques tion con fers no in her ent power for the re mis sion of
sins upon sin ful mor tals. “Who can for give sins but God only?” It is not the
power of men, whether in their pri vate or of fi cial ca pac ity, that is here in
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view, but the power of the Di vine Word. The com mis sion is given to preach
the Gospel, which is God’s ab so lu tion; and wher ever the di vine man date is
obeyed and the Gospel is preached, a valid and ef fec tual ab so lu tion is pro- 
nounced, which needs only to be ap pro pri ated by faith in or der to be a bliss- 
ful pos ses sion. The Word of God is just as pow er ful and just as ef fec tual
when man pro claims it, as when our Lord pro claimed it in per son. He does
not, since He is no more vis i bly present among His peo ple, cease to speak
to us, and com fort and strengthen and save. He is with us still, lo, ev ery
day; and His quick en ing Word is with us still. And they who preach the
Gospel bring all its sav ing power into ex er cise. This Word is the key of
heaven. “Ver ily I say unto you, what so ever ye shall bind on earth shall be
bound in heaven; and what so ever ye shall loose on earth shall be loosed in
heaven.” (Matt. 18:18.) The power is God’s and the means are God’s: man
merely plies the means through which God works, and only in a min is te rial
sense is the ef fect as cribed to man. The mes sen ger brings good tid ings from
his Mas ter and ren ders the re cip i ent happy; and yet it is the Mas ter, not the
mes sen ger, who is the Au thor of such hap pi ness. The ab so lu tion is con- 
tained in the Gospel, not in the preacher.

Wher ever the Gospel of Christ is preached a dec la ra tion of the for give- 
ness of sins, on the ground of His mer its, is ef fec tively made, and jus ti fi ca- 
tion takes place; and wher ever, by the power of the Holy Spirit ac com pa ny- 
ing the Word, this dec la ra tion is be lieved, jus ti fi ca tion is ap pro pri ated. The
fact that a great sal va tion has been ef fected for all men does not im ply, as
has been shown, that all men ac tu ally en joy that sal va tion. Many are lost,
not with stand ing that Je sus shed His pre cious blood to save them. The rea- 
son of this is that many re sist the Holy Ghost, who comes to them with all
the full ness of Je sus’ grace in the Word. The pur chased par don is of fered
sin cerely to all, since God de signed and de sires that all should be saved;
and the Gospel, which an nounces the glad tid ings of the sal va tion ef fected,
is an ef fec tual means of bring ing it into men’s pos ses sion, not only in the
sense that it de clares the ac com plished fact, but also in the sense that it
brings the ben e fits of the great facts to the sin ner’s soul, and works, where
there is no ob sti nate re sis tance, the faith by which alone those ben e fits are
ap pro pri ated. The jus ti fi ca tion of the sin ner is not, on God’s part, made con- 
di tional upon his be liev ing. The Di vine Word does not cease to be true be- 
cause some men re ject it. The fact of hu man re demp tion is ac com plished,
whether men will hear the glo ri ous tid ings or for bear; and the di vine dec la- 
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ra tion an nounc ing the fact for man’s com fort is true, whether men be lieve it
and re joice, or deny it and de spair. Christ’s mer its are im puted and sin is
par doned wher ever the Gospel is preached; and when the sin ner is not in the
ac tual pos ses sion of the bless ing, it can only be be cause he has re sisted the
Holy Spirit, and hin dered the work ing of the faith which em braces it. He re- 
mains un der con dem na tion, be cause he re jects the Gospel, which jus ti fies.
He that em braces the Gospel ap pro pri ates the jus ti fi ca tion which it de clares,
and is no longer un der the law which con demns, To him it is in deed “good
tid ings of great joy.”

III. The Holy Sacra ments

There is per haps no other doc trine of the Word of God which has been so
fre quently and so grossly mis un der stood or mis con strued, as that of the
Holy Sacra ments. That they are means of grace in that vague sense in which
ev ery thing that sug gests duty or leads to re flec tion upon spir i tual things is
so de nom i nated, Protes tants gen er ally con cede; but that they are such in any
proper sense, that they are ac tual ve hi cles for the con veyance of God’s
grace to the soul, ac cord ing to His own ap point ment, many doubt and many
more deny. And not only does the Scrip tural doc trine, which is so full of
con so la tion, and which is so nec es sary a link in the chain of re vealed truth,
meet with fre quent op po si tion, but it is of ten even treated as a dan ger ous er- 
ror, the ten dency of which is to un der mine the in ef fa bly-so lac ing sys tem of
grace through Je sus Christ, so clearly set be fore us in the in spired Word. On
this ac count it is all the more nec es sary to show the im por tant of fice which
the Sacra ments per form in the process of jus ti fi ca tion.

That Holy Bap tism and the Lord’s Sup per are signs of grace, few will be
dis posed to ques tion, even though it should not be ad mit ted by all that they
ex hibit grace. The main point to be de cided, in the minds of many who
meet with dif fi cul ties in ap pre hend ing the doc trine, is the ques tion whether
they are empty signs, or whether they are truth ful, and re ally con tain and
con vey what they con fess edly sig nify. To those who cor dially ac cept the
Word of God as a means of grace in the proper sense, bear ing with it what
the words in di cate, and con fer ring the bless ing which the prom ise in cludes,
this is no in tri cate prob lem. The mercy and truth of God, as shown in Je sus
Christ, and pro claimed in the Scrip tures, solve it at once. It would be pre- 
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pos ter ous to sup pose that our mer ci ful Fa ther, who so loved us that He gave
His only Son to die for us all, and who in ces santly com mends this love to
us by com mand ing the Gospel to be preached to all na tions, and thus im- 
part ing to men the ben e fits of Je sus’ death, re ally be stow ing by His Word
what that Word de clares Him will ing to con fer upon all, would merely tan- 
ta lize us with vis i ble signs which, though they must mean some thing, are
with out ef fi cacy in ac com plish ing what they mean.

All the ob jec tions raised against the doc trine that the Sacra ments are
means of grace hold equally against the Word of God as such a means, or
against pred i cat ing this of any earthly ma te rial. They are, in fact, ob jec tions
against all means of grace, and are as fu tile in the one case as in the other.
They merely dis play a mis ap pre hen sion of the whole gra cious econ omy of
God. Some times well meant, no doubt, they are al ways un happy, as they
dis par age the wis dom and mercy of God, and turn aside one of the rich est
streams of con so la tion. The thought ful can not fail to per ceive the fault i ness
of a sys tem which, while it sup plies gra cious gifts for the wel fare of man,
makes no pro vi sion for their dis tri bu tion. To charge such an un for tu nate
over sight upon God, not with stand ing the clear state ments of His Word,
show ing us the mer ci ful pro vi sion made for dis pens ing His grace, is no in- 
no cent mis take that can be passed over with in dif fer ence. It is dread ful in it- 
self and per ni cious in its con se quences. It im peaches the char ac ter of Je ho- 
vah, be cause it rep re sents Him as not suf fi ciently wise or suf fi ciently mer ci- 
ful to form a com plete plan for man’s sal va tion, there be ing no means ap- 
pointed to con vey it. It de stroys the peace of man, be cause it leaves him to
grope for the sal va tion with out know ing where it is to be found. No such
the ory can, with the least sem blance of truth, claim Bib li cal sup port: it is a
strong delu sion, and noth ing more.

A sacra ment is a vis i ble word. Words are signs. They sig nify some thing.
But there are other signs be sides words. We com mu ni cate to each other our
thoughts by au di ble signs when we con verse orally. We write cer tain char- 
ac ters, which rep re sent the sounds ut tered in oral con verse, and we have
vis i ble signs. These are still words. We ex press our emo tions by ac tions,
and we have vis i ble signs. These are not strictly words in the proper sense.
But they con vey our mean ing, and we call them lan guage. Con vey ing our
mean ing by ac tions is styled speak ing by ges ture. Ac tions speak. The Sacra- 
ments are ac tions of God: they speak God’s plea sure. They are vis i ble
words with a plain sig ni fi ca tion, and this sig ni fi ca tion is di vine. God can no
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more de ceive us by vis i ble than by au di ble words. He can not lie. The Word
of God, whether au di ble or vis i ble, or both, is quick and pow er ful.

It is ev i dent that not ev ery sign is di vine. Hu man signs con vey hu man
thoughts, and have hu man power. Hu man signs can not jus tify the sin ner:
they are im po tent to this end, be cause man is im po tent in this do main.
God’s Word alone is the di vine power unto sal va tion. This word we find in
the Bible. The Bible is the cri te rion by which we dis tin guish the pow er ful
word of God from the pow er less word of man. The same test must be ap- 
plied to the vis i ble as to the au di ble word. It is sheer su per sti tion to at tribute
di vine power to a hu man or di nance. If Luther ans did this it would be no
won der that oth ers cry out against us. Those who are zeal ous for the honor
of God could not do oth er wise. But Luther ans do not dream of this. The vis- 
i ble word of God has di vine power; but no other word than that which is di- 
vine has such power. The vis i ble word of God is the Holy Sacra ments.

A sacra ment is an ac tion of di vine in sti tu tion in which, through an ex ter- 
nal, vis i ble sign, the grace of God is con ferred, or, if the sub ject be al ready a
be liever, that grace is cer ti fied and sealed. Two marks are es sen tial to it.
There must, in the first place, be a clear ex pres sion of God’s will that a cer- 
tain ex ter nal el e ment is to be used, in His name, to ac com plish His pur pose.
Ex ter nal el e ments have no in her ent power to jus tify or to sanc tify. They can
re ceive it only through the di vine will and ap point ment. This ap point ment
we have, of course, no right to as sume with out war rant in His writ ten Word.
We can be lieve that a ma te rial el e ment will be ef fi ca cious to ac com plish a
spir i tual pur pose, only when we have it plainly des ig nated in Holy Scrip ture
as di vinely ap pointed for that pur pose. The nat u ral force of the el e ment is of
no avail in the sphere of the spir i tual. “The wa ter, with out the word of God,
is sim ply wa ter, and no Bap tism.” There must, there fore, in the sec ond
place, be a clear prom ise of God set be fore us in His Word that, by the ap- 
pli ca tion of a des ig nated el e ment, di vine grace shall be com mu ni cated.
With out such des ig na tion of the el e ment, and such prom ise an nexed to the
com mand obli gat ing us to ap ply it, it would be pre sump tu ous to in tro duce a
rite as nec es sary, and su per sti tious to ex pect: any spir i tual ben e fit from it.
Of such di vine or di nances, in which the use of a ma te rial el e ment is com- 
manded and grace is promised, there are but two men tioned in the Bible,
which are the Sacra ments of Bap tism and the Lord’s Sup per. These are the
vis i ble word of God.
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This vis i ble word has pre cisely the same power as that which is au di ble.
When God de clares, by the act of Bap tism, that He is will ing to cleanse the
soul, even sup pos ing that no more were de clared, we have the as sur ance
that the cleans ing is ef fected by the act. There is no con di tion to be ful filled
be fore that will can be come op er a tive. The blood of Je sus does cleanse
from all sin, and this only needs ap pli ca tion. To ap ply His cleans ing blood,
Bap tism is in sti tuted and ad min is tered. There is no rea son what ever why
that which is sig ni fied should not take place now. Any ob jec tion to its tak- 
ing place while the act is per formed, would hold equally good against its
tak ing place at any time. The Lord is will ing now, and the sin ner needs the
cleans ing now: why should it not now be ac com plished? God’s good ness is
not de pen dent upon our ho li ness, and His will ing ness to give is not con di- 
tioned by our fit ness or will ing ness to re ceive. He of fers the gift gra ciously,
whether men will re ceive it or not. Why not then just as well ex er cise the
grace when the vis i ble word pro claims it as at any sub se quent pe riod? How
should we ever know, if the sign is an empty one now, when He will be
will ing to im part the grace which it sig ni fies? By what means should we ex- 
pect it to be of fered, if the of fer is not made when the an nounce ment is
made? And how shall we be lieve now, while we as sume that now, the sign
be ing nu ga tory, noth ing is ex hib ited as an ob ject of faith? Faith can be no
ran dom guess, and God’s mercy can not per mit our sal va tion to hang upon
un cer tain ties.

But there is more de clared in the bap tismal act than a gen eral will of
God to cleanse us. He as sures us that what that act sig ni fies, is re ally and
sin cerely in tended as His ef fec tual will at the very mo ment of its dec la ra- 
tion, and that the prom ise could not be more cer tain if the ac tion were trans- 
lated into the cor re spond ing au di ble words: “I, the Lord, cleanse you from
all your sins.” To be cer ti fied of this we need but turn to the Scrip tural state- 
ments con cern ing this Sacra ment.

“The like fig ure where unto even Bap tism doth also now save us; not the putting away of
the filth of the flesh, but the an swer of a good con science to ward God.” (1 Pe ter 3:21.)

Ye are buried with Christ “by Bap tism, wherein also ye are risen with Him through the
faith of the op er a tion of God, who hath raised Him from the dead.” (Col. 2:12.)
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“As many of us as were bap tized into Je sus Christ were bap tized into His death; there fore
we are buried with Him by Bap tism into death: that like as Christ was raised up from the
dead by the glory of the Fa ther, even so we also should walk in new ness of life.” (Rom.
6:3, 4.)

“As many of you as have been bap tized into Christ have put on Christ.” (Gal. 3:27.)

“Pe ter said unto them, Re pent, and be bap tized, ev ery one of you, in the name of Je sus
Christ, for the re mis sion of sins.” (Acts 2:38.)

“And now why tar ri est thou? arise, and be bap tized, and wash away thy sins.” (Acts 22:16.)

“Je sus an swered, Ver ily, ver ily, I say unto thee, ex cept a man be born of wa ter and of the
Spirit he can not en ter into the king dom of God.” (John 3:5.)

“Not by works of right eous ness which we have done, but ac cord ing to His mercy He saved
us, by the wash ing of re gen er a tion and re new ing of the Holy Ghost.” (Ti tus 3:5.)

It is need less to mul ti ply pas sages. It would seem im pos si ble for an un bi- 
ased mind, from the state ments of Holy Scrip ture re spect ing the de sign and
ef fi cacy of this Sacra ment, to re ceive the im pres sion that it is a sign with out
true sig nif i cance, or that the thing sig ni fied is sep a rated from it. It ef fects
pre cisely what it de clares. It is the power of God unto sal va tion, be cause it
is His vis i ble word, the im port and ef fi cacy of which is ren dered un mis tak- 
ably clear by the au di ble Word. To trust in it is not putting con fi dence in the
nat u ral force of a ma te rial el e ment, nor in the ef fi cacy of a hu man cer e- 
mony, but is be liev ing in God’s grace and power, who works ef fec tu ally
through the means of His own ap point ment, ac cord ing to the prom ise ex- 
pressly given. So when God de clares, by the ad min is tra tion of the Holy
Sup per, that He is will ing to feed the soul with the bread of life, as earthly
bread is given for the nour ish ment of the body, the thing sig ni fied ac com pa- 
nies the sign. Aside from the clear state ments of the Holy Spirit in the
Scrip tures, with re gard to the Sacra ment, the whole econ omy of grace im- 
plies this. What sem blance of a rea son could be as signed why that heav enly
food should not be ad min is tered at the same time that the sign de clares
God’s gra cious will to feed us? We need it then, and if God is will ing to
give it, what should hin der its be stowal then? Why should the ta ble be
spread, and the hun gry guests be in vited to seat them selves, a sign be ing
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thus given that the host is ready and will ing to feed them, and then this sign
be be lied and the guests mocked by pass ing empty dishes around? God for- 
bid that we should think thus meanly of our blessed Lord and His Holy
Sup per! He is true, though all men be liars. His signs are not empty and de- 
cep tive. The ex pec ta tions which He ex cites, He al ways sat is fies; the gifts
which He de clares Him self will ing to be stow, He ac tu ally im parts. In the
Holy Sacra ment of the Al tar the bread of heaven, which the soul needs for
its nour ish ment, is re ally com mu ni cated.

“Je sus took bread,” the in spired record tells us, “and blessed it, and
brake it, and gave it to the dis ci ples, and said, Take, eat; this is My body.
And He took the cup, and gave thanks, and gave it to them, say ing, Drink
ye all of it; for this is My blood of the New Tes ta ment, which is shed for
many for the re mis sion of sins.” (Matt. 26:26-28.) Again and again it is re- 
peated that our Saviour’s pre cious body and blood are com mu ni cated to the
re cip i ent of the bread and wine in the Sacra ment. That body which was sac- 
ri ficed and that blood which was shed for the re mis sion of man’s sins, is re- 
ally and truly im parted, in and with the bread and wine, to ev ery com mu ni- 
cant, that whilst he orally re ceives it he may spir i tu ally ap pro pri ate its ben e- 
fits. What our dear Lord has se cured for us by the shed ding of His blood, is
not rep re sented to our minds as an ab sent bless ing by a sym bol of the body
given and the blood shed; but it is set be fore us as a present gift in the very
body and very blood on which our ev er last ing life de pends. He gives His
body and blood un der the bread and wine to ev ery com mu ni cant, that all
may with the heart em brace the sav ing ef fi cacy of the gra cious gift which
they re ceive with the mouth.

Cav il ers ask how these things can be, that we should eat the Lord’s body,
just as they ask how it is pos si ble for a man to be born again, see ing he is
born al ready. It is enough for be liev ers to know that it is so, and to bless the
Lord’s holy name that the happy tid ings are true. He is the true bread for the
soul. If oth ers de sire only earthly bread, and deny that His body is given us
in the Sup per, we can pity them; but we can not per mit their scru ples to mar
our joy in the pos ses sion of the in fin itely more pre cious bread that cometh
down from heaven. We will not do vi o lence to the plainest texts of Scrip- 
ture, and be de prived of the rich est com fort for our pains. “The cup of
bless ing which we bless, is it not the com mu nion of the blood of Christ?” (1
Cor. 10:16.) “Where fore, whoso ever shall eat this bread and drink this cup
of the Lord un worthily, shall be guilty of the body and blood of the Lord.”
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(Ib. 11:27.) The Sacra ment of the Al tar brings what it im ports, be ing no
sign with out sig nif i cance, but a di vine means of grace, full of power and
bless ing.

The Sacra ments are a vis i ble word of the Gospel, not of the law. They
sig nify the gra cious will of God unto sal va tion, and ac com plish that gra- 
cious will. Their de sign is not to work wrath or to con demn the sin ner, That
is the of fice of the law, not of the Gospel. The means of grace are not means
of damna tion. Bap tism is never said to con sign the trans gres sor to mer ited
pun ish ment. It saves. Of the Lord’s Sup per it is stated, in deed, that “he that
eateth and drin keth un worthily, eateth and drin keth damna tion to him self,
not dis cern ing the Lord’s body.” (1 Cor. 11:29.) But this damna tion is not
ef fected through the Sacra ment as its means. God of fers for give ness of sins
through the Sacra ment. But those who re ject the prof fered grace re main in
their sins, upon which the law de nounces damna tion. This is the re sult priv- 
i tively of the un wor thy re cep tion of our Lord’s body and blood, which was
given for jus ti fi ca tion, but which, be ing re jected by the un be liev ing soul,
leaves it un der con dem na tion. But it be comes thus the oc ca sion, also, of ag- 
gra vated sin, upon which the law pro nounces its curse. The grace of God
unto sal va tion is slighted and re fused by the un wor thy com mu ni cant; the
body and blood of Je sus are treated as com mon bread and wine, which have
not the least spir i tual ef fi cacy; the whole mer ci ful in sti tu tion of God for
man’s de liv er ance from the curse is un grate fully des e crated and prac ti cally
de spised. In this way sin is added to sin; and that which was de signed unto
sal va tion be comes the oc ca sion of damna tion. The un wor thy par tic i pant in
the Sup per eats and drinks the Lord’s body and blood orally, with out ap pro- 
pri at ing it spir i tu ally, and is thus guilty of a crime which mer its pun ish ment.
In this sense he eats and drinks damna tion to him self by his fail ure to dis- 
cern the Saviour’s body and blood. These con vey a bless ing, not a curse;
but the law in flicts its curse upon those who de spise the bless ing. The con- 
cep tion of means of grace which con vey damna tion in volves a con tra dic- 
tion: it pos tu lates a rem edy that not only does not heal but de stroys. To say
that the Gospel or the Sacra ments are the means whereby death is brought,
is to deny that, in the proper sense, they are means of grace at all. They
bring jus ti fi ca tion, not con dem na tion. It is the re jec tion of their jus ti fy ing
grace that con demns.

That Bap tism, as well as the word of the Gospel, is a means of jus ti fi ca- 
tion, is man i fest from the pas sages of Scrip ture al ready quoted. For that by
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which we put on Christ, re ceive re mis sion of sins, and are saved, must cer- 
tainly be a means by which the sin ner is jus ti fied. But this is ex pressly and
plainly pred i cated of Bap tism. “As many of you as have been bap tized into
Christ have put on Christ.” (Gal. 3:27.) Those who have put on Christ are
man i festly clothed in His right eous ness; they have “put on the new man,
which af ter God is cre ated in right eous ness and true ho li ness.” (Eph. 4:24.)
This in volves the re mis sion of sins, which would, on that ac count, be
plainly in di cated as an ef fect of Bap tism, even if this were not ex pressly
stated. But the Bible does make di rect state ments to this ef fect. “Be bap- 
tized ev ery one of you, in the name of Je sus Christ, for the re mis sion of
sins.” (Acts 2:38.) Ev ery place of Scrip ture which speaks of the ef fi cacy of
Bap tism, with out a sin gle ex cep tion, as cribes to it such jus ti fy ing and sav- 
ing power.

The same is man i fest also in re gard to the Holy Sup per. “He took the
cup, and gave thanks, and gave it to them, say ing, Drink ye all of it; for this
is My blood of the New Tes ta ment, which is shed for many for the re mis- 
sion of sins.” (Matt. 26:27, 28.) All that was se cured for us by the sac ri fice
upon the cross is com mu ni cated to us through the body that was sac ri ficed
and the blood that was shed. The sin ner’s jus ti fi ca tion is de pen dent upon
the mer its of Christ, for the ap pli ca tion of which the Sacra ment is a di- 
vinely-ap pointed means. There fore Luther says, in the Small Cat e chism,
that the ben e fit of eat ing and drink ing the Lord’s body and blood “is shown
us by these words, ‘given and shed for you, for the re mis sion of sins’;
namely, that in the Sacra ment for give ness of sin, life, and sal va tion are
given us through these words. For where there is for give ness of sin, there is
also life and sal va tion.”

The dif fi culty which many find in the way of ac cept ing the Sacra ments
as ac tual means of jus ti fi ca tion would be ob vi ated, if they would but con- 
sider that they are means of di vine ap point ment, through which God is
pleased to be stow gifts upon men. If they were mere hu man cer e monies, we
could read ily un der stand the scru ples of Chris tians who put their trust in
God, and not in man and man’s de vices. It would be a gross sin to put any
trust in such hu man or di nances, which could not pos si bly jus tify. But the
Sacra ments are acts of God and have di vine ef fi cacy. God deals with men
through Bap tism and the Holy Com mu nion, and it is no in di ca tion of rev er- 
ence to deny the power of God be cause He chooses to ex ert it through His
Word in con nec tion with ma te rial el e ments. He is will ing to save us all for
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Christ’s sake, and there is no dan ger that men will in dulge in false hopes
when they rely upon His gra cious op er a tions through means of His own
choice, to which He has an nexed the prom ises of His Word.

IV. The Di vine Be stowal Not The Hu man Pos‐ 
ses sion

The Word of God and the Holy Sacra ments, as the di vinely-ap pointed
means of be stow ing jus ti fi ca tion, do not pro duce their de signed ef fects by
the mere per for mance of the work pre scribed. They are the ve hi cles through
which grace is of fered: but the means of its be stowal do not nec es sar ily put
the sub ject in pos ses sion of that which they of fer. There are gross mis ap pre- 
hen sions of the Bib li cal doc trine in vogue, on the ba sis of which many are
led to re ject it as in con sis tent with the anal ogy of faith, and thus un scrip- 
tural. They sup pose the doc trine as con fessed by the Lutheran Church to in- 
volve the af fir ma tion that ev ery one who uses the means is un ques tion ably
saved: a gross er ror, the dan ger of which Luther ans per ceive fully as well as
oth ers. This mis ap pre hen sion con founds the Scrip tural doc trine with hu man
opin ions which the Lutheran Church em phat i cally re nounces.

One of these opin ions in volves the de nial of all that is es sen tial to the
con cep tion of means of grace, and is in di rect con flict with the truth which
the Scrip tures teach. It might seem strange that such a no tion should ever
have been mis taken for the truth which we con fess; but the con fu sion is to
some ex tent ac counted for by the fact that it, too, claims what we call the
means of grace to be sav ing or di nances. It con sists in the er ror that sal va- 
tion is the di vine re ward for the hu man act of obe di ence in us ing them. Ac- 
cord ing to this the bless ing is not gra ciously con ferred through the means as
their chan nel, but rather with out all means, the the ory in volv ing no pro vi- 
sion for the im par ta tion of the gift.

The whole con cep tion is le gal, and it has no room for gifts of grace in
the proper sense. It as sumes hu man power to please God and hu man merit
in ex er cis ing that power ac cord ing to His holy will. The use of the di vine
or di nances is con ceived as a mer i to ri ous work, fur nish ing to God the mo- 
tive for im part ing the bless ing. They are thus rather the ground than the
means of jus ti fi ca tion. The the ory as cribes no sav ing con tents to the Word
and Sacra ments; it im putes to them no in stru men tal power in con fer ring sal- 
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va tion. It treats them as le gal or di nances, re quir ing obe di ence, and claims
that obe di ence in this case, as in all other le gal ob ser vances, se cures bless- 
ings to the obe di ent. They are sav ing or di nances in the same sense in which
good works in gen eral are claimed to have sav ing power. The Pela gian er- 
ror, against which the doc trine of jus ti fi ca tion by faith is a con stant protest,
un der lies the whole the ory. With those who op pose it we are, so far as this
op po si tion is con cerned, in per fect har mony. But it must not be over looked
that the doc trine in ques tion does not rep re sent the Word and the Sacra- 
ments as means for the be stowal of jus ti fi ca tion: it treats them rather as or- 
di nances of a le gal char ac ter, by the ob ser vance of which man jus ti fies him- 
self.

The other opin ion with which the Bib li cal doc trine is some times con- 
founded, and which is, there fore, some times im puted to the Lutheran
Church, is that which as sumes the ex is tence of a nat u ral power in the means
of grace to ac com plish the end for which they were ap pointed. Ac cord ing to
this the ef fect is pro duced as it were by magic. The ad min is tra tion is all that
is req ui site to pro duce the re sult, just as the medicine which has the nec es- 
sary re me dial prop er ties need only be ad min is tered to re move the dis ease.
The at ti tude of the sub ject is thought in no way to af fect the ef fi cacy in his
soul of the means used. Ev ery one who hears the Gospel with its gra cious
ab so lu tion is sup posed to be in the ac tual pos ses sion of im mu nity from the
curse, be cause it pro nounces and, in pro nounc ing, brings the for give ness of
sin. Ev ery bap tized per son is sup posed to be saved, be cause Bap tism was
in sti tuted to be the wash ing of re gen er a tion. Ev ery com mu ni cant is sup- 
posed to have sal va tion, be cause the Holy Sup per was in sti tuted to be stow
the Lord’s body and blood, the spir i tual eat ing and drink ing of which se- 
cures eter nal life. It is not thought nec es sary to have any ref er ence to the
spir i tual con di tion of the sub ject – the means hav ing the power in them, in
all cases, to pro duce the de signed ef fect. While we in sist, ac cord ing to the
Scrip tures, that the un be lief of man can not ren der void the faith of God, and
that there fore His means are the ve hi cles of sav ing grace, whether man will
be lieve or not, we yet heartily con cur in the re jec tion of the hu man fig ment
that the mere ad min is tra tion of these means in all cases pro duces the re sults
for the ac com plish ment of which they were in sti tuted.

The means of im part ing the grace of God and the means of em brac ing it
are not one and the same. The Lord has grace for all, and through the ap- 
pointed means of fers it to all. Je sus has tasted death for ev ery man, and His
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mer its avail for the jus ti fi ca tion of ev ery man. These are im puted to men,
and the Di vine Word and the Holy Sacra ments are ap pointed to con vey the
bless ing. But not ev ery one for whom wealth is de signed and to whom it is
of fered is nec es sar ily rich; some may re ject it, and some, hav ing ac cepted,
may af ter wards ne glect it and lose it. Not ev ery one to whom God de clares
His ab so lu tion for Je sus’ sake ap pro pri ates it. Some re ject it and re main in
their sins. The Holy Sacra ments, as well as the Word of God, al ways con- 
tain and con vey the jus ti fy ing grace. In no case is the fault God’s that the
bap tized sin ner is not jus ti fied. He that be lieveth not shall be damned, al- 
though God de sired that he should be saved, and freely of fered him sal va- 
tion through the means which he ap pointed to this end. While the Bible
teaches that these means al ways bear with them the di vine power to jus tify,
so that the sub ject is al ways with out ex cuse, it does not give the least coun- 
te nance to the opin ion that the ad min is tra tion of the means, or the mak ing
of an ef fec tual of fer, is all that is needed to put the sub ject in ac tual pos ses- 
sion of the bless ing of fered.

The Re form ers, when they set forth the great com fort of the Gospel and
the Sacra ments, were un wea ried in urg ing faith as the means nec es sary to
em brace it, and in warn ing against the Romish er ror of trust ing in the mere
work per formed, in de pen dently of the re cep tion of the di vine gift. Thus in
her Apol ogy the Lutheran Church says:
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“Here we must freely con demn all the scholas tics and their false doc trines, that those who
sim ply use the Sacra ments and do not op pose their op er a tion ob tain, ex opere op er ato, the
grace of God, even if the heart at the time has no good thoughts. But it is clearly a Jew ish
er ror to hold that we are jus ti fied by works and ex ter nal cer e monies, with out faith, and al- 
though the heart be not en gaged therein; yet this er ror is pro mul gated far and wide through
all the pa pal ter ri tory and churches. St. Paul (Rom. 4:9-11) de nies that Abra ham was jus ti- 
fied through cir cum ci sion, and as serts that it was a sign ap pointed to ex er cise and
strengthen faith. We there fore say that the proper use of the Sacra ments re quires faith to be- 
lieve the di vine prom ises and re ceive the promised grace which is of fered through the
Sacra ments and the Word. Now this is the ob vi ous and proper use of the Holy Sacra ments,
upon which our hearts and con sciences can firmly rely. For the di vine prom ises can be ac- 
cepted through faith alone. Now as the Sacra ments are ex ter nal signs and seals of the prom- 
ises, their proper use re quires faith; for when we re ceive the Sacra ment of the body and
blood of Christ, our Lord clearly says, ‘This cup is the new tes ta ment.’ (Luke 22:20.) We
should firmly be lieve, then, that the grace and re mis sion of sins promised in the New Tes ta- 
ment are im parted to us. This we should re ceive in faith, and thereby con sole our alarmed,
timid hearts, and rest as sured that the word and prom ises of God can not fail, but are as
sure, nay, surer than if a new voice or a new mir a cle were given from heaven to cer tify us
of grace. What would a mir a cle ben e fit us if it were not be lieved? Here we are speak ing of
spe cial faith, namely, the as sur ance that our sins are for given us; not of the gen eral faith
which be lieves that there is a God. This proper use of the Sacra ments re ally con soles and
re freshes the heart. But we can not too care fully con sider or speak too freely of the abuses
and er rors in tro duced by the per ni cious, shame ful, and im pi ous doc trine of the opus op er a- 
tum; namely, that the mere use of the Sacra ments, the work per formed, makes us just be- 
fore God and se cures His grace, even with out a good dis po si tion of the heart.” (Art. xiii.
18-23.)

The ef fi cacy of the means of grace is al ways present in them, and is the
same in the Sacra ments as in the Word of God. They are di vine means to
im part the ben e fits se cured for us through our blessed Re deemer. They all
con tain the power of God, of whose gra cious will they are ex pres sions.
Bap tism and the Eu charist are not mere wa ter and mere bread and wine.
These could have no spir i tual ef fect. The di vine word of in sti tu tion and of
prom ise is joined to these ma te rial el e ments, and this word is al ways ef fec- 
tual, whether with or with out the el e ments. The grace of God is con veyed in
Bap tism to be gin the work of sal va tion in the soul of the in fant; it is com- 
mu ni cated in the Holy Sup per to pro mote and con firm the work al ready be- 
gun; it is be stowed through the writ ten and preached Word to the same
ends. In all cases sal va tion is by the means, and in all cases the means con- 
tain it and con vey it. But in all cases the power of God thus con veyed must,
if the soul is to be saved by it, be ap pro pri ated by faith. God does not jus tify
and save the sin ner in spite of him self. The means be stow jus ti fi ca tion.
They pro claim the gra cious par don for Christ’s sake as a con so la tory fact.
They work in the soul the abil ity to be lieve the fact, which is fool ish ness to
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the nat u ral man. They ex hibit the ground of true peace and joy to the sin ner,
and sup ply the power to re joice in it. But all this may be re sisted. The sin ner
may cast from him the glo ri ous trea sures which are of fered, and thus, not- 
with stand ing the riches of grace of fered to him, re main un der con dem na- 
tion.

In ex hibit ing the doc trine of Jus ti fi ca tion we must there fore pro ceed a
step fur ther, and point out the sub jec tive con di tion of the ac tual pos ses sion
of the grace which is ob jec tively present in the Word of God and the Holy
Sacra ments, and of fered through them when ever and wher ever these means
of grace are ad min is tered.
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4. The Means Of Its Re cep tion

THE BE STOWAL of a spir i tual gift does not in volve its ap pro pri a tion by
those for whom it is de signed. We have be fore ad verted to the fact that the
fail ure to ob serve this is a pro lific source of con fu sion and mis ap pre hen sion
in the doc trine of Jus ti fi ca tion. Christ has re deemed all men, and the means
of grace con vey the ben e fits of the re demp tion to all their sub jects. The
trea sures of sal va tion have been se cured, and ar range ments have been made
for their gra tu itous dis tri bu tion. But not all to whom these trea sures are of- 
fered, are in the ac tual pos ses sion of them. They must be re ceived as well as
be stowed. The soul in its nat u ral con di tion has them not and can not ap pre- 
hend them. There is a hand that gives and a hand that takes. God ex tends
His gra cious hand to jus tify the sin ner in His blessed Word and Sacra ments.
But He also cre ates in us a spir i tual hand by which the pre cious gift may be
ap pro pri ated. This hand is faith, which is the only means of the re cep tion,
as the Word of God and the Holy Sacra ments are the only means of the be- 
stowal, of jus ti fi ca tion.

“Be ing jus ti fied by faith, we have peace with God through our Lord Je- 
sus Christ.” (Rom. 5:1)

I. No Means Of Re cep tion Be sides Faith

It has, in the pre vi ous chap ter, been shown that there is no ground of a sin- 
ner’s jus ti fi ca tion be sides the grace of God in His dear Son. “Other foun da- 
tion can no man lay than that is laid, which is Je sus Christ.” (1 Cor. 3:11)
But as the grace of God must be ap pro pri ated, oth er wise the sin ner re mains
in his nat u ral state of con dem na tion, it is of the ut most im por tance clearly
to fix in our minds the truth, that the only means of such ap pro pri a tion is
faith.

The Scrip tures, in many places, ex pressly men tion faith as such means,
and they men tion no other. This si lence of Scrip ture must alone, in a mat ter
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of such grave mo ment, be con sid ered de ci sive. It would con flict with all
that God has been pleased to make known to us of Him self and His benev o- 
lent pur poses, to sup pose that there are ways of ap pre hend ing jus ti fy ing
grace of which He has given us no in for ma tion. The love which sent the
Saviour to die for us could not with hold from us the knowl edge of any
means by which the ben e fits of that death might be made ours. “He that be- 
lieveth and is bap tized shall be saved; but he that be lieveth not shall be
damned.”

Nor are there any other means con ceiv able by which the grace of fered in
the Gospel could be ap pro pri ated. It is a griev ous and a mis chievous er ror
to sup pose that some thing must be done on our part to ren der the mer its of
Christ avail able. We must re call to the reader’s mind the fact that the sal va- 
tion of man is al ready wrought out, and that it only needs dis tri bu tion and
ap pro pri a tion to ren der it the sin ner’s in di vid ual pos ses sion. The glad tid- 
ings an nounc ing the fact of the re demp tion are not some thing to be done,
but some thing to be be lieved; and he that be lieves them en joys them. The
im por tant dis tinc tion be tween the Law and the Gospel is too of ten over- 
looked even by those who ad mit it to be well founded, and the re sult is con- 
fu sion in re gard to the na ture and means of jus ti fi ca tion. Good news avail
for us only when we ap pro pri ate them by be liev ing them. No ex er cise of
our nat u ral pow ers, no per sonal ef forts of any de scrip tion, can se cure to us
the ben e fits of the atone ment. They are of fered freely, and all that we need
is to em brace them. Con vic tion and sen ti ment and vo li tion are all very well
in their sphere. But no log i cal power can con vince us of facts which rest,
and can rest, only upon the tes ti mony of God, so long as the word of His
tes ti mony is re jected by un be lief. No skill in per sua sion can arouse our sen- 
si bil i ties in re gard to ob jects whose very ex is tence we deny. No ex er cise of
will can make di vine facts to or der, or bring to our souls the com fort which
de pends upon such facts. We may de ceive our selves and we may be de- 
ceived. We may even act upon the per sua sion that cer tain propo si tions are
true, while the only ground upon which their truth could rest is re nounced.
We are some times im posed upon by sophists, and some times prac tice
sophistry upon our selves. But the fires test our in tel lec tual work and burn
the hay and stub ble. Sophistries can not en dure the hour and power of temp- 
ta tion. When the mind is aroused to ex am ine its fur ni ture, it can not hold as
a truth what in volves a con tra dic tion, or what is a pal pa ble ab sur dity. If it is
stated to us as a fact that a wealthy friend has, in his will, named us as heirs
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to all his prop erty, we may strive to se cure the ben e fit of the in for ma tion by
think ing about it, and ex cit ing our feel ings in ref er ence to it, and ex er cis ing
the will re spect ing it; but, af ter all, there is noth ing that avails us any thing
save sim ply be liev ing it. God sends His mes sage of mercy to us, and at His
word we are to be com forted. If this af fords us no so lace and no joy by
merely ap pro pri at ing it as true, we can have no com fort and no peace. It is
right to think about it fre quently and well; it is right that our feel ings be- 
come en listed in a mat ter so cheer ing and so glo ri ous; it is right that our will
be brought un der its blessed in flu ence and lead us to ap pro pri ate ac tion: but
only he who be lieves it has it and prof its by it. There is no other means than
faith to re ceive the prof fered grace.

“Some earnestly con tend against the word sola, alone; yet St. Paul
clearly says (Rom. 3:28): ‘There fore we con clude that a man is jus ti fied by
faith with out the deeds of the law.’ Again (Eph. 2:8), ‘It is the gift of God,
not of your selves, not of works, lest any man should boast’; and the same in
Ro mans 3:24. Now if this word, this ex clu siva sola (the ex pres sion alone,
which ex cludes ev ery thing else,) is so ob jec tion able to some, they may
erase these words also, wher ever found in the Epis tles of St. Paul: ‘through
grace’ ‘not of works,’ ‘the gift of God,’ etc., ‘lest any man should boast,’
and the like; for they are very de cid edly ex clu sive. The words ‘through
grace’ ex clude merit and all works what so ever.” (Apol ogy, Art. iv. 73, 74.)
There is no merit in man by which he could be ac counted right eous be fore
God; there is no power in man by which he could ap pro pri ate the right eous- 
ness which Christ has se cured for him. “For by grace are ye saved through
faith.” (Eph. 2:8.) Faith is the only means to em brace the only Saviour.

II. Faith The Des ig nated Means Of Re cep tion

In the very na ture of the case faith is sug gested to us as the only pos si ble
means by which jus ti fi ca tion can be ap pro pri ated. God states con so la tory
facts and sets be fore us cheer ing prom ises, and we can not even con ceive a
method for their ap pro pri a tion other than that of be liev ing them. But we are
not left to de ter mine the means by mere in fer ence. Lan guage can not give
clearer ex pres sion, to a truth than is given in Scrip ture to the doc trine that
the sin ner re ceives jus ti fi ca tion by faith alone.
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The pas sages which enun ci ate this truth are so abun dant that we must
con tent our selves with a mere se lec tion. Thus St. Paul de clares:

“Be it known unto you, there fore, men and brethren, that through this man is preached unto
you the for give ness of sins: and by Him all that be lieve are jus ti fied from all things, from
which ye could not be jus ti fied by the law of Moses.” (Acts 13:38, 39.)

The same apos tle writes to the Ro mans:

“There fore we con clude that a man is jus ti fied by faith, with out the deeds of the law.”
(Rom. 3:28.)

Of the same im port, ex clud ing all par tic i pa tion of nat u ral pow ers in the ap- 
pro pri a tion of jus ti fi ca tion, are his words to the Gala tians:

“We, who are Jews by na ture, and not sin ners of the Gen tiles, know ing that a man is not
jus ti fied by the works of the law, but by the faith of Je sus Christ, even we have be lieved in
Je sus Christ, that we might be jus ti fied by the faith of Christ, and not by the works of the
law; for by the works of the law shall no flesh be jus ti fied.” (Gal. 2:15, 16.)

Again, he says to the Philip pi ans that his great aim is to be found in Christ,
“not hav ing mine own right eous ness, which is of the law, but that which is
through the faith of Christ, the right eous ness which is of God by faith.”
(Phil. 3:9.) It is upon such clear and ex plicit state ments of the Holy Ghost
that our fa thers based the ar ti cle on Jus ti fi ca tion in the Augs burg Con fes- 
sion, which de clares:

“It is taught fur ther that we can not ob tain right eous ness and the for give ness of sin be fore
God by our own mer its, works, and atone ment; but that we ob tain the re mis sion of sins and
are jus ti fied be fore God by grace, for Christ’s sake, through faith, if we be lieve that Christ
suf fered for us, and that for His sake our sins are re mit ted unto us, and right eous ness and
eter nal life are be stowed on us. For God re gards this faith and im putes it as right eous ness
in His sight, as Paul says, Ro mans iii. and iv.”

Those who duly weigh the state ments of Scrip ture will read ily per ceive why
the Lutheran Church used the ex clu sive par ti cles in stat ing this doc trine,
and earnestly de fended their use, as she still does, against the heresy of
Rome. We are not only per mit ted to say that man is jus ti fied by faith alone,
but we are re quired thus to speak, in or der to ex press the full mean ing of the
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Bib li cal state ments. For, ac cord ing to these, faith is man i festly the only
means of ap pro pri at ing jus ti fi ca tion. This is clear from the ev i dences which
have been ad duced, to which, be cause of the great im por tance of this point,
we add the fol low ing:

1 If faith alone did not jus tify, we must as cribe such power ei ther to
works alone, or to works in con junc tion with faith.

But the Scrip tures ex pressly deny that jus ti fi ca tion is the ef fect of man’s
obe di ence to the law; nay more, they deny that the deeds of the law have
any part in pro duc ing such ef fect. For St. Paul says:

“To him that wor keth not, but be lieveth on Him that jus ti fi eth the un- 
godly, his faith is counted for right eous ness.” (Rom. 4:5.) “For by grace are
ye saved, through faith; and that not of your selves: it is the gift of God: not
of works, lest any man should boast.” (Eph. 2:8, 9.) “Not by works of right- 
eous ness which we have done, but ac cord ing to His mercy He saved us.” (
Ti tus 3:5.) As jus ti fi ca tion is not by works, nei ther in whole nor in part, it
must be by faith alone.

2 Faith alone is rep re sented in Scrip ture as ap pre hend ing the prom ises of
God.

No other means is named for their ap pro pri a tion. Je sus de clares to the
woman who had an is sue of blood:

“Daugh ter, be of good com fort; thy faith hath made thee whole.” (Matt. 9:22.)

To an other He said:

“Thy faith hath saved thee; go in peace.” (Luke 7:50.)

“To as many as re ceived Him, to them gave He power to be come the sons of God, even to
them that be lieve on His name.” (John 1:12.)

“He that be lieveth on the Son hath ev er last ing life; and he that be lieveth not the Son shall
not see life.” (Ib. 3:36.)

“Be ing jus ti fied by faith we have peace with God.” (Rom. 5:1.)

This is the uni form mode of speak ing in the Scrip tures. Wher ever the means
of em brac ing the Gospel is men tioned, faith is, with out an ex cep tion, rep re- 
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sented as such means. From this it is not only al low able to con clude that
there is no other means, but it is nec es sary so to con clude. Jus ti fi ca tion is
there fore ap pro pri ated by faith alone.

3 The dec la ra tion that we are jus ti fied through grace and freely, or gra tu- 
itously, im plies that it is by faith alone.

St. Paul af firms that we are “jus ti fied freely by His grace through the re- 
demp tion that is in Christ Je sus.” (Ib. 3:24.)

“Now to him that wor keth is the re ward not reck oned of grace, but of debt. But to him that
wor keth not, but be lieveth on Him that jus ti fi eth the un godly, his faith is counted for right- 
eous ness.” (Ib. 4:4, 5.)

“And if by grace, then is it no more of works: oth er wise grace is no more grace. But if it be
of works, then is it no more of grace: oth er wise work is no more work.” (Ib. 11:6.)

There can be no desert re quired on our part to se cure jus ti fi ca tion, for then
this would not be a free gift of God’s grace. What God is pre sumed to owe
us in con sid er a tion of our sup posed merit can not, with out in volv ing a con- 
tra dic tion, be thought a gra tu itous gift. He be stows jus ti fi ca tion freely and
gra ciously; there fore it must be by faith alone, with out the deeds of the law.

4 If any thing be sides faith were re quired to jus tify the sin ner, it could not
be said that ev ery be liever is jus ti fied and saved. For if faith is not the only
means of ap pro pri at ing jus ti fy ing grace, cer tainly some who have faith
would be found with out the other nec es sary qual i ties, and ac cord ingly
would not be jus ti fied. But the Scrip tures as sert that all who have faith are
jus ti fied and saved, no other qual ity be ing rep re sented as nec es sary.

“For God so loved the world that He gave His only-be got ten Son, that whoso ever be lieveth
in Him should not per ish, but have ev er last ing life.” (John 3:16.)

“To Him give all the prophets wit ness, that through His name whoso ever be lieveth in Him
shall re ceive re mis sion of sins.” (Acts 10:43.)

“I am not ashamed of the Gospel of Christ; for it is the power of God unto sal va tion to ev- 
ery one that be lieveth.” (Rom. 1:16.)

As ev ery one that be lieves is de clared to be jus ti fied, it is ev i dent that faith
alone ap pro pri ates the grace of jus ti fi ca tion.
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5 To this must be added, the earnest warn ings which it pleased the Holy
Ghost, by ex hibit ing the per ni cious con se quences of such pro ce dure, to give
us against sub sti tut ing any other means for faith.

“For if they which are of the law be heirs,” (says St. Paul,) “faith is made void, and the
prom ise made of none ef fect.” (Ib. 4:14.)

If there were any other means of se cur ing jus ti fi ca tion, then faith, of which
the Gospel speaks so much, would be fu tile, and the cheer ing prom ises
which faith em braces would be a dear delu sion.

“But the Scrip ture hath con cluded all un der sin, that the prom ise by faith of Je sus Christ
might be given to them that be lieve.” (Gal. 3:22.)

That prom ise is not a delu sion, but a pre cious re al ity, and faith ap pro pri ates
it to the soul’s un speak able com fort. Those who seek some other means of
jus ti fi ca tion are pur su ing a per ilous path. Words of more solemn im port
can not be ut tered than those which the apos tle ad dresses to such self-de- 
ceivers:

“Christ is be come of no ef fect unto you, whoso ever of you are jus ti fied by the law; ye are
fallen from grace. For we through the Spirit wait for the hope of right eous ness by faith.”
(Ib. v. 4, 5.)

Those who seek to be jus ti fied by some other means than faith make faith
void, nul lify the gra cious prom ise, make Christ of no ef fect to them selves,
and fall from grace. There fore jus ti fi ca tion must be by faith alone.

Against the plain and ex plicit teach ing of Scrip ture, ob jec tions are made
by some per sons, on the ground that St. James seems to point out an other
means of jus ti fi ca tion when he says:

“But wilt thou know, O man, that faith with out works is dead? Was not Abra ham our fa ther
jus ti fied by works, when he had of fered Isaac his son upon the al tar? Seest thou how faith
wrought with his works, and by works was faith made per fect? And the Scrip ture was ful- 
filled which saith, Abra ham be lieved God, and it was im puted unto him for right eous ness:
and he was called the friend of God. Ye see then how that by works a man is jus ti fied, and
not by faith only.” (James 2:20-24.)
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This ap pears to be in con flict with the doc trine which has been pre sented as
the ex plicit teach ing of the Bible, and the Ro man ists have not failed to
make the best pos si ble use of the seem ing dis crep ancy to bring the con so la- 
tory doc trine of jus ti fi ca tion by faith into dis re pute. But the truth of God
shall stand in spite of all as saults.

It is un ques tion ably a sound prin ci ple of Bib li cal in ter pre ta tion that two
pas sages of the Scrip tures can not be fully as sumed to con tra dict each other.
The Holy Ghost can not move one au thor to write what is in con flict with
that which He has dic tated to an other The pas sages in which He has ex- 
pressed the doc trine of the sin ner’s jus ti fi ca tion by faith are as abun dant and
as clear as those stat ing any doc trine of the Chris tian sys tem. These can not,
with out do ing vi o lence to a law of in ter pre ta tion which com mends it self as
just to ev ery rea son able per son, be in val i dated. The sin gle pas sage in
St. James must be ex plained in har mony with the nu mer ous texts which it
seems to con tra dict, ac cord ing to the apos tolic rule:

“Let us proph esy ac cord ing to the pro por tion of faith.” (Rom. 12:6.)

Such an ex pla na tion can be given with out do ing vi o lence to the words of
St. James, and with out sub ject ing our selves to the charge of wrest ing the
Scrip tures.

Let it be dis tinctly un der stood, what is so plain in the ar gu men ta tion of
the chap ter be fore us, that St. James is con tend ing against all hol low pre- 
tenses and heart less words. He con demns the feigned faith which shows
par tial ity to the rich and de spises the poor. He shows that all pro fes sions
which are de nied in prac tice are thus con victed of hypocrisy. He ex hibits
the dif fer ence be tween say ing that we have faith and prov ing that we have it
by cor re spond ing deeds.. “What doth it profit, my brethren, though a man
say he hath faith, and have not works? Can faith save him?” The ref er ence
here is ob vi ously not to the liv ing faith which em braces Christ and which
works by love, but to the pre tended faith which has not works. Can such
faith save the soul? It is the sheer est delu sion to as sume that it can; and
against this dan ger ous delu sion the apos tle raises his voice in warn ing.
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“If a brother or a sis ter be naked, and des ti tute of daily food, and one of you say unto them,
De part in peace, be ye warmed and filled; not with stand ing ye give them not those things
which are need ful to the body; what doth it profit? Even so faith, if it hath not works, is
dead, be ing alone.”

Such a faith prof its no one: it blesses no ob ject and se cures no bless ing for
the sub ject. It is faith in pro fes sion, but not in fact. It is a dead thing which
em braces not Christ and labors not for the wel fare of man. It does not jus- 
tify. If any one should com fort him self with it, be cause it ac cepts the ex is- 
tence of a God, he is in formed that this is a false hope, as it rests upon a
dead faith. “Thou be lievest that there is one God: thou doest well: the dev ils
also be lieve, and trem ble.” The be lief in the ex is tence of one God does not
con sti tute a liv ing faith which saves the soul: it may be a mere his tor i cal
cre dence, and it cer tainly is noth ing more than this when it is un ac com pa- 
nied by works that glo rify God’s name. A faith with out works is dead, and
can not save. To such a faith St. Paul would be as far from as crib ing jus ti fi- 
ca tion as St. James. So far there is man i festly not the least dis crep ancy be- 
tween them.

But this would not ap pear to solve the whole dif fi culty; for jus ti fi ca tion
is not only de nied of such a dead faith, but it is af firmed of works. Upon a
su per fi cial view this might be thought to in di cate that the pur pose of
St. James is to deny of all faith, whether liv ing or dead, that it jus ti fies. A
closer ex am i na tion, how ever, will show that this is by no means the case.
He does, in deed, claim that “by works a man is jus ti fied, and not by faith
only.” But all de pends upon the ap pli ca tion which is made of the word jus- 
tify. The term des ig nates an act of man as well as an act of God. The con di- 
tions must of course vary with the di ver sity in the ap pli ca tion. In all cases
the word means to pro nounce just. But jus ti fi ca tion in the sight of man im- 
plies some thing which it does not in volve when it des ig nates our re la tion to
God. The rea son of this is that God sees the heart, whilst man does not.
Faith alone jus ti fies in the sight of God: no deeds of the law are nec es sary.
This alone ought to suf fice also in the sight of those who are the chil dren of
God, and who con form their judg ment to that of their Fa ther. But not all are
chil dren of God, who as such heartily adopt God’s judg ment. And those
who are His chil dren can not look into the soul, as God can, and there dis- 
cern the ex is tence of faith, in de pen dently of any man i fes ta tions. They must
judge from ap pear ances. Faith, if it be the liv ing, ac tive power which em- 
braces the right eous ness of Christ, works by love. The works which are thus
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brought forth are the marks by which men judge of its ex is tence. Where
they are found the per son is pro nounced just, be cause the ev i dences of jus ti- 
fy ing faith are. fur nished. With out them no jus ti fi ca tion can take place in
the sight of man, be cause no knowl edge can be had of the pres ence of the
faith which jus ti fies.

To this St. James refers. His whole ar gu men ta tion in di cates that he has
the ex ter nal ap pear ance in view. A dead faith, hav ing no works, does not
jus tify. But the liv ing faith which does jus tify, is shown by works. Where
these are, man fairly con cludes that jus ti fi ca tion has en sued: the tes ti mony
is pre sented by which a liv ing faith is known to ex ist. God needs no such
tes ti mony, but man man i festly does. In the sight of man works are nec es- 
sary to jus tify, be cause not the say ing that we be lieve, but the ac tual be liev- 
ing with the heart jus ti fies, and this ac tual be liev ing is known to us only by
the works which it pro duces. The readi ness of Abra ham to sac ri fice his son
proved the sin cer ity of his faith; it could not, af ter such ev i dence that it was
a liv ing power, be con sid ered a mere ex ter nal pro fes sion with out vi tal ity. In
man’s es ti ma tion he was jus ti fied by works; that is, his works were the
means of man’s know ing him to be jus ti fied, and thus the ground of pro- 
nounc ing him just. The sign is put for the in stru men tal cause, which is in- 
vis i ble to man. Thus, “was not Abra ham our fa ther jus ti fied by works, when
he had of fered Isaac his son upon the al tar?” The pro fes sion of faith is nec- 
es sary, oth er wise a laud able act might, with out vi o lat ing the rule of char ity,
be as cribed to a nat u ral mo tive; but the pro fes sion alone is in suf fi cient, as
that would be con sid ered hyp o crit i cal if cor re spond ing works were want ing.
The ev i dence of jus ti fi ca tion is com plete only where both are united. “Seest
thou how faith wrought with his works, and by works was faith made per- 
fect?” Faith must re main im per fect in man’s sight un til its ev i dence is fur- 
nished in works.

That this is the mean ing of St. James is ren dered cer tain by the twenty-
third verse: “And the Scrip ture was ful filled which saith, Abra ham be lieved
God, and it was im puted unto him for right eous ness.” The jus ti fi ca tion be- 
fore God was by faith alone, and this was openly shown be fore man by the
works in which faith was man i fested. The words which are rep re sented by
the pa pists as stand ing in con flict with the Scrip tural doc trine of Jus ti fi ca- 
tion by faith are, there fore, ac cord ing to the con text to be ex plained thus:
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“Ye see then how that by works a man is jus ti fied,” in the sight of man, who can not oth er- 
wise be as sured of the ex is tence of a liv ing faith, “and not by faith only,” which, as far as
man can judge, is a mere dead thing when the ev i dence of vi tal ity is not fur nished by
works. Be fore men, who can not see into the heart, and who there fore re gard a faith as
merely pre tended as long as it is not proved to be liv ing, works are nec es sary to jus ti fi ca- 
tion. Even St. Paul, who urges jus ti fi ca tion by faith alone with such fre quency and such en- 
ergy, ex presses the same thought when he says:

“If Abra ham were jus ti fied by works he hath whereof to glory, but not be fore God.” (Rom.
4:2.) The doc trine of St. James is in no re spect in con flict with the teach ing of the other
Scrip tures that, in the sight of God, the sin ner is jus ti fied by faith alone.

III. No Con di tion To Be Ful filled Be fore Faith
Avails

Be cause the way of sal va tion, when it is rep re sented as con sist ing sim ply in
the im par ta tion of the mer its of Christ and their ap pro pri a tion by faith,
seems so easy, many doubt and many pos i tively re ject it. It ap pears to them
that too lit tle is thus re quired of the sin ner, and that the de mand made upon
him bears no ad e quate pro por tion to the in iq ui ties laid to his charge. It
seems like mak ing resti tu tion in words for ma te rial trea sures em bez zled.
For this rea son it is sup posed that, al though faith be ad mit ted to be the
means of ap pro pri at ing the gift, this can be so only un der cer tain con di tions,
the ful fill ment of which im plies a moral change in the sub ject, so that this
change is just as es sen tial to jus ti fi ca tion as the faith which is said to ap pro- 
pri ate it. The pre sump tion is that the be liever is jus ti fied, pro vided that the
le gal re quire ments made upon him are at least to some ex tent ful filled.

In ref er ence to this whole scheme of thought, it is, first of all, to be ob- 
served, that the Scrip tural doc trine of Jus ti fi ca tion does not rest upon any
ex pi a tion or atone ment to be made by the sin ner. The Bible does not teach
that the cul prit, as a con di tion of his ac quit tal, must him self fur nish some- 
thing in the na ture of a ran som or resti tu tion. This has been of fered by our
blessed Lord, who “came not to be min is tered unto, but to min is ter, and to
give His life a ran som for many.” (Matt. 20:28.) The fail ure to rec og nize
this opens, the way for “damnable here sies.” A the ory of jus ti fi ca tion in
which the re demp tion through Christ Je sus is ig nored is not en ti tled to the
pred i cate Chris tian. It lacks all that is es sen tial in the Chris tian sys tem. And
yet this rad i cal mis take is made with star tling fre quency. If it did not lurk in
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the minds of those who, on the ground of the in ad e quacy of the sac ri fice
and sat is fac tion sup posed to be in volved in faith, ob ject to the Bib li cal doc- 
trine, such an ob jec tion could never be urged. When the sac ri fice of Christ
is once ac knowl edged, no other will be deemed nec es sary, and the thought
will never be per mit ted to en ter the mind that the sin ner’s jus ti fi ca tion is se- 
cured at too small a price. The cost was in fi nite; and it is a sig nal man i fes ta- 
tion of hu man folly, and a gross in sult to Him who paid the stu pen dous
price for our ran som, to en deavor to gild its gold by over lay ing it with the
tin sel of our right eous ness.

Some thing more, in deed, is req ui site to jus ti fi ca tion than a mere as sent
to Bib li cal state ments; but faith alone ap pro pri ates the bless ings which
Christ has se cured, and which are freely of fered through the means of
grace. No con di tions are re quired in the sub ject, the fail ure to ful fill which
ren ders faith in ef fec tual. The sin ner’s con di tion may be as it will, if he has
true faith which em braces Christ, he is jus ti fied, and it is well with him.

To speak of a cer tain de gree of sanc ti fi ca tion as nec es sary to ren der faith
ac cept able to God, or of a cer tain num ber of self-deny ing per for mances as
req ui site to in duce God to look with com pla cency upon the be liever in Je- 
sus, is to set aside the atone ment, and to wrest the Scrip tures to our own de- 
struc tion. God’s dec la ra tion jus ti fy ing the sin ner is un con di tional. The con- 
di tion which was nec es sary be fore the dec la ra tion could be made, has been
ful filled in the Lamb of God, who taketh away the sins of the world. There
is no other men tioned. Not even faith is a con di tion of the dec la ra tion. God
of fers the gift whether we be lieve or dis be lieve. He sets it be fore us in His
Word and Sacra ments, that we may be lieve it. Faith is the con di tion merely
of our pos sess ing the gift, and it is so be cause it is the only means of ap pro- 
pri at ing it. No ho li ness of heart and life can ap pre hend it. In deed, it is gra- 
ciously be stowed as a free gift, be cause man has not the ho li ness which the
law re quires, and there fore needs it. If we had the ho li ness to ren der us ac- 
cept able to God, the free gift of an other’s ho li ness were need less: we would
be jus ti fied by the deeds of the law, and could dis pense with the right eous- 
ness of God by faith.

All such no tions about con di tions to be ful filled be fore faith avails, only
darken coun sel, dis par age Christ, and de stroy our peace. They all rest upon
the per ni cious er ror, which has its birth in hu man pride, that man must be
his own de liv erer from death; and they all lead to the de struc tion of that
peace which the soul can have in Je sus alone as the per fect Saviour. Re mis- 
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sion of sin is promised for Christ’s sake. There fore no one can ob tain it un- 
less by faith alone. For no one can take hold of the prom ise or par tic i pate in
it ex cept through faith only. Ro mans 4:16:

“There fore it is of faith, that it might be by grace; to the end the prom ise might be sure.”

Pre cisely as if he should say, that if our sal va tion and right eous ness de- 
pended upon our own merit, the prom ise of God would be un cer tain and
use less to us; for we never would know with cer tainty when our mer its
would suf fice. The pi ous heart and Chris tian con science know this full well,
and would not for a thou sand worlds that our sal va tion de pended upon our- 
selves. Paul agrees with this view (Gal. 3:22):

“The Scrip ture hath con cluded all un der sin, that the prom ise by faith of Je sus Christ might
be given to them that be lieve.”

Here Paul casts aside all our merit; for he says that we are wor thy of death
and con cluded un der sin; he calls to mind the di vine prom ises, by which
alone we can ob tain the for give ness of sin; and fur ther adds how we be- 
come par tic i pants of the prom ise – namely, by faith. This ar gu ment, drawn
by Paul from the very na ture of the di vine prom ise – namely, that as God’s
prom ise is cer tain and must re main sure, as it will not fail to do, re mis sion
of sin can not pro ceed from our merit, else it would be un cer tain, and we
could not know when our mer its would suf fice – yes, I say, this ar gu ment,
this foun da tion, is a firm rock; it is per haps the strong est in all the writ ings
of St. Paul, and is of ten re peated and quoted in all the Epis tles. No one on
earth will ever be able to de vise, in vent, or con trive any thing by which this
ar gu ment alone, even if there were no other, could be over thrown. Nor will
the pi ous and con sci en tious Chris tian by any means per mit him self to be led
away from the po si tion, that we re ceive re mis sion of sins by faith alone, for
the sake of Christ’s mer its. For in this they have a sure, firm, eter nal con so- 
la tion against sin and the devil, death and hell; while ev ery thing else rests
on a sandy foun da tion and is in suf fi cient in the hour of temp ta tion." (Apol- 
ogy iv. 84, 85.) The be liever ap pro pri ates the right eous ness of Christ set be- 
fore him in the word of the Gospel; and as that is per fect and is of fered
freely and fully, no con di tion need be ful filled on his part to make it avail- 
able and to se cure its com fort. Faith ap pre hends and pos sesses all.
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IV. The Na ture Of Jus ti fy ing Faith

There are three el e ments in di cated in Scrip ture as con sti tut ing sav ing faith;
namely, knowl edge, as sent, and con fi dence. The faith which jus ti fies can not
ex ist in the ab sence of any one of them, as each of them is a nec es sary con- 
stituent.

1 The ob ject of faith must be known, be fore jus ti fi ca tion can be ap pro- 
pri ated.

It is an er ror, de vised to jus tify ig no rance and to pre vent souls from be- 
com ing un easy un der it, that an im plicit faith, which is con tent with declar- 
ing its be lief in what the Church be lieves, is suf fi cient. Whether the soul re- 
ally em braces what is con fessed by the Church, it can not know with out
know ing what it is that the Church con fesses. All such pre tenses are mere
man i fes ta tions of the heart’s in dif fer ence. That a pi ous per son is dis posed to
ac cept, with a pre sump tion of its truth, ev ery thing that ec cle si as ti cal au thor- 
ity im poses, may be true; but this dis po si tion is clearly dis tin guish able from
the ac tual re cep tion of that which is so pro mul gated, and must not be con- 
founded with it. The mis take may be made that the Church has power to
con trol the con science, and thus, by her supreme au thor ity, bind upon it
what ever she may see fit as ar ti cles of faith; but the ac tual sub mis sion has
not, in any given case, taken place be fore that which is al leged to be bind- 
ing has been made known. It fre quently hap pens that gen eral propo si tions
are ac cepted, but are again re nounced as soon as that which is im plied in
them be comes ap par ent. The dis po si tion to ac cept the de liv er ances of the
Church might be over come by a clear con scious ness of their char ac ter. But
even if this were in no case the re sult, the heart can not fairly, un der any cir- 
cum stances, be said to have ap proved and placed its con fi dence in that
which has never been known. Faith never ex tends be yond the ob ject of its
knowl edge, though the heart may be in a con di tion which in sures an in- 
crease of faith, com men su rate with the in crease of knowl edge re spect ing its
proper ob ject.

There is an il lu sion by which many Protes tants are mis led, and which is
sim i lar in its na ture to the im plicit faith of the Romish Church. The mere
be lief of the truth ful ness of the Bible is fre quently rep re sented as iden ti cal
with the be liev ing re cep tion of the truth which the Bible con tains. It is tac- 
itly as sumed that the one ar ti cle of the cred i bil ity of the Holy Scrip tures em- 
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braces all other ar ti cles of the Chris tian faith, and that an ex plicit knowl- 
edge of its con tents is there fore not es sen tial to faith. We have thus, though
in an other form, the im plicit faith, which ex erts such a per ni cious in flu ence
upon the ad her ents of Rome, trans formed to Protes tant ground. Cer tainly
there is not the same slav ish ness, nor the same dan ger, when the Bible is
sub sti tuted for the Church as the ob ject of this faith which em braces truths
only by im pli ca tion. No one who is di rected by the Holy Spirit could ever
be led, by ac quain tance with what is im plied, to re nounce the propo si tion
that the Bible is true. But this does not ren der the prin ci ple harm less in this
ap pli ca tion. For a per son may hold the Scrip tures to be true, and still know
so lit tle of their con tents that faith in Je sus, whom they alone set be fore us
as the Saviour, is im pos si ble, be cause of his ig no rance; and he may, with out
re nounc ing his be lief in the ve rac ity of the Bible, deny fun da men tal truths
con tained in it, and thus de clare his gen eral faith worth less. The true be- 
liever has im plicit faith in all that the Bible teaches; but faith sim ply in the
truth ful ness of the Bible does not im ply faith in all its truth. Ac tu ally each
one be lieves only so much as he knows, though po ten tially ev ery true be- 
liever em braces all. To in crease knowl edge of its ob ject is to in crease faith
in its ex tent. To have no knowl edge is to have no faith, of which rev e la tion
is the cor rel a tive. Faith is not a phan tom float ing vaguely in the soul, but a
power wrought by the Spirit, cling ing to the truth of the Word given by in- 
spi ra tion, with out which it can not have be ing.

The ne ces sity of knowl edge as an el e ment of sav ing faith is fre quently
ex hib ited in Scrip ture. Our Lord de clares:

“This is life eter nal, that they might know Thee, the only true God, and Je sus Christ, whom
Thou hast sent.” (John 17:3.)

Those who speak dis parag ingly of knowl edge and pro nounce it use less, if
not in ju ri ous in spir i tual mat ters, are prone to point in tri umph to the fad
that mere in tel lec tual ap pre hen sion can not be meant in this pas sage. Cer- 
tainly mere know ing, in that sense, can not be eter nal life. But it is man i fest
that, al though the word im plies in this pas sage that which in the be liever’s
heart is a nec es sary con comi tant of knowl edge, it does not, on this ac count,
lose its proper sig ni fi ca tion. It means knowl edge, al though, be ing used
synec dochi cally, it means some thing in ad di tion to that which the term usu- 
ally sig ni fies. St Paul writes:
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“This I say there fore, and tes tify in the Lord, that ye hence forth walk not as other Gen tiles
walk, in the van ity of their mind, hav ing the un der stand ing dark ened, be ing alien ated from
the life of God through the ig no rance that is in them, be cause of the blind ness of their
heart” (Eph, 4:17, 18.)

The nat u ral dark ness of the un der stand ing, the ig no rance of sav ing truth, is
here plainly rep re sented as an im ped i ment in the way of sal va tion, while the
in nate blind ness of the heart is de clared to close it against the en trance of
the word which giveth light and knowl edge.

It is un nec es sary to mul ti ply proofs in a mat ter so plain, If knowl edge
were not nec es sary, all in struc tion in the truth would be merely waste of
time and tal ents. As it is, “how shall they call on Him in whom they have
not be lieved? and how shall they be lieve in Him of whom they have not
heard?” (Rom. 10:14.) As we can not be lieve what we do not know, God
mer ci fully gives “knowl edge of sal va tion unto His peo ple by the re mis sion
of their sins.” (Luke 1:77.)

The proper ob ject of faith is the whole truth of God as given by rev e la- 
tion in the Holy Scrip tures. The whole truth is there fore also the proper ob- 
ject of knowl edge as an el e ment of that faith. The Chris tian strives to “grow
in grace and in the knowl edge of our Lord and Saviour Je sus Christ,” that
his faith may in crease. He there fore will ingly hears the Word of God and
learns it, search ing the Scrip tures daily. But man i festly the whole con tents
of the Bible can be fully known by com par a tively but few, while a large
pro por tion of Chris tians re main in ig no rance of many truths which are prof- 
itable for in struc tion. The knowl edge of all is not es sen tial to faith. The
Scrip tures there fore rep re sent those truths which are in dis pens able to faith,
as pre em i nently the ob ject of knowl edge. Thus St Paul ar dently de sires that
the dis ci ples’ “hearts might be com forted, be ing knit to gether in love, and
unto all riches of the full as sur ance of un der stand ing; to the ac knowl edg- 
ment of the mys tery of God, and of the Fa ther, and of Christ, in whom are
hid all the trea sures of wis dom and knowl edge.” (Col. 2:2, 3.) And, again,
he prays God to grant to His peo ple “to know the love of Christ which pas- 
seth knowl edge, that they might be filled with all the full ness of God.”
(Eph. 3:19.) Stand ing out promi nently among the blessed truths re vealed to
man are those con cern ing the grace of God in our adorable Saviour the re- 
demp tion through His blood, and the prom ise of ev er last ing life in His dear
name. While faith may ex ist with out the knowl edge of some por tions of the
Bible-truth, it can not ex ist with out the knowl edge of such car di nal por tions
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as these. We must know the truth form ing the foun da tion of our sal va tion in
or der to have faith, and we ex er cise faith only so far as our knowl edge ex- 
tends.

But nec es sary as knowl edge is, it is not the only el e ment of faith, nor is
it the chief. The er ror of iden ti fy ing this one el e ment with that of which it is
a con stituent part is ru inous to souls. Not all the learn ing of earth can se cure
a sin ner’s par don, even though that learn ing em braced the whole Bible
within its scope. Knowl edge alone avails noth ing on the judg ment-day. Of
it, con sid ered as sep a rated from the other el e ments of faith, the apos tle as- 
serts that it “puffeth up.” (1 Cor. 8:1.) It prof its no more for sal va tion than
any other pos ses sion ac quirable by nat u ral means. The knowl edge to which
the Scrip tures as cribe eter nal life, it must be ob served, is not that which
may abide in the soul in har mony with the re jec tion of the truth known.
When it is said that to know Christ is life eter nal, the term knowl edge is
used synec dochi cally, one of the con stituents of faith be ing placed for the
whole. This is plain from the fact that mere knowl edge, ex clu sively of as- 
sent and con fi dence, merely “puffeth up,” and has no sav ing power. The
faith that saves im plies some thing more.

2 It in volves as sent to that which is known.
There are many who ob tain a knowl edge of di vine truths with out be com- 

ing be liev ers. Some ne glect them with in dif fer ence, some re ject them with
scorn. Faith im plies that what is known is also ap proved.

In these last times es pe cially, when the gates of hell are gath er ing all
their strength to pre vail against the Church, and phi los o phy and sci ence are
mak ing their bold est and most des per ate as saults upon the Book of God, all
who would be saved from the wrath to come should be mind ful of the fact,
that the aban don ment of truth which the Holy Spirit has re vealed is the
aban don ment of faith. When the soul no longer clings to the Word of the
Lord as ab so lute au thor ity, and ceases to hold its tes ti mony as a suf fi cient
ground of as sur ance over against the ad verse pre ten sions of hu man wis dom
and hu man fancy, it is a mere delu sion to sup pose that it still re tains the
faith that saves. When God speaks, His ser vants hear. Not on con di tion that
what He says is in co in ci dence with our rea son or our taste, or seems to us
adapted to the great end of man’s sal va tion, is His Word re ceived by the be- 
liever with rev er ence and held fast as a trea sure. Faith re gards it as supreme
au thor ity. “For this cause also thank we God with out ceas ing,” says
St. Paul, “be cause when ye re ceived the word of God which ye heard of me,
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ye re ceived it not as the word of man, but, as it is in truth, the word of God,
which ef fec tu ally wor keth also in you that be lieve.” (1 Thes. 2:14.)

There can be no true faith where the supremacy of God’s Word is not
rec og nized, and where as sent is not given to ev ery dec la ra tion as of di vine
au thor ity, to which the whole soul must be in sub jec tion. The be liever
stands in awe of the great King’s words, “bring ing into cap tiv ity ev ery
thought to the obe di ence of Christ.” (2 Cor. 10: 5.) Where one word of the
Lord, be ing known as such, is re jected, faith can not ex ist; be cause the au- 
thor ity on which all rests is re pu di ated. If the tes ti mony of God is not re- 
garded as suf fi cient ground for re ceiv ing that which it sup ports, His Word is
not be lieved even when our con vic tions co in cide with its state ments, as
these con vic tions must, in that case, be based upon some other ev i dence.
But faith is the as sur ance of things not seen, on the ground of the wit ness of
the Spirit given in the Scrip tures. With out as sent ing to the truth of this
Word no sav ing faith could ex ist in the soul, as the very foun da tion of its
con fi dence would be want ing; but where this foun da tion is rec og nized,
there is not mere un cer tain and vac il lat ing opin ion re gard ing its con tents,
but as sent to eter nal truth.

Nor is this ap proval con fined to the gen eral state ments of Scrip ture: it
em braces the par tic u lar dec la ra tions and the spe cial ap pli ca tion of those
which are gen eral. “Thou be lievest that there is one God; thou doest well:
the dev ils also be lieve and trem ble.” (James 2:19.) As sent ing to Bib li cal
state ments in a gen eral way, while the heart is too lit tle con cerned about
their im port to ef fect a dis tinct recog ni tion of what they im ply, just as we
give a gen eral as sent to his tor i cal state ments about which we are in dif fer ent
and which have been but su per fi cially viewed, is by no means all that is
req ui site. An as sent by im pli ca tion is fu tile; and no rea son able per son
would claim that the whole could be ap proved when there is not even the
pro fes sion of as sent to the parts com pos ing it. To ap prove the propo si tion
that God is just and mer ci ful, and that He has sent His Son to sat isfy the de- 
mands of jus tice and give mercy free scope in the sal va tion of the sin ner,
and yet to with hold as sent to the im plied propo si tion that He is just and
mer ci ful to wards me and has sent His Son that I might not per ish, but have
ev er last ing life, is con tra dic tory and worth less. The as sent must be spe cial.
Thus we have it in the words of St. Paul:
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“This is a faith ful say ing, and wor thy of all ac cep ta tion, that Christ Je sus came into the
world to save sin ners; of whom I am chief.” (1 Tim. 1:15.)

The ob ject of faith is pre sented upon the au thor ity of God; and faith can not,
in the na ture of the case, have any ex is tence where this ob ject is not sanc- 
tioned by the judg ment, on the ground of that di vine au thor ity. And yet this
ap proval of the truth known does not, with out still an other el e ment, con sti- 
tute sav ing faith.

3 The other el e ment nec es sary is con fi dence, which is, in deed, the most
im por tant of all.

Faith is not merely the in tel lec tual ac tiv ity of know ing and ap prov ing,
but in cludes also the ex er cise of the will and heart in ref er ence to that which
is known and ap proved. “Our op po nents,” says the Apol ogy of the Augs- 
burg Con fes sion,

“…sup pose this to be faith, that I know or have heard the his tory of Christ, and there fore
teach that I can be lieve even though I live in mor tal sin. Hence they know and say noth ing
of the true Chris tian faith, of which Paul ev ery where speaks, that we be come right eous be- 
fore God through faith. For those whom God ac counts holy and right eous do not live in
mor tal sins. The faith which ren ders us just be fore God does not con sist sim ply in the
knowl edge of the his tory con cern ing Christ’s birth, suf fer ings, etc., which the dev ils also
know; but in the cer tainty, or the cer tain strong con fi dence in the heart, by which, with all
my heart, I hold as cer tain and true the as sur ance of God, which of fers to me, with out my
merit, for give ness of sin, grace, and full sal va tion through the Me di a tor Christ. And that no
one may pre sume that it is merely a knowl edge of the his tor i cal nar ra tives, I add this, that
faith con sists in em brac ing this trea sure with all my heart; that it is not my own deed, not a
gift of my own be stow ing, not a work of my own ac com plish ing, but a com plete trust of
the heart, with strong con so la tion, in the truth that God be stows gifts upon us, not we upon
Him, and that He show ers upon us the whole trea sure of grace in Christ.” (II., 48.)

The true be liever not only knows the truth in Je sus and as sents to it in tel lec- 
tu ally, but also earnestly de sires and seeks the mercy of God in Christ, and
em braces the of fer of par don, freely made, as his daily con so la tion and joy,
con fid ing in the word and prom ise of God, as di rected to him per son ally
and as sur ing him of eter nal life through the Re deemer’s blood.

That such con fi dence is an es sen tial el e ment of jus ti fy ing faith, ac cord- 
ing to the Scrip tures, must be clear to all can did minds from the fol low ing
tes ti mony: First, faith is the re cep tion of the Saviour, the ap pre hen sion of
Him with His in fi nite mer its. This re cep tion can not take place by a mere in- 
tel lec tual as sent, with out an ac tiv ity of the will, no more than an earthly ob- 
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ject can be em braced by the mere knowl edge of its ex is tence with out a vo li- 
tion. “As many as re ceived Him, to them gave He power to be come the
sons of God, even to them that be lieve on His name.” (John 1:12.) Here re- 
ceiv ing Je sus is ex plained as iden ti cal with be liev ing in Him. In John 17:8,
the re cep tion of the Saviour’s words is, in the same way, rep re sented as
iden ti cal with be liev ing in Him. In John 17:8, the re cep tion of the Saviour’s
words is, in the same way, rep re sented as iden ti cal with be liev ing them:

“I have given unto them the words which Thou gavest Me; and they
have re ceived them, and have known surely that I came out from Thee, and
they have be lieved that Thou didst send Me.” Of the same im port are the
words of the apos tle:

“That the bless ing of Abra ham might come on the Gen tiles through Je- 
sus Christ, that we might re ceive the prom ise of the Spirit through faith”
(Gal. 3:14); and many of a sim i lar char ac ter. All of these im ply that faith is
some thing more than a mere ac tiv ity of the in tel lect, since re ceiv ing an ob- 
ject is man i festly a dis tinct op er a tion, which can not be con sid ered iden ti cal
with know ing it, or as sent ing to a propo si tion re spect ing it; and the re cep- 
tion and re ten tion by the soul of the ob ject of faith is just what con fi dence
im plies, as spir i tual grasp ing and hold ing fest.

This is, sec ondly, ex pressed still more em phat i cally in the pas sages
which as cribe to faith the ap pro pri a tion of the ben e fits in her ing in the ob ject
re ceived. “I am cru ci fied with Christ, nev er the less I live; yet not I, but
Christ liveth in me: and the life which I now live in the flesh I live by the
faith of the Son of God, who loved me and gave Him self for me.” (Ib.
2:20.) “For ye are all the chil dren of God by faith in Christ Je sus.” (Ib.
3:26.) Be liev ing in Christ is hold ing Him fast in the soul, so as to en joy all
that He is and all that He has.

And this con fi dence, fi nally, is ex pressly de clared to be an el e ment of
faith when it is said: “Let us draw near with a true heart in full as sur ance of
faith” (Heb. 10:22); and, “Abra ham stag gered not at the prom ise of God
through un be lief; but was strong in faith, giv ing glory to God, and be ing
fully per suaded that what He had promised He was able also to per form.”
(Rom. 4:20, 21.) The full as sur ance and firm per sua sion sig nify just what
the word con fi dence is de signed to ex press. If there should be any re main- 
ing doubt it must cer tainly be dis pelled by pas sages such as these:

“Such trust have we through Christ to God ward” (2 Cor. 3:4);
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“…in whom we have bold ness and ac cess with con fi dence by the faith of Him” (Eph.
3:12);

“…and this is the con fi dence that we have in Him, that, if we ask any thing ac cord ing to His
will, He heareth us.” (1 John 5:14.)

Sav ing faith is there fore not what many, who con found the Scrip tural sense
of the word with its or di nary ac cep ta tion in pop u lar us age with ref er ence to
tem po ral things, con ceive it to be. When it is un der stood as sig ni fy ing
merely an in tel lec tual op er a tion, which is per formed by nat u ral power, as
sim ply a hu man con vic tion rest ing upon sat is fac tory ev i dence, which one
who at heart re jects Christ may pos sess as well as one who most cor dially
em braces Him, it is no won der that its jus ti fy ing power is de nied, and that
the doc trine of jus ti fi ca tion by faith seems dan ger ous.

“Faith is the sub stance of things hoped for, the ev i dence of things not seen.” (Heb. 11:1.)

“Whoso ever be lieveth that Je sus is the Christ is born of God”; and “what so ever is born of
God over cometh the world: and this is the vic tory that over cometh the world, even our
faith.” (1 John 5:14.)

It em braces the Saviour and ap pro pri ates His mer its, at the same time that it
knows the truth and as sents to it. It can not ex ist with out knowl edge of its
ob ject, nor with out the in tel lect’s ap proval of the truth; but its chief char ac- 
ter is tic is the strong con fi dence which will not let the Saviour go, and which
clings to Him, as pre sented to the soul by the Word of truth, in spite of the
op po si tion of the devil and of the world and of the flesh.

“For only faith in the heart keeps the prom ises of God in view, and faith alone is the as sur- 
ance which ren ders the heart cer tain that God is gra cious and that Christ has not died in
vain. And this faith alone over comes the ter rors of death and of sin; for he that wa vers, or
doubts whether his sins are for given, has no con fi dence in God and de spairs of Christ,
deem ing his sins greater and might ier than the death and blood of Christ.” (Apol ogy, 3:27,
28.)

V. How Faith Jus ti fies
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The doc trine of Jus ti fi ca tion by faith, clear and con sis tent as it is in it self, is
of ten ren dered an enigma by the mis rep re sen ta tions of its op po nents. Some
mis con ceive, and some per haps will fully per vert, the truth in re gard to the
man ner in which faith is said to jus tify the sin ner; and upon the ba sis of
such mis con cep tion the doc trine seems sin gu larly il log i cal and un sat is fac- 
tory. We shall en deavor, in this sec tion, to ob vi ate the dif fi cul ties which
may ap pear to sur round the truth on ac count of mis ap pre hen sions re spect- 
ing the func tions of faith in the work of jus ti fi ca tion.

It is not strange that when the Scrip tural doc trine is un der stood as rest ing
on the as sump tion of the mer i to ri ous ness of faith as a hu man ac tiv ity, the
dif fer ence be tween it and the doc trine which as cribes jus ti fi ca tion to good
works is not eas ily dis cerned. But the Scrip tural doc trine in volves no such
as sump tion. Faith does not jus tify as be ing a good work. It is not mer i to ri- 
ous, and if it were, its merit could not sat isfy the re quire ments of jus tice. It
is not mer i to ri ous, be cause it is the gift of God’s grace, upon which it would
be ab surd to base a claim against the boun ti ful Giver. It could not jus tify as
a mer i to ri ous work, even if it were ad mit ted to be such, be cause all hu man
work is im per fect, and even per fec tion in ho li ness could not atone for past
sins. When faith is spo ken of as jus ti fy ing, it is not viewed at all as a work
per formed, but rather as a means used. There fore the Lutheran Church says
in her Con fes sion that “faith does not ren der us just and right eous be fore
God be cause it is our work, but only be cause it ac cepts the grace promised
and prof fered as a free gift with out merit.” The opin ion that faith is a mer i- 
to ri ous act of man, and that God, in con sid er a tion of such merit, jus ti fies the
sin ner, is in con flict with the truth that man is jus ti fied by grace through
Christ Je sus; and its adop tion into the Lutheran sys tem would ren der this a
con fused mass of con tra dic tions. But this opin ion is Romish, not Evan gel i- 
cal, and will not har mo nize with the doc trine of Scrip ture, which can rec og- 
nize no merit be fore God in any hu man per for mance. The sin ner is jus ti fied
by faith, not on ac count of it.

Nei ther is it the teach ing of Scrip ture and of the Church that faith jus ti- 
fies so far forth as it im plies a change of heart, and is thus sanc ti fi ca tion in
its germ. Jus ti fi ca tion by faith is not jus ti fi ca tion by the ho li ness of which it
is the root, and which it might be con ceived as po ten tially pos sess ing.

It is un doubt edly true that the ex is tence of faith im plies the co-ex is tence
in the heart of in cip i ent sanc ti fi ca tion. It is in con ceiv able that there could be
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a liv ing trust in Je sus while the soul which trusts dis re gards His holy will
and re sists His Spirit of ho li ness.

“Whoso ever be lieveth that Je sus is the Christ, is born of God.” (1 John 5:1.)

We “can not by our own rea son or other nat u ral pow ers be lieve in or come
to Je sus Christ.” Faith is not a prod uct of hu man ex er tion; it can not orig i- 
nate in man’s own will.

“For by grace are ye saved through faith; and that not of your selves: it is the gift of God.”
(Eph. 2:8.)

“No man can come unto Me, ex cept it were given unto him of My Fa ther.” (John 6:65.)

Faith can ex ist only as the re sult of the Holy Spirit’s op er a tion in the heart
through His ap pointed means. But the Holy Spirit, whose will is our sanc ti- 
fi ca tion, as well as our jus ti fi ca tion, does not con fine His work within us to
the pro duc tion of faith.

“The fruit of the Spirit is love, joy, peace, long-suf fer ing, gen tle ness, good ness, faith,
meek ness, tem per ance: against such there is no law. And they that are Christ’s have cru ci- 
fied the flesh with the af fec tions and lusts.” (Gal. 5:22-24.)

The work of sanc ti fi ca tion is be gun just as soon as the Holy Spirit en ters the
heart, and it ex ists there fore in its in cip i ency as soon as liv ing faith is
wrought. The knowl edge of sin, and sense of mis ery, and de sire for re lief
must pre cede the ap pro pri a tion of com fort; and the heart which does not ob- 
sti nately re sist the grace en abling it to em brace the com fort, pos sesses the
grace en abling it to hate the sin which en tailed the mis ery. All things be- 
come new when we be lieve in Christ.

“The faith by which each one be lieves that Christ is given for him per son ally, alone re- 
ceives for give ness of sin for Christ’s sake, and ren ders us just and right eous be fore God.
And be cause this ex ists where there is true pen i tence, and sup ports us in the ter rors of sin
and death, we are born anew by it. By faith the Holy Spirit en ters our hearts and re news us,
so that we are able to keep the di vine law, truly to love and fear God, firmly to trust that
Christ is given to us, and cheer fully to re sign our selves to the will of God, even in the
midst of death.” (Apol ogy, ii. 45.)
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A faith that is not thus con nected with ho li ness is the dead faith of which
St. James speaks, and which is just as lit tle jus ti fy ing as it is sanc ti fy ing. To
as cribe jus ti fi ca tion to such a life less thing be trays an ut ter want of un der- 
stand ing in spir i tual mat ters, and to im pute such blind ness and stu pid ity to
the great Re former and his brethren in the faith of Je sus is foully slan der- 
ous.

“It is in dis putable that on our part the cor rect doc trine is taught con cern ing good works.
And we add that it is im pos si ble that true faith, which com forts the heart and em braces for- 
give ness of sins, should ex ist with out the love of God.” (Ib., 20.)

But while the truth is un de ni able that a liv ing faith is never sun dered from
the sanc ti fy ing in flu ences of the Spirit who dwells in the hearts of be liev ers,
it is equally cer tain that the holy af fec tions which ac com pany it are nei ther
the ground nor the means of jus ti fi ca tion. A grosser mis un der stand ing of
the pre cious doc trine which we teach can scarcely be con ceived than that
which, when faith is men tioned, as sumes that works are meant. It over- 
throws the very foun da tion of our sal va tion, which is Christ, to sub sti tute
the lat ter for the for mer. For if our holy emo tions or per for mances ef fect our
ac cep tance with God, then has Christ be come to us of none ef fect. What
need have we for a Saviour if we can save our selves? Why speak any
longer of the mer its of Christ as the ground of our hope, if that ground is the
sanc ti fi ca tion which we our selves pos sess?

Nor does it ma te ri ally change the ques tion to re mind us that the ne ces- 
sity of faith is not de nied, but that it is only viewed in con nec tion with its
fruits, by those who would have the ho li ness re sult ing from it con sid ered
the jus ti fy ing el e ment For in this way faith would be come the means of lay- 
ing the foun da tion of right eous ness in our selves, in stead of be ing the means
of bring ing us into a liv ing re la tion with the foun da tion which is laid. Christ
is thus set aside to make room for a sin ner whose saint li ness is sup posed to
need no jus ti fi ca tion. If, in such a doc trine, Christ is rec og nized at all, it can
be only as a medium through whom we are brought to heaven with out need- 
ing an atone ment, since we can ren der sat is fac tion our selves. This is a fa tal
per ver sion of the truth. Faith jus ti fies in no such sense. As it is not it self a
holy sen ti ment on ac count of which all our un ho li ness is winked at and we
are pro nounced just, so it is not a source of holy af fec tions which God de- 
clares suf fi cient to es tab lish our claim to eter nal bliss. Faith does pro duce
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holy fruits which are pleas ing in God’s sight. But never can these fruits
atone for the sin which is upon us, or avert the wrath of God un der which it
has brought us. With out Christ we are in evitably lost. “Other foun da tion
can no man lay than that is laid, which is Je sus Christ.” Faith can in it self
no more be the foun da tion than char ity. A be liever can no more be saved by
ho li ness than an un be liever, just as a gen uine dime will no more buy a
palace than a spu ri ous one. Faith is the means to em brace Christ, that we
may be saved through Him; not a means of en abling us to dis pense with
Him, and still to be saved. The the ory that it saves the sin ner so far forth as
it sanc ti fies, or be cause it sanc ti fies, is a Romish fig ment, which only those
Protes tant sects have adopted who have fallen away from the sound and so- 
lac ing doc trines of the Bible as re vived in the glo ri ous Ref or ma tion. The
faith which saves is, be yond all con tro versy, the faith which works by love,
as it is a liv ing faith; but it saves only be cause it ap pro pri ates the Saviour, in
no sense be cause it works by love.

Sav ing faith has a two-fold en ergy. It is both re cep tive and op er a tive. It
has two hands, one of which is ex tended to wards the Lamb of God who be- 
came a sac ri fice for us, while the other min is ters to the wants of the
brethren. It ap pro pri ates the re demp tion, and, in the strength of the grace
which it ap pro pri ates, it dis penses bless ings in good works. It clings to Je- 
sus for the sav ing of the soul, and works by love for the wel fare of our race,
that God may be glo ri fied in all. The pre cious doc trine of Jus ti fi ca tion by
faith can not be held in its pu rity or ex pe ri enced in its pre cious ness where
this two-fold en ergy is not rec og nized, and where the ef fect of each is not
viewed with out con found ing it with that of the other.

Faith re ceives the Saviour with all His full ness of grace.

“As many as re ceived Him, to them gave He power to be come the sons of God, even to
them that be lieve on His name.” (John 1:12.)

It is not by holy af fec tions which be seem the chil dren of God that we are
made such chil dren: we be come such by the re cep tion in faith of the only-
be got ten Son, in whom the Fa ther is well-pleased. Re ceiv ing Him is iden ti- 
cal with be liev ing in Him. There fore the apos tle, af ter telling the Colos sians
that he joyed in their stead fast ness of faith in Christ, tells them:
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“As ye have there fore re ceived Christ Je sus the Lord, so walk ye in Him, rooted and built
up in Him, and es tab lished in the faith.” (Col. 2:6, 7.)

By faith they had re ceived Christ, and it be hooved them to or der their con- 
ver sa tion ac cord ingly, that they might walk wor thy of Him. And those who
thus em brace Him be come re cip i ents of His mer its unto sal va tion. “To Him
give all the prophets wit ness, that through His name whoso ever be lieveth in
Him shall re ceive re mis sion of sin.” (Acts 10:43.) The faith which re ceives
Him re ceives all that He has se cured for us, hav ing right eous ness not in that
which it is, but in that which it holds.

“That no man is jus ti fied by the law in the sight of God, it is ev i dent; for, The just shall live
by faith. And the law is not of faith; but, The man that doeth them shall live in them. Christ
hath re deemed us from the curse of the law, be ing made a curse for us; for it is writ ten,
Cursed is ev ery one that hangeth on a tree; that the bless ings of Abra ham might come on
the Gen tiles through Je sus Christ, that we might re ceive the prom ise of the Spirit through
faith.” (Gal. 3:11-14.)

It is be cause of this re cep tive en ergy of faith that St. Paul de clares:

“To him that wor keth not, but be lieveth on Him that jus ti fi eth the un godly, his faith is
counted for right eous ness.” (Rom. 4:5.)

Faith avails unto jus ti fi ca tion, not be cause of any in trin sic virtue which it
has in it self, but be cause of the merit which it holds by em brac ing Christ. It
re ceives the Saviour, and there fore has Him and all that He has.

From this re cep tive power of faith its op er a tive power, as di rected to- 
wards man, is clearly dis tin guish able. The re cep tion of Christ is the con di- 
tion of all ho li ness and good works. It gives the nec es sary strength and fur- 
nishes the req ui site mo tives; “for we are His work man ship, cre ated in
Christ Je sus unto good works, which God hath be fore or dained that we
should walk in them.” (Eph. 2:10.) But never is the love which it pro duces,
and through which it works, laid down in the Scrip tures as the jus ti fy ing
power or the jus ti fy ing medium. Faith jus ti fies not be cause it is op er a tive in
scat ter ing bless ings through love upon our fel low-men, but only and solely
be cause it re ceives Christ with all His grace and mer its unto sal va tion.
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VI. De grees In Faith, But Not In Jus ti fi ca tion

The faith which jus ti fies ad mits of de grees. In some it is com pre hen sive, in
oth ers it is nar row; in some it is strong, in oth ers it is weak. It grows, and
con di tions the Chris tian’s growth. Step by step we ap proach the stature of
the per fect man. All have rea son to pray with the apos tles: “Lord, in crease
our faith.” (Luke 17:5.) But as this in crease is slower in some, more rapid in
oth ers, its de grees are man i fold.

Of faith in its strength we have an il lus tri ous ex am ple in Abra ham, “who
against hope be lieved in hope, that he might be come the fa ther of many na- 
tions, ac cord ing to that which was spo ken, So shall thy seed be. And be ing
not weak in faith, he con sid ered not his own body now dead, when he was
about a hun dred years old, nei ther yet the dead ness of Sarah’s womb; he
stag gered not at the prom ise of God through un be lief, but was strong in
faith, giv ing glory to God.” (Rom. 4:18-20.) Of faith in its weak ness an il- 
lus tra tion is pre sented in the man who en treated the Lord to de liver his son
from the “dumb spirit” by which he was tor mented. He said to Je sus “If
thou canst do any thing, have com pas sion on us and help us. Je sus said unto
him, If thou canst be lieve, all things are pos si ble to him that be lieveth. And
straight way the fa ther of the child cried out, and said with tears, Lord, I be- 
lieve: help Thou mine un be lief.” (Mark 9:22-24.) The for mer had strong
con fi dence that per mit ted no doubt to vex his soul; the lat ter trusted so fee- 
bly that a rig or ous judge might con strue his faith into un be lief. Both were
be liev ers, but they had faith in strik ingly dif fer ent de grees.

The dis tinc tion be tween a strong and a weak faith is fre quently sug- 
gested in the Scrip tures, and du ties are en joined upon Chris tians which rest
upon the fact of such dis tinc tion. Thus the apos tle ex horts: “Him that is
weak in the faith re ceive ye, but not to doubt ful dis pu ta tions.” (Rom. 14:1.)
And hav ing ex plained and en forced the duty, he sums up by say ing: “We
then that are strong ought to bear the in fir mi ties of the weak, and not to
please our selves.” (Rom. 15:1.) The as sump tion that all be liev ers pos sess
faith in the same stage of de vel op ment is ut terly in con sis tent with such dec- 
la ra tions.

The fact that faith is ca pa ble of growth im plies that it does not al ways
ex ist in the same de gree. It is the will of God that we should in crease “till
we all come, in the unity of the faith and the knowl edge of the Son of God,
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unto a per fect man, unto the mea sure of the stature of the full ness of Christ:
that we hence forth be no more chil dren, tossed to and fro, and car ried about
with ev ery wind of doc trine, by the sleight of men and cun ning crafti ness,
whereby they lay in wait to de ceive.” (Eph. 4:13, 14.) That Chris tians will
make progress is ac cord ingly pre sup posed by the apos tle when he writes:

“We are come as far as to you also in preach ing the Gospel of Christ: not boast ing of things
with out our mea sure, that is, of other men’s labors; but hav ing hope, when your faith is in- 
creased, that we shall be en larged by you ac cord ing to our rule abun dantly.” (2 Cor. 10:14,
15.)

The in crease of faith is de pen dent upon the in crease of the el e ments which
con sti tute it. Faith grows on the con di tion that the field of our knowl edge of
its proper ob ject is en larged, that our as sent at tains a cor re spond ingly wider
range, and that our con fi dence in that which is known and ap proved as di- 
vine is strength ened. Not ev ery be liever has pre cisely the same de gree of
knowl edge and of con fi dence.

We can not ex er cise in tel li gent faith in more than we know, and there fore
in crease in knowl edge is urged upon us as a pre req ui site to the in crease of
faith. Thus St. Paul says:

“For this cause we also, since the day we heard it, do not cease to pray for you, and to de- 
sire that ye might be filled with the knowl edge of His will in all wis dom and spir i tual un- 
der stand ing; that ye might walk wor thy of the Lord unto all pleas ing, be ing fruit ful in ev ery
good work, and in creas ing in the knowl edge of God.” (Col. 1:9, 10.)

Thus also St. Pe ter ex horts:

“Ye there fore, beloved, see ing ye know these things be fore, be ware lest ye also, be ing led
away with the er ror of the wicked, fall from your own stead fast ness. But grow in grace, and
in the knowl edge of your Lord and Saviour Je sus Christ.” (2 Pe ter 3:17, 18.)

It is so man i fest as scarcely to need men tion ing, that the en large ment of the
sphere of our knowl edge does not in volve of ne ces sity the in crease of faith,
since we may with hold our as sent and con fi dence from that which has been
learned and which should be be lieved. But while we may know the truth
with out em brac ing it by faith, we can not thus em brace it with out know ing
it. Knowl edge avails noth ing with out faith; but, hav ing faith, the in crease of
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knowl edge in re vealed truth con sti tutes an in crease of faith in its vol ume,
and con trib utes to its in crease in power. The de gree of our faith must man i- 
festly, in its ex tent, be com men su rate with the de gree of our knowl edge of
that to which faith clings and with out which it can have no ex is tence, al- 
though the de gree of our con fi dence is not al ways as the de gree of our
knowl edge.

As mere knowl edge, in dis pens able as it is to faith, does not alone con sti- 
tute it, and as an in di vid ual may be well in formed in the do main of di vine
truth with out ac tu ally ap pro pri at ing it, the in crease of faith de pends upon
some thing more than the en large ment of our knowl edge. In one re spect it
might, in deed, be said that as sent is in ca pable of de grees. As this is an in tel- 
lec tual act, into which the will does not en ter, as one of the fac tors, it might
be claimed that it ab so lutely takes place, or it does not take place at all, and
that when as sent is want ing there is ab so lutely no faith. In re gard to as sent
in gen eral it is to be ob served, how ever, that it will be pro por tioned to the
strength of the ev i dence, and that we as sent upon prob a bil i ties as well as
upon cer tain ties, only in dif fer ent ways; that is, as sent has dif fer ent de grees.
And in re gard to the spe cial as sent which is an el e ment of sav ing faith, it
must not be over looked that that which seems to pre clude all de grees does
not lie in its na ture, but in the na ture of the ob ject. As sent may be but par tial
when the ob ject is but par tially ad mis si ble, or it may be more or less strong,
ac cord ing as that ob ject seems more or less prob a ble. But di vine truth is
cer tain, and can not be more so or less so; and if, in this do main, the as sent
is but par tial, be cause the Word of God is deemed only partly true, or but
fee ble, be cause that Word seems only prob a ble, the spe cial as sent im plied
in faith is not given at all, be cause the ob ject is not re ceived at all as in fal li- 
ble truth. It is then ap proved only on hu man grounds, and this im plies the
re jec tion of the whole ground upon which it rests. This is ab so lutely in con- 
sis tent with faith, ac cord ing to St. Paul’s words:

“For this cause also thank we God with out ceas ing, be cause, when ye re ceived the word of
God which ye heard of us, ye re ceived it not as the word of men, but, as it is in truth, the
word of God, which ef fec tu ally wor keth in you also that be lieve.” (1 Thes. 2:13.)

In this re gard the ques tion re spect ing which there are de grees in the as sent
would be, whether that which is claimed to be so is the word of the Lord.
But there is a re spect, in which as sent in creases con stantly. It keeps pace
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with knowl edge in all the growth of the lat ter: its do main be comes ever
wider. To know a truth of rev e la tion and not to as sent to it, is un be lief.
Knowl edge and as sent go hand in hand in the be liever, and faith in creases
as its pos ses sions be come larger through the en large ment of its ter ri tory.

But growth in faith also im plies growth in the vigor with which its
proper ob ject is held fast. It must in crease as well in ten sively as ex ten sively.
Not only must knowl edge in crease and as sent be given to all that is known
as God’s word, but this must be ad hered to with ever-in creas ing tenac ity.
Con fi dence, which is the chief el e ment in faith, and con sti tutes its dis tinc- 
tive char ac ter as sav ing faith, must be come con stantly stronger. It en dures
tri als, and be comes ever more vig or ous by the en durance. The Chris tian is
“kept by the power of God through faith unto sal va tion, ready to be re- 
vealed in the last time; wherein ye greatly re joice, though now for a sea son,
if need be, ye are in heav i ness through man i fold temp ta tions; that the trial
of your faith, be ing much more pre cious than of gold that per isheth, though
it be tried by fire, might be found unto praise and honor and glory at the ap- 
pear ing of Je sus Christ.” (1 Pe ter 1:5-7.) The dif fer ence be tween a faith that
clings, in weal and woe, through storm and sun shine, to the prom ises of
God, and a faith that trem bles at ev ery dan ger and shrinks from ev ery con- 
flict, though it still in fee ble ness clasps the Saviour, is man i fest; and ex am- 
ples of both are men tioned in Scrip ture and met with fre quency in our in ter- 
course with men. Those who have not ob served a dif fer ence of de gree in
the power of faith as ex hib ited in dif fer ent per sons, must have walked
among Chris tians with their eyes closed.

With the fact clearly be fore us that there are dif fer ent de grees of faith, it
is of the ut most im por tance for our own peace of con science, and for the ex- 
er cise of jus tice and char ity to oth ers, that we be fully as sured of the jus ti fy- 
ing power of faith, even where it lacks that high de gree of ad vance ment
which char ac ter izes it in the Chris tian hero. Faith that em braces Christ as
the Saviour jus ti fies in any of its de grees; and the jus ti fi ca tion which it se- 
cures is not grad u ated ac cord ing to the de gree of the faith which se cures it.

That which is req ui site to jus ti fi ca tion is faith, not a cer tain def i nite de- 
gree of faith. It is un ques tion able that this is the means by which the mer its
of Christ are em braced and ap pro pri ated. But fre quently as the ne ces sity of
faith is de clared and its jus ti fy ing power is pro claimed, there is not a sin gle
pas sage which re quires a cer tain stage in its de vel op ment to be at tained as a
con di tion of its ef fi cacy. It must em brace the Saviour as of fered in the Word
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of truth; for there is no other name than that of Je sus by which the soul can
be saved. It must, in other words, have Him for its ob ject, in whom alone
there is jus ti fi ca tion. But whether it clings to Him firmly or fee bly, so long
as it con tin ues to cling to Him, is not es sen tial in the sphere of jus ti fi ca tion,
how ever im por tant it, is in the do main of sanc ti fi ca tion. “He that be lieveth
shall be saved,” whether his faith be strong or weak. The at tain ment of
strength must be the Chris tian’s per sis tent aim; for the weak are al ways in
more dan ger of fall ing away than the strong, and thus of fail ing at last to
reach the end of their faith, which is the sal va tion of the soul; and the strong
can ac com plish more for the glory of God, which is the end of our be ing,
and have a prospect of higher prizes in the dis tri bu tion of gra cious re wards
to the saved in the king dom of glory.

“The just shall live by faith”; but “he that en dureth to the end shall be saved” (Matt. 10:22);

and “they that be wise shall shine as the bright ness of the fir ma ment, and
they that turn many to right eous ness, as the stars for ever and ever.” (Dan.
12:3, comp. 1 Cor. 15:41, 42.) It is there fore by no means in dif fer ent
whether we grow and abound more and more or not. But it is just as lit tle a
mat ter of in dif fer ence whether we rep re sent our sal va tion as de pen dent
upon the de gree of our growth or not. It is a fear ful thing to dis cour age
tremu lous souls, who pur sue the path of faith amid un told dif fi cul ties al- 
ready, by telling them that their weak ness in sures their damna tion. De spair
may be the re sult of such harsh ness, which con flicts at once with truth and
mercy; and the soul that is too se verely judged, and the soul which judges
too se verely, are both en dan gered. “Him that is weak in the faith re ceive
ye,” (Rom. 14:1,) as it is said of our Lord:

“A bruised reed shall He not break, and the smok ing flax shall He not quench.” (Is. 62:3.)

In deed, the fig ment that a cer tain de gree of faith, not faith it self, se cures
jus ti fi ca tion, is in con flict with the great cen tral truth of Chris tian ity, and
saps its very foun da tion. For if the faith which ap pro pri ates Christ does not
save be cause it is weak, then the sal va tion is not found in Christ, but in the
faith. Man in this way would be come his own saviour. The re demp tion in
Christ would no longer be its ground. Faith would jus tify, not be cause it ap- 
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pro pri ates the jus ti fy ing mer its of Je sus, but be cause it has an in trin sic jus ti- 
fy ing virtue. We meet thus the old pa pis tic foe with a new face. It is sal va- 
tion by crea ture merit, jus ti fi ca tion through sanc ti fi ca tion. It de clares that
Christ, whom faith em braces, avails noth ing; that which alone is of avail is
the moral strength which the soul pos sesses. It trans forms the pre cious doc- 
trine of jus ti fi ca tion through the mer its of Christ, ap pre hended by faith, into
the dis con so late fic tion of jus ti fi ca tion through the mer its of faith. The lat ter
is viewed as a mer i to ri ous work un der the law, and the words of the apos tle
are as well ap pli ca ble to this as to any other work:

“Christ is be come of no ef fect unto you, whoso ever of you are jus ti fied by the law; ye are
fallen from grace.” (Gal 5:4.)

It would avail noth ing to re ply that no merit is as cribed to faith by those
who ad vo cate the the ory of jus ti fi ca tion only by a cer tain de gree of faith,
inas much as they mean noth ing more than this, that only when such de gree
is at tained has it power to ap pro pri ate the sal va tion in Christ. This is sim ply
shirk ing the ques tion. Faith which does not ap pre hend Christ in His Word
cer tainly does not save: it is not sav ing faith. About this there can be no
con tro versy. But sav ing faith may be strong or weak; the faith which does
em brace Christ ad mits of dif fer ent de grees; and those who main tain that a
weak faith, though it be right in kind, does not jus tify be cause it is in suf fi- 
cient in de gree, un doubt edly teach that faith may be suf fi cient to em brace
Christ with out be ing suf fi cient to jus tify; and this just as un de ni ably in- 
volves the er ror that not the mer its of Christ, but the mer its of faith, are the
ground of jus ti fi ca tion. Let not souls be de prived of the rich com fort which
lies in the truth that, while they cling to the Lamb of God which taketh
away the sins of the world, they are not un der con dem na tion, but are jus ti- 
fied, not with stand ing all their weak nesses. Im per fec tion at taches to ev ery- 
thing hu man, and faith is not ex empt from it; for al though it is the work and
gift of God, it is ex er cised by man and par takes of hu man in fir mity. To pro- 
nounce sal va tion im pos si ble while this in fir mity at taches to our faith, is to
de prive us of all hope; and to de clare a cer tain de gree of strength in dis pens- 
able in the faith which em braces Christ, to ren der it jus ti fy ing, is to dis- 
hearten the weak trem blers, who, of all oth ers, need en cour age ment most.

Just as de cid edly must we re ject the er ror of those who main tain that
there are de grees of jus ti fi ca tion cor re spond ing to the de grees of faith.
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The be liever grows in the full ness of his knowl edge and in the firm ness
of his grasp of the truth; he grows in the joy ous con scious ness of his rich
pos ses sions in Christ: but jus ti fi ca tion, be ing an act of God, is per fect and
com plete at once, and it is the sin ner’s per sonal pos ses sion as soon as he
has the faith which ap pro pri ates it. It is in ca pable of di vi sion into parts or
de grees in it self, and it is em braced in its en tirety, not par tially and grad u- 
ally, if em braced at all. The the ory of the Romish Church, which, in its es- 
sen tial fea tures, has lately been adopted and ad vo cated with great zeal by a
prom i nent Protes tant the olo gian in Ger many, and which he has la bored hard
to bring into co in ci dence with the pure Lutheran faith, finds not the least
coun te nance in the Bible. It can be en ter tained only by those who con found
the dis tinct of fices of the Law and the Gospel, and who, in con se quence of
such con fu sion, are in ca pable of dis tin guish ing be tween jus ti fi ca tion and
sanc ti fi ca tion.

If we do not wrest the Scrip tures, but ac cept their state ments in their
plain im port, we can not for a mo ment re main in doubt whether jus ti fi ca tion
is at once per fect.

“The blood of Je sus Christ His Son cleanseth us from all sin. If we say that we have no sin,
we de ceive our selves, and the truth is not in us. If we con fess our sins, He is faith ful and
just to for give us our sins, and to cleanse us from all un righ teous ness.” (1 John 1:7-9.)

In this pas sage the Holy Spirit twice de clares that by the grace of God in
Christ we are de liv ered from the curse of all sin and un righ teous ness, not
only of a por tion. The same pre cious truth is also ex pressed in Ro mans 8:1:

“There is now no con dem na tion to them which are in Christ Je sus.”

If there were any sins re main ing from which the blood of Je sus has not
cleansed the be liever, there must also be con dem na tion re main ing upon
him. We can not be free from the in evitable ef fect with out be ing free from
the cause. Of the same im port are the words in He brews 10:14:

“For by one of fer ing He hath per fected for ever them that are sanc ti fied.”

It would over throw the whole foun da tion of our faith to per vert this into the
dec la ra tion, that the sac ri fice of Christ per fects those who have been pre vi- 
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ously per fected in ho li ness; whilst it would, at the same time, in volve a pal- 
pa ble ab sur dity. For there is no need for per fect ing those who are per fected
al ready, and there is no need for the sac ri fice of Christ if souls can be per- 
fected prior to any in flu ences ex erted upon them by it. Such an in ter pre ta- 
tion would leave us a Chris tian ity with out Christ, and thus with out grace
and truth and life. The ex pres sion, “them that are sanc ti fied,” ev i dently
means them that are “in Christ Je sus, who of God is made unto us wis dom
and right eous ness and sanc ti fi ca tion and re demp tion”; in other words,
“them that be lieve on His name.” The of fer ing of Christ per fects the work
of sal va tion, and those who em brace Christ are per fected in Him: if they ap- 
pro pri ate Him at all they have a per fect Saviour. “You, be ing dead in your
sins and the un cir cum ci sion of your flesh, hath He quick ened to gether with
Him, hav ing for given you all tres passes; blot ting out the hand writ ing of or- 
di nances that was against us, which was con trary to us, and took it out of
the way, nail ing it to His cross.” (Col, 2:13, 14.) It would seem im pos si ble
to read such pas sages with out prej u dice and still find them con sis tent with
the no tion, that the be liev ing sin ner’s jus ti fi ca tion is im per fect and ap- 
proaches its goal only grad u ally.

This Romish fig ment is to tally at vari ance with the anal ogy of faith, and
can by no art of er ror ists be brought into har mony with it.

We find it dif fi cult to con ceive how, with out re nounc ing truths which are
fun da men tal in Chris tian ity, thought ful men can as sume that the sin ner,
when he has faith in Christ, is par tially in grace and par tially not. It can not
be pre sumed that the soul is thought of as di vided into parts, some of which
are ac cepted of God, while oth ers are not. The idea is too ex trav a gant to be
im puted to per sons of in tel li gence. And it would be no less pre pos ter ous to
imag ine that ei ther the soul or the body is an heir of heaven, while one or
the other is not: we would not im pute such a fancy to the ad vo cates of grad- 
ual jus ti fi ca tion. The ob ject of grace must be the whole man, and the as- 
sump tion of such ad vo cates must be that the grace of God is be stowed upon
the sin ner but only par tially. But that would im ply that di vine grace is im- 
per fect. The be liev ing soul re ceives what is given, and if it has not com plete
for give ness of sins and per fect right eous ness in Christ, it is be cause these
were not be stowed in their com plete ness and per fec tion. If full grace unto
jus ti fi ca tion and sal va tion be of fered, the fee ble ness with which the sin ner
ap pre hends it can not de tract from its full ness, no more than hold ing a jewel
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with a fee ble grasp ren ders it im per fect. There is more dan ger of los ing it
when it is fee bly held; but it is held en tire while it is held at all.

But if God be stows His mer its par tially, it must be ei ther be cause the re- 
demp tion through Christ is in com plete, so that the jus tice of God would for- 
bid the be stowal of full par don; or, be cause di vine grace is not full and free,
so that He does not de sire the sin ner’s per fect jus ti fi ca tion. The for mer as- 
sump tion is in di rect con flict with num ber less pas sages of Scrip ture, sub- 
verts the whole plan of sal va tion, and de prives the sin ner of all his hopes.
For if Christ only par tially dis charged our in fi nite debt, how shall the in fi- 
nite bal ance ever be can celed? Chris tian ity would then be as com fort less as
the other re li gions of the world, and sin ners would have noth ing to ex pect
but in dig na tion and wrath forever more. But if the lat ter as sump tion is
adopted, our prospects are lit tle brighter.

Any doc trine which robs the soul of its trust in the bound less mercy of
its God, in which, con scious of its deserts, it alone can find so lace, robs it of
all joy and peace. The Scrip tures do not so speak of our mer ci ful Fa ther in
heaven, who spared not His own Son but freely gave Him up for us all, that
He might have mercy on all. They do not ask us to lean upon the bro ken
reed of our own right eous ness. They do not point us to the filthy rags of our
own ho li ness as a con di tion of re ceiv ing a wed ding-gar ment through the
mercy of God.

“But God, who is rich in mercy, for His great love where with He loved us, even when we
were dead in sins, hath quick ened us to gether with Christ, (by grace ye are saved,) and hath
raised us up to gether, and made us sit to gether in heav enly places in Christ Je sus, that in the
ages to come He might show the ex ceed ing riches of His grace, in His kind ness to ward us
through Je sus Christ.” (Eph. 2:4-7.)

The re demp tion is per fect; the grace of God is in fi nite; God jus ti fies the sin- 
ner per fectly.

“This is the will of Him that sent Me, that ev ery one which seeth the Son, and be lieveth on
Him, may have ev er last ing life.” (John 6:40)
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5. Its Ef fects

IN THE GREAT STRUG GLE of the Six teenth Cen tury called the Ref or ma tion,
great promi nence was given to the ef fect upon the soul of the re cep tion of
the doc trine of Jus ti fi ca tion by faith alone in the mer its of Christ. It was
plain then, as it is now, that the Ro man the ory, which makes the sin ner’s
jus ti fi ca tion de pen dent upon his ceas ing to be a sin ner, could not quiet the
trou bled con science, and that the de signed ef fect of the Gospel could not in
this way be pro duced. The ex pe ri ence of many earnest souls has proved that
in hum ble re liance upon the mer its of Christ joy and peace could be found.
The ar gu ment from ex pe ri ence would be of no weight and value with out the
Word of God; for this must be re ceived as true, let our ex pe ri ence be what it
may. But our fa thers did well and pro ceeded log i cally when they laid stress
upon the blessed re sults which flow from the sound Bib li cal doc trine. They
did not, as fa nat ics are wont to do, ap peal to their ex pe ri ence against the lit- 
eral sense of di vine state ments; but hav ing shown what the Bible teaches,
they found strong con fir ma tion of the truth in the ef fect which its re cep tion
pro duced, as this ef fect was pre cisely that which the Gospel, ac cord ing to
its own state ments, was de signed to pro duce.

The doc trine of Jus ti fi ca tion, as taught by Luther and con fessed by the
Re form ers, was not a philo soph i cal spec u la tion in which the heart had no
con cern. It had, un der the di rec tion of the Holy Spirit through the di vine
Word, been thor oughly ex pe ri enced in the life, as it has been by mil lions
since, and it has been found to give the rest to the soul which is vainly
sought un der any other doc trine. We de vote this fi nal chap ter to an ex hi bi- 
tion of those ef fects, be cause this fur nishes a con fir ma tion of the doc trine
which has been pre sented, and also a refu ta tion of the wide spread opin ion
that mis chievous re sults must en sue upon its adop tion.

I. It Gives The Con science Peace
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“There fore be ing jus ti fied by faith, we have peace with God through our Lord Je sus
Christ.” (Rom. 5:1.)

There can be no peace with out this; peace can not fail to dwell in the soul
that clings by faith to the Saviour for jus ti fi ca tion. When there is a con- 
scious ness of sin the con science is trou bled. Sin en tails mis ery. Jus tice is
dreaded, as pun ish ment is felt to be mer ited. “There is no peace, saith the
Lord, unto the wicked.” (Isa iah 48:22.)

“Through fear of death they are all their life time sub ject to bondage.” (Heb. 11:15.)

Their con science smites them and fills them with ter ror. “The wicked flee
when no man pur sueth.” (Prov. 28:1.) Per ceiv ing their guilt, they know
death to be their due. It is ut terly im pos si ble to quiet the clam ors of an
awak ened con science as long as no refuge from the im pend ing wrath is
within reach. It avails noth ing to form the res o lu tion to cease from sin. Such
res o lu tions are bro ken as soon as they are formed; they are felt to be fu tile,
– be cause sin is felt in the soul even while amend ment is med i tated; they
are clearly per ceived to be use less as means to atone for in iq ui ties al ready
com mit ted. The crim i nal, upon whom sen tence of death has been passed,
finds the de ter mi na tion to be guilty of no fur ther mur ders a mis er able com- 
forter. There could be peace for him only in par don. The ter rors of a guilty
con science are not to be ban ished by thoughts of re form ing. It is silly to
think of this. No bro ken ves sel is made whole again by the pur pose not to
break an other, even if the pur pose were ex e cuted. Those who would con sole
the sin ner with cru di ties like this, think lightly of di vine jus tice and tri fle
with im mor tal souls. Even if they did suc ceed in al lay ing the in ner com mo- 
tion for a sea son, it would only be to let it gather strength for more vi o lent
toss ings. The first wave that rolls against the cob web curb will wash it
away.

“They have healed also the hurt of the daugh ter of My peo ple slightly, say ing, Peace,
peace; when there is no peace. Were they ashamed when they had com mit ted abom i na- 
tions? nay, they were not at all ashamed, nei ther could they blush; there fore they shall fall
among them that fall: at the time that I visit them they shall be cast down, saith the Lord.
Thus saith the Lord, Stand ye in the ways, and see, and ask for the old paths, where is the
good way, and walk therein, and ye shall find rest for your souls.” (Jer. 6:14-16.)
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Only when Christ is em braced by faith as the sure foun da tion that can not
fail us, is the con science ef fec tu ally qui eted. There is then no con dem na- 
tion; and al though sin be still felt and de plored, the strong con so la tion
abides that the Saviour has died to put away sin, and that for His sake all is
par doned. “Who shall lay any thing to the charge of God’s elect? It is God
that jus ti fi eth. Who is he that con dem neth? It is Christ that died, yea rather,
that is risen again, who is even at the right-hand of God, who also maketh
in ter ces sion for us.” (Rom. 8:33, 34.) When we have the full as sur ance of
faith that the mer its of our adored Surety and Sub sti tute are im puted to us
and all our sins are par doned, we can not fail to have the peace of God.

“Ye who some time were far off are made nigh by the blood of Christ; for He is our peace.”
(Eph. 2:14.)

“The word which God sent unto the chil dren of Is rael, preach ing peace by Je sus Christ: (He
is Lord of all:) that word, I say, ye know.” (Acts 10:36, 37.)

Be liev ers know as suredly that the Fa ther is rec on ciled through the sat is fac- 
tion ren dered by His dear Son, and that there fore He will not lay their sins
to their charge.

“For I know the thoughts that I think to wards you, saith the Lord, thoughts of peace and not
of evil.” (Jer. 29:11.)

If we had to seek jus ti fi ca tion by our own works and mer its we would be
for ever in tor ment, as these would never suf fice. There can be no jus ti fi ca- 
tion by the deeds of the law. But as the Lord is our right eous ness, we heed
the call which He gives us and find His word of prom ise sure:

“Come unto Me, all ye that la bor and are heavy laden; and I will give you rest.” (Matt.
11:28.)

As surely as God can not lie, so surely can we cling in con fi dence to the
Saviour of the world as our Saviour, with out a fear that His right eous ness
will fail us at the last.
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“The foun da tion of God standeth sure, hav ing this seal, The Lord knoweth them that are
His.” (2 Tim. 2:19.)

The Rock of Ages will not give way.
There are many, how ever, who, while they con fess that the foun da tion

stands sure, still doubt, and teach oth ers to doubt, whether the sin ner can
ever be sure that he rests upon this foun da tion. The ob ject of our faith is in- 
du bitably cer tain, they say, but the sub ject is not cer tain. Some even con- 
demn those who teach that there can be any cer tainty of our jus ti fied state,
and pro nounce them heretics. This is the po si tion of the Romish Church,
and some oth ers sub stan tially agree with this great en emy of the doc trine of
Jus ti fi ca tion by faith alone. Per ceiv ing that a per son may con fess him self to
be a be liever and still show by his life that he is in a state of con dem na tion,
they min gle the Law and the Gospel to gether, and de mand a cer tain de gree
of ho li ness as req ui site to jus ti fi ca tion. In this case it is ev i dent that doubts
must arise in the mind, whether a suf fi cient de gree of progress in sanc ti fi ca- 
tion has been made to en ti tle the in di vid ual to the con so la tions of the
Gospel, and peace can not be found for the soul be cause of such doubts. The
er ror lies in the false con cep tion of the ground of our jus ti fi ca tion. If this
were in any sense de pen dent upon our merit or prepa ra tion, doubts would
be nat u ral and nec es sary, and rest for the soul im pos si ble; for doubt and un- 
rest go hand in hand.

But those who ac cept the doc trine as the Spirit teaches it in the Bible,
and as we have en deav ored to present it, can see no foun da tion for hu man
un cer tain ties and con se quent fears in the Scrip tural doc trine. The re demp- 
tion of all is a fact. Its ap pro pri a tion by faith is all that is req ui site to en joy
it. Un be lief can have no peace, be cause it re jects the fact; faith can not be
de prived of peace, be cause it ac cepts the fact. The be liever, so far as he ac- 
tu ally has faith, has as sur ance: he ac cepts the Gospel state ments as cer tain.
When God makes the dec la ra tion, Thy sins are for given thee, we may de- 
prive our selves of the joy which the di vine word is de signed to give us, by
af fix ing con di tions of our own in ven tion and then in fer ring that our sins are
not for given be cause we have not ful filled the self-im posed con di tions. We
de stroy our peace and rob our selves of com fort most wan tonly. But the fault
lies not in the di vine dec la ra tion, but in our re fusal to ac cept that dec la ra tion
just as it was given. We have no peace be cause we have no faith. The false
doc trine, which for bids as sur ance on the ground of the gra cious word of
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God, pre vents as sur ance. There is noth ing in the di vine Word it self to pre- 
vent it. There are no de mands made upon us which, on ac count of our sin- 
ful ness and weak ness, for bid its ex is tence in our souls. The word which de- 
clares us just is sure, rest ing upon the sure ground of the fin ished re demp- 
tion; and if we be lieve it we have as sur ance and have a right to have it. It is
the Evil that sug gests doubts by sug gest ing con di tions which God has never
made. He is a liar, and by his lies he seeks to in tro duce into our souls doubts
of the truth of God’s word, and thus to pre vent as sur ance of our jus ti fi ca tion
through faith, and peace with God. Men may doubt, but they have no rea son
to doubt; and those who teach that they ought to doubt, cor rupt the Word of
God and rob the souls of the peace which our Saviour gra ciously se cured.
Those who be lieve the Bible doc trine of jus ti fi ca tion hold it to be a sin to
doubt, and pray God to in crease their faith, that Sa tan may not de spoil them
of their happy as sur ance. They know that al though they are worth less, the
blood of Je sus was shed for them and avails for their jus ti fi ca tion. They
know that noth ing is re quired but faith to ren der them heirs of heaven
through Christ, and they there fore guard chiefly against the false doc trines
which would un der mine their faith, de prive them of their as sur ance, and rob
them of the peace which they have in be liev ing.

“Let us there fore give thanks unto God,” (says Luther,)
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“that we are de liv ered from this mon strous doc trine of doubt ing, and can now as sure our- 
selves that the Holy Ghost cri eth, and bringeth forth in our hearts un speak able groan ings,
and this is our an chor-hold and our foun da tion. The Gospel com man deth us to be hold not
our own good works, our own per fec tion; but God the Promiser, and Christ the Me di a tor.
On the other hand, the pope com man deth us to look not unto God the Promiser, nor unto
Christ our High Bishop, but unto our works and mer its. Here, on the one side, doubt ing and
des per a tion must needs fol low; but, on the other side, as sur ance of God’s fa vor and joy of
the spirit. For we cleave unto God, who can not lie. He saith: Be hold, I de liver my Son to
death, that through His blood He may re deem thee from thy sins and from eter nal, death. In
this case I can not doubt, un less I would ut terly deny God. And this is the rea son that our
doc trine is most sure and cer tain, be cause it car ri eth us out of our selves, that we should not
lean on our own strength, our own con science, our own feel ing, our own per son, and our
own works; but on that which is with out us – that is to say, the prom ise and truth of God,
which can not de ceive us. This the pope knoweth not, and there fore he wickedly imag ineth
that no man knoweth, be he never so just or so wise, whether he be wor thy of love or of ha- 
tred. But if he be just and wise,. he knoweth as suredly that he is beloved of God, or else he
is nei ther just nor wise… The pope, there fore, with this dev il ish doc trine, whereby he com- 
manded men to doubt of the fa vor of God to wards them, took away God and all His prom- 
ises out of the Church, buried all the ben e fits of Christ, and abol ished the whole Gospel.
These in con ve niences do nec es sar ily fol low; for men do not lean on the prom ises of God,
but on their own works and mer its. There fore they can not be as sured of the good-will of
God to wards them, but must needs doubt thereof, and so at length de spair. No man can un- 
der stand what God’s will is, and what pleaseth Him, but in His good Word. This Word as- 
sureth us that God cast away all the anger and dis plea sure which He had con ceived against
us, when He gave His only-be got ten Son for our sins. Where fore, let us wholly aban don
this dev il ish doubt ing, where with the whole pa pacy was poi soned, and let us be fully as- 
sured that God is mer ci ful unto us.”

The peace which we feel in be liev ing must not be made the ground or con- 
di tion of our jus ti fi ca tion. It would seem su per flu ous to add this cau tion
against a pro ce dure that is so ab surd, were it not that many are ac tu ally
guilty of the strange ab sur dity, and thus rob them selves of all peace by leav- 
ing it with out a foun da tion. They saw off the limb upon which they sit. Sup- 
pos ing them selves jus ti fied be cause they have peace, and con sid er ing this
the only sat is fac tory rea son for think ing them selves jus ti fied at all, they set
aside the only ev i dence upon which the soul can have as sur ance – namely,
that of the Word – and trust in ef fects, which are not uni form, and the tes ti- 
mony of which is there fore pre car i ous.

If a per son has faith in Christ, he is jus ti fied, and, know ing him self to be
jus ti fied, he has peace and joy. But if this peace and this joy are nec es sary
be fore he can know him self to be jus ti fied, whence is he to de rive them? If
we have peace upon any other ground than that of the re demp tion through
Christ and the for give ness of sin for His sake as con veyed to us in the word
of the Gospel, we have a false peace, which proves noth ing but that we
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have been de ceiv ing our selves. If we have peace upon this only true ground
of the re demp tion ap pro pri ated by faith, this peace is, in our con scious ness,
a re sult of our as sur ance that we are jus ti fied, – not a ground upon which
that as sur ance rests. The er ror of rest ing our jus ti fi ca tion, or the as sur ance
of it, upon such in ter nal ef fects of faith in the great fact of the re demp tion,
is de struc tive of that very peace which jus ti fi ca tion se cures. It is not only
the fact that our feel ings change, and are thus un re li able as ev i dences of the
es tab lished re la tion of the soul to God, which ren ders the ev i dence of feel- 
ing so pre car i ous. Even if there were no vari a tions in the sense of peace,
even if it were felt by all per sons and at all times alike, it would be rad i cally
wrong to take this ef fect of the as sur ance of faith as the proof of the ob jec- 
tive re al ity to which faith clings. The soul is jus ti fied not be cause it feels so,
or be cause it feels the peace which re sults from the fact that it is sure of be- 
ing so, but be cause the Word of God pro claims the fact, and faith ap pre- 
hends it. The sweet feel ings which be liev ers en joy may, where Sa tan suc- 
ceeds in lur ing the soul to put its trust in them rather than in the prom ise of
God, prove to the un wary an oc ca sion of fall ing from grace.

The doc trine of Jus ti fi ca tion by faith finds a strong con fir ma tion in the
ex pe ri ence of be liev ers; but never can it be made to rest upon such ex pe ri- 
ence. If a per son be lieves it only upon this ground, he does not be lieve at
all, and all his pre tended peace is a mere delu sion; for only that is faith
which clings to the word and prom ise of God, be the feel ings what they
may. God is good, whether we feel good or not; and Christ died for our sins
and se cured our par don, whether we re joice in the hope of glory or not; and
the facts as an nounced in the Gospel we are to be lieve on the tes ti mony of
God. All that ex pe ri ence can do is to add its con fir ma tion to the truth,
which, ex cept to our in fir mity, needs no con fir ma tion.

Our fa thers re ferred fre quently to the sooth ing ef fect of the Scrip tural
doc trine of jus ti fi ca tion upon the be liever’s soul, as against the dis heart en- 
ing ef fect of the false doc trine of the Romish Church, which cuts off even
the pos si bil ity of ob tain ing the peace which Christ came to bring; but never
did they dream of re vers ing the or der, af ter the man ner of fa nat ics, in which
jus ti fi ca tion by faith and peace with God stand to each other. A doc trine
that al lows of no peace to the soul must be false. The true doc trine must
bring peace. But there may be a false peace, and the only way to se cure true
peace is to be lieve the dec la ra tion made to us that our sins are for given. The
peace in our hearts is nei ther the cause of our jus ti fi ca tion, nor the cause of
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our as sur ance that such jus ti fi ca tion is ours: the cause of it is the grace of
God in Christ, and the cause of our as sur ance is the di vine an nounce ment
which faith em braces. But this peace is a blessed ef fect which grows out of
the as sur ance of faith, and which gives us cheer in the rough jour ney of life.

“Peace I leave with you,” (our lov ing Lord de clares;) “My peace I give unto you; not as the
world giveth, give I unto you. Let not your heart be trou bled, nei ther let it be afraid.” (John
14:27.)

And this peace is ours through faith in His name, who is our peace. There is
no peace to those who are with out Christ; there is no peace to those who
trust in their own pos ses sions or per for mances, even though they cry peace;
there is peace only in the Prince of peace: “be ing jus ti fied by faith, we have
peace with God through our Lord Je sus Christ”.

II. It Se cures Sanc ti fi ca tion

Noth ing has been more fre quently urged against the pre cious doc trine of
Jus ti fi ca tion by faith than this, that it ren ders sin ners car nally se cure, in stills
a false peace, de prives them of all mo tives for ac tiv ity in good works, and
ren ders the Church an as sem bly of care less idlers and dis so lute sen su al ists,
who care noth ing about ho li ness be cause it is not nec es sary to sal va tion;
and noth ing could be more er ro neous, or in di cate greater ig no rance of the
doc trine to which the ob jec tion is made.

It cer tainly is true that the sin ner is not jus ti fied by the deeds of the law;
and it is, there fore, true also that the hope of ob tain ing sal va tion through the
merit of good works can not, by those who hold the Bible doc trine of jus ti fi- 
ca tion by faith, be a mo tive to their per for mance. If there were no other mo- 
tive to pur sue ho li ness than this servile one of de sir ing to ren der God our
debtor, against whom we would have a right to present our claim on the
judg ment-day, it would be true that we who be lieve in Christ that we might
be jus ti fied by faith, have no mo tive to live righ teously and godly and
soberly in this present world. But that there is no power but self ish ness to
move us in the way of god li ness, that noth ing can im pel Chris tians to walk
wor thy of God but the hope of ob tain ing wages for their ser vice, only those
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can main tain who have not yet been blessed with a clear view of the econ- 
omy of grace and a happy ex pe ri ence of its benef i cent pro vi sions.

We might ap peal, in an swer to the Ob jec tions made and in proof of the
salu tary ef fect of the doc trine in this re gard, to the ac tiv ity and zeal and
self-deny ing labors of the early Church, in which the pure doc trine as the
Bible teaches it was uni ver sally re ceived and ev ery where prac ti cally ap- 
plied; we might point to the work of the in di vid u als and par ties who, when
the er rors of Rome had spread their en er vat ing poi son over the greater por- 
tion of Chris ten dom, con tin ued in the apos tles’ doc trine and fel low ship and
were fer vent in spirit, serv ing the Lord; we might re fer to the mighty men of
the Ref or ma tion, and to the work of the Church in which that Ref or ma tion
was wrought, the abun dant labors and suf fer ings of three and a half cen- 
turies bear ing wit ness be fore all peo ple to the ef fect of the doc trine upon the
life of be liev ers; and no one could com plain of un fair ness in the method of
ar gu men ta tion. Let his tory de cide whether these things be so. But we deem
it suf fi cient merely to sug gest this line of ar gu ment, that the mouths of
those who know not what they say may be si lenced – mil lions of wit nesses
tes ti fy ing against them. Our ob ject her.e is rather to ex plain the doc trine by
show ing what its ef fect must be in prac ti cal life.

The nat u ral man hates God and His will. If any ef fort is made to per form
His com mand ments, it is not be cause the heart is in co in ci dence with the di- 
vine law, but be cause pun ish ment is dreaded. “They that are af ter the flesh
do mind the things of the flesh; but they that are af ter the Spirit, the things
of the Spirit. For to be car nally minded is death; but to be spir i tu ally minded
is life and peace. Be cause the car nal mind is en mity against God; for it is
not sub ject to the law of God, nei ther in deed can be.” (Rom. 8:5-7.) Ex ter- 
nal con form ity is the most that it can ac com plish, and this is very im per fect.
But ex ter nal con form ity is not ful fill ment of the law and is not ho li ness; the
heart re mains at en mity with God not with stand ing all en deav ors to com ply
with the re quire ments of the law. The servile mo tive fur nished by the fear
of pun ish ment never can pro duce true ho li ness; it can do so just as lit tle in
Ro man ism and other sec tar ian sys tems of the present day as it could in Ju- 
daism. A mo tive more ef fec tual is of fered where the doc trine of jus ti fi ca- 
tion by free grace in Christ is ap pre hended in faith.

“For God hath not given us the spirit of fear, but of power and of love and of a sound
mind.” (2 Tim. 1:7.)



123

Faith in the atone ment made by our Saviour makes all things new. God
ceases to ap pear to our souls as an an gry tyrant, who gives laws which it is
im pos si ble for us to obey, and who pun ishes all our dis obe di ence. He ceases
to be a hate ful ob ject, be cause His love be comes man i fest. Our im pulse be- 
fore was to hide our selves from His ter ri ble pres ence, but now is to seek His
lov ing face. His wrath, is averted, and the light of His coun te nance shines
upon us in grace and mercy. He now seems what He re ally is, the foun tain
of ev ery bless ing and the God of all con so la tion. All slav ish fear is re- 
moved, and with the con fi dence of chil dren we cry, Abba, Fa ther! Christ
has pur chased us with His own pre cious blood and ren dered full sat is fac tion
to the right eous ness of God for us; this we be lieve, and in this we are glad.
In the strength of this faith we now of fer our ser vice with a free and cheer- 
ful heart, lov ing God be cause He first loved us. “Bless ing, and honor, and
glory, and power, be unto Him that sit teth upon the throne, and unto the
Lamb for ever and ever.”

Not the hope of mer it ing life and wrest ing, as it were, a crown of glory
from the un will ing hands of Je ho vah, but grat i tude for grace and ev ery
bless ing mer ci fully be stowed upon us in mea sures be yond all we could ask
or think, is the mo tive which prompts us to praise His glo ri ous name, with
all our pow ers, in word and work.

This, too, is the pow er ful mo tive which the Gospel presents. It does not
tell us to work that God may be gra cious to us; but to be in labors abun dant
be cause He has been gra cious to us and is gra cious now. “As ye have there- 
fore re ceived Christ Je sus the Lord, so walk ye in Him: rooted and built up
in Him, and es tab lished in the faith, as ye have been taught, abound ing
therein with thanks giv ing.” (Col. 2:6, 7.) Chris tians are an ac tive peo ple in
all ho li ness, be cause the love of Christ con straineth them. “For we are His
work man ship, cre ated in Christ Je sus unto good works, which God hath be- 
fore or dained that we should walk in them.” (Eph. 2:10.) Those are to be
pitied who can find in this no mo tive to an en er getic pros e cu tion of the
work of the Lord, and no power for con se cra tion to His blessed ser vice;
who can con ceive of no ef fort to do His plea sure ex cept by co er cion; who
can think of no other ef fect pro duced by the be liev ing recog ni tion of Je sus’
work and pas sion for the sal va tion of our souls, than that we be come idlers
who de spise His gra cious will and treat His love with scorn. Let them but
come to Je sus and see! This would give them a bet ter con cep tion of the na- 
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ture and power of that faith which clings to the dear Re deemer and finds ev- 
ery joy in Him.

Luther, who ap pre hended and taught the doc trine of Jus ti fi ca tion by faith
alone, with out the deeds of the law, with a clear ness and a power that has
never been equaled since, says with ref er ence to this point:

“Faith is not the hu man fancy and dream which some call faith. When they per ceive that
peo ple may hear and say much about faith, and still it is not fol lowed by amend ment of life
and good works, they er ro neously con clude that faith is not suf fi cient, but that good works
are also nec es sary to jus ti fi ca tion and sal va tion. The rea son of this is, that, when they hear
the Gospel, they, by their own power, form an opin ion which they ex press in the words ‘I
be lieve,’ and this they hold to be true faith. But as this is a hu man no tion and fig ment
which the heart never ex pe ri ences, it ac com plishes noth ing and is fol lowed by no amend- 
ment. Faith, how ever, is a di vine work in us which changes the heart and through which we
are born of God. (John 1:13.) It de stroys the old Adam, makes us new crea tures in heart,
soul, sense, and all our pow ers, and brings with it the Holy Spirit. Oh, faith is a liv ing,
busy, ac tive, mighty power; it is im pos si ble for it not to be in ces santly do ing good. Nor
does it ask whether good works must be done: be fore the ques tion is asked it has done
them, and is per pet u ally do ing them. He who does not per form such works has no faith,
who stum bles about in quest of faith and good works, but knows not what faith is nor what
good works are, much as he prates and prat tles about them. Faith is a liv ing, in flex i ble trust
in the grace of God, so cer tain that it would face a thou sand deaths. And this knowl edge of
di vine grace and con fi dence in it ren ders us joy ous, and bold, and cheer ful to wards God
and all crea tures, which is the work of the Holy Ghost by faith. Hence man be comes will- 
ing and ea ger to do good to ev ery per son, to serve ev ery one, to suf fer ev ery thing, for the
plea sure and glory of God, who has given him such grace. Thus it is as im pos si ble to sep a- 
rate works from faith as to sep a rate light and heat in flames. There fore be ware of your own
erring thoughts, and of vain bab blers, who pro fess to be wise in judg ing of faith and works,
but who are the great est fools. Pray God that He may work faith in you; oth er wise you will
for ever re main with out faith, do and fancy what you may.”

True, liv ing faith in the re demp tion, which ap pro pri ates the full mer its of
Christ and gives the soul joy and peace, sanc ti fies the soul, as it never can
be sanc ti fied un der any sys tem that re jects jus ti fi ca tion by faith.

III. It Ren ders Glory To God

No doc trine of Jus ti fi ca tion that has ever been taught so com pletely and so
ex clu sively gives the glory of man’s sal va tion to God as that which forms
the great ma te rial prin ci ple of the Ref or ma tion. All oth ers as cribe some
merit and some praise to men; and in pro por tion as they glo rify the crea ture
do they de tract from the glory of the Saviour, with out whom we can do
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noth ing. “Where is boast ing then? It is ex cluded. By what law? of works?
Nay, but by the law of faith.” (Rom. 3:27.)

The end of man’s cre ation and preser va tion, of his re demp tion and sanc- 
ti fi ca tion, is the glory of the Cre ator and Re deemer. For this all things were
made. “Thou art wor thy, O Lord, to re ceive glory and honor and power; for
Thou hast cre ated all things, and for Thy plea sure they are and were cre- 
ated.” (Rev. 4:11.) Any doc trine that dero gates from this glory which be- 
longs to Him, or would di vide it with the sin ful crea ture, must on that ac- 
count be false. The whole work of grace nec es sar ily tends to His glory.
“Glory to God in the high est” was the song of the an gels when Je sus was
born; and the Church of the Re deemer never ceases to say:

“Now unto Him that is able to do ex ceed ing abun dantly above all that we ask or think, ac- 
cord ing to the power that wor keth in us, unto Him be glory in the Church by Christ Je sus
through out all ages, world with out end. Amen.”

Jus ti fi ca tion brings peace to the soul. But this peace does not ex alt the in di- 
vid ual who pos sesses it. He can not have it with out cling ing to Je sus as its
only ground and cause. But faith in the Saviour as its source is in com pat i ble
with that proud self-com pla cency which bases all upon per sonal ex er tions
and mer its. He is our peace. There can be no jus ti fi ca tion with out rec og niz- 
ing this, and where this is rec og nized there, can be no as crip tion of honor to
self as though peace were a prod uct of na ture and not of grace.

Jus ti fi ca tion ren ders us ac tive in good works. But these works of the law
con trib ute noth ing to jus ti fi ca tion and se cure for us no merit. They do not
ex ist be fore the faith which ap pro pri ates the right eous ness of Christ, and
have noth ing to do with this ap pro pri a tion, of which* they are ef fects, – in
no sense grounds or causes. The works are nec es sary; but their ne ces sity is
not that of aids to jus ti fi ca tion. The glory of all our works, as well as the
glory of all from which these works pro ceed, be longs to God alone, and is
seen by the jus ti fied per son to be long to God alone. As he as cribes all the
praise of his jus ti fi ca tion to the Lord our Right eous ness, so he per forms all
his works for His glory, ac cord ing to the di vine will as ex pressed by
St. Paul:

“Whether there fore ye eat or drink, or what so ever ye do, do all to the glory of God,” (1
Cor. 10:31,)
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and,

“What so ever ye do, in word or deed, do all in the name of the Lord Je sus, giv ing thanks to
God and the Fa ther by Him.” (Col. 3:17.)

True faith, which ap pre hends the for give ness of sins as of fered freely
through the means of grace, ren ders the be liever ac tive in the work of the
Lord, that God may be glo ri fied by his life and labors, and prompts him, at
the same time, to give God all the glory, be cause to Him all is seen to be
due.

Jus ti fi ca tion in sures sal va tion; for where there is for give ness of sins
there of course is also life and sal va tion. But as jus ti fi ca tion is wholly an act
of God’s grace for Christ’s sake, there can be glory as cribed to no other than
to Him. For they have fallen from grace who would be jus ti fied and saved
by the deeds of the law: Christ is be come of no ef fect to them. Sal va tion is
found in Je sus only. Those who seek it else where, so as to give the praise to
an other, never find it. Those who find it in Je sus are grate ful, and give the
glory to Him alone.

What is recorded of the fa ther of the faith ful is ap pli ca ble, though it be
not in the same de gree, to all be liev ers:

“He stag gered not at the prom ise of God through un be lief; but was strong in the faith, giv- 
ing glory to God.” (Rom. 4:20.)

The Re form ers de clare, in the Apol ogy of the Augs burg Con fes sion, and re- 
peat the say ing in var i ous forms at other places:

“The honor which is due to Christ we must not give to the law or to our mis er able works.”
The true be liever has no de sire to do this. Any doc trine which teaches him to do it is con- 
demned by this very fact, and all who are jeal ous for the honor of their blessed Lord should
unite in de nounc ing it and warn ing against it. “God for bid that I should glory, save in the
cross of our Lord Je sus Christ.” (Gal. 6:14.)

The pure doc trine of jus ti fi ca tion makes the soul hum ble; for we are con- 
scious of de serv ing noth ing but con dem na tion, and of hav ing all by the
grace of God through Je sus Christ. But while we de crease, Christ in creases.
It hum bles us to ex alt our Saviour. It gives con stant joy and peace, and sup- 
plies the mo tive, in grat i tude, to con se crate our all to Him. “Thanks be to
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God, who giveth us the vic tory through our Lord Je sus Christ. There fore,
my beloved brethren, be ye stead fast, im mov able, al ways abound ing in the
work of the Lord, foras much as ye know that your la bor is not in vain in the
Lord.” (2 Cor. 15:57, 58.) Those who hold and ex pe ri ence, the truth of the
pre cious doc trine never weary in His praise. They live not unto them selves,
but unto Him who died for us and rose again, “that God in all things may be
glo ri fied through Je sus Christ, to whom be praise and do min ion for ever
and ever. Amen.” (1 Pe ter 4:11.)

IV. Con clu sion

The doc trine which has been set forth is pre cious be yond the pow ers of lan- 
guage to de scribe. It is the great cen tral truth of Chris tian ity, which is the
only true re li gion, and which man i fests it self as such by giv ing “knowl edge
of sal va tion unto His peo ple by the re mis sion of their sins, through the ten- 
der mercy of our God, whereby the dayspring from on high hath vis ited us,
to give light to them that sit in dark ness and in the shadow of death, to
guide our feet into the way of peace.” (Luke 1:77-79.) It is the glory of the
Evan gel i cal Lutheran Church, whose sin gle aim al ways was and is and shall
be to honor her Lord and save the souls pur chased by His own dear blood.

Nor should we flat ter our selves that the en ergy and zeal with which the
Church pro claimed this car di nal doc trine in the days of the Ref or ma tion are
need less now, when Protes tantism has gained so firm a foothold in the
world and is cher ished by so many mil lions of en light ened peo ple. It is the
ar ti cle against which the great foe of hu man hap pi ness di rects his craft and
power as per sis tently as ever. The truth shall stand, in spite of ev ery ef fort
that is made to over throw it. The foun da tion of God standeth sure; the word
of the Lord abideth for ever. But many are mis led, and while the doc trine
stands, and must stand, many have fallen and many are in daily peril of fall- 
ing. There fore, the love of Christ and of the souls which He has re deemed
should con strain us to study it and teach it un wea riedly, that what lies in our
power may be done to ex tend the peace and com fort and ev er last ing sal va- 
tion which it brings, and pre serve it to men un til the lat est gen er a tions.

Of such ef forts there is all the more need, be cause many who claim to be
chil dren of the Ref or ma tion have ei ther aban doned it or per mit ted its glory
to be come dim. It is at once a pleas ant and a painful task to de clare that the
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Evan gel i cal Lutheran Church alone re tains it in its pu rity and power. We
record it with joy ous grat i tude to God, that He has pre served the blessed
light of the Gospel in our Lutheran Church, so that, through her teach ing
and con fess ing, men may learn with cer tainty the way of sal va tion and find
peace unto their souls. But we per ceive with grief that doc trines are taught
in other churches which con flict, with the sim ple evan gel i cal plan of sal va- 
tion through faith in Christ alone, and which ren der it more or less dif fi cult
to find the way to heaven. Not only does the Romish Church con tinue her
wicked war fare against the Gospel, but the Romish leaven has per vaded
Protes tant de nom i na tions, to a greater or less ex tent, all around us. When it
is taught, for in stance, that the sin in nate in man is not sin, or does not sub- 
ject to con dem na tion; that the re demp tion is ac com plished for only an elect:
por tion of our race; that faith avails for our sal va tion only by be ing ac tive in
good works; that the word of ab so lu tion be comes ef fec tual only through
man’s re pen tance or amend ment; that Bap tism and the Lord’s Sup per can- 
not con vey re mis sion of sin, but that this is de pen dent upon a cer tain de gree
of ho li ness at tained; that man must seek peace in his sanc ti fi ca tion; that per- 
fect ho li ness is at tain able on earth, and that only those who have at tained it
have the full com fort of the Gospel; that no one can be cer tain of the truth
re vealed unto sal va tion in the Scrip tures; that our pi ous feel ings are the cri- 
te ria of our adop tion as God’s chil dren; – when such and sim i lar opin ions
are taught as the Gospel of Christ, the in flu ence of Ro man ism, with its anti-
evan gel i cal spirit, is plain to ev ery eye which the grace of God has en abled
to see clearly. There is no doc trine whose re newed study is more need ful
now than that of Jus ti fi ca tion by faith alone. Our dear Re deemer, grant that
its power may be come more man i fest in the con se crated lives and the tri- 
umphant deaths of Chris tian peo ple!

O Christ, Thou Lamb of God that tak est away the sins of the world, grant us Thy peace.



129

Copy right No tice

This book was pub lished 2019 by The Lutheran Li brary Pub lish ing Min istry Luther an Li- 
brary.org. Some (hope fully un ob tru sive) up dates to spell ing, punc tu a tion, and para graph di- 
vi sions have been made. Unabridged.

Orig i nally pub lished 1882 by The Lutheran Book Con cern, Colum bus, Ohio.
Im age on im print page is Still Life With Bible by Vin cent Van Gogh.
This Luther an Li brary.org book is re leased un der the Cre ative Com mons At tri bu tion 4.0

In ter na tional (CC BY 4.0) li cense, which means you may freely use, share, copy, or trans- 
late it as long as you pro vide at tri bu tion to Luther an Li brary.org, and place on it no fur ther
re stric tions.

The text and art work within are be lieved to be in the U.S. pub lic do main.
171 – v5.1 (2020-02-21)

ISBN: 9781709146244 (pa per back)

https://www.lutheranlibrary.org/


130

How Can You Find Peace With
God?

The most im por tant thing to grasp is that no one is made right with God
by the good things he or she might do. Jus ti fi ca tion is by faith only, and that
faith rest ing on what Je sus Christ did. It is by be liev ing and trust ing in His
one-time sub sti tu tion ary death for your sins.

Read your Bible steadily. God works His power in hu man be ings
through His Word. Where the Word is, God the Holy Spirit is al ways
present.

Sug gested Read ing: New Tes ta ment Con ver sions by Pas tor George Ger- 
berd ing

Bene dic tion

Now unto him that is able to keep you from fall ing, and to present you fault less be fore the
pres ence of his glory with ex ceed ing joy, To the only wise God our Sav ior, be glory and
majesty, do min ion and power, both now and ever. Amen. (Jude 1:24-25)

En cour ag ing Chris tian Books
for You to Down load and En joy

https://www.lutheranlibrary.org/103-gerberding-new-testament-conversions/
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The Ser mons of Theophilus Stork: A De vo tional Trea sure
Si mon Pe ter Long. The Way Made Plain

The ol ogy

Matthias Loy. The Doc trine of Jus ti fi ca tion
Henry Eyster Ja cobs. Sum mary of the Chris tian Faith
Theodore Schmauk. The Con fes sional Prin ci ple

Nov els

Ed ward Roe. With out a Home
Joseph Hock ing. The Pas sion for Life

Es sen tial Lutheran Li brary

The Augs burg Con fes sion with Saxon Vis i ta tion Ar ti cles
Luther’s Small Cat e chism
Luther’s Large Cat e chism
Melanchthon’s Apol ogy
The For mula of Con cord

The full cat a log is avail able at Luther an Li brary.org. Pa per back Edi tions
of some ti tles at Ama zon.
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