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Preface by Lutheran Librarian

In republishing this book, we seek to introduce this author to a new gen-
eration of those seeking authentic spirituality.

The Lutheran Library Publishing Ministry finds, restores and republishes
good, readable books from Lutheran authors and those of other sound
Christian traditions. All titles are available at little to no cost in proofread
and freshly typeset editions. Many free e-books are available at our website
LutheranLibrary.org. Please enjoy this book and let others know about this
completely volunteer service to God’s people. May the Lord bless you and
bring you peace.

A Note about Typos [ Typographical Errors]:

Over time we are revising the books to make them better and better. If
you would like to send the errors you come across to us, we’ll make sure
they are corrected.
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Preface

IN PRESENTING THIS PORTRAITURE of the remarkably resource-
ful, versatile and many-sided Dr. Schmauk, the author feels that very much
of value has been left unsaid. Much of great interest and value in the form
of sermons, addresses, excerpts and other biographical material was placed
at his disposal, and it was not easy to decide what to select and what to re-
ject. Dr. Schmauk explored so many fields of knowledge, touched so many
spheres of usefulness and influence, and affixed the impress of his personal-
ity upon so many activities and movements as to make the task of present-
ing a well-proportioned sketch of his life and work difficult. An effort has
been made, however, to picture him in as life-like and realistic a manner as
possible. To do this, it was necessary to disregard in large measure the
chronological sequence of events in his life and to defy logical order by
thrusting in here and there, more or less wantonly, incidents and side-lights
that might add to the truthfulness of the picture.

The work of preparing this biography, in spite of the pressure of other
tasks, proved to be most interesting and inspiring. The writer, though a
classmate of Dr. Schmauk at the Seminary and associated with him in edito-
rial and other work for twenty-five years, made many a discovery touching
Dr. Schmauk’s work and his real inner worth of which he had not been
aware before. Dr. Schmauk’s life was too busy to make intimate and fre-
quent personal intercourse with him possible. Hence much that was both
new and refreshing came to light while entering into an examination of the
material which gave an insight into the inner workings of his mind and
placed his life and character in richer and fuller perspective.

What has deeply impressed the writer of this biography is the absolute
uniqueness of Dr. Schmauk’s personality. His life and character defies all
ordinary standards of measurement. It is as different from the lives of such
leaders as Krauth, Seiss, Krotel and Spaeth as is a resistless mountain tor-
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rent, broadening out into many rivulets and cataracts, to the stately and ma-
jestic flow of the Mississippi. There was a big-heartedness, a perennial ar-
dor and enthusiasm, a tremendous seriousness and earnestness of purpose, a
childlike simplicity and naturalness, and a sympathetic warmth and tender-
ness, that won for him a place in the life and affections of the Church occu-
pied by few men. He touched the life of the Church at more points than any
other Lutheran personality in America. He was a veritable storage battery,
with innumerable connecting wires to transmit sparks of influence and
power far and wide throughout the Church, and beyond. He was the most
ecumenical and inspirational Lutheran America has yet produced — length,
breadth, height and depth combining to give him massiveness in body, mind
and spirit. The author could do no other but write this biography under the
spell of such an estimate of Dr. Schmauk’s worth. Much as he tried, he
found it impossible to bind himself to a purely objective method of treat-
ment.

An attempt has been made to present to the reader with some fullness
what Dr. Schmauk stood for. He ranks as one of the ablest and most consis-
tent defenders of the Lutheran faith. His catholicity of spirit enabled him to
put himself in the place of his opponent and see things from the latter’s
point of view. This gave him an advantage over most Lutheran defenders of
the faith and saved him from the charge of narrowness and bigotry. And yet
he never swerved from the strong conservative position he always took by
making weak or compromising concessions. The quotations given in the bi-
ography and in the supplement will bear out what has thus been said of him
as a forceful defender of the faith. Only such parts in past controversies are
brought out in this biography which seemed necessary to give a correct per-
spective.

The author acknowledges gratefully the valuable assistance and coopera-
tion of the Literature Manager of the Publication Board, W. L. Hunton,
Ph.D., D.D., to whom he i1s indebted for an account of Dr. Schmauk’s ser-
vices as editor of the Graded Series of Sunday School Lessons. Dr. Hunton
had been associated with him in this work for many years. He has also pre-
pared the Index. Prof. E. E. Fischer, D.D., and Rev. Arthur H. Getz, one of
Dr. Schmauk’s promising students at the Seminary, who acted as his private
secretary, have furnished an estimate of Dr. Schmauk’s services as teacher
of Apologetics, Ethics and related subjects at Mt. Airy. As Dr. H. E. Jacobs
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was intimately associated with Dr. Schmauk for many years in maintaining
the standards of faith to which the Lutheran Church is committed, and as he
was in a position to know him and his worth as few men knew him, a liberal
use has been made of what Dr. Jacobs has so well said at different intervals
and under varying circumstances. Last but not least, the writer acknowl-
edges his indebtedness to the surviving sister of Dr. Schmauk, upon whom
he relied for much valuable information that could not otherwise have been
secured.

GEORGE WASHINGTON SANDT
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Part 1. Dr. Schmauk On Live
Questions And Issues

NO BIOGRAPHY OF DR. SCHMAUK can be satisfactory if not
supplemented with extracts from his letters and other writings bearing on
living questions and issues which absorbed much of his best thought and

energy.

It is the purpose of this supplementary matter to let him speak for him-
self.
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1. On The Person Of Christ

In the last hour with his class in 1919 he intended to summarize
the course he had given in apologetics but was interrupted by a ques-
tion which asked the difference between Jesus and the great Eastern
teachers. Immediately seeing his opportunity he combined his object
of summarizing the course with the answer to the question, and with-
out a moment s thought, without the use of any kind of notes, he deliv-
ered a lecture which will never be forgotten by the class. The follow-
ing is a stenographic report of the lecture, as presented by one of his
students.

Many wise men, Socrates, Confucius, Plato, Buddha, have said some of the
things that Jesus said, but none was what He was. None said the things in
actions as He did.

What Jesus says is final and absolute. He never speaks speculatively,
never merely as a moralist, never merely as a human reformer. He always
speaks categorically, declaring either truth or fact, and as rooted in the abso-
lute. What He says is so final that it finds response in our hearts, and in our
hearts we know it to be true. No prophet ever lived who spoke with such
certitude of Himself as at once the Son of God and the Son of Man. In all
the fullness of a world vision, with all the anticipation of a future, with the
real knowledge of a historic past. He stands up without, as we say, an edu-
cation, and He begins to speak the truths that are as mighty and true today
as in the past. He lays down the laws that are the same yesterday, today, and
forever.

No one ever did as this man, no one ever spake as this man, no one in
this world could have begun to utter what He uttered Other teachers are at
best conscious that they point to a realm of truth; alone among leaders of
the soul Jesus absorbs the highest principles into His own personality. To
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the seeker after light He says, “Follow me;” to one who would know the Fa-
ther He says, “Hast thou not known me?”” He says He is the Truth.

The vision of God is in Him. He cannot merely point to rest and pardon,
but they are in Him. Moses and the prophets did not dare to speak so, nor
Buddha, nor Plato, nor Confucius, nor Socrates, nor any other teacher in the
world.

Jesus Christ is the source of spiritual reality. The spirituality of God, the
spirituality of the First Cause of all things, the spirituality of the Ultimate
Principle, of man, of life, of all worship, of the Kingdom that will prevail
over all the world, of man’s heart, of the reign of righteousness, of conduct,
has all been introduced into the foundation of the world, into the history of
mankind, in and through Jesus Christ.

Spirituality is the emphasis of the truth of God as the great and conquer-
ing reality of life. Our Savior in His personality is the one sublime exposi-
tion of the conquering of the spiritual in the midst of the visible. He was
equally at home in the bosom of nature and of God. He is the Light of the
world. He is the Life of men. “In Him dwelleth all the fullness of the God-
head bodily.” He possesseth all power in heaven and earth, so that Christ is
ever standing at the center of things, drawing all men unto Him. By Him
were all things created, visible and invisible. He is before all in us, and in
Him stand all things together. All things come together in Him, have order
in Him. In Him and around Him all things converge.

Jesus Christ is far more to us than the source of spiritual reality. He is the
revealer of God. He is God made manifest in the flesh. He lives as the em-
bodiment of God. The Son reveals the Father. The one 1s the manifestation
of the other. Through the Son the Father reveals Himself to the world, and
thus God comes as the Father. So the tabernacle of God 1s now with men.
We dwell in Him, and He dwells in us.

Any explanation of Christ which stops short of presenting Him as God
loses power. The secret 1s that He brings God to man and then man to God.
God is in Christ reconciling the world to Himself. Christ shows God to us
as a power which releases from evil. The light and glory of the Lord comes
through Him — “I in thee, and thou in me.” Therefore it is life eternal to
know the only true God and Jesus Christ whom He has sent, and it is
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through Him alone that we are saved, for, “No man,” says He, “cometh to
the Father save by me.”

The more I study Him, the more sure I am of Him. [ know whom I have
believed because I know what He is. The world has had wonderful seers
whose visions have shone like a beacon across the ocean of time. Scientists
have made important discoveries which have advanced the world’s
progress; historians have compiled data and imparted information of the
greatest value; Homer, Virgil and Milton have charmed our senses by their
poems; the philosophers have stirred us by the profoundness of their
thoughts; but none of these, nor all of them together, would be a compensa-
tion for the single life of Christ, for there is only One who will take us
straight to the heart of the Lord, and straight to the Source of Life. There is
only One who will remove from us all sin and depravity and crime, who
will free us from pain and fear, who can lift us with His tender hand and
cheery word, pure and joyous, out from the depths into which we have
fallen. There is only “One who hath redeemed me, a lost and condemned
creature, from sin, death, and the power of the devil with His holy and pre-
cious blood in order that I might be His.” There is Only one who can say,
“He that hath seen me hath seen the Father.”

Our poets paint the myriad-hued bubbles of time; our Savior controls
and verges the tides of eternity. Even a Shakespeare stands in this world,
but to Christ this world is but a small segment in the circle. Christ is not of
this world. Christ takes a man right to God. The great questions of faith and
of life and death, the great problems of righteousness and sin, the greatest
hopes, the greatest fears, the greatest joys, the greatest judgments, the great-
est rewards, are those which Emerson and Spencer leave untouched, and
which jMilton and Dante clumsily imagine, but which Christ takes up as
part of Himself in simple and substantial certainty. Other great men offer us
their thoughts, but Christ offers us Himself, Himself on the cross. Himself
on the Right Hand of the Father as our Advocate and Defender. Chaucer’s
men and women are more to us than Chaucer; Dante’s dreams are greater
than Dante; Milton’s words are mightier than Milton; but Christ’s words are
only a commentary on Christ. It is not the word, nor the intellect, nor the
imagination, but the person that draws us unto Christ. To see Him, to come
to Him, to be drawn to Him, to abide in Him, to follow Him, to learn of
Him, to find rest in Him, to believe in Him, to be saved by Him, is our de-
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sire and hope, for we are from beneath but He is from above. He is the One
that could say “He that loveth father and mother more than me is not wor-
thy of me.”

Let us hold on to Christ as our life. He Himself is the sum total of our
unfolded humanity. He neither does nor shows, but is. The truth that others
speak, He is. The life that others feel and dream and describe, He is. He is
Alpha and Omega. In the shadow of His hand will He hide thee and make
thee a polished arrow, and in His quiver will He keep thee close.
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2. On The Doctrine Of The Trin-
ity

The following is a letter, written to his sister Emma attending col-
lege, to counteract the rationalistic teaching concerning God which a
certain professor of physics was disseminating.

The doctrine of the Trinity does not rest on 1 John (which is a compara-
tively unimportant writing, and one whose text in this connection may not
be definitely known); but upon the whole framework of Scripture. The doc-
trine of the circulation of the blood or of the sphericity of the earth does not
rest so much on a single detached fact (as, e. g., on the beating of the pulse,
in the former case) as on a great and broad background of more indirect, but
more substantial proof.

The doctrine is to be found in three classes of Scripture; those which
teach the unity of God; those which teach a plurality in God; and those
which teach that there is a real and not simply a formal or modal distinction
indicated by the plurality. The entire body of Scripture is impregnated with
the truth of the Trinity; just as the entire human body is impregnated with
the circulation of the blood; though in the latter case the blood nowhere ap-
pears on the surface. If such a great, deep, mysterious truth which is the
fundamental thing in the being of God, were exposed openly on the surface,
it would be altogether contrary to what is natural and to be expected. Surely
the laws of God’s own inner hidden being are not to be supposed to be more
easily opened up than the laws of biology, chemistry, physics, etc. Nature
flaunts none of these latter on the surface. And Nature’s God on the same
principle, would not be expected to open out the truth concerning Himself
(who is greater than any of His works) at first blush! And there is the mis-
take that amateurs in theology make, when they pass their remarks in such a
flippant way on superficial examination. If your Professor in Physics needs
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instruments and tests, etc., ad infinitum, and will not commit himself at all
yet on many scientific problems — what right has he to speak on theologi-
cal problems until he has given at least as much exact research to them as to
his physics.

(This 1s said with no animus, but merely to show how foolish it is for
learned men who claim to be experts in their own department to depart from
their own principles of exactness and pass off-hand judgments in other de-
partments. It is not only your Professor, but many of us, you and I both,
who often are tempted to do this.)

The Old Testament is full of the Trinity in a latent way; but as is the case
with redemption, immortality and the other great doctrines, there is not
much patent in this introductory stage. The Son and Spirit as well as the Fa-
ther are spoken of in Ps. 2; Isaiah 48:16; and forms of speech are employed,
indicating the mighty mystery of Trinity in unity in Num. 6:23-26; Isaiah
6:3.

In the New Testament already at the annunciation of the birth of Jesus, it
was stated that it should be through the Holy Ghost, and that he should “be
called the Son of the Highest” (Luke 1:35). Here is the Trinity. When Christ
was baptized, the Spirit of God, in a bodily form, descended upon him, and
there was a voice from heaven saying, “This is my beloved Son, in whom I
am well pleased.” Here is a distinct revelation of Father, Son and Holy
Ghost. When Christ gave His deepest and final teachings to His disciples
(preparatory to His death and ascension) (John’s Gospel), we have ample
statements of the distinction and of some of the relations existing between
the persons of the sacred Trinity, (e. g., John 17 and preceding and follow-
ing chapters.) God the Father has sent forth God the Son into the world. The
Son had left the glory he had with the Father before the world was, and
came to earth to suffer and die. He is about to return again to the Father,
having accomplished his mission. But another will be sent, the Holy Spirit,
who will abide with the disciples. Coming from the Father and the Son, he
will guide the disciples into all truth. John 14:15-26; 15:26; 16:13, 15. Here
is the Trinity.

When Christ was about to leave the world, and gave over the continu-
ance of the work which he had simply begun, to his disciples, he commis-
sioned them to go out into all the world and preach to and baptize all people
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“in the name of the Father, and of the Son, and of the Holy Ghost.” Matt.
28:19. Here is the Trinity in the most important and official commission the
Church ever received. It would be an incomprehensible thing, if it were
meaningless. “In the name of Ferdinand and Isabella” surely means much
as to the relation between Ferdinand and Isabella in an official document
formally delivered.

The apostolic benediction (2 Cor. 13:14) is in the name of the Triune
God. Both Baptism and Benediction, the most important practical things in
the new life of the Christian, are not in the name of God, or of Christ, or of
the Lord; but of the Trinity.

The whole thought and speech of the Apostles teaches the Trinity. Thus
Paul, “For through him (Christ) we both have access by one Spirit, unto the
Father. Eph. 2:18. Again, speaking of the great salvation,”which at the first
began to be spoken by the Lord (Christ), and was confirmed unto us by
them that heard him, God (the Father), also bearing them witness both with
signs and wonders, etc., of the Holy Ghost." Heb. 2:3, 4. So Peter says
“Elect according to the foreknowledge of God the Father, through sanctifi-
cation of the Spirit, unto obedience and sprinkling of the blood of Jesus
Christ.” I Peter 1:2. Language could not be plainer on so difficult a subject.

But Take the Second Class of Passages:
I.  Names or Titles of Divinity Applied to Each of the Three Persons
of the Trinity.

A. The Father Deut. 32:6; I Chron. 29:10; Isaiah 64:8; 53:16;
Mal. 1:6; 2:10; Rom. 15:6; 1 Cor. 8:6; 2 Cor. 11:31; Gal. 1:3, 4;
Eph. 1:1; Phil. 1:1; Col. 1:2; I Thess. 1:1; 2 Thess. 1:2; 2 John 3.

B. The Son

Jer. 23:6; Isa. 41:1, 8, 10; 11:1-3; (w. John 12:41); John 1:1;
20:28; Acts 20:28; Rom. 9:5; 1 Tim. 3:16; Tit. 2:13; 1 John 5:20;
Heb. 1:8; Rev. 19:17; 1 Cor. 15:47; Acts 10:36; Rev. 17:14; 19:16.

C.  The Holy Ghost

Ex. 17:7; Ps. 95:7. 8; (w. Heb. 3:7-11); 2 Sam. 23:2; Acts 5:3,
4;2 Cor. 3:17.
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I1. Divine Attributes Ascribed to each of the Three Persons:
A.  Eternity

Father — Deut. 33:27; Ps. 90:2; 93:2; Isa. 57:15; Hab. 1:12; 1
Tim. 1:17.

The Son — Ps 45:6; Isa. 9:6; Mic. 5:2; John 1:1; 8:58; 17:5;
Col. 1:17; Heb. 13:8; Rev. 1:7.

Holy Ghost — Heb. 9:14.
B.  Omnipresence
Father — 1 Kings 8:27; Jer. 23:23, 24; Eph. 1:23.
Son — Matt. 28:20; 18:20; John 1:18.
Holy Ghost — Ps. 139:7; 1 Cor. 12:10-13.
C.  Omnipotence
Father — Gen. 17:1; Jer. 32:17; Matt. 19:26; Rev. 11:17; 19:6.
Son — Heb. 1:3; Isa. 9:6; Matt. 28:18; Rev. 1:8.
Holy Ghost — Luke 1:35; Rom 15:19; Heb. 2:4.
D.  Omniscience
Father — Ps. 147:5; Isa. 11:28; 46:9; Acts 15:18; Heb. 4:13.
Son — John 11:25; 21:17; Rev. 2:23; Acts 1:24.
Holy Ghost — 1 Cor. 2:10, 11; John 14:26; 16:13.
E.  Creation Attributed to Each
Father — Gen. 1:1; Neh. 9:6; Isa. 42:5; Heb. 3:4; Rev. 4:11.
Son — John 1:3, 10; Col. 1:16, 17; Eph. 3:9; Heb. 1:2, 10.
Holy Ghost — Gen. 1:2; Job 26:13; Ps. 33:6; 104:30.
F.  Preservation and Providence
Father — A long list.

Son - Heb. 1:3; Col. 1:17; Matt. 28:18; Isa. 9:7; 1 Thess. 3:2; 1
Cor. 15:25; Rev. 11:15.

23



Holy Ghost — Ps. 104:30.
G. Redemption and Salvation
Father — John 3:16; 1 John 4:9; Isa. 53:16; 45:21.

Son — Matt. 1:21; Rom. 3:24; Eph. 1:7; Heb. 9:12; Acts 4:12;
Heb. 2:10; John 4:42; 1 John 4:14.

Holy Ghost — Heb. 9:14; Tit. 3:5; 2 Thess. 2:13; Rom. 5:5; 1
Pet. 1:2.

To the Father the Son declared, “Thou lovedst me before the foundation
of the world” (John 17:24). The Father “hath committed all judgment unto
the Son.” Here there is certainly distinction of persons. Again, against the
Holy Ghost there is a blasphemy distinguishing it from other sins against
the Father and the Son, and distinguishing Him from the other persons of
the Trinity. Matt. 12:31. The Holy Spirit is grieved, which can only be true
of a Being possessed of personality.

Kepler’s laws are not as important to the average man as are the laws of
earthly temperature. Neither are they as clearly revealed. But they are more
fundamental. So the Trinity is not of as great practical importance to us as
our redemption, righteousness, providence, etc. But the Trinity is back of
and more fundamental than all these; and He would be a poor scientist who
denies it simply because it is so far in the background.
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3. On The Freedom Of Will

Another letter to his sister Emma to protect her against certain
philosophical teachings at college.

There is no problem more difficult and complicated than that of the Free-
dom of the Will. There are many large treatises on the subject both from the
metaphysical and from the experimental point of view. Your young man
lecturer seems to take the position of Emanuel Kant. Kant’s fundamental
position on consciousness 1s sound; but in the way he followed it out in his
Critique of Pure Reason, he denied not merely the freedom of the will but
the possibility of objective knowledge to the reason. Having thus by pure
philosophic process made shipwreck of the intellectual and moral nature of
man (without the freedom of the will and responsibility there can be no
moral nature), he tried to save the latter in his Critique of the Practical Rea-
son, by setting up his Categorical Imperative, and the normative ideas of
God, Liberty and Immortality. But there is a fallacy in all this. A man can-
not hold one thing philosophically, and another morally. We cannot teach
one way scientifically, and the contrary privately. Our mind will not perma-
nently tolerate such a dualism. If you hold to your private view, you admit
the impotence and the failure of your scientific method. If you maintain
your scientific view, you cut away every honest and real foundation and
cannot legitimately find a valid point of rest for your second position. This
is a case where philosophically “No man can serve two masters.” If the man
1s convinced by both elements in a contradiction, the only true course is to
say: Here are two things contradictory to my mind. I must believe in a hid-
den and ulterior harmony in both, which I cannot now see; or in some mis-
take in my reasoning on the one or the other side; and therefore 1 do practi-
cally the best I can and wait for more light toward the solution.

Otherwise there is a permanent dualism of principle in the mind which
invalidates thought and either paralyzes or corrupts action.
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4. On Negative Theology

A letter to his sister Emma while at College.

I am surprised at the nature of the books you will use. Instead of being
largely philosophical, they are strictly theological, and will not give you the
metaphysical training you so much desired in a college education. And —
what is more important to me — the course is even more negative and ratio-
nalistic than I supposed. These works are all specialties in the line of theol-
ogy, and I do not see where your philosophy comes in. They do not teach
anything outside of criticism, and history, on a theological theory which we
Lutherans condemn from top to bottom. I know that Father would never
have consented to my taking up such a theological course, even after I had
gone through the university, much less when I began my college course. My
own position is a little different. I feel that you have a right to examine into
these teachings if you feel that you ought; but I also feel that it is not fair to
the orthodox Bible truth that you should do so before you have given your
mind an opportunity to examine the other and more positive side. In other
words, it is right first to be well grounded in positive and orthodox teach-
ing; and only then are you doing justice to the faith of the fathers. To take
up the criticism of the orthodox, before you have studied the orthodox, is
not fair to the latter. It is hearing only the one side, the side now popular
and current; and is reversing the proper historical order. You will not hear
both sides either at or at any other secular institution in the land, and you
can hardly fail to be influenced by certain general ways of thinking and by
the atmosphere in which the new spirit lives. The whole subject is strictly
technical and one cannot weigh it judicially by a few years’ college work on
it, and yet one will hardly be able to escape the infectious spirit prevailing.
One cannot argue with the Professors or take the opposite side because the
greater weight of learning is against you. It is only if you are a thorough ex-
pert on the details, at first hand, that you can undertake argument with those
whose knowledge of facts is so large and comprehensive, and whose theo-
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ries are so plausible. I know, my dear sister, through what a conflict I passed
for years before I reached my present position by honest conviction, and I
know how many learned men in theology are miserable today because they
are unable to come to conviction, and I would spare you the treading of the
terrible path if I could.

If you enter it, you will either have to go through your work perfuncto-
rily and artificially, determined not to present the fundamental issues to
your mind and to remain orthodox at all costs; or you will present issues
and reach results in sympathy with your surroundings (and undermine your
faith as you have held it); or you will have to fight your way through the
thralldom and fascination and weight of learning of all your authorities and
professors — a terrible undertaking; one which you are capable of, but
which I do not see the use or value of, unless you expect to make theology
your one single specialty.

I cannot advise you what to do, not being on the ground or understand-
ing the circumstances, nor would I feel authorized to say much to you in in-
fluencing you, except for the deep love I have for you as a brother. What
you are to learn is what [ am giving my life and strength and all the powers
of my mind to antagonize; and it 1s my hope and prayer that these views
will never take possession of the Church. I am not prejudiced against them,
however, in so far as they are questions of fact, and my mind is fairly open
to all evidence these men may be able to present. I have said enough.
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5. The Lutheran Conception Of
Salvation

Our trust is not salvation by science, and therefore we are against ratio-
nalism which sets man’s own thinking above the truth of God.

Our salvation is not by religious ceremony, and therefore we are against
ritualism, which externalizes the service of God into a sacred and passing
show.

Our salvation is not by tumultuous feeling, and therefore we are against
emotionalism which makes light of facts and history and centers all on pass-
ing currents in the soul.

Our trust is not in salvation by meditation, and therefore we are against
mysticism which raises the soul to God by an inner and poetic sight.

These are extremes and one-sided. From them spring Swedenborgian-
ism, spiritualism. Christian Science, theosophy, occultism, and many of the
superficial religions of the moment.

Lutheranism clings to God’s Written Word. Her motto is the Word of
God, the whole Word of God, and nothing but the Word of God, not as a
prescriptive letter, but as the power of God unto salvation.

In the law and the prophets, in the Gospels and Epistles, we find one
mighty principle, the man who can stand before God and live, the man who
is counted just in His sight, so to say the good man, is so by faith only. He is
saved by his confidence in that which he finds in the written Word of God,
by his trust in the blood of Jesus Christ which cleanseth us from all sin.
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6. On Confessionalism

In a letter, dated November 22, 1907, he writes:

The difference between the Confessions of the Church and modern and up-
to date personal confessions is this, that the great confessions of the Church
were born out of the heart of the Church’s history, are a fruitage of the tra-
vail of the human race, and are a precious possession given to us by the
Providence of God. Such confessions are only possible in great epochs of
faith, like the Reformation, and not in mere critical epochs, such as our own
Twentieth Century.

The Lutheran Church can never survive unless she takes the ground that
Confessionalism is the Church providentially guided to put the Bible into a
nut-shell in order to guide the faith of her children; and that this guidance is
as necessary today as ever. Too much is made of the thought that the old
Confessions are not final. They are final so far as they go, that is so far as
their doctrines are concerned. The important thing about any confession is
its doctrine, and not its form. We must not give our rising generation the
idea that the old Confessions are not final They are final, until God in His
Providence raises up a mighty and terrible spiritual epoch, in which a new
confession will be, not written by the hand of man, but born out of the heart
of history. And this new Confession will be but a reechoing of the old truths
in a certain sense. The Confession is more powerful for ecclesiastical use
than the Scripture itself. The Scripture is like a field of wheat. It is sown
promiscuously into all kinds of ground into the fields of history. The Con-
fession 1s the kernels gathered together, ground into flour, and put into a
loaf of bread. In other words, confessions are the vital principles of truth
separated from the historical Scriptural environment in which they have
sprung up. The Church’s confession is as important to it as the individual’s
Confession of the Lord Jesus is important to him. Confessions are Scripture
assimilated, and ready for the production of new strength. Now to regard

29



them simply as human is doing them an injustice. It is to put all stress on
the assimilating process, which is human, but necessary, and it is to ignore
the divine elements which furnish the strength of that assimilation.

There are only two roads possible to a great Church, the one is the road
of opportunism; and the other is the road of principle. Opportunism magni-
fies organization, and other outer facts. Confessionalism magnifies the real
substance of the Word of God.

It is true that we must guard against hyper-confessionalism. But there is
very little danger of that today. Half a century ago, when Dr. Krauth was in
his prime, that danger was to be reckoned with. But the pendulum has
swung to the other side since then, and we must similarly realize that which
will meet the opposite danger.
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7. Luther And The New Theol-
ogy

Luther was not a lawyer, and was not drawn to the decrees of God.

Luther was not a judge, and was not inclined to the abstract truths of
God.

Luther was not an artist and was not affected by the imaginative and
scenic side of faith, in which salvation is portrayed as a subjective thing, as
ideal as a painted ship upon a painted ocean.

Luther was not a society man, and did not regard the Church as an insti-
tute for the development of social values.

Luther was not a reform man, reform being the exception and not the
happy habitus of his life.

Luther was not a mystic, but Luther was an honest, humble-hearted sin-
ner, sinking under the inner burdens of conscience, and needing and finding
the Son of God to set him on his feet and restore his peace. In Christ he
found everything, and his heart was at rest.

Luther was the heart-man. He was the man of reality, of trust and confi-
dence, of the great elemental common precious things of life. Therefore
Lutheranism has a faith that appeals to the home feeling and goes straight to
the heart, like the old song “Home Sweet Home,” with no one-sided or fa-
natical, but with a healthy, emotion.

The Lutheran Gospel is the Gospel of salvation, and therein we differ
from the new theology. The new theology is a modern paganism which glo-
rifies the existing goodness of human nature (and believes in its ultimate
perfect evolution).
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The new theology rises (beyond the authority of Scripture, and declares
that philosophy and science have given the final conception of the universe.
Scripture 1s not the only rule of faith, it i1s not a direct revelation, (and its
ethical and religious value are just as strong after its historical character is
disproven).

The new theology sets aside the doctrine that Christ is our propitiation
and that we are saved through the blood of Christ. To it divinity is of the
essence of all humanity, and all humanity’s greatest thinkers are inspired.

It urges that instead of trying to believe that we are lost sinners, we
should (at once, without repentance) realize that we are the children of God,
and that this child-like relation is the essence of all religion.

The new theology declares that if we have done wrong, we shall resolve
to do right, and God will receive us. It does not believe that there is no other
name under heaven than the name of Jesus whereby men may be saved, but
it believes that the good God (who is the Father of us all), has put some
good into every heart, and that if we give this good, which was born in us, a
chance, we shall be saved.

The new theology follows Erasmus and not Luther. It does not say, “The
sacrifices of God are a broken spirit.” Its chief prayer is not, “Create in me a
clean heart, O God. Cast me not away from thy presence and take not thy
Holy Spirit from me.”
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8. On Progressive Conser-
vatism

In reply to a letter requesting an opinion on “ Progressive Conser-
vatism in the Lutheran Church,” he writes on October 25, 191 2:

A progressive conservatism seeks that which is of value, that which is spe-
cific and distinctive in its own root, and strives to develop it to flourish in
growth along the lines of its own divinely ordered life.

If conservatism has become too fossilized and degenerated, it may be
necessary to graft a more vigorous shoot in the old stock, but it should be a
shoot of the same species, and should look to the bringing forth of its own
perfections, and not to an imitation of the perfections which are found in
other species of spiritual vitality.

The Lutheran Church will never grow as long as we are looking for our
progressiveness to what others outside of us are doing and are using up our
strength in adopting their devices and in imitating them. We shall never be
able to reproduce their finest fruit or flower, and we shall be depreciating
and failing to give attention to our own.

Let us take the strong elements and qualities and character of faith and
life that inhere in our own Gospel, in our own confession, and in our own
Church; let us plant this seed without doubt. Let us be assured that it is the
richest, the strongest, and the most genuine Christianity in the world. Let us
labor patiently to keep the soil cultivated, to prune the trees, to keep them
free from all parasitic and other destroyers, and our own inherent vitality
will assert itself and bring forth splendid results.

Progressive conservatism is the application of our own treasures in an
up-to-date way, to the problems of the Kingdom of God and of the life
about us. This application should not ’be antiquated, but should be vigorous
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and enlightened. It should begin with that which is nearest at home to us, in
the greater issues of faith and life, within our own congregation, and should
only be extended outward as we gather a sufficiency of internal strength to
gradually assume the larger and larger burdens of the greater world beyond.

In this view I am in direct conflict with the Modem American religious
spirit, which will assume to itself all the problems of God’s Kingdom and
society in the heavens above, in the earth beneath and in the waters under
the earth, and will pass resolutions attacking them all, and institute energies
touching them all, but thoroughly disposing of none of them.

In my judgment the Church, like the individual, has the duty of refusing
to do good; if, thereby, she is kept in a swamped and over-weighted condi-
tion, and is unable to do any effective good anywhere.

It is our duty to select that which is most important and most pressing
and to keep on selecting up to the full limits of our strength, and when we
have once removed a burden, to keep on continuously and never cease until
we have disposed of it victoriously, and meantime, as strength accumulates,
taking on new loads of responsibility.

It is also our duty to leave many fields of endeavor absolutely un-
touched, on our part, and until we are able to support the new growth which
we have induced. To call up new growths on every side is progress indeed;
but to let them perish as soon as the heat of the day begins to be felt, is
worse than not to have attempted so large a task.
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9. On Lutheran Union

The following questions submitted to him in 1916 were answered
as follows:

Question I — Do you think there are any doctrinal barriers, sufficient to
make organic cooperation between the general body of which you are a
member, and the other Synodical bodies in the following list, impossible:
General Council, United Synod of the South, German Iowa Synod, Joint
Synod of Ohio, General Synod?

It is my belief that there are no such impossible doctrinal barriers. The
chief impediments, to my mind, are those that arise from other sources:

1. From practices in the various bodies which are inconsistent with the
doctrine which the bodies profess;

2. From a failure to speak right and judge generously of those outside
of ourselves;

3. From a narrow desire to put one’s own Synod or General Body be-
fore the welfare of the Church as a whole; that is, from the habit of in-
terpreting the life, work, and progress of the Church in the terms of
one’s own organization.

Question 2 — 1Is the time ripe for such organic federation? Would you
welcome a movement in that direction? I do not believe in federation. Fed-
eration is no solution. Its aim is to continue the independence of each sepa-
rate unit with only a nominal general alliance.

The time is ripe for actual cooperation of the various General Bodies
with each other along all lines in which the practical works of the Church
are being carried out through parallel organizations that are willing to coop-
erate, e. g., Missions, Home and Foreign, Publications, etc., etc.
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Question 3 — What should be the functions and scope of action of such
a general body? In other words, what should such “organic cooperation”
amount to?

I do not think that the start should be made by organizing a new General
Body, but that a standing joint committee should be appointed to investigate
the facts in each department of activity, and, in consultation with the vari-
ous boards representing these activities, should recommend what steps of
cooperation are possible in the immediate future, and what further steps will
be possible in a few years to come. Thus the work of the Church should be
knit together along the lines of the most promising possibilities, and where
there is least resistance, with a growing unity step by step, and looking to-
ward a larger and final unity.

This final unity should not be pushed, but should at any given time, em-
brace such conjoint activities to the extent to which, and not further, each
particular sphere 1s willing to join in with other spheres in the other bodies.

After this work has been inaugurated and has been growing, at some fa-
vorable season, the general bodies should hold a regularly elected delegate
convention, to organize a final general body which, in the beginning, would
take over only such functions as have already become organically united in
practice.

This is the experimental and practical method of attaining Church unity,
starting from the concrete and growing naturally toward the general. I am
satisfied that by the use of this method a united Lutheran Church will be-
come an actual and effective fact in this country long before it could be
reached by a theoretical construction begun through the immediate organi-
zation of a tentative general body. I do not believe that Federation will ever
arrive at unity.
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10. On Lutheran Pulpits For
Lutheran Ministers

W hen asked his opinion about the Galesburg Rule by a Lutheran
pastor, he writes, February 24, 1917, as follows:

We must be careful not to degenerate into undue emphasis upon mere me-
chanical dogmatic rule on external decisions. I do not believe that any Con-
ference does its duty if it merely passes a rule on the subject and does not
systematically attempt to reach the conviction of the people by a plan of in-
struction which will give the laity as well as the clergy the right conscience
on the subject.

In general, for an officer of the church, or a Conference, or a minister, to
enforce any rule on the Church without first making a serious attempt to en-
lighten the minds and gain the convictions and consciences of the people in
behalf of that rule, is a legalistic, Reformed, and not a Lutheran, principle.
To carry the laity with you in your convictions involves a vast amount of la-
bor and patience, and less radical methods, but it not only pays in the end, it
is also the right principle.

It seems to me that the keynote of our position is that we hold to the
Lutheran principle including the Four Points just as strongly as they (Ohio
and Missouri) do, but that we do not approve of a legalistic method of en-
forcing our position, because

1. It is a matter of unenlightened conscience. Three of the Four Points
are nowhere taught in so many words in Scripture. They are not re-
vealed in clear specific passages, such as are the doctrine of the Resur-
rection, the doctrine of the forgiveness of sins, etc. They are legitimate
deductions from Scripture, but still deductions, and it requires much
training, insight, and many other qualities, to enable a mind which is
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sympathetically and broadly constituted by nature to assume so firm a
position.

The day of categorical assertion, with simple obedience thereunto
by the laity, 1s gone. The day of the closed mind in religion is gone.
Dr. Loy had such a closed mind, and it is a type characteristic of both
Ohio and Missouri. All things in heaven and earth are fixed and settled
in iron framework. It is the duty of the faithful simply to be obedient
thereunto. Investigation for one’s self, and the toilsome process of ar-
riving at a conviction of the truth by considering the force of the oppo-
site side, is not a method for which these people leave much place. Yet
this is the American method.

Doctrine and truth must stand on their merits, and not on the asser-
tion of the pastor or of the Church. The old German theory of obedi-
ence to authority cannot be successfully maintained as a permanent
thing. We must not only tolerate, but we must welcome intellectual
openness. As a conclusion from this it follows that we must not hur-
riedly close the doors against those who are uncertain, who are eager
to be in the right, but who do not yet see the right as we see it.

The legalistic attitude, through which Church discipline is put theo-
retically on the same level as the preaching of the Gospel is one that
cannot but result in the end in the subverting of the Gospel and in the
prevalence of pharisaism.

In another letter to a Lutheran pastor he writes on August 27,
1914:

Life 1s larger than logic, and God is greater than man. Hence man has no
right to press his logic on others by force, and the Church must not devote
herself chiefly to police acts of repression. The Word of God gives us in-
spired principles and some inspired rules.

But a rule which has human logic in it, that is, which is an inference

from inspired principle, still retains some possibility of error, especially as
to its form and application. It is really rationalism to back up such a rule by
the force of the Kingdom of God. We may feel sure that we are right, and
we may be almost right, and still be lacking the divine sanction for the use
of force.
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God’s Church will never prevail, and the world will never be saved,
through discipline, and as soon as it becomes the prevailing spirit, we are on
the wrong track. Yet discipline ought and must be exercised by the Church,
but not as a rule, but only as the last and extreme resort. And discipline can-
not be exercised on the basis of canons or rules that are laid down by the
leaders but only as the universal conviction and consciousness of the
Church responds to their ripeness.

You cannot legislate Gospel convictions into the people, and you cannot
discipline on the basis of those convictions where they do not exist, without
laying yourself open to autocracy, and in some cases to hypocrisy. But
where, through education, real conviction has been brought about, there
there will be least need for discipline, and if its need should occur, it should
be exercised promptly and fully.

Our “educational” position is correct, but our weakness lies in this: that
where discipline really ought be carried out, e. g., in gross and open sin, we
fail to do so. I am inclined to think that Missouri herself often fails simi-
larly. But if we were able to show that where our convictions undoubtedly
are at one, there discipline would be effectively carried out, our position
would be impregnable.

At a conference of German synods in the United Lutheran Church in
1917 he said: “No union of the Lutheran Church will ever take place if the
‘Four Points’ (Galesburg Rule) are made the condition upon which it is to
be based. The child of union was killed before it (the General Council) was
born when the Four Points came into discussion.”
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11. On Lutheran Disunity

The plain, bare and painful fact is that there is no Lutheran Church in
this country, which can as such deal with itself or with others. We are not a
United States, but a lot of South American republics. Before we get at least
some treaty relations between ourselves, we cannot act as a unit toward oth-
ers. Our internal disability makes any proposed external effort superficial,
presumptuous, and even dishonorable.

As a business proposition, we have not even a paper capitalization. In
business I do not believe in going in beyond the limits of proper capitaliza-
tion. In religion we must not over-capitalize the confidence of the Church
beyond what we have fair reason to believe is the limit of our backing.
Many a business man must leave tremendous opportunities go by because
his capital ability 1s so small that his venture would be almost purely specu-
lative. If he goes beyond, he is a gambler.

This brings us to the question. What amount of confidence have we as
our backing? How will the Church ultimately support us? In the rapid shifts
of today, this is a great problem. Outside the merger, can we command Joint
Synod of Ohio, Norway and Iowa? We cannot on this issue in any other fo-
cus than the men of the National Committee. If they give their affirmative
judgment, I am willing to take the risk. If they do not, we will not fairly rep-
resent Lutheranism to an American public. We represent only a minority.
And, at this moment (i. e. until the end of June), it is uncertain how much
capital even the small United Church will represent.

In other words, to me it seems our main and intensive problem as the in-
ternal one, the getting of sufficient confidence capital to honestly and hon-
orably entitle us to represent Lutheranism before the outside world. If we
have only a comparative minority back of us, we dare not in conscience
move as the representatives of the whole or the large majority. However
painful and paralyzing it is to our cause, honor compels us to admit that
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Lutheranism is nothing in a unity sense, that we must mend ourselves, be-
fore we appear before others. We have succeeded in the mending in the sol-
diers and sailors cause, but that cause is more compelling in moving the
whole heart of the Church, than are any of the permanent issues. If we can
use that one point to draw in and convert strength for our more regular is-
sues, we can act also with respect to them, we can move. But if not, we are
mere opportunists, adventurers, and take a gambler’s risk, and we shall
come to grief.

Here is my difficulty. We must put ourselves in a position to be able to
deliver the goods, before we enter into contract to furnish it to outsiders.
Righteousness is here at stake. Power without righteousness is not perma-
nent, and will ruin our American principle.
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1.

12. On The Lodge And Pulpit-
Fellowship

The following statement was submitted by Dr. Schmauk to a com-
mittee of the National Lutheran Council in 1920.

The attaching one’s self to any life-brotherhood outside of the
brotherhood in Christ with principles and rules of obedience which
may or may not be in conflict with the Church of Christ, but which op-
erates independently of it, sets up a divided allegiance. Our Savior said
emphatically, “No man can serve two masters”; and it is especially true
of the minister, who is under solemn vow to obey Christ alone, and
who is the official representative of the Church of Christ in all rela-
tions, that there are many situations which will divide his allegiance. A
whole-souled loyalty to two life-covenants, each claiming to be
supreme in any field, even though neither in itself be harmful, is im-
possible.

2. Secret and selective organizations of a few among the many is un-

American, and is a relic of Old World and aristocratic Medievalism.
America stands for openness and publicity in all associative action and
for equality in fraternity. The Gospel itself breaks down walls of spe-
cial partition in the brotherhood of men. Fraternity in special privilege,
especially when combined with secrecy of direction and the hidden use
of influence, is against the spirit of democracy, which stands on public
and open merit. The world is today seeking to rid itself of covenants,
cabals, treaties, and brotherhoods that operate by private and secret un-
derstanding, that block square deals without assigning the reason why,
that do not open the door of opportunity freely and equally to every
one of merit wheresoever he may be found, and that cultivate the habit
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and attitude of planning and acting without public revelation of pur-
pose.

If a minister be united in a special selective and secret brotherhood with
a few of the members of his congregation in this (brotherhood, while the
great majority, including women and children, are outside of it, it will be
well-nigh impossible for him to follow and apply the common principles of
Christianity on the common and American ground of equal privileges and
responsibilities for all, to every member in his congregation.

Please note that the term “secrecy” comes from the Latin secernere, to
put apart, to separate. The fundamental idea is to shut out the common
brotherhood of man, to keep from it certain knowledge and purposes, and to
give to selected ones the special privileges of an exclusive fraternity. This is
consonant neither with the principles of the Gospel nor with those of the
American people.

I think, too, that if the Lutheran Church takes a position that in general
its fellowship in pulpit and altar is not for non-Lutherans, that that fact in it-
self has a direct bearing on the principle of secret societies. Not only non-
Lutherans, but Unitarians, Jews, and non-Christians, are admitted to mem-
bership and participation in the religious fellowship and burial of these soci-
eties. Any organization that claims the right to bury a man with its own rite
which is outside of, even if not contradictory to, the rite of the Christian
Church, predicates a fellowship of faith and eternal life which is different
from that of Christianity in our pulpits and at our altars, and we cannot in
consistency refuse to draw those lines also at the grave.

43



13. On Un-Christian Societies

Any association or society which has religious exercises from which the
name of the Triune God or the name of Jesus, as a matter of principle, is ex-
cluded, or which teaches salvation through works, must, according to Holy
Scripture, be regarded as in its very nature incompatible with the faith and
confession of the Christian Church and more especially the Lutheran
Church, whether this be realized or not.
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1.

14. On Co-Operation

There is no point of doctrine involved in membership in the Ameri-
can Bible Society. The Bible is a common heritage of Christianity, and
it is a good thing for Lutherans to aid in its common distribution. To do
so is as little wrong for a Lutheran as it is for the Lutheran Church to
make use of the King James version in her services.

Membership in a company of Bible revisers stands on the same
grounds, though, if the said company of revisers should insist on trans-
lating such a passage as “This is my body,” by “This is an emblem of
my body,” a point of doctrine would be involved in the cooperation.

There is no point of doctrine involved in attendance on any higher
educational school, whether it be a college, a university, or summer
school, so long as the public impartation of religious truth be not one
of its objects. The Pennsylvania Chautauqua, for instance, especially in
its earlier days, was a summer school of this type. It was, we believe,
the only institution of the kind in the country which did not adopt the
principles of the Mother Chautauqua, and had no dependence upon it.
That it did not originate as a mild type of religious camp-meeting, with
union religious meetings and some educational institution thrown in is
due probably to the efforts of the writer more than to any one else. In
order to prevent an institution of this kind from becoming a religious
pleasure resort in the heart of Lutheran Lancaster and Lebanon coun-
ties, the writer went into the movement in its incipiency, and, at the
time of his resignation was probably the only one of the first origina-
tors still actively interested. The institution was carried on strictly as a
school for some years, with the heads of the public school system of
the State of Pennsylvania in close official touch with it; and, even at
present, we believe, the institution is a part of the public school system
of the state, receiving an appropriation of several thousand dollars a
year from the State Treasury as one of the state’s educational institu-
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tions. The writer has not been connected with this institution for many
years, to the unanimous regret (so they said) of the Chautauquans, and
resigned partly because he found that his name on the letter head of the
blanks of this institution, and his official contact with men of all kinds
of religious convictions from an agnostic like John Fiske and evolu-
tionists like Lyman Abbott on the one hand, to Roman Catholic priests
on the other, was so liable to be misunderstood as a religious endorse-
ment, and made such great demands on his time to prevent a religious
compromise on his part, that he considered it safe, as a Lutheran, since
the institution was no longer in a situation to affect the contiguous ter-
ritory in a religious way to resign his connection. In this he was sup-
ported by the word of his friend. Dr. Trumbull, who himself also on
very different grounds always declined to notice any of the Chau-
tauqua movements in this country. That word was that “there is a duty
of refusing to do good.”

There is no point of doctrine involved in attendance or participation
in a common service at sea, at a hotel on a night too stormy to venture
forth to places of worship, or at any point where participation would
not naturally be understood, or be taken advantage of by any others as
an acceptance and endorsement, and where the situation is a temporary
one. Of course there may very easily be a compromise here. The writer
does not believe that he could, as a Lutheran, participate in such an in-
stitution as Northfield, because it is the center of a prevailing type of
religion, and of many new expounders of new religious types, which as
a Lutheran he would probably not be able to endorse. While probably
he could not participate in the movement, it might be proper for him to
attend the meetings.

Lack of participation does not involve any personal disrespect, nor
necessarily condemnation. In particular it does not involve condemna-
tion of any part of common faith.

Individual attendance is a different thing from clerical participation,
especially in cases where denominations are apt to presume a complete
unity in the brotherhood, and to assume the other’s official recognition.
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15. Dangers To The Lutheran

Church In Cooperating With Re-

1.

vival Movements

The revivalist slurs the Church as corrupt, and church members as
hypocrites. The pious, humble-minded, devout, meek worshipers, who
are well-pleasing in Christ’s eye for their inconspicuousness and fi-
delity, are discounted, and the agitator is set on a pedestal.

The true spiritual method of regularly sowing the seed of God’s
Word in the heart, and allowing it to grow graciously and gradually, is
discounted in favor of volcanic upheaval.

Not only is reverence for sacred things destroyed, but the taste for
modesty, purity, and refinement are set in the background. The dra-
matic staging and imagery of the saloon, brothel and the horse-market
are set before school children as vehicles of religious instruction.

The Lutheran doctrines of both Sacraments are completely ignored.

The Lutheran method of catechetical instruction, and Christian nur-
ture in general, is ignored.

The Lutheran doctrine of ordination, and especially the Lutheran
teaching of pulpit fellowship, and the general teaching of the Church
order in the ministry, is ignored. The sanction, guarantee and call of a
revivalist is in his success, and not in his relation to pure doctrine and
the Word of God.

A minister who joins honestly in a union movement would have to
admit the evangelist or revivalist into his own pulpit, and allow him to
partake of the Lord’s Supper. He would thereby be eliminating every-
thing distinctive for which the Lutheran Church stands.
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8.

10.

11.

12.

Lutheran people get accustomed to hearing the liturgy of their ser-
vice and all ritual condemned and abused.

Lutheran people acquire a distaste for the regular preaching of the
Word of God, and for services that are devout but not sensational.
They neglect their regular duties and regular giving in favor of these
extraordinary efforts. By joining in these union movements the
Lutheran Church endorses and abets the preaching of the worst errors
and even of heresies on the part of irresponsible evangelists, such as
salvation by character, and as confusing the descent of the Holy Spirit
with mob instinct and emotional craziness. Lutherans cannot have fel-
lowship with errorists.

The Lutheran Church has a terrible example behind it, which has
set it back for two generations, which split the Lutheran Church into
two, and created untold woe, in the support of union movements and
revivals given by part of the Lutheran Church in 1837 and later. The
General Synod has only in these last years been recovering from the
mistake which she then made in entering into union movements.

The Lutheran Church has never gained from such movements. In
union movements converts to Christianity are made on a very slender
basis. Usually walking down the sawdust trail, or shaking hands, com-
pletes the transaction. Many of the people who are thus heralded as
converts are excited and misinformed church members. Nearly all of
the reported gains which are turned over to Lutheran pastors from such
movements are found to be composed of people in their own church
who have been caught by the revival feeling, and who, though they
may have been good Christians all their life, stand up to be prayed for,
or go front to the altar to be saved.

The Lutheran Church cannot preserve her distinctive doctrines and
being, and yet enter heartily into revivals inaugurated by the Reformed
type of Christianity. If we are impeding the cause of Christ by not en-
tering into these revivals, the question arises whether we are not im-
peding the cause of Christ by maintaining a distinct denominational
existence. If the Lutheran way of salvation by the pure preaching of
the Word of God, and the use of the sacraments, is not the right way, or
not efficient, then the question is a much larger one than merely enter-
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13.

ing into union movements. For us to enter into union movements is to
confess the failure of Lutheranism.

Union movements of the day are really an invasion of business and
of the layman into the province of the ministry and the church in the
belief that he has principles which are better than the old-fashioned
proclamation of God’s Word. It is a part of the democratic socialization
of the age, and rests on an indifference to God’s pure doctrine and a
disregard of proper order or authority in the church. — (Probably writ-
ten in 1915..
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16. The Lutheran Church And
External Relationships

In 1907, when the question of union and cooperation among
Lutherans was discussed, the writer had requested theses from
Dr. Schmauk on the still larger question of the Church's relationship
to non-Lutheran communions, for publication in The Lutheran.
Eighty-three such theses were prepared by him; but he later consid-
ered them to be of such importance as to need careful revision. The
promised revision was not made. W hen The United Lutheran Church
was formed, the writer called Dr. Knubel's attention to those theses as
being of value in helping to shape the new body s policy in its relation
to the much-mooted questions of interdenominational union and co-
operation. Correspondence with Dr. Schmauk resulted in the enlarge-
ment and revision of the Theses. They set forth what he conceived to
be a correct and safe attitude on this important question, the main
portion of which is herewith given.

Stages Of Participation In The Common Wel-
fare

1. Neighborliness.

This, according to the Gospel involves love; such love as the Father has
for all when He makes His sun to shine on the just and unjust, and as Christ
manifests to all in his relations, even to those who were opposed to Him. It
involves the expression of good-will, but does not imply anything as to the
approval of either the principles, the character, or the action of our fellow-
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men. Most particularly it also involves help to our neighbor, no matter what
his faith or character, in special time of need.

2. Intercourse.

a.  Formal. This involves recognition on the basis of a common
humanity which we meet, even if our paths cross, and does not in-
volve either recognition or endorsement of any particular claims
advanced by our neighbor.

b. Informal. This involves sympathy, without special obligations,
(but to be felt and manifested wherever it is possible so to do.

3. Dealings.

Here there is a common act, usually an exchange of values, a transaction
which is mutually satisfactory, which is complete and final in itself, and en-
tails no consequences or obligations for the future, but which is of help to
each, that is, of common benefit to both parties. It does not commit either
party to any principle or transaction outside of that involved in the dealing.
Dealings may lead to common, unformulated understandings, and to many
customs of helpfulness which, however, neither party is in honor bound to
continue to maintain, but each party is free to break off whenever he be-
lieves or finds it to be to his advantage to do so. This is the essence of busi-
ness relations, and is well understood and universally practiced by business
men of honor without special difficulty or danger of being involved in mis-
understandings.

4. Covenants.

Covenants are a mutual agreement extended into a long time future in
virtue of which each party agrees to be and to act towards the other as is
stipulated in the basal articles of the understanding. The sanction of a
covenant may be some element of force, or it may rest upon the abiding
trust in the integrity each of the other.

5. Cooperation.

Cooperation is mutually supporting action along lines of policy of which
each party approves, and the goal of which both parties desire to see at-
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tained. The cooperation may be along specially and mutually agreed on and
understood lines, or it may be of a more general character. There is some
danger in a general understanding of cooperation in that one or the other
party may innocently or willfully presume on the aid, sympathy, or use of
the name and good will of the other without the full consent of the other. It
is safe to exercise care in arriving at an understanding and in sufficient de-
limitation before committing oneself to general cooperation.

6. Alliances.

Alliance 1s the lining up of the forces of each or all parties toward specif-
ically mentioned ends. There is no intention here of touching, altering, or
modifying the individuality of any of the participants, but the agreement is
to engage in a common undertaking which, without compromising anything
outside of that undertaking, will secure common action toward the mutually
desired end. Alliances are frequently offensive and defensive. They may be
entered into for the purpose of suppressing or destroying a common foe, or
for the purpose of building up and constructing a common good.

7. Union.

Union 1s a permanent and general alliance on all the greater matters in
any sphere of activity, which, however, will take sufficient care to continue
to guard the individuality of each of the participants. In the larger matters of
common danger and sometimes of a common progress, the individual will
have to yield certain rights to the whole; but this yielding can never be car-
ried so far as to destroy the individuality of the parts. The United States,
composed of many individuals, is a rich illustration of the nature of union.

8. Fellowship.

Fellowship involves not only all the lower and preceding stages just
mentioned, but the propriety and willingness of each individual to give over
his full self, principles, feelings and desires, to the other, in a close intimacy
of association which practically identifies the one with the other in the pub-
lic eye, and which causes each individual to feel and say of the other “We
are one.” Fellowship, by its very nature, and if the right of self-determina-
tion of personalities of persons and peoples be granted, can never become
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universal. There must be neighborliness, there should be intercourse, there
may be dealings and cooperation, there may be covenants and alliances, but
fellowship is of the inner and the soul-life and by its very nature partakes of
the more personal and private relationships. A limited cooperation is just,
but fellowship, by reason of the extent of the identification of each with the
other, cannot justly be regarded as necessarily universal.

The basis of fellowship rests on brotherhood, but it is distinguished from
brotherhood in that it is a conscious appropriation and exercise of the latent
unities that exist in brotherhood in the joyous knowledge of a complete har-
mony and identity of trust. It has potencies of brotherhood, self-chosen, mu-
tually reciprocated, and carried into all the walks of inner and outer life.

9. Unity.

Unity is indivisibleness. It is a oneness of constituent parts running
through and binding all (however diverse in quality) to singleness of pur-
pose, plan and activity. It is the spontaneous and yet necessary cooperation
of all the members on the basis of a fundamental and dominating principle
which results not only in organic harmony of existence, but in a singleness
of outward action. Communion is a conscious and happy participation of
our inner life in unity.

10. Communion.

Communion is more than union and more than fellowship. It is union in-
tensified into active fellowship. But the fellowship is not a mere subjective
participation of feelings, taste or conviction in the common life of another.
It is a fellowship arising out of an objective ground provided by our Lord
Jesus Christ in His redemption, constituting its participants into a special
brotherhood, into which they are called by the Gospel. In it they are taken
up into the brotherhood of the body of Christ, and in it they participate in
the Holy Communion in receiving that real body. It is a brotherhood, not of
feeling, or of subjective intellectual faith, or even of a common conviction,
but it is a brotherhood in the life and death of Christ as shared out to us in
His Word and in the communication of His own body, which, so far as it is
a visible act, becomes a distinguishing mark of brotherhood.
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It is more than fellowship because it is not a fellowship on the ground of
a common feeling or faith, but a feeling on the ground of a common broth-
erhood in Christ given to us in a common Word, and renewed, maintained
and manifested in a common participation in the actual body of Christ.

Communion is union intensified. It is not merely an occasional sharing
of one’s self or one’s feelings in a common and voluntary association of
brotherhood, but it is an identification of our whole life with the life of an-
other in and through our brotherhood in Christ. It is a life fellowship on the
basis of the greatest of life realities. In Communion we give to and receive
our whole selves from another, viz., Christ, in and through what He gives to
us, and on this ground we give and receive ourselves to and from each
other. It is not merely a sharing of life convictions, not a mere life fellow-
ship, but it 1s Christ Himself, drawing us as members of His brotherhood,
into the fellowship of that which He offers as the ground of our unity with
each other.

Hence a communion is a body of persons united on a common principle,
viz., Christ, and in fellowship by reason of community of faith, love, hope,
and all other spiritual interests. A Communion in the Lutheran sense, is a
body of believers bound to each other in Christ, that is in the common bond
of the pure Word and Sacrament, and in a fellowship in the same. The
supreme act and visible proof and test of this fellowship is a common par-
ticipation in the fruits of Christ’s atoning redemption as offered and re-
ceived in the real body of Christ in the Lord’s Supper. A Communion is a
special type of brotherhood united in the fraternal bonds that issue from
their common origin and that exercise themselves in common forms under
the impetus of their unity.

The Common Ground

1. Many devoted and sincere Christians that we know are not Luther-
ans; and many more have never heard of Lutheranism. There are two
extremes in dealing with these multitudes. The one extreme will have
nothing whatever of any kind to do with them, will make no attempt to
recognize or to cooperate even with that which is common; the other
extreme will extend the hand of most intimate fellowship and take into
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its bosom personalities who are exponents of principles which are radi-
cally divergent from those on which their own faith and life is
founded.

There 1s a common ground for all Christians in Christ. Those whom
Christ recognizes, despite their errors and imperfections, are already
one with us in Christ. They may not be one with us in mind and faith,
they may not be one with us in those particular parts of our mind and
faith which we feel divinely called to stand for and exposit, and hence
we may be unable to feel and say that they are in a common brother-
hood of faith because we earnestly believe that, although Christ can re-
ceive them as they are unto Himself without danger to His truth we
cannot do so with the same safety. Christ can do all things. We must do
in accordance with our convictions.

Nevertheless there is some actual agreement of all Christians.

There is also much disagreement among Christians. This 1s a neces-
sary consequence of Protestantism. If the self-determining rights of a
people or a personality be conceded, we are thereby and in that act set-
ting up a standard of individuality.

The differences of Christians, despite the self-determined right of
individual Christians, are not pleasing to God. God wants every man to
have his own honest conviction. Yet as a matter of fact the sum of con-
victions do not agree and they introduce schism. Just how to bring har-
mony of conviction on the one truth is the problem of the ages.

External union of Christians will not bring about that harmony. It
will simply transfer the points of divisiveness to a place within the
common circle. These points may then, indeed, through closer associa-
tion be resolved into unity. This unity will be the unity of the most per-
sistent wearing down of those who are more retiring and yielding. The
Lutheran Church has suffered tremendously from such unities with
other Protestants, particularly the more assertive and strident kind. Or,
if they are exceeding keen and fundamental in the minds of those who
hold them, they will lead to internal disunity and to final rupture.
Hence the safe way of unifying Christianity is to gain internal union of
principle which can then properly be expressed in an external union of
organization.
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7.

The real union of Christians is a joining of the same mind in the
same faith, and a fellowship in the life and work of the church.

There is now no such union, but there are some principles of Chris-
tianity common to all Christians. To suppress, or to ignore these com-
mon principles is to go beyond what our Lord has intended in the mat-
ter of divisiveness. The common ground, if it be sufficient, and if it
can be delimited from that which is not common, so as to avoid all
misunderstandings, is to be used as a basis in limited cooperation. But
as there is a living vitality in faith, and it is a vitally connected organ-
ism, a common ground abstracted by theory, as a partial entity, is a
dangerous basis for cooperation or fellowship, without clear and strong
safeguards.

Of Cooperation

1.

3.

4.

5.

There is a cooperation that affects doctrine as well as practice, and
as doctrine or principle is precious in the sight of Lutherans, and its
preservation a matter of great importance, the kind of cooperation here
referred to must be decided on the basis of doctrine.

There is a cooperation that affects practice. Where such cooperation
does not involve the implication of a common doctrine, or where the
common doctrine involved is held mutually by all participants, the
problem of cooperation can readily be solved.

Cooperation must be:

a. Orderly.

b. Consistent.

c. Avoiding internal weaknesses. If in a single transaction, it may be
of the nature of business dealing. If in a continuous line of policy,
it may be secured by a covenant relationship.

The importance, worthiness, or goodness of an object is not the sole
determining factor in considering the advisability of cooperation. The
method of cooperation also 1s important.

The method of participating in cooperation, or of abstaining from it,
may condemn the participation, or the abstinence.
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6.

A good Object with a bad Method will probably develop bad fea-
tures, and may bring on bad results.

It is easier to oppose cooperation in the bad that is all bad, than to
oppose cooperation in the good that is mingled with some bad. Never-
theless, because of the delusiveness to many people who do not see the
bad wrapped up in the heart of the good, to oppose a good mingled
with bad may be as important as to oppose the totally bad.

Much good may be accomplished in this world by imperfect efforts,
or even efforts mingled with evil principles, in any earnest endeavor to
overcome Satan and the power of darkness. And even where the
Church be unable to associate itself with others “because of their erro-
neous principles” in these efforts, yet, since there is so much sin in the
world, and so much to be done for Christ’s sake, the Church should not
decry this good, nor waste her money and mayhap ruin her spirit of
love by attacking these methods which she cannot approve. If, how-
ever, these efforts set themselves up in her own midst, as perfections,
and as something better and higher than the efforts in which she trusts,
in her own defense, in order to preserve her own integrity and consis-
tency, the Church’s warning must be clear, strong, and in no uncertain
tone. The more stern, and frank, and bold her defense of her own is, of
unjustifiable presumption, at the start, the more kind and charitable
will the action really be in the end.

Of Improper And Proper Participation

1.

Effective cooperation is not by one part or one individual acting in-
dependently of his Communion, who ignores the church that is behind
him. A fundamental American principle is that a representative does
not represent unless he is appointed. Individual cooperation, even
where it is right and lawful, and where the communion’s failure to join
in is wrong, is attempting unity without introducing disloyalty and dis-
unity within. The common tie binds the individual, so long as he re-
mains within, on points on which the communion as a whole has taken
a position. Disloyalty is a primal crime. The first duty of such an indi-
vidual 1s to get the communion to see its wrong position. If he cannot
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6.

do so, it becomes a matter of conscience with him as to whether he
can, with his convictions, abide in the communion. For divisiveness
caused by genuine conscience, he is entitled to honorable separation. If
his conscience continues to permit him to act divisively and disloyally
to his brotherhood, the brotherhood must make its position clear by
testimony or by action.

A church, if it has a right to exist, has a right to stand for some-
thing, and be heard on the subject of cooperation, before being com-
mitted to it. It has a right to appoint its representatives, and to expect
them to represent it, rather than themselves.

True cooperation begins at home, and wins the nearest to itself.

A part of a church has rights of its own, when in a minority. It also
respects the rights of others.

Where there is a community of brotherhood, fellowship and rights,
true cooperation will precede action by consultation.

When a part of a church bears the honor of a common name, it will
respect the common character for which it stands.

Principles Particularly Applicable To The
Lutheran Church

N

NS

Christianity is wider than Lutheranism.
Christianity is wider than inter-denominationalism.
Christianity is wider than Protestantism.

Protestantism (and inter-denominationalism) has its dangers as well
as Catholicism.

A broad and consistent cooperation must be prepared to take in the
good wherever found, whenever it can be done safely.

There are upright men outside of the Church.

Christians must be broad enough to cooperate (under 5) with such
men whether in the Church or out of it. This point is an issue today.
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8.
9.

10.

11.

The Lutheran Church is broad enough to do this.

The real principle of the Lutheran Church is the broadest possible;
and there 1s no more liberal principle in any church of deep and live
convictions.

The principle is to support and cooperate with all good, wherever it
may be, whenever possible. The rule i1s made practical by making clear
to all that this is not a unity of brotherhood, not a fellowship in broth-
erhood, but a common act of two entities, for a purpose common in
both; and by then defining the nature, prescribing the just limits, mak-
ing clear the purpose, and keeping clean and true the means and meth-
ods of the cooperation.

The principle is sufficient to guide the Lutheran Church in its rela-
tions to all forms of association, civil or religious, among men for the
upbuilding of the good, the suppression of vice, the salvation of souls,
and the development of character. But every claim must be tested on
its own merits.

Some Broad Limitations To Co-Operation

1.

Prudence, until a test as to the righteousness and feasibility of com-
mon action has become satisfactory, is an ordinary business principle.

Refusal to cooperate is not condemnation. There may be reasons
why my neighbor’s business, without any reflection on him, should be
kept entirely separate from my own. He realizes that, and respects me
for attending strictly to my own affairs; and Christian business men
must be made to realize that religion is at least as serious a thing as
business.

There is a limit of human ability somewhere and at some time to
cooperation toward that without. Neither nature nor grace confers un-
limited energy on man. There is no such thing as an unlimited steward-
ship or trust.

Since cooperation with those outside of communion and fellowship
is necessarily selective, refusal is not an indication of bigotry or nar-
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rowness. Dr. Trumbull has emphasized “The Duty of Refusing to do
Good.”

5. Specific religious work may be more effective without cooperation,
for the following reasons:

a.  Consolidated effort, especially of a loosely jointed character,
has its disadvantages and evils. The family is often better off, as a
training institution, under its own vine and fig tree, than when
joined with many others on the flat of a modern apartment house.
The same is true of the Church and the school.

b.  Large voluntary concerns, if not compactly organized, are as a
rule less manageable, and more consumptive of energy, than
small ones. It is the duty of the Church to conserve its energy, and
use it with the least waste, though this often prevent a branching’
out into cooperative endeavor.

c. A decision once introduced, and very largely used, throughout
the Church, especially if it be sound, is to be respected.

d.  The Lutheran Church has introduced and established a funda-
mental precedent in cooperation: in working against the coopera-
tion of its young people under Christian Endeavor, and for coop-
eration of its young people under Luther League.

e. It a second time established this principle, this time in the
sphere of Sunday School work, in uniting four general bodies
(General Synod, General Council, United Synod South, Joint
Synod of Ohio) on common Lutheran picture charts (in place of
International charts existing).

f. It has a third time established this precedent in the cooperation
of two general bodies in the founding of a Lutheran Sunday
School paper (in place of inter-denominational papers). The com-
mon liturgical work, and common cooperation in mission work,
between several of these bodies, duly authorized, are precedents
in the same line.

g.  On the other hand, there has never been established in a vital
and organic or other than in a sporadic way a duly authorized
precedent in the opposite direction.
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10.

11.

12.

13.

14.

Cooperation is a mutual affair; and is based on the common consent
of both parties, not of one only.

Cooperation, especially if it be inter-denominational, is of general
body with general body; not of a general body on one side and a party
or some individuals on the other.

An organization of individuals, each not authorized to represent a
denomination, is not inter-denominational cooperation.

Inter-denominational cooperation does not carry with it the right of
a general organization to enter a denomination by circular, letter, or in
person, without consultation or permission of this denominational gen-
eral organization; nor to give said denomination advice, instruction, or
even “direct calls from God” which are at variance with the belief or
practice of the said denominational general organization.

It is not inter-denominational cooperation for a general inter-de-
nominational organization to intermingle its activities in a specific de-
nominational field, with that of a general denominational organization,
without previous consultation and common action with the general de-
nominational organization of which the congregation is a part.

It is not true cooperation for the outside cooperator to bring on a
conflict of authority in any internal field.

It is not true cooperation for any individual, without authorization
and the consent of the Church, to represent a national or state move-
ment in behalf of a church, to which movement a large part of the
church is opposed.

It is not true cooperation for an individual, to represent in a general
ecclesiastical field or in a denominational field both the general and
the denominational work, when the denominational body through its
regular representative withholds approval of the same. A church in its
own field should have but one general policy, consistent and not self-
conflicting.

This policy if it is to be carried out by an individual, should be de-
termined before it 1s executed, and determined through the regular ec-
clesiastical channels. No ecclesiastical institution is strong enough to
long endure a divided policy in its management, without great injury;
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and anything that would impair its respect before itself and others, in a
single line of irregular conflict, will gradually extend to all lines. A
church that knows not its own mind on a question of general policy is
like a house divided against itself.

15. It is not true cooperation for an individual to represent both the in-
ter-denominational and the denominational work, the denominational
body through its regular representatives withholds approval of the
same.

Some Movements With Which Lutherans In
America Can Co-Operate On The Basis Of
Civil Righteousness

For the suppression of vice.

For good laws.

For the furtherance of patriotism.

For the poor, weak and criminal classes.

For schools, universities and professional institutes.

A O

For scientific study of the truth, including ecclesiastical topics and
the Scriptures.

Some Movements With Which Lutherans In
America Can Co-Operate On The Basis Of A
Common Christianity

1. The maintenance of a Christian spirit in business, social and educa-
tional life.

2. The upholding of the principles of Christianity in the common law
of our land.

3. The translation of the Scriptures.
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4.

7.

The common use of hymns, books of devotion, and Literature from
which Lutheran principles are not bleached out; or un-Lutheran princi-
ples printed in.

The proper use of unobjectionable parts of the above.

Common institutions like the American Bible Society. But not the
unconditional support of common institutions like the American Tract
Society, or the American Sunday School Union, or the Federal Council
of Churches, or the Y. M. C. A. The support of specific portions of
such work might be accomplished if it can be combined with the most
positive testimony and action against unevangelical parts of its work.

In each of these cases, the movement is to be tested by the princi-
ples and actions laid down above.

Some Reasons Why The Organized Inter-De-
nominational Teaching And Preaching Of
The Gospel In Church And School Is Not

Possible To Lutherans In America

1.

Because Lutherans believe we are saved by faith alone; whereas
many persons in Christian churches today believe and practically teach
that works have a good deal to do with salvation.

Because the Lutheran Church, the Mother of Protestantism, takes
her stand only on differences of vital principle; whereas many Protes-
tants divide from each other on grounds of customs, modes of adminis-
tering ordinances, and method of church government; while they may
undervalue the great things of inner principle.

Because Lutherans believe in a square, open, broad, deep life,
rather than in one which is ecclesiastically diplomatic, which is courte-
ous on the surface, and of an appropriative spirit beneath the surface.

Because the great and crucial Lutheran doctrine of the Word and the
Sacraments is not generally acknowledged and solely (or even par-
tially) used in many Evangelical movements.
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5.

Because Lutherans do not believe in prayer as a means of grace, or
in many other human “means of grace” on which many inter-denomi-
national movements rely.

The Historic Precedents Against The Orga-
nized Interdenominational Teaching Of The
Gospel

1.
2.

For Lutherans, Martin Luther is not a bad authority on this point.

In America, prior to Muhlenberg, the pious Justus Falckner in New
York, the Rev. Berkenmeyer, and the Rev. John Caspar Stoever, are ex-
amples to the Church. The fate of the Old Swedes Church in Pennsyl-
vania, and its total absorption into another denomination, points to
what would have occurred in early American Lutheranism, if an inter-
denominational cooperation had prevailed.

Muhlenberg from the day of his arrival in America to the day of his
death, was opposed to inter-denominational cooperation. [He remarks
that “this point needs explanation.”]

The period when plans for denominational union were most
strongly broached was the most critical period of the Lutheran Church
in the East. Had they been adopted, the Lutheran faith would have
been eclipsed.

The historic American Synods, under great temptation, neither
united with the Reformed Church, nor established what might have be-
come the first and original Northfield in this country, and have shed its
influences of Christianity throughout the land, two-thirds of a century
earlier than any of its successors.

This principle and its proper settlement involves the very life of the
United Lutheran Church. As was said twenty years ago: “If our dear
Church is to have any future before her, she cannot give up this princi-
ple. In doing so, she would give up herself.”
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17. Two Great Lessons Of Prov-
idence

Providence has been teaching us anew and with compelling force the
two great lessons of universality and individuality. St. Paul in his day de-
clared that God made of one blood all the nations of the earth. And in these
latter days, when the whole world is connected up closely in air, sea, and
land to such an extent that national isolation, withdrawal, seclusion, or re-
treat. from all others has become impossible, and when the great powers of
the world have come to the sober conclusion that a world society of nations
is inevitable, the lessons of providence to all mankind and to the Church it-
self are too plain to need explication. On the other hand, by the very fact
that a withdrawal from world activities can no longer be regarded as physi-
cally possible or morally right, it becomes all the more necessary to erect
some barriers against a pitiless publicity and unwarranted intrusion into the
just privacy to which every individual entity is justly entitled. The two prin-
ciples at stake are first that man must share a common public life with all
his fellows; and that man is entitled all the more because of the universal
publicity to certain rights for the development and exercise of his own indi-
viduality. In national affairs these two lessons may be phrased as follows:
First, the good will and welfare of all must be contributed to by each; and
secondly, the peculiar right of a people, no matter how small, if it be truly
an individual nationality is entitled to its own self-determination. To put it
briefly, the lessons are: a stronger and more intimate participation by each
in the affairs of all, and a guarding of the rights of even the weakest in those
things in which they are entitled to be left alone.

1.  The Lutheran Church should do all in her power to educate her pas-
tors and people in the two great lessons which Providence is enforcing
on us at this moment, viz., the universality of the Church of Christ, the
Communion of Saints; and the strong individuality of our own
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Lutheran Communion. She should make clear the grounds, internal
and fundamental, on which the universality of Christ’s Church is
founded; and make equally clear the ground on which solely the
Lutheran Church is entitled to her own individual existence, under the

conviction that her principle best represents the universality of the
Church.

Lutheran pastors and people, and the whole Christian world outside
of us, should also be educated to an appreciation of our right to indi-
viduality, by being caused to clearly understand it; and of our principle
of cooperation.

That principle is as follows: Toward the Christians and Christian
communions without us, we are to show neighborliness, to have inter-
course and sympathy to the extent of our common Christianity, pro-
vided that this involve no special obligations, recognition or endorse-
ment beyond what is actually in common. We may have dealings mu-
tually advantageous of a common business character. We may enter
into covenants on basal articles which in no wise compromise each
other. We may enter into cooperation on lines of common policy pro-
vided that those with whom we cooperate formally, officially and prac-
tically recognize the bounds and limits, and that our own people are
clearly taught them.

We may enter into union with those with whom we are in the inner
unity of fellowship and communion. This fellowship and communion
is not a matter of our own determination, or of our feelings or tastes,
but is a fact in Christ. It is determined Iby a common participation in
His pure Word and Sacraments which constitute our brotherhood in
Him.

We cannot unite in a supreme act of communion and fellowship
which is not founded on the supreme and most real though most mys-
terious offer to us of Christ’s organic body and His complete redemp-
tion. Communion and Fellowship are not marks of universality, or ex-
tension, but they are marks of the intimate sharing of inner life. They
are not the broad basis but the personal and select culmination of inner
fellowship. We have many brethren in Christ, but the Sacrament is the
mark of special, complete, organic and perfect brotherhood, and not
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that of an external or any general brotherhood founded on sentiment or
on human association.

It is the duty of the Lutheran Church to teach her pastors and people
that fellowship implies life loyalty, is the sacred and intimate act of
brotherhood which only arises between those who are spiritually at
one, that it requires exclusive and lifelong loyalty; and that it conse-
quently does not admit of other fellowships whose principles, purposes
and practices are based on a different view of this life, or of eternal
life, or of the grace that is in Christ Jesus. Hence fellowships that are
outside of the Church of Christ, and yet require a life loyalty, except
those specifically recognized by our Lord, viz., in the case of the fam-
ily and of the state, are a partial surrender of our life loyalty to Him,
and hence should not be entered into. There is only one divine fellow-
ship for the Christian, and that is in Christ. Fellowships demanding life
loyalty as offered iby human associations in life membership in human
organizations and fraternities, whatever be their good or their bad
teachings, are at variance with our complete and absolute surrender,
and our perfect incorporation into the body of our Lord. Minister and
people alike should say, “l am determined to know nothing but Jesus
Christ and Him crucified.” “That I should preach among the Gentiles
the unsearchable riches of Christ; and to make all men see what is the
fellowship of the mystery, which from the beginning of the world hath
been hid in God, Who created all things by Jesus Christ” (Eph. 4:9,
10).

Hence “our fellowship is with the Father, and with His Son Jesus
Christ” (John 3:3).

“That we may be found in Him, not having our own righteousness,
but that which is through the faith of Christ, the righteousness which is
of God by faith; that we may know Him, and the power of His resur-
rection, and the fellowship of His suffering” (Phil. 3:9, 10).

“God 1s faithful by Whom we were called by fellowship of His Son
Jesus Christ our Lord. Now I beseech you, brethren, by the name of
our Lord Jesus Christ, that ye all speak the same thing, and that there
be no divisions among you; but that ye be perfectly joined together in
the same mind and in the same judgment” (1 Cor. 1:10, 11).
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18. The Church And Social
Problems

From a letter dated July 16, 1915

It is exceptionally important for the Lutheran Church to stand for the true
conception of the duty and work of the Church in the present day, when, un-
der the influence of scientific social ideas, and the weakening of all doctri-
nal principle, including particularly the facts of divine grace, the operation
of the Holy Spirit through the Word alone, the atonement, justification by
faith alone, and similar fundamental spiritual truths, the tendency is to make
of the Church a social community, almost identical with a perfect civic
community, and to load upon it all the moral responsibilities of civic life.

The historical and social philosophy of our colleges interprets Christian-
ity as valuable only when it serves the community. Its chief activities are re-
garded as being philanthropic. Its great object is the creation of a new and
better human race on earth, and a great human brotherhood, into which all
the better elements of every community are to be gathered irrespective of
denominational faith.

The real aim of the Church, according to this view, degenerates into so-
cial and political betterment, and into civic righteousness. The individual,
with his immortal life, is depressed for the benefit of the common social
state, and the Church’s chief use and end is found in the local uplift it gives
to every specific locality, and to the higher grade of state and national is-
sues.

This 1s an interpretation completely in harmony with the new science of
social economy, represented especially by the two socialistic writers,
Prof. Rauschenbusch of Rochester, and Prof. Vedder of Crozer. To them
Christ is the representative of a purely social religion, and Christianity’s
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chief duty today is to help in abolishing red light districts, eliminating tu-
berculosis, furthering eugenics, forbidding child labor, introducing pure
drug laws, eliminating corruption from politics, and preventing men from
becoming drunkards. The welfare of society is the fundamental condition-
ing factor of the Church’s present outlook and duty.

But while much can be gathered from Scripture to support this teaching.
Scripture itself, interpreted as a whole, by no means supports it. In Scripture
the spiritual and not the social life is supreme.

Christianity even as far as it is social, does not find its great motive in
economic or external moral interests. There is a great difference between
the preaching of John the Baptist and the preaching of Jesus in this respect.
The Apostle Paul’s treatment of Onesimus, whom he sent back to Philemon,
shows how social questions are to be dealt with. Paul had no social program
for changing human society by the prohibition of slavery. He overcame the
evil of slavery in this case through the power of spiritual brotherhood, and
not through the law. The abolition of slavery was an effect of Christianity,
but not its aim.

The social results of Christianity are the result of its religious powers,
and the Church exists to maintain, sustain, and propagate its religious pow-
ers. Christianity does not seek to change society first, and thus remove sin
by the pressure of social environment. Christianity seeks to eliminate sin
through justification and regeneration, and thus to reform society by the
new and inner life of the individual.

In other words, Christianity and the Kingdom of God are a new society
or communion of a spiritual order. And this spiritual order is the main thing.
To make the spiritual order culminate in an external civic order is the mis-
take of our age. It leads to an emphasis on the externals of life, and this
leads to an elimination of the chief mission of Jesus Christ.

From a letter in reply to one from Prof. Walter Rauschenbusch:

We do believe in a vigorous and thorough treatment of social questions (by
Christians in the State, but we believe that this work should be done by
them as citizens, and not as Christians. We do not believe it to be the prov-
ince of the Church to enter as a Church upon the problems of society or of
the body politic. We believe in the old-fashioned doctrine, which is good
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also for America, of the complete separation of the functions of Church and
State, and in the training of the people in the Church to such a point of prin-
ciple and of conscience as that they will carry their Christianity into the
State. We believe that the organization of the Church for the passage of so-
ciety measures bears many evils in its train, not the least of which ulti-
mately is the Roman principle of the right of the spiritual power to rule
legally over society.
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19. On Christmas

There is no religion, but one, with a festival whose center is child-life.
Christmas is always fresh. The world grows old, but Christmas never. The
world weaves around itself an annual shell of selfishness. Christmas comes
to shatter it. Glory, peace, good-will is the song of the season.
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20. The Tricky Controversialist

In controversy, the victory is not always to the deserving. There are an-
tagonists which a noble and fair mind can not afford to engage. An un-
scrupulous and mean-minded combatant will always be seeking and seizing
small advantages, evading direct issues, and gliding away under cover of
personalities. He will be venturesomely wicked in the unblushing use of
mendacious sarcasm, knowing that it is impossible for a noble man to stoop
to similar retort. He will carry the issue away from the main question, to a
very unexpected and perhaps a personal quarter. The tricky contestant can
have the truthful-minded man completely at his mercy. It will be impossible
to explain and unravel all his interposed innuendos, without becoming so
tedious and diffuse that the public will no longer be willing to listen. The
more indignant you wax the more assiduously will he continue the worri-
ment. It is the old story of the fly and the elephant. Never argue with a
mean mind.
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21. On Possibilities Of Union

If Presbyterianism may be summed up, philosophically, as consistency
of thought combined with fixity of government, and Episcopalianism may
be summed up as public organism of religious life with authority of wor-
ship, and Lutheranism may be summed up as proclamation of the authorita-
tive Word of God bringing justification, and Methodism may be summed up
as practical organization for generating spiritual experience and cultivating
Christian fruits, these Anabaptist reactions against the historic Ecclesia,
Protestant as well as Roman, may perhaps be summed up as fixity of New
Testament fact and ordinance, with liberty of interpretation and organiza-
tion. The Presbyterian idea is theological, logical and political. The Episco-
pal idea is political, institutional and liturgical. The Lutheran idea is theo-
logical, spiritual and practical. The Methodist idea is experiential, methodi-
cal and practical. The Anabaptist idea is primitive, ceremonial (as to ordi-
nances), without perspective, and practical.

W hen the Faith and Order movement toward union of the Episco-
pal Church requested his cooperation as President of the General
Council, he wrote to its secretary in 1910 as follows:

In the correspondence with the secretary of the Commission, I said on be-
half of the General Council, that we agree with the Commission “that the
beginnings of unity are to be found in the clear statement of those things in
which we differ, as well as of those things in which we are at one;” and that
we are in accord with the Commission in the desire “to lay aside self-will,
and to put on the mind which is in Christ Jesus;” that, however, we do not
regard “Faith” and “Order” as being on the same essential plane; that we do
not believe that a Unity of “Order,” or the union of the Church Visible, 1. e.,
of ecclesiastical denominations, is the unity to which our Savior referred in
His prayer to the Father; that we do not believe that there is any unity in the
Church which is not a unity in principle; that we do not believe that unity in
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the Faith can be reached by any agreement to agree; that we do not regard a
unity of government or of order, or that “outward and visible reunion” of
Christendom which is the ultimate object of this Conference, as important,
or as desirable, in advance of a unity of principle; that our branch of the
Lutheran Church is very conservative and will not yield on its principles of
faith; that we do not look on other Protestants as rivals, from whose ranks
we should make proselytes; that we believe in acting on our faith as a mat-
ter of conscience, until such a time, if the Lord brings it about as the con-
science of Christians be cleared to hold the same faith; and that, meantime,
we do not regard an externally divided Protestantism as a disgrace to Chris-
tendom, in so far as differences are a matter of faith and conscience; and
that an official invitation to cooperate in this movement would probably be
referred to a committee of our body to be considered fundamentally and re-
port at a later stage.
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Part 2 — A Biographical Sketch

1 - The Schmauk Antecedents

People will not look forward to posterity, who never look backward to
their ancestry.

BURKE.

THE MORE IMMEDIATE FOREBEARS of the Schmauk family, as

known in America, hailed from Wuertemburg, Germany. In 1819, seven
years after the Napoleonic wars, two brothers, in company with a consider-
able band of emigrants from that section, sailed from Holland on the vessel
Susquehanna and landed in Philadelphia. They were Johann Gottfried and
Benjamin Friedrich Schmauk. The former, being the elder of the two, then
twenty-seven years of age, was the leader of the band and the purser of the
vessel. A parchment of paper, well preserved, contains the names of sixty-
five male emigrants on board the vessel, together with the amounts of
money each had paid the purser. They are written in fine, legible style. The
elder brother was a born teacher (as also were his father and another brother
in Germany) and in addition a high-grade musician, the author of
“Schmauk’s Harmonic.” He had been engaged as the head of the parochial
school of Zion and St. Michael’s Church, Philadelphia, of which the elo-
quent and learned Dr. Demme was then pastor. He was also the organist.
Among his distinguished pupils in that school were Gottlieb F. Krotel and
Benjamin W. Schmauk, both well-known clergymen in the Pennsylvania
Ministerium. He was a man of great force of character and well-known in
the Church.
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Benjamin Friedrich who was only nineteen years old when he came to
this country, was of a somewhat different type, being sturdy and thrifty but
less assertive and aggressive. Besides being a barber, he was somewhat of a
surgeon, doing cupping and leeching, and performing some minor opera-
tions. He was a man of genial disposition and quite domestic and affection-
ate. A well-preserved parchment shows that as soon as the laws permitted,
he applied to the Philadelphia court and became a naturalized citizen of the
United States in 1825. This parchment is his naturalization paper, which is
now one of the family heirlooms.

His wife, Theresa, was a very active and vivacious woman, and a lead-
ing member of Zion Church. She died in 1875, shortly after the celebration
of their golden wedding anniversary.

When in 1844, the well-known scholar and church historian. Dr. Philip
Schaff, came to America, he carried a letter of introduction from the parents
of Wm. Julius Mann in Germany to Mr. and Mrs. Benjamin Schmauk, to
whose fireside he was most cordially welcomed. The Manns and the
Schmauks in Germany were related by marriage; and when later, upon the
earnest solicitation of Dr. Schaff, William Julius Mann, his intimate and
life-long friend, came to this country to serve a German congregation of the
Reformed Church in Philadelphia, he naturally bore a letter from his parents
to the Schmauks in whose home he met with a warm reception. There
sprang up between him and the Schmauk family a lasting friendship, made
doubly strong and intimate because of kinship. To them were born two sons
and a daughter — Benjamin, Emanuel and Theresa (who became the wife
of Mr. Robert Otto, a cousin of Dr. Mann). Because of Dr. Mann’s ability as
a preacher, the well-known Dr. Demme, recognized far and wide as the
most eloquent preacher in Pennsylvania, feeling his need of an assistant in
the Zion-St. Michael’s parish, saw to it that a call was extended to the
young preacher and he thus became the pastor of the Schmauk family.

Benjamin William, father of the subject of this sketch, was born on Oc-
tober 26, 1828. After attending the parochial school of Zion Church, he
passed through the Philadelphia Grammar and High Schools and from his
sixteenth to his twentieth year served an apprenticeship at silver-plating.
Both Drs. Demme and Mann recognized in this serious and devout young
man the promise of a useful career in the ministry and induced him to pre-
pare for the holy office. Dr. Mann at once offered his services as preceptor
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and he became his first theological student. He later entered the theological
seminary at Gettysburg, and after a brief course of study in that institution,
he returned to Philadelphia and finished his preparation under Dr. Mann and
was ordained in Reading in 1853. He immediately accepted a call to Zion
Church, Lancaster, Pa. Four years later, on the 25th day of June, 1857, he
was married to Wilhelmina Catherine Hingel, of Philadelphia, Dr. Mann of-
ficiating. The wife’s father died while she was quite young. The mother, a
bright, vivacious woman, was a very devoted member of Zion Church and
an enthusiastic worker of the Frauenverein, and one of the founders of the
Orphans’ Home at Germantown. She is still recalled by members of Salem
Church, Lebanon, Pa., where she often visited, as a person full of wit and
humor, of social, jovial disposition and noted for her hearty laugh,— a re-
minder of Dr. Theodore Schmauk’s well-known and hearty outburst of
laughter.

Benjamin W. Schmauk was a modest, serious, devout minister of the
Gospel whose life did honor to his profession. Although timid and retiring,
he yet was courageous, and ever stood up manfully for his convictions and
for the defense of the faith. He was conscientious and devoted, and a verita-
ble Nathanael in whom was no guile. He cared naught for honors, and thrice
refused the title of Doctor of Divinity. To please God and serve Him faith-
fully was his life purpose. There was a rich vein of humor in this serious-
minded servant of God; but it had to be called into play by others, and Drs.
Krotel and Schantz found no difficulty in giving it full vent.

His wife, Wilhelmina Catherine, was the type of virtuous woman de-
scribed in the last chapter of Proverbs. She proved to be an ideal wife and
mother, deeply concerned in the management of her home. She knew well
how to perform her duties as helpmeet in the work of the parish. Undemon-
strative and unassuming, she moved among her people with a poise and a
wisdom that easily won their respect and confidence. Few parents wielded a
greater molding influence and power upon the lives of their children than
did they.

As will thus be seen, the entire Schmauk family, both husbands and
wives, were reared in old Zion and St. Michael’s Church, at a period when
the parish was in its most flourishing condition. With two such distin-
guished preachers as Drs. Demme and Mann, this twin congregation with
its two church buildings in close proximity was recognized as easily the
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leading parish in the “Old Mother Synod.” The impress of the robust spiri-
tual life of “Old Zion’s,” ship, was indelibly stamped upon the whole
Schmauk lineage, and it proved to be a decisive factor in furnishing Lancas-
ter, Allentown, Lebanon and the whole Lutheran Church in this country
with two Lutheran pastors and leaders whose names will not soon be for-
gotten.
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2 - Birth and Boyhood (1860 to
1876)

The Child is father of the Man; And I could wish my days to be
Bound each to each by natural piety.

WORDSWORTH.

IN THE SCHMAUK HOMESTEAD at Lancaster, Pa., while serving
the parish known as Zion Lutheran Church, there was born on May 30th,
1860, to Benjamin William and Wilhelmina Catherine (Hingel) Schmauk a
son, who at his baptism shortly thereafter was given a name expressive of
the parents’ gratitude to God and prophetic of the child’s future dedication
to His service. He was called Theodore Emanuel. He was a very sensitive
and high-strung child, active, alert and of an unusually mature and inquiring
mind. In 1864, the father accepted a call to the Salem parish in Lebanon and
vicinity, and about five years thereafter the son took sick with scarlet fever,
and his life hung on a thread for some days making full recovery extremely
doubtful. At the same time, his sister, Theresa, about two years his junior,
was prostrated with the same disease and her life, too, was despaired of.
Both recovered, but the traces of their sicknesses were never fully wiped
out in after life. His nerves were easily affected throughout life by jars of
any kind, such as noises, loud talking and conflicting emotions, and he
would at times suffer with sinking spells therefrom. Already as a child he
was a veritable storehouse of nervous energy — active and anxious to assist
his mother whatever her tasks might be. His frequent illnesses and the
kindly nursing he received made him dependent upon a mother’s love. He
kept her busy answering questions or devising means whereby to keep him
employed. He thus moved within the radius of her life and influence so
completely as to feel a strong sense of dependence upon her tender minis-

79



trations which clung to him in his maturer years. It is rare that a youth is
watched with more studied and solicitous care by parents than was he.

How deeply the father’s affection had centered around the life of his lit-
tle son is revealed by a letter to his wife, dated Nov. 16, 1861, when she had
taken her seventeen months’ old boy on a visit to her mother’s home in
Philadelphia. He writes:

I am beginning to forget how he (little Theodore) looks. It is there-
fore high time that he should come back. I have been dreaming about
him these several nights and I have been thinking if he should be
taken from us, how much like a dream would his whole existence be
to us in after times. Fearful to think of it, and yet possible. The Lord
spare us and spare him.

There was law and order in the Schmauk household, but there was also
love. His younger sister, Emma, writes:

My parents were exceptionally strict, but at the same time most
loving and self-sacrificing. Brother and Sister (Theresa) were never
allowed to be on the street, or out in the evening later than eight
o’clock, until Brother went away to school. Eight o’clock was the bed
hour. To me as the youngest they were a little more lenient in this re-
spect. However strict they were, they tried their best to make home a
happy place and took the greatest interest in their children.

The parents became his companions to an exceptional degree, and yet real-
ized that he must not be cloistered and thus prevented from mingling freely
with boys of his own age. Consequently a place was fitted up in the rear of
the parsonage to which his favorite companions were invited, and thus amid
healthful surroundings and proper safeguards all that was needed to give
vent to youthful energy and playfulness was provided. The playground soon
became known as “Schmauk’s Park.” A fountain and water-works, a rook-
ery and other rustic fixtures, a carpenter shop for the manufacture of all
sorts of ingenious devices, made the rear yard a beehive of youthful indus-

try.

Playfulness was not foreign to his nature. When his parents made visits
to members in the country, he was sure to make friends with the little folks
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of the household, and invariably he would organize them into a congrega-
tion and then preach to them. Thus early in his youth, one could readily dis-
cern what would be his life-calling in after years.

The young Theodore was fond of carpentry and exercised his tastes in
this direction to the full. Brackets (some of them still to be seen), wall pock-
ets, sewing boxes, picture frames, electric battery, and even a phrenological
apparatus, were the creation of this youthful mechanic. He made good use
of a magic lantern and also of a printery. In the front of the parsonage, a
lodgment was fitted up between the branches of a horse-chestnut tree, and
the passersby could frequently see the young boy, with book in hand, se-
curely nestled there.

Young Schmauk At School

In a conference with several of his early schoolmates, we learned that in
school and on the streets he was known as a budding youth quite different
from the usual type of school-boy at his age. While he became a leader
among his schoolmates in such recreations as playing soldier and the like,
his fondness for books and knowledge manifested itself quite early. It is
needless to say that he stood at the head of his classes and was a favorite
among the teachers. “So much so,” one of his schoolmates informs us, “that
we boys were jealous of him.” He found it desirable at times to join them in
mischievous pranks to win their good will. However, when taken to task, he
was too conscientious to take refuge in lies or subterfuge and was prompt in
acknowledging the wrong-doing. His favorite sport was to play soldier, and
his resourcefulness as organizer and leader made it inevitable that he should
be the captain of the little company he had organized. In fact, he was al-
ways a leader, for his aggressiveness made it difficult for him to be a mere
follower. Often there was rivalry and things did not run smoothly, as a letter
to one of his mates in which he pleads for reconciliation shows.

The older members of Salem still remember him as a timid child — so
timid that it was with difficulty that he could be induced to attend the infant
school. He watched with dread the sexton’s long pole with which to keep
the children well behaved. This timidity clung to him throughout his early
school life. He was marked as a model boy, polite and respectful, never in-
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clined to roughness or boorishness. And yet he was full of life and energy,
ever ready to take a leading part in any amusement that struck his fancy. He
was industrious, and exceptionally eager to know things. When he visited in
the country and saw the people churning butter, he had to know all about it.
When water was brought to Lebanon, he ascertained all the facts and, gath-
ering together.

He would often watch the girls while playing croquet; but it was with
difficulty that they induced him to join. When on one occasion the ice was
broken, he became quite interested in the group and a few days thereafter he
displayed a little gallantry by presenting six of them with colored mica eye-
glasses which he himself had manufactured. However, he was somewhat
embarrassed when he discovered that there were seven girls waiting to re-
ceive them, instead of six. When the seventh girl snatched one of the
glasses away from another, it drew from young Schmauk a frown of disap-
proval and he became profuse in promising the disappointed girl a finer pair
of glasses than the one she was deprived of. He kept his promise; but as for
keeping up the friendly associations, there was little hope, for he soon lost
himself in study or other amusements. This aversion to social intercourse
characterized him throughout life. He could feel comfortable only in the
presence of both women and men who impressed him as being natural, sin-
cere, true, genuine. He disliked mere conventionality.

Confirmed At Fifteen

His confirmation in 1875, when he was fifteen years of age, impressed him
profoundly as marking a distinct era in his life. He kept in his possession a
clear outline of the sermon preached on that occasion, and letters addressed
some years later to a friend who had also been confirmed in Salem Church
show how clear was his conception of the significance of baptism and of
what it meant to be a Christian. His diary while at Swatara Institute contains
the following resolutions:

"1. To give one-tenth of all my money to religious purposes.

"2. To try to live in accordance with my confirmation vows.
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"3. To use my time at school rightly and to behave properly as becomes
a Christian.

“4. To be polite to every one.”

Further on in the diary he is conscious that he had not lived up to these
resolutions as he should and determined to make a fresh start. This diary
shows that he kept track of the texts from which his father preached and
took notes of the sermons.

This youth was a lover of nature and delighted to make visits to the
country. To him God’s love and providence were everywhere visible in it,
especially in all His living creatures. He had a special fondness for horses,
dogs and birds. When attachments in particular cases were formed they
were peculiarly strong. Upon receiving word, while at college, that the fa-
vorite pet dog of the family had died, he is grieved to the heart. Like Luther
he would have made a poor hunter. When later in life he fell sick with ty-
phoid fever and became convalescent, a dove was sent to him prepared as
his meal. When brought before him, he turned away from it, declining to eat
it and saying: “I see the dove looking at me with its tender eyes.” He could
not muster courage enough even to kill a mouse.

This tenderness and sympathy were embedded in his very nature. They
were the still waters that run deep. Compassion was as native to him as was
his thirst for knowledge. When at college he tramped along the Delaware
River and saw a lot of children and young people whose appearance and ac-
tions revealed that they belonged to the submerged and abandoned class, his
heart went out to them as sheep having no shepherd, and writing home to
his sister, reminded her how thankful she should be that she had been
brought up in a Christian home. He was easily moved — even to tears —
when the inner heart-strings were touched by the needs and sorrows of oth-
ers.
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3 - A Student at College (1876
to 1880)

Wouldst thou plant for eternity? then plant into the deep infinite faculties
of man, his fantasy and heart. Wouldst thou plant for year and day? then
plant into his shallow superficial faculties, his self-love and arithmetical un-
derstanding, what will grow there.

CARLYLE.

WHEN THE FATHER, in 1876, felt that the demands on his strength

in his large parish, which covered the greater portion of Lebanon County,
were such as to compel a change, he accepted a call to Allentown and be-
came the first pastor of St. Michael’s Church, where he labored seven years
with marked success. This would have afforded him an opportunity of hav-
ing his son near him while receiving his college education; for he had ex-
pected to send his son to Muhlenberg College, of which Dr. F. A. Muhlen-
berg, in whom he had unbounded confidence as an educator and friend, was
at that time President. When, however. Dr. Muhlenberg, under the weight of
heavy responsibilities which he felt he must relinquish, resigned as presi-
dent of Muhlenberg College and accepted the Greek professorship in the
University of Pennsylvania, what could be more natural for the father, when
the presidency of Muhlenberg College was still undetermined, than to send
his son after him ? Other magnets in the persons of Dr. Krauth, Dr. Mann,
and grandfather Schmauk combined to draw the younger Schmauk to the
University of Pennsylvania. At that time, there were four Lutheran profes-
sors in the University. Besides Drs. Krauth and Muhlenberg, in the chemical
and engineering courses there were Dr. S. P. Sadtler (formerly at Gettys-
burg) and Dr. Lewis M. Haupt.
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It was therefore promptly decided to have the son live with his grandfa-
ther Schmauk (then a widower) while at College and in 1876 he entered the
Freshman Class. Though he more than once complained that his preparation
had not been adequate, he took high standing from the start and soon passed
from sixth or seventh rank to second and finally first. His home was with
his grandfather for only two years, when the latter broke up housekeeping
and went to Allentown to live with his son, Rev. B. W. Schmauk. The re-
maining two years of his college life and later the three years of his semi-
nary career, he spent in the home of Mrs. G. W. Haws, an aunt on the mater-
nal side.

The correspondence between father and son during these years was most
affectionate and confidential, revealing the molding influence of the father
upon the faith and life of the son to a marked degree. Shortly after his ar-
rival at the University, he writes a letter to his parents expressive of heartfelt
gratitude for the sacrifices they had made in his behalf and of a devout pur-
pose to dedicate his life to Christ’s service.

As 1876 marked the celebration of the Centennial of the nation’s birth he
took a deep interest in the great Exposition, wrote a detailed account of the
military parade and the Fourth of July celebration in Independence Square,
and a description of the grand display of fire-works which closed the cele-
bration. He says, “The rain put a stop to the celebrations outside, and the
first day of the second century, the first 100th anniversary of our indepen-
dence, ended with a grand display of fireworks in the heavens amid a roar
grander than the loudest of earth’s batteries - mighty.” The rain had caused a
postponement of the pyrotechnic display. This description reveals the ful-
some style of rhetoric and the striking use of the imagination which charac-
terized many of his sermons and addresses in after life.

About the same time he writes a letter to his little sister Emma, giving
full play to his imagination. It reveals his later well known gift of dealing
with little children. What would interest a child more than a rainbow and a
flying machine?

My Dear Emma: —

There is a bridge of pearls being built, high over a gray lake; It is
building itself up in a single minute, And is so high that it would
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make you giddy to walk on it. The highest masts of the biggest ships
Can sail under its arch or bow. No one has ever walked over this
bridge, And when you come near to it, it seems to run away. It is seen
only when there is water in the air, And disappears as soon as the wa-
ter passes away. So tell me where this bridge is found, And who has
made it so skillfully?

What do you think? There is on exhibition at the Centennial
grounds a ‘Flying Machine.’ I believe it has wings like a bird, and a
seat for a man to sit in, and stirrups for him to put his feet in. A man
went up on it the other day, and, although he could not fly as far as he
might wish to, yet he could go in any direction that he pleased. How
would you like to have such a flying machine? I guess the people in
Allentown would he astonished if I should come flying home high
over the church-steeples after school some afternoon. Then I could
stay at home over night, and come down here early the next morning.
We might put it in the Chronicle that you and I were to start from the
top of St. Michael’s Church Steeple at six o’clock the next morning
for Philadelphia."

As a student, he at once plunged into his studies with a zeal and enthusiasm
that knew no bounds. He not only faithfully prepared his lessons, but
branched out far beyond what was required in the curriculum. The enthusi-
asm with which he entered into his studies is indicated by a letter written to
his father when he had started out as a sophomore in 1877. He says: “I feel
that I am quite a different person from the Theodore of last Saturday, A new
world has been opened to me in the study of literature, and of human nature
through that literature, and in the study of the history of civilization.” In
both history and literature, as was proved in later life, he felt thoroughly at
home.

The well-known Dr. Robert Ellis Thompson, a warm admirer and asso-
ciate of Dr. Krauth, proved to be one of his favorite teachers and gave him
much inspiration in his studies. He spoke in terms of warmest admiration of
Dr. Thompson and thoroughly enjoyed the “open discussions” under him in
which many subjects were touched upon that gave the teacher the opportu-
nity of making lasting impressions upon his pupils. His advice to study
from motives of love for knowledge and with high ideals and aims kept
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constantly in mind, rather than for high marks or honors, supplemented the
teachings of the father and bore fruit. He writes to his father: “I don’t study
for marks. I believe in them less than ever as a test of the student’s faithful-
ness.” When he at one time failed at recitation, as he thought, and was
prompted by a classmate at his side, he refused to take advantage of it and
so wrote his father. Following is the father’s reply:

Dear Theodore:

I am sorry for you, and yet rejoice that you resist the temptation to
maintain your present position in the class by any other but the most
honorable means. I would a thousand times rather see you at the tail
of the class with a good conscience (mean one keenly sensitive to the
slightest violation of high-toned Christian principle) than at the head
in consequence of a less scrupulous regard for honor and principle.

Your remaining silent rather than answering under prompting es-
pecially pleases me. I do not, however, wish to say more than is suffi-
cient simply to encourage you in an humble fidelity to duty and no-
bleness of mind. Of whatever negligence you may be guilty, let it
never be of anything that is — no matter how it looks — mean.

It accounts for Dr. Schmauk’s well-known aversion to work for honor’s
sake. His unwillingness to be photographed with a view to have himself ad-
vertised in the press by means of his picture is well-known. It called forth
his indignation when, contrary to his wishes, his picture appeared in The
Lutheran and other periodicals. He often gave the press notice to refrain
from taking such liberties. The root of this overdone modesty must be
traced back to the influence, first, of his father and next, of his much-ad-
mired teacher. Knowledge must be sought and truth loved for their real
worth and usefulness and not to win applause. This is not saying that he was
not human enough to appreciate the stimulus of the commendation of others
which he ever highly prized.

An interesting illustration of his thorough conscientiousness is an inci-
dent that occurred on the railroad train when on his way home from the
University with a young cousin, then a trifle over six years of age. The con-
ductor passed by without asking fare for the little boy; but student Schmauk
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felt that the railroad was entitled to half fare and stepping up to the conduc-
tor informed him that the boy was one month beyond the six year limit and,
of course, paid the half fare. More than one instance of a similar kind could
be related.

Under Dr. Thompson his taste for literature and his desire to make good
use of his pen were greatly stimulated. One day he remarked to his favorite
classmate, A. G. Voigt, with whom he was accustomed to take long walks,
“I want to learn to write.” It was said with an earnestness which left no
doubt in his friend’s mind that it was to be a fixed and enthusiastic purpose
of his. He carried out the purpose by embracing every opportunity that was
offered at the University to practice the art. He competed in nearly all the
prize contests. He won the Junior Philosophical Prize with an essay entitled,
“True Philosophy the Friend of True Religion;” the Alumni Junior Decla-
mation Prize; the Philomathean Society’s Senior Prize for the best original
essay; and the Henry Reed Prize at graduation.

His peculiar method of treating a subject crops out in a Junior speech
which he prepared to deliver to the students and which Dr. Thompson re-
jected. He writes to his father: “Dr. Thompson did not like the spirit in
which it was written; it presented matter in an odd and unusual light; it was
intended to make the students laugh.” He then adds: “He did not see the ter-
rible earnestness under that laughing and sarcastic tone.” “It was intention-
ally odd and unusual so as to catch the attention of the students, and it had a
moral for them.” This peculiarity of approach to a subject and of giving it
rather startling treatment was characteristic of him.

His admiration for Dr. Thompson as teacher was unbounded and on
more than one occasion he gave expression to it. Early in the course, he
writes to his father: “If there is any one who can rouse up the enthusiasm of
the student to study, read or think, I believe it is Thompson.” Dr. Thompson
had no less high opinion of his student and in a letter addressed to the
writer, dated February 21, 1921, he says of him:

When he entered the University he at once commanded my atten-
tion, not by his superior height, but by his independence and freedom
of bearing, and his evident sense of a high purpose in his work. He
was not a student who confined himself to the subjects of the curricu-
lum. He had many intellectual interests, and he took them all seri-
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ously. While never aggressive in challenging what was said by his
teachers, he also was never merely a pupil to sit at their feet, but a
brother in scholarship to confer with them and learn from them.

To Dr. Krauth he was a loving and beloved son, and the death of
that great scholar and good man affected him profoundly.

Our community of interest in many matters brought us. often to-
gether after he had finished his University course, and it always was a
joy to meet him. He nearly always had a question I could not answer,
but which excited my interest. I shall never forget a delightful night
that [ spent with him literally ‘up a tree’ at Mount Gretna when I was
attending the Teachers’ Summer School.

I was impressed with his deepening Lutheranism in his maturer
years. He never had been anything but a Lutheran, but he came to see
more in it, and to live more completely for it than when he was
younger. But nothing ever cooled our mutual affection, and I felt his
early removal from us as much as did the members of his own com-
munion."

Philosophy Under Dr. Krauth

The teacher who loomed largest in molding the intellectual and theological
thought of young Schmauk was Dr. Krauth. Under such distinguished lead-
ership, he fairly reveled in its study, and labored hard to master its funda-
mental ideas and principles, with Hamilton, Krauth’s Berkley and Butler’s
Analogy as his text books — also Kant. He became so thoroughly absorbed
in the subject that philosophical concepts filtered through his mind into his
letters and essays and conversation during his stay both at college and semi-
nary. When he prepared his philosophical essay in his Junior year, in a letter
to his father, he submitted an outline to him so as to make sure of his
ground. In a return letter, the father discusses at length the different points
with considerable clearness; but being manifestly dissatisfied with the at-
tempt, he winds up by saying he had said enough “to make the subject clear
as mud.”
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At the class-day graduation exercises, his fondness for philosophy was
caricatured by his classmates who presented him with a volume about two
feet long and a foot thick entitled “Kant.” When it was placed before him,
he insisted on replying and started out with the sentence: “Kant a great
philosopher; Schmauk a little philosopher.” Then followed an embarrassing
pause; but he stuck to his task, struggled through and came off with credit.
His commencement speech (he was the valedictorian) showed traces of his
philosophical training and was based on no less intricate subjects than the
Hindu, Persian, and Sufi philosophies, in which he attempted to “bring out
contrasts between them and western philosophy in a popular way,” as he
writes (wonderful to relate).

At one time, he must have given expression, in a letter to his father, to
some ideas that did not ring true, and, no doubt, the father expressed fears
that plunging too deeply into the philosophical waters might submerge or
drown his faith. However that may be, the son says in a letter: “What I
wrote last week shows not the slightest religious change. I hope I can say
that my faith is firm and unshaken. I derive much comfort in believing that
Christ is the Truth. I believe as I did when I was confirmed.”

Books that influenced him greatly during his college course were Todd’s
“Students Manual” and Hamerton’s “Intellectual Life.”...medicine and law
and acquired a fair knowledge of the rudiments of both. He loved history.
But at the closing period of his college life, he was specially interested in
the great thought and life problems and loved to discuss them with his inti-
mate friends, while taking long walks. Both A. G. Voigt and G. C. F. Haas
were members of Zion Church and were in frequent touch with him, espe-
cially the former. Haas, who was at the Seminary while Schmauk was at
college, says: “The favorite and most frequently treated subject was philos-
ophy and its various problems. These conversations very clearly showed the
thoughtful and research-loving quality of his mind. He always sought to go
to the bottom of things, and yet he was not a dry reasoner and would very
readily drift into all sorts of profound speculations.”

This same penchant for philosophical discussion crops out in his corre-
spondence with Voigt, when the latter studied in Erlangen in 1882, before
his graduation at the Philadelphia Seminary. Both were classmates not only
at college but also at the Seminary, and delighted in attacking profound sub-
jects. The correspondence shows that Voigt often sought to season the seri-
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ousness of Schmauk’s thinking with sallies of wit, revealing marked differ-
ences of taste and temperament, and often of viewpoint.

And yet the apprehension of truth through faith rather than by abstract
reasoning was too strong in him to allow him to lose himself in the mazes
of philosophical. A physician while seated by his side on a train bound for
Philadelphia several years ago, said that he put questions on the subject of
medicine at him which nine-tenths of the profession could not have asked
and much less answered.

At a court trial in Harrisburg in 1919 he was placed on the witness stand
to give testimony in a case affecting a congregation, and made so clear and
lawyer-like a presentation that the Judge remarked he had never listened to
an abler witness. ...systems of thought. He strove at all times to make his
philosophy bend to his theology and he succeeded. In his Junior year when
he first delved into the subject, he writes to his father: “I am getting to be
interested in philosophy. But now I feel as if [ would like to forget, or never
to have known, the mass of philosophical reasoning and argumentation. I
have a yearning for a simple, pure life of faith — no deep questions of phi-
losophy. I cannot see that philosophy is the friend of true religion that
Dr. Krauth would probably say it was.” His religion and not his philosophy
became his real terra firma.

While at college, as well as later in the Seminary, this tall, lank and
youthful student was specially favored by being thrown in contact with two
such luminaries as Drs. Mann and Krotel, the latter being a frequent visitor
at the Schmauk homestead. In addition to the impress which Drs. Krauth
and Muhlenberg left upon him, that of Drs. Mann and Krotel upon his life
and character was potent. Dr. Mann was his father’s theological teacher;
and for seven years he was the pastor and for three years the Seminary pro-
fessor of the younger Schmauk. He watched the young student and saw in
him the promise of a brilliant career. He saw to it that his philosophy did
not run away with him and that he did not run away from a more intimate
knowledge of the German language.

He was no less under the spell of Dr. Krotel’s influence, who watched
the career of the young student with keenest interest. How strong the attach-
ment between the two proved to be was later revealed by a voluminous cor-
respondence when, chiefly through the younger Schmauk’s influence and
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initiative, Dr. Krotel was induced to become Editor-in-chief of The
Lutheran in 1896. This correspondence continued up to the time of Dr. Kro-
tel’s death in 1907. The younger Schmauk fell heir to the warm and lifelong
friendship that sprang up between his father and the golden-tongued
preacher of New York City, at the time when both attended the parochial
school in Zion Church under the tutelage of Gottfried Schmauk.
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4 - Student at Seminary (1880 to
1883)

Master, I am here! Go on, and I will follow Thee, To the last gasp,
with truth and loyalty. Help me be true. And not give dalliance too
much the rein; The strongest oaths are straw to the fire in the blood.
Wake in my breast the living fires, The holy faith that warmed my
sires.

SCcHMAUK

IN 1880, THIS YOUNG STUDENT, then twenty years of age, en-

tered the Philadelphia Seminary. It is doubtful whether any other alumnus
of that institution ever took up his course of study with greater zeal and
more glowing enthusiasm than did he. He plunged into the routine of semi-
nary life as one thoroughly in his element, determined to recast that routine,
if possible — to enlarge it and put new life into it. The first thing he wished
to know was what sort of library apparatus would be at his disposal. He at
once made the discovery that it was practically inaccessible and useless in
its cramped quarters, and needed thorough reorganization. He consequently
denied himself a much-needed vacation, and before seminary opened, he
was busy with the task of reconstituting it and bringing order out of chaos.
More than once, in his diary, occur the words, “Extremely busy at library.”
Two desks speedily appeared, much painting was done, a new register book
secured (Leary’s where he was a frequent visitor), library lamps bought,
rules and regulations framed, and within a month’s time the whole aspect of
things was changed and the students had at their disposal a workable li-
brary, though it still demanded more attention than the young organizer
could give it. Even with two assistants that were later granted him by the
faculty, he found enough to do to keep him busy; for his motto all through
life was never to do things by halves.
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This work brought him into constant touch with his revered teacher,
Dr. Krauth, and proved to be fully as educational, if not much more so, than
the prescribed courses of study. He had hardly been in the Seminary more
than a few weeks, when the question of how to deal with the scientific
doubter was discussed before the student body. He naturally took a deep in-
terest in the subject and presented a method and a line of argument. This
was attacked by several seniors as meeting the doubter too much on his own
ground. He felt the sting of their criticisms and in a letter submitted an out-
line of his argument to his father, complaining of the lack of the spirit of in-
quiry among the seniors. To this the father, in a letter dated October 18,
1880, replies while he gives him wholesome advice. Part of it reads as fol-
lows:

From what you state as your line of argument, I do not see on
what grounds any of the Seniors could rise to oppose you. It must be
said, however, that even in the honest scientific doubter there 1s, if not
a puffed-up, yet a lurking false pride — the same that is inherent in
every natural or skeptical heart, and which prompts him to give un-
due heed to the reasonings of his head, instead of yielding unre-
servedly to the promptings of God’s Spirit in his heart. But this pride
of an honest (or apparently honest) but unawakened or unrenewed
heart should be met by sanctified reasoning — reasoning in the spirit
of the love and word of God on scientific grounds, as far as such
grounds present themselves, or are involved in the presentation of
purely religious reasons.

Unless you keep a constant clear-sighted check upon your impul-
siveness, in a spirit of true humility and prayer, and are very careful
of your tone and manner of speech, ever remembering the order of
gradation and subordination of classes and what is due to the mere
outward rank of seniority, you are in danger of rendering yourself ob-
noxious to fellow-students of all the three classes and of giving your-
self in their eyes the appearance (though you may not be such in real-
ity) of one eager to display a capacious mind and education, and also
of one disposed to be a fault-finding agitator. You are conscious, |
know, of the purest and best of motives, but do not forget that others,
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most of whom have had no full opportunity of knowing you thor-
oughly, are not so ready to give you credit for them.

As long as you keep within these bounds of discretion and Chris-
tian modesty, I am glad to see you make yourself, as far as occasion
calls for it, prominent in awakening a spirit of inquiry and earnest
zeal 1n others.

In the summer of 1881, after an excursion of two weeks by foot to the Wa-
ter Gap by way of Bath, Pen Argyl and Bangor, in company with his class-
mate, Voigt, and another (with G. C. Gardner) by boat to Catasauqua, he re-
turned to the City the latter part of August, when it was oppressively hot, to
take up work in the Library and to prepare the way for a students’ seminary
journal. “Hard at work in the Library,” occurs more than once in his diary.
He had to do much in running errands and providing financially for his pro-
posed venture. His father felt very uneasy, knowing full well how his enthu-
siasm for work might react against his health; and not without reason, for
more than once was he threatened with a break-down. His note of warning
reads as follows:

It is a pity you must be in Philadelphia during these hot, dry days;
upon your health, especially if you are obliged to run about the city in
the broiling sun and have much care on your mind in regard to the Li-
brary and your new enterprise. It will not do for you to exhaust and
work up your nervous system, keeping it in a constant flurry already
at the beginning of the Seminary term. If you should break down
now. what will be your condition for the next six months at least?
Therefore do not risk the chance of overworking and overexciting
yourself already at the start. Rather than that, let business, however
pressing, wait and suffer. In order to toe true to what the future will
demand of you, and what God now asks of you, your first duty is to
save and husband your strength. This you realize, but you must battle
with yourself to keep your ardor for work in this necessary restraint;
and I would help in this direction."

After consulting with Drs. Krauth and Mann and Weidner, submitting his
ideas and plans to them, and finally his editorials and other material; and af-
ter collecting the needed funds and making the necessary contracts, having
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interested the student body and prominent leaders in the Church, there ap-
peared in neat magazine form, in October, 1881, the first issue of The Indi-
cator, bearing the motto: “Keep that which is committed to thy trust.” It is
needless to say that this journalistic innovation created considerable interest
and met with general favor. The father, in a letter, expressed his pleasure,
but seasoned it with a characteristic admonition to keep humble, as he
wrote: “I am pleased with and proud of The Indicator and its Chief Editor,
whose work it almost exclusively seems to be. I trust and pray he may have
grace to bear without moral injury the praise he is likely to reap from many
quarters.”

The father was ever diligent in impressing upon the son the grace of hu-
mility, and did not like to see him unduly praised. When later the son
preached a sermon with great acceptability, a friend wrote the father speak-
ing in highest terms of the son’s ability as a preacher and indulged in much
laudation. In his reply the father wrote, “He needs your prayers, not your
praises.”

Commendations came in from all sides and the Church papers, with one
exception, gave it most favorable mention.

The Lutheran of December 1, 1881, (Dr. Krotel, editor) wrote thus:

We might notice the Indicator among our Lutheran Exchanges, but
prefer to give it a special place because it comes from our Seminary
Library, is so young, and has grown so rapidly. Before our advent to
this chair, we saw the first two numbers, each containing four pages,
and today we have received the third, which has eight pages. It is a
monthly, devoted to the interests of the Theological Seminary of the
Evangelical Lutheran Church, at Philadelphia. Subscription price, 25
cents per year, strictly in advance. Address Indicator, 212 and 214
Franklin street, Philadelphia.

It is a sprightly little sheet, admirably adapted to its purpose. The
number before us contains short, but valuable communications from
Drs. Spaeth and C. W. Schaefer, and Prof. M. H. Richards. The rest is
the work of the young Librarian and editor, whom we knew before he
knew himself. Dr. Spaeth’s article on Johann Albrecht Bengel, tells us
that Gnomon means Indicator. This being the case we wish all suc-
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cess to the young Bengel to whom we are indebted for the Seminary
Gnomon.

Our Church Paper from the South gave it a hearty send-of and ad-
vised its readers to subscribe for it. The one exception was Zeuge der
Wahrhcit, in which Dr. Sihler of the Missouri Synod disapproves of
the enterprise and thinks that students could devote their time to study
much better than to waste it on The Indicator.

But the work of the double task of acting as editor and librarian weighed
heavily upon him and he notes in his diary: “Indicator, library, library re-
ports, finally my lessons and my reading! Too much is upon me!” He soon
concluded that the student-body, which had allowed the adventurer to
shoulder the whole financial burden while they stood by and applauded,
must now assume responsibility and not allow it to be continued as a purely
personal enterprise. Hence we read these words in his diary, early in 1882:
“During the winter term I felt that now or never was The Indicator to be
turned over to the students and made a Seminary affair.” Accordingly at a
meeting shortly before Easter of that year, he presented the proposition in so
thorough, able and convincing a manner as to win unanimous approval and
by Easter it was published under the auspices of the student body.

His Twenty-First Birthday

A sidelight, which reveals how strong were the ties between the father and
the son, and by what magic the former exerted and maintained his influence
over him, 1s a letter of the elder Schmauk on the occasion of his son’s
twenty-first birthday. It was in response to an “effusion” of the son which
unfortunately is not within reach. In it he doubtless poured out of the full-
ness of his heart noble thoughts and aspirations. The father’s letter, how-
ever, has been preserved and is worthy of a place in this biography. It reads:

Allentown, May 30, 1881. "My Dear Boy:

The true relation of a son to his parents 1s not to be marked by his
age, or maturity in years. Nor are the feelings with which I respond to
your affectionate and noble birthday effusion capable of being fully,
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or even properly, expressed by me in words. I will not even attempt to
put into set and select language what you already know to be the lan-
guage of our hearts and of our lives in our parental feeling towards
you. I will give you no fatherly advice and admonition on this the day
of your entrance into the years of manhood. You do not especially
need it. I will not speak of our past cares and hopes and joys as cen-
tered in you our first-born, and only son. I will simply say, you have
been to us a ‘Theodore,’ a gift of God indeed, more precious than all
earthly gifts; weighting our consciences with solemn responsibilities,
but also rejoicing them with rich blessing. Nor will I speak of your
promise and our fond expectations for the future; but will simply and
fervently pray: ‘ God bless you, my son! > and speed and sustain you in
the line of principle, duty, and calling you have so freely chosen, and
He the Lord has so graciously marked out for you! I have often
wished I could live my youthful years over again, and also much of
my ministerial life — how much more faithfully would I improve my
opportunities 1"

An Inspirational Book

Early on Sunday morning, after the closing of the Seminary in 1881, he
writes a characteristic letter which shows with what enthusiasm he could
enter into the life of a book. It is hard to guess what particular book he was
reading, but the following effusion shows what a deep impression its con-
tents made upon him:

My Dear Father:

Thursday afternoon, when the recitations at the Seminary were
over and the students were about leaving for home, I felt inclined to
follow their example. The day was so spring-like, so pleasant and
warm, that my imagination was ever building up pictures of awaking
Nature in the quiet country and my thoughts refused to be confined
within a narrow, little, one-windowed room in a dusty, ugly city.

But on that very day, and on every succeeding day, I was richly re-
paid for resisting the temptation. For within a space, four inches by
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twelve, in traveling between the two covers of a book, I had gone to
the uttermost parts of the earth, I had traversed the air, and risen to
the heavens. I have acquired and have in my possession fields peren-
nially blooming and lands that can never be mortgaged or sold. A part
of the thoughts, words, of the past, a faint presentment of my work in
the future, and above all a clear insight into the fact that history is
ruled by Providence, a feeling of my dependence and a trusting in
that Providence, a complete — as it seems to me — removal of the
chief difficulty in my attempts to harmonize my philosophy and my
religion, and following on all this a descent of theology from my head
to my heart, an advance beyond the portals into the deep realities of
Christian faith and life, have — if I have not been deceived — been
granted to me.

His thirst for knowledge and his ability to cover an immense field of litera-
ture in a short space of time without merely skimming over the surface were
exceptional. During the summer of 1881, when the two previously men-
tioned excursions occupied his time from July 11th to the latter part of Au-
gust, and when thereafter the Library and his new project absorbed all his
energies, he yet was able to say in his diary that he had covered the follow-
ing ground: Botany and Compte (Britannica), Life of Frederick the Great
(Macaulay), Life of Milton (Patterson), Hypatia (Kingsley), History of Ar-
chitecture (Ferguson), Islam (Kramer), Miracle in Stone (Seiss), Schul-
Lieder-Schatz, and Luther and Dante.

No field of knowledge seemed foreign to him. He at one time visited a
watch factory, and came back to the Seminary with a remarkably clear and
detailed account of the whole process of making watches.

During the Easter vacation of 1882, he substituted for a teacher in the
high-school at Allentown, who had taken sick, and did so with great accept-
ability from April 11th to April 28th. During the summer vacation he sup-
plied Trinity Church at Catasauqua and awakened hopes among the mem-
bers that upon his ordination he might become their pastor. In the fall, he
entered the Seminary, as he says, “determined to absorb myself in theologi-
cal study and let outside matters alone.” He had hardly made a fair begin-
ning in carrying out this purpose when on October 28th he took sick with a
severe attack of typhoid malaria. For many days his “mind was almost a
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vacuum,” he says. His mother, who nursed him through many an illness be-
fore, was summoned to Philadelphia and under her watchful care he recov-
ered sufficiently to be able to return to his home at Allentown, several
weeks before Christmas, to recuperate. He resigned as editor of The Indica-
tor and as senior librarian. The former resignation was accepted, but the lat-
ter not.

Dr. Krauth’s Death

Hardly had he been settled in his home environment when, on January 2,
1883, news of the death of his revered teacher and model theologian.
Dr. Krauth, reached him. All he can say in his Diary is, “During my stay at
Allentown, Dr. Krauth, my dear professor, died.” Though not unexpected, it
proved to be a severe shock to him, and though not fully recovered, he must
attend his funeral. Unfortunately, the weather proved to be most unfavor-
able and to pay his last respects to his great teacher was denied him. He,
however, paid his tribute to him in the next issue of The Indicator and under
much difficulty wrote his “In Memoriam.”

We shall here allow Dr. Jacobs to repeat the words he spoke at the
Schmauk memorial service at the Seminary and as printed in the
Lutheran Church Review which appeared in the summer of 1920:

"It is interesting to read his tribute to Dr. Krauth as ‘an ideal
teacher for an ideal student.” He did not mean it so, but we all know
who that ‘ideal student’ was. ‘ Hundreds of times,’ he writes, ‘that, in
response to his teacher’s challenge, objections and provoked debates
in the classroom, only in every case, to find every difficulty removed!
Was it a wonder that this ’ideal teacher’ became his ideal as a teacher
when he found like ‘ideal pupils’ sitting at his feet? Those who knew
the eminent teacher can read that teacher’s mind back of the utterance
of the pupil in his student days:

‘We believe in circumferences, but we must first find and possess
ourselves of a center; then only,’ 1. e., after the center is once found,
‘may we say that there can be no true center without a circumfer-
ence.” We can almost see the dignified form of the beloved teacher
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turning with tottering steps to the library-room on Franklin Street, af-
ter the exhausting duties of the day’s work at University and Semi-
nary were over, seeking the association of the youthful librarian, and
then, again, the youthful librarian hastening to West Philadelphia with
his many wonderful day-dreams for the library and the Seminary, to
be revised and censored by an older head.

The Indicator, which he started to further these interests, bore as
its motto on the cover: ‘Keep that which is committed to thy trust’ It
pleaded for a ‘Professorship of Sacred Oratory:” and that professor-
ship came. It urged a thorough re-arrangement and re-classification of
the library; and he was promptly commissioned to undertake it. Then
the cry was raised for the removal of the Seminary to the suburbs,
where a group of buildings on ample grounds might become the cen-
ter of the ever-growing life of the Church. Not many years passed be-
fore he was destined to see all these visions of his Seminary Days re-
alized."

Early in the new year of 1883, he returned to the Seminary and took up his
work with renewed enthusiasm. He was soon able to supply pulpits and thus
awaken hopes in not a few churches that they might win as their prize this
promising youthful preacher. He, however, became absorbed in his studies
and gave little thought about his future. The two sad experiences of his last
year at the Seminary made him deeply serious. Dr. Mann, who sought to
impress upon the hearts of every out-going class their need of a completer
surrender to their Lord and of a fuller realization of the meaning of their fu-
ture calling (and at times with tears), was at his best in one of his recita-
tions, and we read in Schmauk’s Diary these words: “At an hour in Ethics,
Dr. Mann made, I hope, a lasting impression on us students — telling us we
must have a spiritual life of our own, must not mix too much with the world
but look at everything from the Christian point of view. He was very
earnest.” He was not alone in feeling the force of Dr. Mann’s influence in
quickening the spiritual life of his students and deepening their consecra-
tion.
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5 -His Early Pastorate as Asso-
ciate of his Father (1883-1898)

The Minister of Christ will manifest Christ in the strength of individual-
ity. He will not follow the stream whichever way it leads. From the cut of
his coat to the formation of his opinion, from the most trifling act to the
weightiest decision, he will not do only as others do. He will not dread be-
ing in a minority. He will not become a mere reflection, an echo, a shadow
of those with whom he mingles. He will not imitate either preacher or
thinker. Rooted firmly in the Word, he will develop and proceed in his own
way, as God intended he should.

SCHMAUK.

THIS PROMISING LUMINARY became widely known before his
graduation as a valiant son of the Church who had already won his spurs,
and seven doors for future service were thrown open to him which he was
strongly urged to enter. He had the choice of entering the educational sphere
at Augustana College, Rock Island, Ill., as professor of English and Philoso-
phy, or taking up journalistic work as editor of The Lutheran in case
Dr. Reuben Hill should succeed in becoming its owner, or of accepting one
of five calls to congregations. Already during his convalescence from ill-
ness in December, 1882, he was approached from several sides to commit
himself as to his future field of labor, at Allentown the questions were —
prematurely and unfortunately as father and I thought — sprung upon me.
Rev. Hill said he would try to buy out The Lutheran and give me half its
profits, if [ would run it as editor. Conclusion: I was too young, father had
educated me to preach and I had no pastoral experience; this would have
made a business man of me." “Professor Weidner, in from Augustana Col-
lege on a Christmas trip, said I must by no means bind myself down in the
east until I had received a call to Augustana as professor of English litera-
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ture and of Christianity. (The title was changed later as above). Esbjorn (his
classmate), Weidner and I would be together. The field is glorious and un-
limited in extent. Conclusion: — probably negative, because my constitu-
tion could not stand the work, the mode of life, and because of the opposi-
tion of my dear mother.” The mother well knew that owing to his delicate
health, he would be helpless away from home in case of sickness. Colonel
Horn, father of the late Dr. E. T. Horn, with the aid of the Rev. J. D. Schin-
del, importuned him to have an open mind for Trinity Church, Catasauqua,
Pa., and St. John’s Church, Coplay, to be formed into one parish.

As soon as he returned to the Seminary in January, 1883, as he notes in
his diary, “Sandt tried to impress me with the duty of going to Camden
(Epiphany.)” With St. Stephen’s in mind. Dr. Mann advised: “Don’t fasten
yourself anywhere. I have plans for you in West Philadelphia.” Later in the
year, he was approached by Dr. S. P. Sadtler, then a member of
St. Stephen’s, and urged to accept the call to that congregation, at one time
served by Dr. Krauth.

108



When spring came, be considered, — one from St. Paul’s, Brooklyn, and
another from Salem Church, Lebanon, the latter to both father and son. On
April 6th, he notes in his diary: “I went home to decide with father. After
great anxiety, Providence seemed to indicate Lebanon. I so informed all
parties.”

Thus the die was cast for Lebanon, and on the morning of July 1, 1883,
the father preached his introductory sermon; and in the evening, the son dis-
coursed on the text which he had adopted as the motto of The Indicator: “O
Timothy, keep that which i1s committed to thy trust” — a text that was later
to find rich fulfillment in his own case as preacher, teacher, editor, adminis-
trator and author in the defense of the faith.

It was almost inevitable that father and son should decide in favor of
Salem Church, Lebanon. It was home to both as no other place could be.
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Twelve years of the younger Schmauk’s boyhood were spent there. Strong
ties of friendship had been formed. Contrary to the adage that “a prophet
hath no honor in his own country,” the whole Schmauk family was wel-
comed with open arms. Then, too, did not “Old Salem” have an honored
history? With such pastors and leaders as John Caspar Stoever, Frederick
Augustus Muhlenberg (speaker of the first and third Congresses of the
United States), George Lochman and Dr. Krotel on its roll of ministers,
there was an added drawing power in this call to Lebanon.

From the parents’ point of view, the will of Providence was correctly in-
terpreted. Not only did his delicate constitution need the watchful care of
the best nurse, to him, in the world, — a wise and loving mother — but his
absorption in parish work and in his studies became such as to render him
dependent upon a mother’s oversight. In fact, he remained a “mother’s boy”
to the end of his days, and after his elder sister and both parents had passed
away, he leaned upon his younger sister as upon a mother. Independent
thinker and originative genius that he was, he in his formative years leaned
upon the wisdom and counsel of his father, and was in the highest sense a
father’s boy. Dr. Knubel spoke more truth than fiction, when at the
Schmauk memorial service held in the Seminary chapel he likened this man
of massive mind and spiritual power to a child, for the fundamental quality
of his character was childlikeness.

Lebanon A Paradise

Many have wondered why this many-sided and resourceful genius could
not afterwards be enticed away from Lebanon. The very roots of his life
were embedded in its soil. It mattered little that leaders in the Church urged
him to become professor in the Chicago Seminary in 1894, or later its presi-
dent upon the death of Dr. Weidner, or president of Muhlenberg College
upon the death of Dr. Seip, or professor of Apologetics in the Theological
Seminary at Mt. Airy; for he was rooted like a tree to his native soil, and he
waived aside all suggestions of what others might have believed to be a
possible wider usefulness which meant separation from dear old Lebanon
and especially from the active pastorate.
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He would have been ready to go anywhere, ready to make any sacrifice,
had he felt that it was God’s will. Mere sentiment counted little with him.
But what he needed to make him useful to his Church in the largest possible
sense was home anchorage. In his uncertain state of health, parental home.
There was his workshop from which he could reach out in all directions to
serve in the many spheres to which he became tied. That study on the third
floor, with a secretary and a stenographer at hand to do his correspondence,
read his proofs, keep the many threads of his literary activities together, and
arrange and assort and preserve for use material he was constantly gather-
ing, became a veritable beehive of industry. It was his citadel or mountain
fastness from which it would have proved most painful for him to be dis-
lodged. Moving would have been a most distressing ordeal. He notes in his
diary on one occasion his utter discomfiture when house-cleaning invaded
his sanctuary. To set things in order exhausted him far more than days and
weeks of the intensest mental work.

Then, too, he had become deeply rooted in the historic environment of
that section. He lived in its past and was anchored there as fully as in his
home life. That whole section became endeared to him.

In an address before the graduating class of the Lebanon High School in
1913, he speaks glowingly of it as follows:

Lebanon County is God’s temporal Paradise — not fat with to-
bacco land as i1s Lancaster on its south, nor lean with gravels and coal
measures as 1s Schuylkill on its north. Can you anywhere match this
great and grand landscape of ours, a cross-section of the longest val-
ley in the world, the Kittatinny, extending from Vermont in the north
to Georgia in the south; and stretching across Pennsylvania from the
Susquehanna on the west to the Delaware on the east, with the steady
sky-line of the Blue Ridge bounding the north, and the South Moun-
tain, broken away at Millbach and replaced by the new red sandstone
furnace hills of Conewago on the south? What variety of scenery is
compressed into this small palm of God’s hand!

The pioneers from the castle-crowned ridges of the Palatinate,
coming into the hills and meadows to our east, thought so, and they
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named that eastern township after their own beloved land, Heidel-
berg.

The Moravians, friendly to the Indians and their fastnesses, and
seeking security from old world persecution, thought so, — and they
named the great township to the north of us, stretching clear to the
gaps and the pinnacles of the Blue Ridge, with its great beds of slate,
Bethel — House of God — and the pasture land of the country, He-
bron.

The North Germans, viewing the high rolling heaths and great
foothills that led them to think of the approach, as to their own Harz
Mountains, thought so, — and they named the township of the north-
west Hanover.

The mountain folk of Scotland, who had immigrated hither by
way of northern Ireland, were reminded, by the rising and the break-
ing ground and the scenes along the Swatara toward its mouth, and
the concentrating of the hills toward the northwest, of their own old
home, and they called the township Londonderry.

He then speaks of “the rich meadow regions of the Millbach, pasture lands
watered by brooklets, and in the center the Tulpehocken, the flower-land
where the turtle wooeth; and the Quittapahilla, the valley’s bottom-cut of
limestone, out of which there bubbled up into the marshes above hundreds
